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EDITORS’ PREFACE. 





THERE are now before the public many Commentaries, 
written by British and American divines, of a popular or 
homiletical character. Zhe Cambridge Bible for Schools, 
the Handbooks for Bible Classes and Private Students, The 
Speaker's Commentary, The Popular Commentary (Schaff), 
The Expositor’s Bible, and other similar series, have their 
special place and importance. But they do not enter into 
the field of Critical Biblical scholarship occupied by such 
series of Commentaries as the KXuwuragefasstes exegetisches 
Handbuch zum A. T.; De Wette’s Kurzgefasstes exegetisches 
Handbuch zum N. T.; Meyer's Kritisch-exegetischer Kom- 
mentar; Keil and Delitzsch’s Biblischer Commentar uber das 
A.T7.; Lange’s Theologisch-homiletisches Bibelwerk ; Nowack’s 
Handkommentar zum A. T.; Holtzmann’s Mandkommentar 
zum N. T. Several of these have been translated, edited, 
and in some cases enlarged and adapted, for the English- 
speaking public; others are in process of translation. But 
no corresponding series by British or American divines 
has hitherto been produced. The way has been prepared 
by special Commentaries by Cheyne, Ellicott, Kalisch, 
Lightfoot, Perowne, Westcott, and others; and the time has 
come, in the judgment of the projectors of this enterprise, 
when it is practicable to combine British and American 
scholars in the production of a critical, comprehensive 
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Commentary that will be abreast of modern biblical scholar- 
ship, and in a measure lead its van. 

Messrs. Charles Scribner’s Sons of New York, and Messrs. 
T. & T. Clark of Edinburgh, propose to publish such a 
series of Commentaries on the Old and New Testaments, 
. under the editorship of Prof. C. A. Briccs, D.D., in America, 
and of Prof. S. R. Driver, D.D., for the Old Testament, and 
the Rev. ALFRED PLUMMER, D.D., for the New Testament, 
in Great Britain. 

The Commentaries will be international and inter-con- 
fessional, and will be free from polemical and ecclesiastical 
bias. They will be based upon a thorough critical study of 
the original texts of the Bible, and upon critical methods of 
interpretation. They are designed chiefly for students and 
clergymen, and will be written in a compact style. Each 
book will be preceded by an Introduction, stating the results 
of criticism upon it, and discussing impartially the questions 
still remaining open. The details of criticism will appear 
in their proper place in the body of the Commentary. Each 
section of the Text will be introduced with a paraphrase, 
or summary of contents. Technical details of textual and 
philological criticism will, as a rule, be kept distinct from 
matter of a more general character; and in the Old Testa- 
ment the exegetical notes will be arranged, as far as 
possible, so as to be serviceable to students not acquainted 
with Hebrew. The History of Interpretation of the Books 
will be dealt with, when necessary, in the Introductions, 
with critical notices of the most important literature of 
the subject. Historical and Archzological questions, as 
well as questions of Biblical Theology, are included in the 
plan of the Commentaries, but not Practical or Homiletical 
Exegesis. The Volumes will constitute a uniform series, 
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THE following eminent Scholars are engaged upon the 
Volumes named below :— 


Genesis. 
Exodus. 
Leviticus. 
Numbers, 
Deuteronomy. 
joshua. 


Judges. 


Samuel. 


Kings. 


Chronicles. 
Ezra and 
Nehemiah. 
Psalms. 
Proverbs. 
Job. 
Isaiah. 


Jeremiah. 


Daniel. 


Minor Prophets. 


THE OLD TESTAMENT. 


The Rev. T. K. CHEYNE, D.D., Oriel Professor of the 
Interpretation of Holy Scripture, Oxford. 

The Rev. A. R. S. KENNEDY, D.D., Professor of Hebrew, 
University of Edinburgh. 

The Rev. H. A. WHITE, M.A., Fellow of New College, 
Oxford. 

G. BUCHANAN GRAY, B.A., Lecturer in Hebrew, Mans- 
field College, Oxford. ° 

The Rev. S. R. DRIVER, D.D., Regius Professor of 
Hebrew, Oxford. [Now Ready. 

The Rev. GEORGE ADAM SMITH, D.D., Professor of 
Hebrew, Free Church College, Glasgow. 

The Rev. GEORGE Moork, D.D., Professor of Hebrew, 
Andover Theological Seminary, Andover, Mass. 


[Now Ready. 
The Rev. H. P. SMITH, D.D., late Professor of Hebrew, 
Lane Theological Seminary, Cincinnati, Ohio. 


The Rev. FRANCIS Brown, D.D., Professor of Hebrew 
and Cognate languages, Union Theological Seminary, 
New York City. 

The Rev. EDWARD L. Curtis, D.D., Professor of He- 
brew, Yale University, New Haven, Conn. 

The Rev. L. W. BATTEN, Ph.D., Professor of Hebrew, 
P E. Divinity School, Philadelphia. 

The Rev. CHARLES A. Briccs, D.D., Edward Robinson 
Professor of Biblical Theology, Union Theological 
Seminary, New York. 


The Rev. C. H. Toy, D.D., Professor of Hebrew, Har- 
vard University, Cambridge, Massachusetts. 


The Rev. S. R. Driver, D.D., Regius Professor of 
Hebrew, Oxford. 


The Rev. A. B. Davinson, D.D., LI.D, Professor of 
Hebrew, Free Church College, Edinburgh. 


The Rev. A. F. KIRKPATRICK, D.D., Regius Professor of 
Hebrew, Cambridge, England. 


The Rev. JOHN P. PrTERS, Ph.D., late Professor of 
Hebrew, -P. E. Divinity School, Philadelphia, now 
Rector of St. Michael’s Church, New York City. 


W. R. Harper, Ph.D., President of the University of 
Chicago, Illinois. 
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Mark. The Rev. E. P. Goutp, D.D., Professor of New Testa- 
ment Literature, P. E. Divinity School, Philadelphia. 
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Luke. The Rev. ALFRED PLUM™MrR, D.D., Master of University 
College, Durham. 
Acts. The Rev. FREDERICK H. CuHase, D.D., Fellow or 


Christ’s College, Cambridge. 


Romans. The Rev. WILLIAM SANDAY, D.D., Lady Margaret Pro- 
fessor of Divinity, Oxford, and the Rev. A. Č. HEAD- 
LAM, M.A., F ellow of All Souls’ College, Oxford. 
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Corinthians. The Rev. ArcH. RoBERTSON, D.D., Principal of Bishop 
Hatfield’s Hall, Durham. 

Galatians. The Rev. ErnesT D. BURTON, A.B., Professor of New 
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PREFACE 
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THERE is a lack of critical commentaries in the English language 
on the Gospel of Mark, and especially of commentaries based on 
the more recent criticism of the sources, and of the history con- 
tained in. the book. Commentaries corresponding to those of 
Meyer, Weiss, and Holtzmann, not in ability, but in critical 
method and results, are wanting. This volume is an attempt to 
supply this lack. ‘This criticism is based on the evident inter- 
dependence of the Synoptical Gospels, unmistakable proof of 
which is found in the accumulated verbal resemblances of the 
three books. The generally accepted solution of this Synoptical 
problem makes Mark the principal source of Matthew and Luke, 
his account being supplemented and modified by material taken 
from the Hebrew Logia of Matthew. This critical result is 
accepted by many English and American scholars, but no com- 
mentary based on it has appeared among us. A modification of 
this theory makes the Zogza the older source, which Mark uses 
to a limited extent, the principal source of his information being 
the Apostle Peter. A few passages in which this dependence is 
probable have been noted and discussed. The critical theme of 
this volume is thus the interrelation of the Synoptics. 

In carrying out this plan, the relations of the Synoptical 
Gospels, their harmonies and divergences, and especially their 
interdependence, have been made a special study, and, where 
the fourth Gospel is parallel to Mark, their relation has been 


discussed. 
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An important part of the critical question is the historicity of 
the miracles. ‘This doubt— for the question has grown into a 
widespread doubt — I have attempted to meet on the general 
ground of the credibility of the narrative as contemporaneous 
history, and of the verisimilitude of the miracles. 

But after all, since the result of criticism has been to establish 
the historicity of the Synoptical accounts of the ministry of our 
Lord, the main attempt has been to interpret him in the light 
of this history. I have not attempted to make this book a 
thesaurus of opinions, though the more recent critical literature 
has been cited and discussed. Nor have I sought to collect 
curious information of any kind for its own sake; but, by his- 
torical and literary methods, I have endeavored to arrive at 
the meanings of the life of Jesus as here set forth. It is recog- 
nized that this account is supplemented, and valuable additions 
made to it, by the other Gospels. But the use of it as the 
principal source of the other Synoptical accounts gives it an 
importance which it is hard to overestimate. What it has to 
say, therefore, about the life and character of the founder of ` 
Christianity, it has been the main endeavor of this volume to 
set forth. Other things have been used, but not for their own 
sake. Everything has been pressed into this service. 

The volume contains, besides the Notes, an Introduction, 
stating the Synoptical problem, a discussion of the character- 
istics of Mark, and an analysis of events; a statement of the 
Person and Principles of Jesus in Mark; a discussion of the Gos- 
pels in the second century; a review of Recent Literature ; and 
a statement of the Sources of the Text. There are also Notes on 
Special Subjects scattered through the book. 


E. P. GOULD. 
PHILADELPHIA, January, 1896. 
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A COMMENTARY ON THE GOSPEL 
OF MARK 
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INTRODUCTION 


THE main question in a study of any one of the Synoptical 
Gospels is its relation to the others. This is especially true of the 
questions belonging to Introduction. If writings are independent, 
the matter of their origin can be considered separately ; but where 
an analysis shows intimate relations between them, the question 
must be discussed with reference to this relation. Now, our study 
of the Synoptical Gospels shows both interdependence and inde- 
pendence. ‘There are two parts of the story where the indepen- 
dence amounts to divergence. In the account of the early life of 
Jesus given by Matthew and Luke, Bethlehem is in Matthew not 
only the birthplace of our Lord, but also the residence of his 
parents. Nazareth is introduced only as the place to which they 
turned aside after their return from Egypt, because Judæa was 
rendered unsafe for them by the succession of Archelaus. But in 
Luke, Nazareth is their residence, from which they go to Bethle- 
hem only on account of the Roman census, and to which they 
return after the presentation in the Temple. And these marks of 
independent origin are found in the entire story of the infancy in 
Matthew and Luke. And in the account of the events from the 
resurrection to the ascension, Matthew and Mark, omitting the 
closing verses of the latter, make the scene of Jesus’ appeatance 
to his disciples to be Galilee ; whereas Luke places them all in 
the vicinity of Jerusalem, and on the day of the resurrection. In 
fact, one of the great arguments for the omission of the closing 
verses of Mark is that the scheme of appearances is that of Luke, 
and plainly out of gear with that of the previous part of Mark. 
Evidently, here, then, in the beginning and end of the Gospel 


1x 


x INTRODUCTION 


narrative, the Gospels are quite independent of each other. And 
in the body of the history, containing the account of our Lord’s 
public ministry, there are not wanting evidences of the same inde- 
pendence. The general arrangement of events is the same, but 
individual events are scattered through this general scheme with 
a decided independence. Luke distributes discourses which 
Matthew collects into connected discourse, e.g. the parts of the 
Sermon on the Mount. And single events, such as the call of 
Peter, Andrew, James, and John, are given with differences of 
detail, which show marked independence. f But, after all, the 
general impression made in this body of the narrative is that of 
interdependence. One of the most striking features of this is 
the selection of events and discourses out of the great body of 
material open to writers. The matter peculiar to either of the 
Gospels is very small, compared to the common material, and yet 
the whole is very small, compared with all that Jesus said and did. 
Thete is some individuality shown in this selection, especially of 
the discourses of our Lord, but it is not considerable. And we 
have noticed already the similarity in the general arrangement of 
events. We can imagine that in the interval of a generation 
between the close of our Lord’s life and the appearance of the 
Gospels, the oral tradition, which was for the time the chief source 
of knowledge of that life, may have acquired something like a 
fixed form in both these particulars. And so we may use the 
oral tradition, perhaps, to account for these items in the general 
account of interdependence. But when we come to the verbal 
resemblances existing between the Synoptical Gospels, our depen- 
dence on this solution of the Synoptical problem ceases. It is 
enough to say in this connection, that the oral tradition must 
have been in Aramaic, the language of Palestine, while these 
resemblances are in Greek Gospels, and verbal resemblances dis- 
appear in translation. But it is unnecessary to introduce this 
consideration even, in the face of such striking resemblances as 
these. Oral tradition does not tend to fix language to this extent. 
This verbal similarity is found in the Synoptics, wherever they give 
parallel accounts of the same event. Good examples of it are the 
accounts of the call of Peter, Andrew, James, and John, Mt. 4%” 
Mk. 11”; and of the healing of the demoniac in the synagogue, 
Mk. 12° Lk. 4%". The effect of this verbal resemblance is very 
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much enhanced, of course, when the words common to two or 
more accounts of the same thing are themselves uncommon words. 
E.g. the words mpwrokaĝeðpias and mpwrokMoias in Mt. 23°, and 
the parallel passage, Lk. 11%; Mk. 12”, and the parallel passage, 
Lk. 20“; and in a similar connection in Lk. 14"°;-do not occur 
elsewhere outside of ecclesiastical writers. éxoAdBwoe, Mk. 13”, 
and the parallel passage, Mt. 24”, is a rare Greek word, and is 
used in these passages, moreover, in an unusual sense. répara, 
Mk. 13”, and the parallel passage, Mt. 24”, does not occur else- 
where in the Synoptics. dypumveire, Mk. 13, and the parallel 
passage, Lk. 21%, does not occur elsewhere in the Synoptics, and 
only twice in the N.T. éuBarrw and rpvBriov, Mk. 14”, and the 
parallel passage, Mt. 26”, are not found elsewhere in the N.T. 
These verbal resemblances can be explained only by the interde- 
pendence of the written accounts. Either the Gospels are drawn 
from each other, or from some common written source. 

These phenomena of the Synoptical Gospels have given rise to 
a most protracted and intricate discussion, in which various the- 
ories, ¢.g. of original writings from which our Gospels were drawn, 
and of the priority of one Gospel or another, from which the rest 
were drawn, have been presented and thoroughly sifted. Fortu- 
nately, we are at the end of this sifting process, for the most part, . 
and are in possession of its results. ‘Tradition and internal evi- 
dence have concurred in giving us two such sources, one of which 
is the translation into Greek of Matthew’s Zogia, or discourses of 
our Lord, and the other our present Gospel of Mark. There is 
ample evidence that the Zogta cannot be our present Gospel of 
Matthew, and on the other hand, there is no evidence that there 
is any original Mark, distinct from our second Gospel. Papias, 
writing about 130 to 140 A.D., says that Matthew wrote his Zogza 
in Hebrew, and each man interpreted them as he was able. Ire- 
nus, Pantzenus, and Origen all testify to the same, and in fact, 
there is no early tradition of Matthew’s writing which does not 
record also its Hebrew character. It is also against the identifi- 
cation of the Zog:a with our present Matthew, that the latter 
contains matter that does not come under the head of Logza. It 
1s, moreover, dependent in its narrative portions on Mark, which 
is scarcely within the range of possibility, if it was itself the work 
of an eye witness. Papias tells us also that Mark, having become 
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Peter’s interpreter, wrote down accurately all that he remembered, 
not however in order, both of the words and deeds of Christ. 
And tradition is consistent also in regard to this dependence of 
Mark on Peter. Moreover, this account agrees with the character 
of the second Gospel. It bears evident marks of the eye-witness 
in its vividness, and in the presence of those descriptive touches 
which reproduce for us not only the event, but the scene and 
surroundings as well. 
Is there any evidence that Mark’s Gospel was in part a compila- 
tion? Did he draw upon the Zogia in his account of discourse 
and conversation? Does not the supposition of the entire inde- 
pendence of Mark imply two sources of the Synoptical narrative 
in certain cases, in which the matter of the different Gospels would 
suggest only one? In the parables, e.g., we have a larger group in 
Matthew, and a smaller group in Mark. And of course, if Mark is 
independent here, as elsewhere, this supposes two sources. But 
the parables themselves, by their homogeneousness, would suggest 
rather one source, from which both drew. Moreover, Mark’s state- 
ment that Jesus used many such parables, in this connection, is 
another hint of a longer account containing more parables, from 
which he made selections. And the one parable peculiar to him- 
self would show that this was a third source, independent of either 
Matthew or Mark. Turning now to the parable of the Wicked 
Husbandmen, Mk. 12”, we find Mark supplemented by Matthew 
in the same way. Mark says that Jesus spoke to them in parables, 
and proceeds to cite one parable, while Matthew gives us three 
parables in the course of the same controversy ; that is, Mark 
implies in the plural mapaBodais, a source giving more abundant 
material than he uses, and Matthew apparently gives us that more 
abundant material. Moreover, the traditional source of Mark’s 
Gospel is unfavorable to the production of long discourse. And 
accordingly, we find only one example of such discourse in this 
Gospel, the eschatological discourse in ch. 13. Whereas, we find 
frequent examples of such discourse in Matthew and Luke, and it 
is a natural inference that it is characteristic of the Zogza from 
which they both drew. It seems probable, therefore,: that this 
one discourse in which Mark follows their example comes from 
the written Zogia, and not from his transcription of Peter’s oral 
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INDIVIDUALITY OF THIS GOSPEL. ANALYSIS OF EVENTS 


Mark has a way of his own of handling his material. Whatever 
may be his reason, the fact is, that he dwells on the active life of 
our Lord, the period from the beginning of the Galilean ministry 
to the close of his natural life. The introduction to this career, 
including the ministry of John the Baptist, the baptism and the 
temptation, he narrates with characteristic brevity. But it is not 
brevity for the sake of brevity ; it comes from a careful exclusion 
of everything not bearing directly on his purpose. The work of 
John the Baptist is introduced as the beginning of the glad tidings 
about Jesus Christ, and the material is selected which bears on 
this special purpose. The baptism is told as the inauguration of 
Christ into his office, and only the baptism, the descent of the 
Spirit, and the voice from heaven are narrated. And the tempta- 
tion is merely noted in passing. All of these things have a value 
of their own, but they are evidently regarded by the writer as in- 
troductory to his theme, the active ministry of Jesus, and are 
abbreviated accordingly. 

But beginning with the Galilean ministry, our Gospel is as full 
in its narrative of separate events as either Matthew or Luke. He 
omits events and discourses, but what he does tell he tells as fully 
as they. Inthe matter of discourse, especially, still more of pro- 
longed discourse, this Gospel is resolutely either brief or silent. 
As regards the general distribution of material, there is an earlier 
group of narratives, in which Matthew and Luke are parallel to 
each other; another further along, in which Matthew and Mark 
are parallel; and then a third, in which Luke stands alone. 
But what Mark tells in this period he narrates with pictorial 
fulness. 

When we come, however, to the account of the resurrection, 
and of the appearances to the disciples after the resurrection, this 
Gospel returns to its policy of brevity regarding what precedes 
and follows the period of the public ministry. These appearances 
are to the disciples alone, they are mainly mere appearances, and 
Mark gives merely the announcement of the resurrection to the 
women by the angels, and closes with this. This, instead of being 
strange, and requiring explanation, is quite in accordance with the 
character of Mark disclosed in the narration of the early events. 
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Those were introductory, these are supplementary of the subject, 
and both are treated therefore with the same conciseness. 

We have discovered a like parsimony in the choice of material 
for this main theme, the public ministry. But this is for the sake, 
evidently, of sharpness of impression, and, for this purpose, Mark 
joins with it an effective grouping of his matter. He is not telling 
a number of disconnected stories of our Lord’s work, but the 
one story of his public ministry, and he selects and groups his 
material in order to show the progress of events, their division 
into separate periods, and their culmination in the final catastrophe. 
The first period is one of immediate popularity, and of a corre- 
sponding reserve. The effect of Jesus’ miracles in spreading his 
fame, and in drawing a multitude after him, is emphasized, and at 
the same time Jesus withdraws from the multitude, and forbids 
the spreading of the report of his miracles. We are not told 
about the subjects of his teaching, but of its impression, and its 
effect in increasing his popularity. 

The second period, beginning with Jesus’ return from his first 
tour in Galilee to Capernaum, is marked by the contrast between 
this continued popularity and the growing opposition of the Phari- 
sees. We are shown in a series of rapid sketches the causes of 
this opposition in the revolutionary character of Jesus’ ministry, 
and his quiet disregard of Pharisaic traditions and customs. He 
calls a publican to the inner circle of his disciples, and eats with 
publicans and sinners; he decries formal fastings, heals on the 
Sabbath, defends eating with unwashed hands, and denounces all 
traditionalism. ‘There can be no doubt that this rapid succession 
of events, all of the same character, is intended to produce the 
effect described, and to show us how, early in the ministry of 
Jesus, he was forced into opposition to the ruling sect, and so the 
way was prepared for the end. But the picture has lights as well 
as shadows, and the mixture with these conflicts of other events, 
such as the appointment of the twelve, the sending of them on a 
separate mission, the teaching in parables, and sundry miracles, 
produces the biographical effect. 

But at last this short ministry in Galilee comes to an end, and 
is followed by a period in which Jesus journeys with his disciples 
into the Gentile territory about Galilee, and there prepares them 
for his death at the hands of his enemies. There is added to this 
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the confession of his Messianic claim, the story of his Transfigu- 
ration, a few miracles in the strange places where these travels 
take him; but the characteristic mark of the whole period is 
this secret conference with his disciples about the crisis in his 
life. 

The succeeding period, beginning with his final departure from 
Galilee, and ending with his entry into Jerusalem, is one into 
which Matthew and Luke have put much of their characteristic 
material, and in which Mark is unusually brief. And the matter 
selected by him is of an unusually mixed kind. It begins with 
one of those disputes between him and the Pharisees which mark 
these last days. It proceeds with various conversations and in- 
structions, in which different aspects of the kingdom of God are 
shown ; it gives a strange picture of the impression of fear pro- 
duced on Jesus’ disciples by his manner on the road to Jerusalem ; 
and it tells of one miracle at Jerusalem. In brief, this is a period 
of waiting, in which the events themselves, and the turn given to 
them, foreshadow and prepare for the final crisis. Then comes 
the last week, with its story of the final conflicts between Jesus 
and the authorities at Jerusalem, of his trial and death. The 
entry into Jerusalem is evidently intended to be his announcement 
of himself as the Messiah, and the cleansing of the Temple a 
manifestation of his authority. This authority is immediately 
challenged by the Sanhedrim, and in the parable of the Wicked 
Husbandmen, Jesus makes his charge against them. Then they 
ply him with their legal puzzles, attempting to discredit his teach- 
ing, and their discomfiture only hastens the end. 

This ‘brief analysis will show the principle on which Mark 
selects his material and groups it. Both contribute to the one 
object of sharpness of impression. The different periods are 
marked off, and the effect is not blurred by the introduction of 
confusing or voluminous detail. The life of Jesus has not made 
on him the effect of mere wonder which he seeks to reproduce in 
disconnected stories, but of a swift march of events toward a 
tragic end, and he marks off the stages of this progress. 

But Mark’s effectiveness as a story-teller is due not only to his 
selection and grouping of material, but also to his pictorial fulness. 
He gives us the scene of events more frequently than the other 
writers, whether in the house, or by the sea, or on the road. On 
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one occasion, this vividness, where he tells of the green grass on 
which the five thousand reclined, gives us an invaluable mark of 
time, telling us what we should not know from the other Synop- 
tics, that there was a Passover during the Galilean ministry. He 
tells us of the multitudes about Jesus, and gives us a lively de- 
scription of the way in which they ran about as he entered one 
village after another, bringing the sick to him on their pallets. 
He tells us of the astonishment and fear of the disciples, as Jesus 
went before them to Jerusalem. His style lends itself to the same 
purpose. He uses the imperfect, the still more effective #y with 
the participle, and the historical present. But he does it all in 
the rapid and effective way characteristic of him. It is by a 
stroke here, and a bit of color there, that the effect is produced. 


ACCOUNT OF MARK 


The places in which Mark’s name occurs in the N.T. are 
Acts 12 %, 13° 8, 157, Col. 4%, 2 Tim. 4", Philem.*, 1 Pet. 5%. 
From these we learn that he was the son of Mary, to whose house 
Peter went after his release from imprisonment, and cousin of 
Barnabas. His original Hebrew name was John, and to this was 
appended a Roman surname Mark. Peter includes him in the 
salutation of his first epistle, and calls him his son (in the faith). 
He makes his first appearance in the history as the companion of 
Barnabas and Saul, whom they took back to Antioch with them 
on their return from Jerusalem, where they had been to carry the 
offerings of the churches on the occasion of a famine. And when 
they start, immediately after, on their first missionary journey, 
Mark accompanies them, but only to turn back again after the 
completion of their mission to Cyprus. Then, at the beginning 
of their second missionary tour, he becomes the source of conten- 
tion to his superiors, Barnabas wishing to take his cousin along 
with them again, and Paul refusing his company on account of his 
previous defection. But in the epistle to the Colossians he 
appears again as the assistant of Paul, being mentioned by him as 
one who sends greetings to that church. And in 2 Tim., Paul 
writes Timothy to bring Mark with him as one who is useful to 
him in the ministry. Again, in the epistle to Philemon he is with 
Paul, and is included in the salutations of that letter. 
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- DESTINATION OF THE GOSPEL. TIME OF ITS WRITING. PLACE 


Mark was evidently written for Gentile readers, as it contains 
explanations of Hebrew terms and customs.' Tradition says that 
it was written after the death of Peter and Paul. There is one 
decisive mark of time in the Gospel itself. In the eschatological 
discourse attention is called to the sign given by Jesus of the time 
of the destruction of Jerusalem, which leads us to infer that the 
Gospel was written before that time, but when the event was im- 
pending. This would fix the time as about 7o a.D. Tradition 
says also that it was written at Rome. And there is a certain sup- 
port given to this by the use of Latin words peculiar to this 
Gospel.” : 





1 £.g. the explanatory rijs TadcAaias after Nagapér; the translation of Boavepyés ; 
of Taàıĝá, kovu; the explanation of xowais xepoi aS = avinrots; the translation of 
"Eddaba; the statement of the Jewish custom of ceremonial washing; of the Sad- 
ducees’ denial of the resurrection; of the custom of killing the Paschal lamb on 
the first day of the feast; the translation of ToAyoda, and of ’EAwi, "EAwi, Aqua 
gaBaxGavei; and the explanation of rapacxevy aS = mposáßßartov. 

2 E.g. kpáßarrov, Lat. grabatus, where the other Synoptists use xAivy, xAcvidcov ; 
omexovaAdtwp, Lat. speculator; xevrupiwy, Lat. centurion. 
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THE PERSON AND PRINCIPLES OF JESUS 
IN MARK’S GOSPEL 


Ne cael 


MATTHEW begins his account of Jesus’ public ministry, as Mk. 
does, with the statement that Jesus came into Galilee after the 
imprisonment of John, and began to proclaim the good news of 
the coming kingdom, accompanying this with miracles of healing. 
But he follows this immediately with the Sermon on the Mount, 
which serves as a basis for all the subsequent teaching, and gives 
us as the subject of that teaching the Kingdom of God. Lk. 
introduces this in another place, giving first some of the detached 
sayings, and so preparing the way for the connected discourse, 
instead of making the connected discourse an introduction to the 
detached sayings. But the effect of the discourse, and its relation 
to the teaching as a whole, are the same. Mk., on the other 
hand, gives only detached sayings, unrelated to any central group 
of teachings, and in his gospel, therefore, we have to study out 
the problem of our Lord’s life and teaching after a different 
fashion. 

He appears in the first place as a herald of the kingdom, taking 
up the work of John. Then he calls four men into personal 
association with himself. His first Sabbath in Capernaum is a 
memorable one. It is evident that he is regarded as a teacher, 
for he is asked to preach in the synagogue, and his hearers are 
impressed with the note of authority in his teaching, so different 
from the manner of the Scribes, the recognized authorities. But 
they are still more impressed with a miracle performed by him, 
and as soon as the law allows, they bring all the sick of the city to 
him, and the whole town is in an uproar. The two things together 
stamp him as a prophet, making a decided advance on the char- 
acter of teacher, in which he appears at first. But so far as he is 
recognized at all, the popular voice after this accords to him these 
two titles, rabbi and prophet. 

xx 
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But Jesus evidently sees elements of danger in this popular 
uprising. ‘The emphasis is on the wrong side of their lack, and 
of his power. If his message had reached them, and they had 
clamored to hear more of that, and especially had shown any 
disposition to follow his teaching, he might have stayed to preach, 
instead of going out to pray. But he did not wish to pose as a 
miracle-worker, and to have the inference “ Messiah” follow from 
that in the popular imagination. And so he retires to pray, he 
refuses the clamorous call to return, and when a man whom he has 
healed disobeys his command to keep it silent, he retires into the 
wilderness to escape the inevitable effect of this publicity. 

Now Mk.’s method begins to appear. Jesus does not lay down 
a programme of the Messianic kingdom in a set discourse, but the 
principles regulating his activity are slowly evolved by the occa- 
sions of his life. And after the same fashion Jesus himself begins 
to appear on the canvas—a herald of the kingdom of God, a 
teacher, a prophet, a miracle-worker, who represses and depre- 
cates the impetuous desire of the multitude to emphasize the 
miracle-worker rather than the prophet.. This is the picture so 
far, and it is full of promise and suggestion. | 

Then in connection with another miracle, Jesus claims the 
power as the Son of Man to forgive sins. The way it happened 
was this: the man’s disease was occasioned by some vice, and 
Jesus announces the cure therefore as a forgiveness of the sins 
which had caused it. Then, this being challenged by the Scribes 
as blasphemy, he adduces the cure itself as an example of the 
power which he had to remove the evils caused by sin. Here is 
another step forward, for here is a real, but veiled claim of a 
Messianic title, and the authority coupled with it is that of for- 
giveness, which forgiveness consists in the removal of the various 
ills of mankind wrought by sin. The Messianic claim is there, 
but it is veiled, for we do not find that the people understood him 
to make the claim, though after this he uses the title familiarly. 
And the title chosen, Son of Man, is such as to show that Jesus 
emphasized that side of his work which allied and identified him 
with man. 

This intimation that his work has to do with sin, as a physician 
has to do with disease, is repeated when he calls the tax-gatherer 
into the circle of his disciples, and defends himself by the state- 
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ment that he came to call not righteous men, but sinners. And 
when they charge him with collusion with Satan in his expulsion 
of demons, his answer is substantially that his attitude is opposi- 
tion to Satan, and that his power to cast out demons can have 
been obtained only as the result of a conflict, in which he had 
overmastered Satan. Here, as in the case of the paralytic, this 
aspect of his work as a conflict with sin comes out in connection 
with his cures, and this is really the only chance that he has to 
present it, as he has had as yet very little opportunity to deal with 
sin as sin, only in its occasional intrusion into other than the moral 
sphere. But he deals with it as already master of the situation. 
He can despoil Satan of his instruments, because he has already 
met him and bound him. He can deal with sin in others victori- 
ously, because he has met and mastered it in himself. 

But meantime, another element in the situation is making itself 
felt. In dealing with the people, Jesus has to contend against a 
sudden and superficial popularity, and is able only to cure their 
diseases, not to cope with their sins. But the necessary and 
unavoidable conspicuousness of his work bring him under the 
notice of their leaders, and here he encounters active opposition. 
It develops only gradually. It is evident that the Scribes and 
Pharisees are watching him at first, as it is always possible that 
religious enthusiasm may play into the hands of the religious 
authorities. But the elements of opposition accumulate at every 
step. The first is the evident lack of sympathy or affiliation witb; 
them, and Jesus’ association with men at the other end: of the- 
social and ecclesiastical scale, the despised people whose igno- 
rance of the law made them dangerous company for the scrupu- 
lous Pharisee, with the remote and. insignificant Galilean, and even 
finally, the hated servant of a foreign government, the Jewish 
collector of Roman tribute. Jesus’ answer, that, as a physician, 
his business is with the sick rather than the well, is complete, but 
like all such answers, it only increased the irritation. The next 
question is more vital, as it has to do not with themselves, but 
with their system. Pharisaic Judaism was the climax and reductio 
ad absurdum of religious formalism. For ethics it substituted 
casuistry, for principles rules, for insight authority, for worship 
forms, for the word of God tradition, for spirituality the most 
absolute and intricate externalism. Jesus did not seek to break 
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with it, but it was inevitable that the break should come. The 
law prescribed an annual fast, but they had multiplied this into 
two a week, whereas, it is recorded of Jesus that he came eating 
and drinking, and himself called attention to this characteristic. 
When he is challenged about this practice of his disciples, he 
shows that fasting, like everything else that has a proper place in 
religion, is a matter of principle, and not of rule. Men are not to 
fast on set days, but on fit occasions. And in general, he shows 
the absurdity of attempting to piece out the old with the new, or 
to pour his new wine into their old wine-skins. The next place 
where they made a stand against Jesus’ innovating views was in 
the matter of their absurd Sabbatarianism. That it was absurd, 
the occasions of their attack show ; first, plucking ears of corn to 
eat on ‘the spot, and secondly, healing. These things, forsooth, 
were expressly forbidden on the Sabbath. In answer, Jesus does 
not attempt to meet them on the ground of casuistry, but, as 
usual, lays down principles. First, the Sabbath was made for 
man, and not man for the Sabbath; and secondly, to refuse to 
confer a benefit in case of need is to inflict a positive injury, on 
the Sabbath as well as any other day. 

Here the narrative pauses, and passes over to other matter. 
But it is evident that Mk. has grouped this material for a purpose. 
He wishes to show how, with one occasion after another, the 
teaching of our Lord acquired substance and shape, and encoun- 
tered a sharp and well-defined opposition. And how boldly and 
greatly the figure of Jesus himself begins to stand out. How it is 
becoming evident that sanity, breadth, insight, ethical and spiritual 
quality, are in this man not relative, but absolute. And as he 
faces the gathering storm, how steadfast he is, and regardless of 
everything but truth. 

It needs only a little reading between the lines to see how the 
next events come in. The evidence is accumulating that our 
Lord’s own career is to last not very long, and that he must have 
followers, successors, to whom he can commit his work, and that 
these must be men whose close attendance on himself will famil- 
iarize them with his message. Hence the twelve are appointed. 
And it is expressly stated that his family had started out to restrain 
him, at the time when he pointed out that his real family were the 
disciples who did the will of God. His own family was not to be 
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classed among his enemies, but it is evident that they sought to 
protect him against what they considered his own extravagance. 

And the parables also grew out of the immediate situation. 
They are the first direct statement of the nature of the kingdom 
of God. The postponement of the subject, and the veiled pre- 
sentation of it, both show it to be a matter that Jesus approached 
with extreme caution. But what he treated with so much reserve 
in the presence of the others, he explained frankly to his disciples. 
This means that the time had come when the situation, even 
among the disciples, needed clearing up. They were not repelled 
by his differences with the Pharisees; the indications are rather 
that they were in sympathy with him. But their difficulty, which 
the parables were intended to meet, came from their sharing the 
national expectation, that the kingdom was to be set up by a four 
de force, an expectation which Jesus’ methods and delay, if not 
defeat, discouraged. This is the immediate occasion of the para- 
bles. But their immense importance appears from the fact that 
they are the only direct statement of the nature of the kingdom, 
which otherwise we should have to gather from side-lights and 
inferences. The kingdom is seed; it is subject to all the vicissi- 
tudes of seed sown broadcast into all kinds of soil; it is neverthe- 
less sure of success because it is native to the soil; humanity as 
such is hospitable to it, and its small beginnings do not interfere 
with ultimate greatness. 

The next event requiring special notice is Jesus’ visit to Naza- 
reth, where he encounters his first rejection. Other places have 
known only the greatness of his public life, Nazareth, unfortu- 
nately, knows the obscurity of his private life, and they reject his 
greatness as spurious. Here, therefore, he finds even his miracles 
impossible, whereas in other places, cut off from everything else, 
he does find a place for these. Jesus marvelled at their unbelief, 
and no wonder. It was here that this perfect life had matured, 
grown into an unmatched beauty and power, and yet they had 
missed it all because it lacked. outward greatness. But one is 
reminded by this episode of a singular fact in our Lord’s life — 
that he appears largely as a miracle-worker. It was not a role 
that he coveted, but, for the most part, it was all that he could do. 
We have some record of the way in which he dealt with the other 
and larger half of human ill and need. We have the story of 
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Matthew and Zaccheeus, and the sinful woman, and the rich young 
man, and Peter; we know that he was the friend of publicans and 
sinners. But, for the most part, he was shut out from all this, and 
shut up to physical healings. Even here, he found a unique field 
for the display of his greatness. His possession of a divine power 
he shared with other men, but his divine use of that power is 
his own; he shares it with no one. But if he had had an equal 
chance to show us the other side of his power, what a story there 
might have been. 

But the time has now come for Jesus to try his disciples in the 
work. They have heard his message and seen his miracles, and 
he sends them out to carry forward both the preaching and the 
healing. His instructions to them are, briefly, to pay no attention 
to outfit nor entertainment, but to be occupied solely with their 
ministry. 

On Jesus’ return to Capernaum, the opposition to him comes to 
a head. His enemies are there on the watch for him, and in that 
apparently careless and unscrupulous life they soon find their 
opportunity. To be sure, it seems only a slight thing that the dis- 
ciples should be eating with unwashed hands. But to those men 
it meant liability to every defilement mentioned in the law. It is 
their opportunity, but then it is Jesus’ opportunity too. It gives 
him his chance to strike at traditionalism and ceremonialism, the 
twin foes of spiritual religion. Over against tradition, he sets the 
word of God, — against the idea that a thing is true because it is 
handed down, he posits the word of God, which becomes more 
true as humanity grows. And against ceremonialism, the idea 
that man’s spirit can be reached for either good or evil from the 
outside, he puts the eternal truth, that it is reached and affected 
only from within, by things akin to itself. 

This really marks the end of Jesus’ work in Galilee. It has 
resulted in proving the inaccessibility of the people to his spiritual 
work, in the unsympathetic attitude of his family, in his total 
rejection at Nazareth, and in active hostility on the part of the 
religious leaders. But his work with his disciples is not ended, 
and he accordingly departs with them to Syrophcenicia. Here, 
he desired to keep his presence unknown, as his work was not 
with Gentiles, but Jews. But the extraordinary faith of the Syro- 
phoenician woman overcame his scruples, so that he healed her 
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daughter. This confinement of his work on earth to his own 
nation, while evidently announcing the broadest universalism, is 
easily explained. He was laying foundations, and the human 
material for that, such as it was, existed in only one nation. 

On the occasion of only a brief return to Galilee, during this 
Wanderjahr, the Pharisees make another attack on him, demand- 
ing a sign from heaven. They want something plainly and indis- 
putably of heavenly origin, not open to the suspicion of collusion 
with Satan, nor of originating in the lower air, and plainly nothing 
more nor less than an attestation by God of our Lord’s claim. 
Something merely a sign, not complicated with other characters 
and purposes which might obscure the plain issue, was their 
demand. Jesus refused it. He would do his work, including 
cures and miracles, and let that tell his story, but a mere sign he 
refused to give. We must pause again to notice Mk.’s method, 
and to say now that it bears all the appearance of being the 
method of Jesus himself. He meets questions as they arise, 
instead of projecting discourse from himself. But the wisdom 
and completeness of his answer anticipates the controversies of 
Christendom. This question of signs, e.g., of external evidence, 
our Lord answers by refusing a sign, and he emphasizes it by his 
allusion to the generation which had seen Aim. He was his own 
sign, and needed no other. The question belonged to that age, 
but no age nor any other man has arrived at the wisdom of the 
answer. 

We are coming now to the close of Jesus’ ministry, and his 
method has not yet led him to any declaration of himself nor of 
his mission. It would almost seem as if he had no consciousness 
of a mission of any definite sort, so content has he been to let 
things merely happen, great as has been his use of these happen- 
ings. But now the time has come, not for him to declare himself, 
but to bring the thought of men about him into expression. And 
first of all, his own disciples. He asks them what men say about 
him, — what they call him. They say briefly, a prophet. Then 
he asks them if that is all they have to say. Vo, Simon Peter 
says; we call you the Messiah. The value of this is in the fact, 
that it is not their assent to his claim, but their estimate of his 
greatness. They, as Jews, had inherited an idea, an expectation 
of a man in whom human greatness was to culminate. As far as 
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Jesus’ activity went, the answer of the people was enough. But 
the feeling of the disciples was, it may describe his activity, but is 
inadequate to describe his own greatness. The race has culmi- 
nated in him, and he is therefore the Messiah whom we are to 
expect. 

There are two things noticeable here : first, the title itself, and 
then the manner of its assumption. It is no wonder that Jesus 
was dissatisfied with the title prophet, when his real title was king, 
king of men. And when we examine what he says in elucidation 
of this claim, we find that there are just two things which he 
emphasizes as involved in this, viz. love and obedience. Careless 
of everything else, he proposes to himself just this, to conquer for 
himself the love and obedience of all men everywhere and in all 
things. There is no lack of definiteness nor adequacy in this. 
And yet, though Jesus is very explicit in this, we are altogether 
missing the point, as usual. We are very busy organizing his 
church, devising the ways and means of his worship, defining his 
person, and meantime the world, the flesh, and the devil are 
dictating terms not only to government and society, but to the 
church. They are well satisfied to have the church scatter its 
fire, instead of concentrating its energy upon doing the will of its 
Lord, and getting that will done. But besides the title, and of 
almost equal importance with it, is the manner of its assumption. 
Jesus waits for men to give it to him. This does not mean any 
lowering of his claims, any disposition to meet men half-way, and 
accept some compromise with them. It means just the opposite 
of this, the most absolute and apparently extravagant claim that 
he could make. It means mastery, not from without, but from 
within, —a mastery of convictions, affections, and will, and from 
that centre controlling the whole of life. He will have, not the 
enforced obedience of men who would throw off the yoke if they 
could, or any part of it, but the self-devotion and homage of those 
who come voluntarily to him, — the unforced mastery of man over 
man. By this means, and in this sense, he will rule the world. 
To be sure, since it is included in his programme that he is to die 
and still be king, that rule is to be exercised from heaven, that 
centre from which the network of law and self-enforcing order 
overspreads the world. But that universal law leaves one domain 
free, and within the sphere of human action it exercises no com- 
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pulsions but those which leave the spirit free. And yet within 
that province, it is meant that God shall exercise absolute control. 

This is the meaning of our Lord’s words in the light of all that 
he said and did, and of all that has happened since. But at 
present, he has said only that he is king,—the Messianic king, 
and he has said it to men sure to misunderstand it if he leaves it 
in its present unconditional form. Hence he immediately puts. 
over against it the prediction of his own fate. He is to be 
rejected and put to death. Their idea of the Messianic king was 
that through him righteousness was to be victorious. God had 
been holding off for his own wise purposes, not asserting himself, 
but in the times of the Messiah, he was to intervene with his 
almightiness, and sin was to be put down, and righteousness 
established. And this power to put down all enemies was to be 
lodged in the Messiah. This was the Jewish Messianic pro- 
gramme. We have seen already that Jesus, in all probability, did 
not, at any time before his death, predict his violent death and 
his resurrection with any definiteness. The utter dismay of the 
disciples over the actual event, their hopelessness between the 
death and the resurrection, and their failure to accept the fact of 
the resurrection, make such a prediction psychologically impos- 
sible. But it is equally evident that he did make statements 
which, in the light of the later events, they saw implied and 
involved those events. And this means Jesus’ repudiation of the 
Jewish Messianic programme. His enemies were not to be in his 
power, but he in theirs. God was not to intervene in his behalf, 
nor was his own divine power to be used in this way. 

But Jesus is not satisfied with the statement about himself, 
which might make it appear that his fate was unique, and that his 
case stood by itself. But he goes on to state that any one who 
wishes to follow him must deny himself and take his life in his 
hands in the same way. In his kingdom, to save is to lose, and 
the only way to save is to lose. Instead of getting God on his 
side so that he is saved from the ordinary mishaps of life, the 
disciple only multiplies indefinitely the chances of mishap without 
adding anything to the safeguards. Any one can see that if 
righteousness was to become a spiritual power in the world, it 
could only be by such a sacrifice of safety. A padded and steel- 
clad righteousness protects the person, but its power to propagate 
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is gone. And as we have seen, the Transfiguration itself was not 
a revelation of the glory that was covered up and concealed by 
this human weakness of our Lord, but of the glory of the sacrifice 
itself. It is as much as to say that gentleness, self-effacement, 
and weakness, instead of power, are in themselves glorious, and 
are to be crowned. 

But the disciples themselves give Jesus an opportunity to define 
himself still further. They were disputing who among their num- 
ber was greatest. He does not deny that there is such a thing, 
nor that it is to be coveted, but it is the greatness of humility and 
service. In the world, greatness is the power to make others 
tributary to yourself, but in the kingdom of God, the greatness 
even of the king is service, the power to contribute to the com- 
mon weal. 

At last, then, Jesus has declared himself. He is the divinely 
appointed king of men, and as such demands obedience, and 
finds greatness in service. But the obedience is to be voluntary 
and unenforced, and his own road to kingship is through repudia- 
tion and death. This absolute self-effacement is, moreover, the 
principle of the kingdom, and required of all its members. 

From this, he passes over again to more incidental matters. 
John brings to his attention the case of a man whom they had 
caught casting out demons in his name, but who had not attached 
himself to the circle of disciples. Jesus’ reply is, virtually, that 
they ought to have inferred from his casting out the demons that 
he really belonged with them, instead of from his not associating 
with them that he had no right to cast out the demons, This 
shows that whatever exclusiveness has grown up since then among 
his followers did not originate with Jesus. He did not organize a 
society, though his principles justify the later organization; but 
those principles exclude a hierarchy. 

With the beginning of Jesus’ ministry in Judæa, begins a series 
of discourses occasioned by the attempt of the Pharisees to put his 
authority as a teacher to the test, and, if possible, to discredit it. 
In general, the questions propounded were either in dispute be- 
tween the different schools, or the standing puzzles of the school- 
men. It is significant, as showing that Mk.’s development of 
Jesus’ position in occasional, rather than set, discourse, is the 
method of Jesus himself, that some of his most important teach- 
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ing is occasioned by these questions. And it shows his position 
as a teacher that these answers are final, revealing in every case 
the principles involved. His treatment of divorce is one of the 
safeguards of civilization. His answer to the question about pay- 
ing tribute to the Roman government shows that citizenship in 
the kingdom of God does not conflict with citizenship in the 
State. The one, as the other, is based on fundamental facts. 
Their question is an inference from their political conception of 
the kingdom of God. His answer is a corollary from his spiritual 
conception. His answer to the Sadducees about the resurrection 
not only puts that question to rest, but establishes the right to 
argue from fundamental conceptions of God, the right of reason 
in matters of faith. In what he says about the two great com- 
mands, he establishes fundamental principles and sentiments in- 
stead of rules, in control of life. But more than this, he selects 
the one principle that does contain in itself all righteousness, and 
which still condemns the essential parts of life. And still more, 
he shows the final and conclusive reason why the kingdom is 
spiritual. Outward conduct can be controlled by civil authority, 
but love is capable of only inward enforcement. 

Meantime, other things have been happening by which his posi- 
tion is still further defined. The scene with the rich young man 
whose wealth alone kept him from following our Lord leads him 
to say that his difficulty is not peculiar to him, but belongs to his 
class. The difficulty that all men have in accepting the principle 
of the kingdom becomes, in the case of wealth, a human impossi- 
bility to be overcome only by God. This means only that the 
principle of the kingdom is self-sacrifice and love, and that the 
acquisition and possession of wealth, on the other hand, tend 
almost certainly to selfishness. 

Christ’s entry into Jerusalem is his public claim of the Messianic 
kingship. This is followed immediately by his one act of author- 
ity, the cleansing of the temple. But the power is only that of a 
masterful personality, — the power of a prophet or righteous man. 
But he not only claims authority for himself, he denies the author- 
ity of the constituted authorities to judge his claim. He puts 
them to the test, as they have put him, by putting them a ques- 
tion in regard to John the Baptist, which will show whether they 
can judge such a case or not. ‘The question of authority in 
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the kingdom of God is a question of fitness, of ability to do the 
thing. 

Jesus has one more word to say to his disciples. It is the pre- 
diction of the destruction of the temple, city, and nation, and the 
transfer of the kingdom from them to others. He sees that their 
rejection of a spiritual Messiah, and their insistence on political 
independence and greatness, will certainly lead to destruction. 
That, moreover, will be a coming of the Son of Man in clouds, 
clothed with power. Not that that will be the beginning of his 
reign, for he is to be seated at the right hand of power, and to 
come in the clouds, immediately. But this is to be his first great 
_ appearance as the arbiter of human affairs. The overthrow of 
the nation will come directly, as for the divine side of it, not by 
force, but by the inevitable operation of cause and effect, from 
the denial of his principle of a spiritual kingdom. And so, by the 
operation of the same inexorable law working in human affairs, his 
principles are to be everywhere vindicated. And at the same 
time, the spiritual power accumulated in his life and death are to 
be wielded by him in the spiritual sphere, until finally, in the 
exercise of both powers, his kingdom becomes universal. 

Two things remain to be spoken of: the death of Jesus, and 
his enshrinement of that in a memorial rite. The way has been 
opening ever since that time for a right understanding of that 
event, and yet.even now one needs to weigh his words to speak 
with even partial truth about it, let alone adequacy. In the first 
place, then, looked at simply as a matter governed by the ordinary 
conditions of human life, it was natural and necessary. Nothing 
else could come of the opposition that he encountered from the 
religious and civil authority. There were two ways of escape 
morally possible to any other man, but not to him. One was to 
compromise in some way with the authorities, or to make some 
alliance with the people, that should neutralize the opposition of 
the Sanhedrim. His insight, his grasp of principles, his mastery 
of the situation, his influence with the people, might have given 
him political power, to which his instinct for righteousness would 
have given the last touch of greatness. But that was the way of 
compromise, which was demanded at every turn of the perplexing 
situation. And that admits us to one secret of the uniqueness of 
Jesus’ death. It was entirely for righteousness’ sake. The oppo- 
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sition to him was purely on that account, unmixed with any other 
oppositions or repugnances, growing out of the ordinary weakness 
or disagreeableness of men. But Jesus died because his righteous- 
ness was uncompromising and absolute, not because its manner 
was hard and obtrusive. Another way of escape was by the use 
of his supernatural power. Both friends and enemies saw this. 
"The Jews did not expect deliverance, except supernaturally, and 
the hope of the people was that Jesus, who evidently possessed 
this power, would use it in the appointed way. And the Jews 
taunted him, because at the last moment his power had forsaken 
him. But Jesus died because he would do his work as a man, 
and under the ordinary conditions and limitations of humanity. 

In other words, Jesus’ death crowned the complete self-surren- 
der of his life. All of us know that just here is where ordinary 
righteousness is lacking. It is righteousness with a saving clause. 
We follow it just so far as it does not involve a complete sacrifice 
of self-interest. Some draw the line in one place, and some in 
another, but everybody somewhere. Jesus seeing more clearly 
than any other the sacrifice involved, undertook the task of abso- 
lute righteousness, and carried it out to the end. And he would 
accept no immunity, wield no power, and exercise no self-defence, 
that would mar the completeness of that ideal. 

But he was, nevertheless, king. He did not propose to himself 
simply to be righteous, in which case men might have let him 
alone. He proposed to establish this complete, and principled, 
and radical righteousness in the world as its supreme law. Men 
felt in his first words the note of authority, and he did not attempt 
in any way to disguise the uncompromising nature of his demand. 
He told them that if any one would follow him, he must deny 
himself as he did. And in his own life, he showed them how, at 
every turn, the acceptance of this principle involved the hostility, 
not of the vicious and degraded, but that opposition of the con- 
stituted authorities, and of the higher class, which means loss of 
caste. 

But we must not think of Jesus’ death as simply sacrifice to a 
principle. He died primarily because he loved men supremely. 
He was the Son of Man, whose life was bound up with the life of 
the world, who was identified with humanity. Here was where the 
danger came of abating any of the demand that he made upon 
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men, since in the law which he sought to enforce is the only true 
life of man, and any abatement meant something less than his 
highest good. Nay, more, it meant the admission somewhere of 
the opposite principle to sap and undermine the whole fabric, 
and the danger also of abating any of the rigor of his demand 
upon himself, since his own righteousness was the foundation of 
his authority, and loss of power here meant loss of power to confer 
this highest good. 

And here is where the bitterness of his death came in. Here 
was a man who loved men supremely, to whom any evil or lack 
of men was known so surely and felt so deeply, and to whom in 
his own death was revealed the whole depth and bitterness of that 
human ill which was to find its only cure in him. 

And, finally, it is this self-surrendering love which makes the 
cross to-day the very seat and secret of his power. For love is 
Lord of life, and love culminated here. It is the constraint and 
inspiration of his love that makes him king of men. A clear- 
sighted and far-seeing love which chose for himself the thorn- 
crowned road to power and kingship, and that leads men over the 
same long and hard way to ultimate and complete good. 

And, as we have said, he enshrines this death in a memorial 
rite. He bids men take the bread, which is his body, and the 
cup, which is his blood, and find in them the food and drink of 
their souls. It is in his death that he wishes especially to be 
remembered. But, above all, it is in his death that he wishes to 
be understood, and to have himself brought intimately into the 
life of men, until the things that made him die have become the 
material and substance of man’s spiritual life. 
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THE reason that this subject is given a large place in N.T. 
Introduction is the fact that prominent and influential literature 
will leave its traces upon other writings just as soon as that litera- 
ture has time to circulate, and so the later literature becomes a 
witness to the earlier. Especially is that the case with what is 
called Scripture. Scripture is a court of appeal in regard to 
religious matters to which other writers on the same subject 
necessarily refer, and that a thing is written, that is, a part of 
Scripture, establishes its authority. In turn, other religious litera- 
ture becomes thereby a test by which we may determine whether 
any particular writing which claims to be Scripture is put in that 
category at any period, or is extant even. For instance, if we 
found Paul’s writings generally accepted as Scripture, and, at the 
same time, lack of reference to Galatians, it would raise doubts 
about that epistle. However, Scripture is not in a class by itself 
in this matter ; it presents only an extreme case of a general fact 
which applies to all prominent and influential literature. The 
question whether the Gospels were in existence early in the sec- 
ond century — a really vital question — is one to be answered by 
the second-century literature. Considering the unique position 
of Jesus in Christianity, no writings of any account telling the 
story of his life are going to be ignored, — and this entirely apart 
from the question whether they are classed as Scripture. But 
there is another still more vital question, whether the Jesus of the 
Synoptical Gospels is a true, historical figure. Now, supposing 
that we found no special reverence attached to the Gospels them- 
selves, and yet nothing else quoted in the earliest succeeding 
Christian literature in regard to him, the inference would be con- 
clusive that these were regarded at the time as the only standard 
books on the subject, which would go far toward establishing the 
historical character of, the writings themselves and of the person- 
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age presented in them. But, on the other hand, supposing that 
this earliest succeeding literature quoted from other, extra-canon- 
ical sources freely and without apology, and yet the historical 
figure remained unchanged, the additional matter, whether meagre 
or abundant, being almost entirely in keeping with the account in 
the canonical Gospels, the historicity is more triumphantly estab- 
lished by the corroborative testimony than by the absence of other 
witness. In fact, this state of things in the second-century litera- 
ture would be the most favorable possible for historicity. And 
the historical character of these Gospels — not whether they are 
the only Gospels, nor even whether they are Scripture —is the 
main question in Apologetics. 

What, then, is the relation of the second-century literature to 
the Synoptical Gospels? We have, in the first place, two epistles 
bearing the name of Clement of Rome. The second of these is 
wrongly attributed to Clement, but belongs to the same period. 
In the genuine epistle, then, the O.T. is quoted frequently and at 
great length. But the N.T. quotations are very few and meagre. 
With one exception, too, the writers are not mentioned. The 
words of our Lord are quoted as his, but not the writer who 
reports them. In one case, 1 Cor. is quoted as St. Paul’s, but 
this stands alone.’ The quotations from the Gospels are only two, 
and these are so inexact as to make it doubtful whether the writer 
had before him at the time our present Gospels.? 

In the spurious writing, the number of quotations from the 
Gospel history is considerably greater, and the comparison with 
the amount of O.T. matter much more favorable. But, on the 
other hand, the mixed origin and uncertain character of these 
citations are equally noticeable. Four of them are quoted with 
considerable exactness. Five are quoted ad sensum, but so as . 
to indicate that the passages in our Gospels were in the writer's 
mind, but were cited by him from memory.‘ But three, which 
Lightfoot assigns to the Gospel of the Egyptians(?), contain 
strange matter. In one, our Lord says, “If you are gathered 
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with me in my bosom, and do not my commands, I will cast you 
out, and say to you, Depart from me, I know you not whence you 
are, workers of lawlessness.” ? In another, after Jesus’ statement, 
“You will be as lambs in the midst of wolves,” Peter says, “ If 
then the wolves scatter the lambs?” and Jesus answers, “ Let 
not the lambs fear the wolves after their death. And you, fear 
not those who kill you, and can do nothing to you, but fear him 
who, after you die, has power over soul and body to cast into the 
Gehenna of fire.”? Then, as to the coming of the kingdom, he 
says that it will be “whenever the two (things) are one, and the 
outside as the inside, and the male with the female, neither male 
nor female.” ® : 

In the seven epistles of Ignatius, quotations are infrequent, but 
the N.T. is treated quite as generously as the O.T. There are, 
however, only three unimportant passages from the Gospels, but, 
in these, the language is significantly preserved.* But, in a fourth, 
our Lord’s language, “ Handle me, and see. For a spirit hath not 
flesh and bones, as you see me have,” becomes, ‘“ Handle me, and 
see that I am not a bodiless spirit” — daiovov. This use of 
daipoviov is foreign to the N.T. vocabulary.’ 

The Epistle of Polycarp, belonging to the same period, bristles 
with quotations, mostly from the N.T. Of these, however, only 
five are from the Gospels. Of these, four preserve the language 
so as to show undisputed acquaintance with our Gospels, and 
without mixture of matter derived from other sources. The fifth 
presents such a resemblance to the mixed quotation in Ep. of 
Clem. XIII. as to suggest a common extra-canonical source.’ 

In the Teaching of the Apostles, which belongs apparently to the 
very beginning of the century, there are sixteen quotations from 
the Synoptics.® In these, the words of our Lord are quoted quite 
exactly, the supplementary matter attached to them being evi- 
dently the writer’s own reflections. But the title, which gives the 
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authority of the apostles to an inferior and frequently trivial writing 
of the second century, is an instructive commentary on the way in 
which great names may be misused for pious purposes. 

The Epistle of Barnabas — not, however, the companion of Paul, 
and possibly no Barnabas at all — is rich again in O.T. quotations, 
but poor in N.T. sayings, there being only four quoted from the 
Synoptics.? 

The Shepherd of Hermas contains infrequent reflections of 
scriptural language rather than quotations. The one quotation, 
therefore, of the language of Mk. in regard to the difficulty 
obstructing a rich man’s entrance into the kingdom, is the more 
noteworthy.’ 

Justin Martyr is rich in quotations, which are not scattered, as 
in the other writers of this period, but collected mostly in a group 
in the first Apology, for the purpose of showing for apologetic 
purposes what our Lord’s teaching was. The variations from the 
synoptical accounts would be more difficult to deal with, if we did 
not find the same freedom of quotation in the passages from the 
O.T. As it is, we have to find a common cause, and that is to be 
found in Justin’s idiosyncrasy, which makes him more than usually 
independent and individual in his handling of quotations. Æ.g. he 
quotes our Lord thus: “If ye love them that love you, what new 
thing do you? For even fornicators do this.”* This same “new 
thing ” appears again just below in regard to lending with hope of 
return, and coupled with a like inexactness in regard to the sinners 
who do the same thing. Again, “ Whosoever shall be angry is in 
danger of the fire.” This is quoted quite out of its connection, 
and in the original, he who is angry is liable only to the judgment 
(of the local tribunal which tries minor offences), while only he 
who calls his brother a fool is liable to the Gehenna of fire. In 
the great commandment he makes our Lord require the worship 
of God alone, instead of love, and in this, and other places, 
he calls attention to God as the Creator, a pure interpolation.* 
Another singular variation is in his quotation in regard to those 
who claim association with Christ, but whom he has to turn away 
as disobedient. He has mixed together here sayings from Mt. 
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and Lk., and made the men say, “ Did we not eat and drink in 
thy name?” instead of “in thy presence?” ! On the whole, it is 
remarkable that with all this variation in form Justin quotes no 
extra-canonical sayings of our Lord. As for the peculiarities of 
these sayings, the combination of the different accounts in the 
Synoptics, a habit of free quotation, an evident eye for the point 
of a saying, which allows freedom of detail — in other words, the 
strong individuality of the writer — will account for these phe- 
nomena. But, on the other hand, Justin introduces several extra- 
canonical incidents. These are the birth of Jesus in a cave, the 
miraculous fire in the Jordan at the baptism, and the statement in 
regard to his work as a carpenter, that he made plows and yokes.‘ 
These can be traced directly to their sources in uncanonical 
Gospels. The birth in a cave we find in the Protevangelium of 
James, and the Arabic Gospel of the Infancy ;° the fire in the 
Jordan in the Gospel according to the Hebrews; and the plows 
and yokes in the Gospel of Thomas.’ This settles the fact that 
Justin used such writings. By parity of reasoning, if we trace the 
sayings, in spite of certain difficulties, to the Synoptics as the main 
source, these incidents are to be credited to uncanonical ,Gospels. 
Moreover, he quotes the Acts of Pilate in confirmation of the 
miracles, evidently referring to the testimony of those healed by 
Jesus at the time of his trial before Pilate.’ On the whole then, 
the testimony is conclusive, that Justin used the Synoptics, but 
also other Gospels. 

Athenagoras, in his Apology, makes two quotations from Mt., 
and two in which he combines Mt. and Lk.® It has been doubted 
whether these are quotations, but the freedom of quotation is 
slight, certainly not greater than the N.T. writers use in quoting 
from the O.T. 

In the fragments preserved to us from Papias, the statements in 
regard to Mk.’s Gospel and the Zogia of Mt. are the most impor- 
tant, and they occupy the same rank among the second-century wit- 
nesses to the canonical Gospels." We should not expect to find 
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much in the way of quotation, as he says expressly that he prefers 
the oral testimony of men who had associated with the disciples to 
anything that he could get from the books.’ But he does make 
one quotation from Mk.’ He is one writer who gives us distinctly 
strange, apocryphal matter in regard to Jesus’ life and teachings, 
the general absence of which is so noteworthy and important in 
this second-century literature.’ 

In Tatian, a heretical writer of the last part of the century, 
before the discovery of the Diatessaron, there was little contribut- 
ing to our subject. The only complete work of his, at that time, 
an oration to the Greeks, contains several quotations from J., but 
none from the Synoptics. But, in a few fragments preserved in 
other writings, we find two quotations from the Synoptics.* The 
Diatessaron of Tatian, however, a compilation of the four Gospels 
made some time in the third quarter of the century, is one of the 
most important of the recent discoveries. It was partly known 
before through a commentary of Ephrem the Syrian. The only 
important omissions are the genealogies of our Lord in Mt. and 
Lk., and the account of the woman taken in adultery from J. 8. 
The genealogies were omitted, not as a matter of evidence, but of 
opinion. The Appendix to Mk. is inserted, but this is not impor- 
tant, as we already have the testimony of the versions to its exist- 
ence in the early part of the century, and the real question of its 
authorship remains untouched. But the real value of the Dia- 
tessaron is in the fact, established at last, that it was compiled 
from the four canonical Gospels, and from no other source. The 
importance of this is unmistakable. 

In the Clementine Homilies, an Ebionite production of the 
latter part of the century, falsely ascribed to Clement of Rome, 
there are over seventy quotations from the Synoptics, and thirteen 
either entirely strange, or very considerably modifying the synop- 
tical account. Our Lord is represented as exhorting his disciples to 
become good money-changers, which obtains a significant meaning 
from the mixed quality ascribed to the Scriptures in the Homilies, 
making it necessary to discriminate carefully between the good 
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and bad, between the genuine and counterfeit coin of Scriptures.' 
In the same connection occurs several times a serious modification 
of the text in which our Lord charges the Sadducees with not 
knowing the Scriptures nor the power of God, where, for “ the 
Scriptures ” is substituted “the true things of Scripture,” distin- 
guished from the false.’ In the account of the Syrophcenician 
woman, her name is given as Justa, and the account of the con- 
versation is paraphrased.? But this is a part of the romancing of 
this work, and does not need to be treated seriously. Several 
times the saying, “The tempter is the wicked one,” is attributed 
to our Lord.’ The idea of the money-changers is extended into 
this saying: “ It is thine, O man, to prove my words, as silver and 
money are proved among the exchangers.” * The blessing which 
Jesus pronounces on the faithful servant is changed to a blessing 
on “the man whom the Lord shall appoint to the ministry of his 
fellow-servants.”°® His prediction that many shall come from the 
east and west, and recline with Abraham, Isaac, and Jacob in the 
kingdom of God, is changed to “ many will come from the east, 
west, north, and south, and will recline on the bosom of Abraham, 
Isaac, and Jacob.” ‘Gold and silver, and the luxury of this 
world,” are added to the things promised to Jesus by Satan in the 
temptation.’ Different parts are run together in the saying about 
false teachers, so that it reads: ‘‘ Many will come to me in sheep’s 
clothing, but inwardly they are ravening wolves.” So also Justin, 
Apol. i. ch. 16. And Satan is made to promise to “send apostles 
from among his subjects to deceive.’’® As an offset to the state- 
ment that stumbling-blocks must come, but woe to him through 
whom they come, Jesus says that “good things must come, and 
blessed is he through whom they come.” °? And then we have the 
entirely strange exhortation, “Give no pretext to the evil one,” ” 
and this enlargement of the idea of the pvorypioy in our Lord’s 
remarks on his parabolic teaching, “ Keep the mysteries for me 
and the sons of my house.” ™ 

The apocryphal Gospels are of interest, not because they con- 
tain important matter, most of it being quite trivial and impossible, 
but because they are the only writings outside of the canonical 
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Gospels which carry that name. Their date is very uncertain, but 
one of them, the lately discovered Gospel of Peter, is assigned a 
place in the second century. The Protevangelium of James, the 
Arabic Gospel of the Infancy, the Gospel according to the He- 
brews, and the Gospel of Thomas contain the apocryphal matter 
of Justin, whether they are the source of it or not; and the Acts 
of Pilate are quoted by Justin by name.’ Now, it is evident all 
through this second-century literature that the writers had and 
used other sources of information, in regard to the Gospel history, 
outside of the canonical Gospels, and Lk. himself speaks of many 
such accounts. The interest that attaches to these apocryphal 
Gospels, therefore, is that they are the only literary remains of 
this kind that have come down to us. What are they therefore? 
They are mostly incredible accounts of the birth and infancy of 
Jesus himself, of his mother, of Joseph, of the trial of our Lord 
before Pilate, of his descent into Hades, and finally a docetic 
account of his death. The only extra-canonical matter in the 
second-century literature which can be traced to them is what 
relates to the infancy, the private life, and the baptism of Jesus, 
and possibly the rehearsal of the miracles in the Acts of Pilate. 
The unwritten sayings, and unfamiliar forms of the written sayings, 
are not to be found in them. While there are, therefore, extra- 
canonical sources quoted by the second-century writers, these 
Gospels can figure only slightly among these sources. 

The earliest attempt at a canon, or authoritative list of N.T. 
writings, did not come from an orthodox source, but was pub- 
lished by Marcion, a Gnostic heretic of the latter half of the cen- 
tury. He declared war against Judaism, and, since he believed 
the original apostles to be Judaistic in their tendency, he rejected 
them, and, with them, all the extant N.T. writings, except ten 
epistles of Paul (omitting the pastoral epistles) and a Gospel.” 
What this Gospel was, we have to gather from Tertullian, who 
wrote at length against him, and this question has been one of the 
most debated critical problems, opinion wavering between a muti- 
lated Lk., and an earlier Gospel on which Lk. was based. Either 
theory makes Marcion a witness for Lk.’s Gospel, and certainly no 
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other theory is possible in view of the Pauline universalism that 
characterizes this Gospel. 

When we come to the close of the century, we are at last in the 
presence of a canon, not the same as our present canon, nor a 
definitely settled list, but still a selection of Christian literature 
regarded as Scripture, and put on the same footing as the O.T. 
Among the witnesses to this is the canon of Muratori. This was 
discovered in Milan during the seventeenth century ; the manu- 
script belongs to the eighth or ninth century, and the writing 
claims for itself a second-century date. Though this latter date is 
in dispute, it is probable if we make it late in the century. Unfor- 
tunately, there is a gap at the very beginning, so that Lk. is the 
first Gospel mentioned. But as the mention begins with the title, 
‘‘Third book of the Gospel according to Lk.,’’ it becomes a wit- 
ness to the four Gospels, and to an acceptance of these among 
the rest as authoritative. 

What, then, is the conclusion of the whole matter? Clement 
makes two quotations, the canonical source of which is doubtful. 
Pseudo-Clement gives twelve, — nine of them canonical but free, 
and three extra-canonical ; Ignatius, four, — one of them probably 
uncanonical ; Polycarp, five, —four canonical but free, and one 
probably extra-canonical ; the Didache, sixteen, quite canonical ; 
Pseudo-Barnabas, four, canonical ; Shepherd of Hermas, one, nor- 
mal; the rest mere reflections of Scripture. Justin quotes largely 
but freely, and introduces incidents from apocryphal sources, one 
of which, the Acts of Pilate, he cites by name as authority for the 
miracles of our Lord; Athenagoras, four, quoted freely ; Papias, 
one from Mk., with distinctly apocryphal matter. The Clementine 
Homilies give us canonical and uncanonical matter in the propor- 
tion of about seventy to thirteen. One of these, about good 
money-changers, is a distinct addition to the probable sayings of 
our Lord. Finally, we have the testimony of Papias to the com- 
position of Mk., and of the Zogza, the probable witness of Marcion 
to Lk., the more than probable testimony of the Canon of Mura- 
tori to the canonical Gospels, and the Diatessaron of Tatian, with 
its unmistakable use of the four Gospels as the exclusive source of 
information about the Gospel history. The conclusions are inevi- 
table : first, that the second-century literature certainly uses extra- 
canonical sources of information about our Lord, and does it freely 
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and without apology ; secondly, that the four Gospels were the main 
stream to which the rest was tributary, — the standard writings on 
the subject ; thirdly, they were not Scripture in the sense which we 
attach to that word, — they were not separated from other writ- 
ings by any such line ; fourthly, that the amount and importance 
of extra-canonical matter is after all small. Substantially, the 
Jesus of the second-century literature is the Jesus of the Gospels. 
This fact is, as we have seen, the most important and favorable 
result to be obtained, more important in every way than the 
attempted exclusion of extra-canonical sources. The unrestricted 
use of extra-canonical sources, without any important change of 
the record or of the historical figure, is an ideal result. 
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WuaT we may call the newer criticism of the Gospels accepts 
the historical character of those writings as being substantially 
contemporaneous history. It receives our present Gospel of 
Mk., and the Zogia of Mt., both of them coming from the inner 
circle of the disciples, as the basis of our Synoptical Gospels. 
Criticism thus confines itself at present — and this may be taken 
as an ultimate position—to the details of these documents, and 
has ceased to attack, or even to minimize, the historicity of the 
documents themselves. But there is one reservation which some 
of the critics feel themselves justified in making as one of the 
axioms, — the accepted data of historical criticism, — the axiom, . 
namely, that miracles do not happen. How plausible this position 
is becomes evident when we consider how universally, and as a 
matter of course, we apply it outside of the Biblical history. And, 
in general, we can say with perfect confidence that the grounds 
on which it rests are such as to establish the @ riori improbability 
of any miracle, and to justify historical criticism in scrutinizing 
with extreme care any story of supernatural happenings. If we 
ask, then, in this matter, for an ultimate result, an accepted con- 
clusion, we shall not find it. But, on the other hand, the acknowl- 
edged historicity of the Gospels, we believe, carries with it a 
strong presumption of the verity of the miraculous element in 
their story. And when we add to this the verisimilitude of these 
miracles, we are convinced that the inherent improbability is, in 
the case of these miracles, quite overcome. It is a modification 
of this adverse criticism when the miracles are reduced, as they 
are by some critics, to those cures which can be explained by the 
extraordinary action of Jesus’ unique personality on the minds of 
men, and the reaction of this on their bodies. 

This review of the literature is confined to the writers repre- 


senting conspicuously this newer criticism. This is done with 
. xliii 
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more confidence because they are, for the most part, trustworthy 
exegetical guides, and in this department, as in that of criticism, 
give a largely antiquarian or historical interest to the preceding 
literature. 

The first of these is Meyer, whose commentary on the entire 
N.T.— that part of it written by himself, including everything 
from Mt. to the pastoral epistles — being easily first among com- 
mentaries. He had the exegetical faculty beyond all other com- 
mentators, so that you can omit any other in studying a book, but 
Meyer no scholar can omit. He represents the school of which 
we are speaking, accepting the history, criticising the details with 
combined freedom and caution, and, as for miracles, accepting 
the general fact while criticising single cases. | 

The next is Weiss, the posthumous editor of Meyer, with a 
commentary of his own on Mk. and its Synoptical parallels, a Life 
of our Lord, an Introduction to the N. T., and a Biblical Theology 
of the N. T. Like Meyer, he is a conservative critic, but far 
behind Meyer in the keenness and sureness of his exegetical 
sense. In his treatment of the Gospels especially, we have to 
deal with idiosyncracies of opinion that make one forget the real 
value of his contribution to biblical learning. At the very outset, 
he denies that our Lord’s teachings form an independent, and 
especially a superior, source of Christian doctrine. This is not of 
so much consequence, but the reason for it betrays a singular lack 
of discernment, and involves a far-reaching and destructive theory 
of the Gospels. It is that the source of both these and the other 
N.T. writings is apostolic, and that therefore you cannot expect 
any different view of the Gospel in the one and the other. This 
is to forget several essential things. First, the act of reporting is 
distinct from that of original presentation ; and my ability to keep 
myself out of a report is a test of my fitness. Just how far it is 
done has to be decided in each case; and there are decisive 
proofs that the Synoptical writers have made a considerable suc- 
cess of it. In the first place, while the Synoptics are not inde- 
pendent, there are two distinct sources of their account, viz. Mk.’s 
apostolic authority and the Zogia of Mt. But the unity of the 
matter drawn from these sources — the impress of one strongly 
differentiated and individual personality upon it all—is the most 
marked impression left by the three accounts. Furthermore, the 
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person and teaching of our Lord in them make a distinct type, 
with individual characteristics that make them stand out as clearly 
as the figure of St. Paul. To take one instance of the way in 
which the apostolic source has reported teaching different from 
the apostolic teaching about the same, — it taught the immediate- 
ness of the second visible coming of our Lord, but it does not 
report him as teaching the same. Another example of the way in 
which the Christ of the apostolic source is differentiated from its 
representation of the same thing in other persons is its story of 
his miracles compared with the morals of the apostolic miracles. 
Again, Weiss maintains that Jesus upheld the entire Jewish law, — 
ceremonial and moral alike, — but without the traditions of the 
Pharisees. It is enough to say, in reply to this, that Jesus abol- 
ished the distinction between clean and unclean, and denied the 
possibility of external defilement of the inner man. But the diffi- 
culty lies deeper. It involves forgetfulness of the conflict between 
priest and prophet in the O.T. itself, and of the impossibility that 
any man should maintain both sides of an irrepressible conflict. 
It represents our Lord, of all men that ever lived, as unable to 
distinguish between things that differ. Finally, Weiss asserts that 
it was the intention of Jesus to set up a political kingdom in 
Judæa in accordance with the national expectation, and in fulfil- 
ment of the natural and obvious meaning of the prophecies ; only, 
it was to be a righteous kingdom ; — it required as the indispen- 
sable condition the conversion of the nation, and it was to be 
established as the voluntary act of the people, not by violence. 
The point is, however, that the kingdom was to come by a Divine 
tour de force. The form which it ultimately took, involving the 
final overthrow of the national hope, was due to the final refusal 
of the people to repent. Here is a place in which definitions and 
discriminations are absolutely necessary. If by a political king- 
dom is meant an enforced rule,—and this is the only meaning 
that accorded with the national expectation, — then Jesus did not 
intend nor expect any such kingdom. All that he says implies a 
spiritual kingdom, with worldly power arrayed against it, and no 
Divine power to meet this hostile power on its own ground. All 
the subsequent history is of such a spiritual kingdom, and what 
our Lord says implies that this was not an afterthought, but the 
permanent policy of God in ruling his kingdom. 
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As for the miracles, Weiss admits them, and does not attempt 
any reasoned discrimination among them. But he does show his 
sense of the strength of the unbelief in the supernatural by insist- 
ing on leaving a way of escape to the naturalistic explanation of 
at least some of them, lest the unbelief in the miraculous involve 
the whole history in a common ruin. 

Beyschlag, in his Zeġen ‘Fesu, is another example of the same 
school, which combines acceptance of the apostolic source and 
historical character of the Synoptical accounts with free critical 
handling of the details. He modifies the theory of Meyer and 
Weiss, and before them Weisse, in regard to the origin of the 
Synoptics, by relegating our Mk., as well as Mt. and Lk., to the 
rank of secondary documents, and making the sources of all three 
to be an original Mk., and the Zogia of Mt. But this does not 
materially alter the general conclusion. His work does not show 
the abundant learning of Weiss, and it is not so carefully orthodox, 
but it is more sympathetic; it has a finer historical sense and a 
sounder judgment. Its point of view is expressed in the author’s 
repeated statement that the Jesus of our faith is identical with the 
Jesus of history, and is not a product of Aberglaube. Beyschlag’s 
theory of miracles includes the most of those performed by our 
Lord, but omits those in which the law of cause and effect is 
manifestly broken, such as the miracle of the loaves and fishes. 
The cures of our Lord he traces to his marvellous personality, its 
power over other men’s spiritual natures, and the well-known reac- 
tion of a powerfully moved mind on the bodily condition. But 
where the process and connection of events is plainly lacking, and 
there is only a word, — a command, — he rejects the miracle as a 
violation of natural law ; that is, to him, as to the ordinary unbe- 
liever in the supernatural, the miraculous, in the sense of the 
inexplicable, does not happen. The difference is that the ordi- 
nary anti-supernaturalist proceeds from this denial to a disbelief 
in- religion generally, and especially in Jesus. Beyschlag, by 
explaining the miracles, putting them in the ordinary sequence 
of nature, defends the historicity of the Gospels even from the 
point of view of the anti-supernaturalist. The particular sequence 
in our Lord’s miracles — the reaction of mind on body — is com- 
mon enough, only in Jesus’ unique personality it is raised to the 
nth degree. 
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Holtzmann, in his Commentary on the Synoptical Gospels, and 
in his Introduction, is the clearest and cleverest of the exponents 
of this now accepted theory of the Synoptical Gospels. It would 
be hard to find a more transparent or convincing piece of critical 
work than his discussion of the Synoptical problem in the Intro- 
duction to his commentary. He wavers somewhat in his consid- 
eration of the question whether our Mk. is the original Mk., but is, 
decided in his statement that the two are for substance identical, 
and that for all practical purposes, it is our Mk. which may be 
taken as the basis of Mt. and Lk. These Gospels were formed by 
the combination of Mk. with the Zogta. This Mk.-hypothesis he 
characterizes strongly, but justifiably, as no longer hypothesis, but 
established and accepted critical fact. Moreover, he regards both 
of these sources as historical, and all the Synoptical Gospels, there- 
fore, as having a historical basis. They are not historical in their 
purpose, since what we may call their apologetic aim is evident in 
all three. They are intended to represent Jesus as the Messiah, 
and to show that his death, so far from defeating his purpose and 
disproving his claim, was foreseen by him, and included in his 
purpose. But the events and teachings used in this showing are, 
substantially, facts. The miracles Holtzmann rejects, however ; 
and, while the obvious reason for this is his acceptance of the 
critical assumption that miracles do not happen, and are therefore 
to be set aside simply as miracles, nevertheless, his showing up of 
them as echoes of O.T. miracle-stories is very clever, although 
fallacious. That a writer of his unusual clearness and judgment 
should not see the contradiction between the general historicity 
of these books and the spuriousness of the miracles is wonderful. 
And that the absolute verisimilitude of the miracles should escape 
him is even stranger still. But that Holtzmann, with his evident 
skepticism, and his absolute and unqualified rejection of mere 
traditionalism, should accept the general historicity of the Synop- 
tics, is the most noticeable element in the whole situation. 

It would be unfair to close this review of the literature which 
combines criticism and, faith without mentioning an admirable 
American contribution to it by Dr. Orello Cone.’ He says that 
the total result of criticism is, “that the divine doctrine of Jesus 


1 Gospel Criticism, G. P. Putnam's Sons. 
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stands forth clearly defined, and of his personality there emerge not 
only ‘a few ineffaceable lineaments which could belong only to a 
figure unique in grace and majesty, but the figure itself emerges 
in its majesty and grace.” For a balanced statement of the pre- 
dominance of the Jewish outlook in Mt., and of the Pauline uni- 
versalism in Lk., which, however, does not prevent either writer 
from introducing material which shows the true middle ground of 
fact, we can commend this book. And this is only a sample of the 
careful and judicious spirit characterizing the whole. His estimate 
of the legendary and dogmatic element in the Gospels is exagger- 
ated, to say the least, but his acceptance of their historical kernel 
is hearty and important. 

Of a very different sort is the commentary of Dr. James Mori- 
son, to which the present writer has had frequent recourse, and 
gladly acknowledges indebtedness. There is an abundance of 
helpful information in it, especially in regard to the various Eng- 
lish translations. And his summarizing of different views is, in ` 
many passages, exhaustive, and his archeological information 
extensive. But, while his exegetical sense is sometimes fine, it 
is far from that on the whole. In his criticism of the text, he is 
free, and his textual conclusions agree with those of the estab- 
lished critical texts in the main. But in the higher criticism, he 
seems to lack judgment and fairness. He is as well informed in 
this as in other departments. But when, after a long review of 
the literature in regard to the Synoptical problem, he concludes 
that all the theories are alike baseless, and that there is really no 
problem there; that the resemblances are not uncommon, nor 
such as may not be accounted for mostly by the growing fixity of 
the oral tradition, his case becomes hopeless. And his conclusion, 
after a minute examination of the last twelve verses of ch. 16, that 
the omission is probably due to an accidental omission in some 
early copy, and that the “whole fabric of opposition and doubt 
must, as biblical criticism advances, crumble into dust,” is 
amazing. 

In view of the universal discarding of this critical theory of the 
Synoptics by English commentators, it is well to call attention to 
the cumulative nature of the proof. The phenomena of verbal 
resemblance, on which the traditional view of independence goes 
to pieces, are not isolated, but prolonged and repeated. And the 
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same is true of the verbal peculiarities of the last twelve verses, 
which many English textual critics reject, but which English com- 
mentaries defend with unanimity and spirit.! Dr. Morison thinks 
that he answers this objection by citing with each case a paral- 
lel instance from some other author. But the real question is 
whether he can match the accumulation of these in the same 
space elsewhere. » 


1 I should note one exception, — a commentary by Dr. W. N. Clarke, published 
in Philadelphia by the American Baptist Pub. Soc., who shows here the admirable 
judgment characteristic of his general work, 
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THE text followed in this commentary is not either of the critical 
texts, the author preferring to choose in each case between the 
several texts on the strength of the evidence. His authority for 
the texts has been Scrivener’s edition of the text of Stephens, with 
the various readings of Beza, Elzevir, Lachmann, Tischendorf, Tre- 
gelles, Westcott and Hort, and the Revised Version, Cambridge, 
1887. The text of Treg. is based too entirely on the older authori- 
ties for independent use, while that of the Revisers is too conserva- 
tive to satisfy a critical judgment. Either the text of Tischendorf’s 
edition, or of WH., would be satisfactory, but an independent text, 
based on both, but following neither without exception, seems still 
better. The authority for the sources is Tischendorf’s magnum 
opus, the Editio Major of his eighth edition. 

An analysis of the various readings adopted shows something like 
650 variations from the Tex. Rec., and in these the several sources 
appear as follows: 

WHOLE NUMBER, 6571 


x 604 |T? 4/16 1| 59 =2/] 108 6] 209 58 | 258 4] 301 1 
B 626 | U 29/18 1| 60 1r]f115 8 | 218 1] 259 I | 340 I 
A 99|V 23} 22 2| 61 5 | 116 2 | 225 2| 262 3 | 346 55 
C 325 |W 2]27 2| 63 31] 118 30] 229 5 | 271 3] 406 2 
D 270 | We 6 | 28 114 | 64 2] 121 I | 237 2 | 282 1 | 433 2 
E 32|X 37|30 1r{ 66 «| 122 21] 238 8| 299 71 435 3 
F 23|T 43] 33 148| 67 4| 124 50 | 239 1 | Lat. Vet. . 303 
G 30 |A 440/40 5| 69 102 |127 7 | 240 3 | Vulg. . 152 
H 24| H 68|42 2| JI 1| 131 17 | 241 1 | Memph. 293 
K 52 1117 |46 I 73 #21150 I | 242 1 | Theb. . 53 
L 520| 2 I|5I j%«©f 78 1ļ]157 6 | 244 4 | Pesh. 115 
M 57} 6 21/53 2| 91 5| IJI I | 245 2| Harc.. . 50 
N 30/10 2ļ|56 2| 102 39] 201 2 | 248 1 < mg... 30 
P 5] §157 1| 104 1 |205 I] 25t Q| Jer. Syr. . 25 
S 118} 13 85 | 58 1I |106 § | 206 I | 253 3 


1 Numbers approximate only, 
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It changes somewhat the proportions of the above statement, that in C, 
about three chapters are wanting, in L 32 verses, in F 86 verses, in G 19 verses, 
in H 19 verses, in N some 7 chapters, in P all but fragments, T4 the same, in 
X the first 6 chapters, and in T nearly 3 chapters. The Theb. version is also 
in fragments only. 

From this analysis, it appears that substantially the critical text 
of to-day, as it appears in Tisch. and WH., is that of x and B, the 
two oldest mss. of the N.T., both of which belong to the fourth 
century. It is, moreover, strongly supported by C and D of the 
fifth and sixth centuries, by L of the eighth, and A of the ninth 
century. The only first-rate authority that can be excepted from 
this convergent testimony is A of the fifth century. The testi- 
mony of the versions is to the same effect, the older versions 
furnishing strong support to the readings of these oldest mss. 
The Old-Latin version, ¢.g., concurs with them twice as frequently 
as the Vulgate, and the Peshito, the oldest Syriac version, twice as 
frequently as the later versions in the same language. And one 
of the strong supports of these readings is the Memphitic, which 
is of about the same age as these oldest Latin and Syriac versions. 
As far as the material now in hand goes, then, it points strongly to_ 
the conclusion of the textual critics that the oldest texts extant 
are comparatively pure. If x and B stood by themselves, we 
might say that possibly they had been more open than usual to 
corrupting influences, and that a purer form of the text was to be 
found in some later text of a purer strain. But, as a matter of 
fact, as we get back towards the fourth century, we find the text 
converging towards the form of these oldest extant sources, which 
shows conclusively that they belong in the main current of the 
text, and not in some side-stream more or less impure. A, which 
stands nearest to X and B in point of time, furnishes us with a 
convenient comparison. Here is a text different from the combi- 
nation $ B, and very much nearer the later texts. Does this 
represent the main stream, and x B the divergence, or the 
reverse? The fact that, as we go back, the text converges 
towards X% B, and not towards A, proves conclusively that the 
older mss. are comparatively pure. We have, in the oldest ver- 
sions, and in the Fathers, some traces of the state of the text in 
the first two centuries, and these confirm the type of text found 
in 8 B. There is a distinct type of text in these and in their 
cognates which lacks the smoothness and orthodoxy of the later 
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texts: e.g. the omission of Kai yyoreig in 9” is contrary to second- 
century and later orthodoxy ; and, to take a more important case, 
the omission of 16°”, with its account of the resurrection and 
ascension, subtracts not from the creed, but from confirmations 
of the creed. The onward movement of the text is toward 
smoothness and conformity, the later text supplying here and 
there the apparent deficiencies of the earlier type. Now, as we 
get still further back, going from the fourth century to the third 
and second, we find the reverse movement toward a certain rough- 
ness and non-conformity still kept up, which shows still further, 
and more strongly, that the great textual critics have not been 
lacking in critical judgment in giving to x B and their cognates 
the preference naturally due to the oldest known type of text. 


THE PRINCIPAL MSS. AND VERSIONS 


Necessarily, the information in regard to the sources of the text 
possible in a volume like this is very slight. The student is 
referred to the Prolegomena of Tischendorf’s Lai#o Major, 
edited by Dr. C. R. Gregory, and to Scrivener’s Introduction 
to The Criticism of the N. T., London, 1894. 


Uncials 


x = Codex Sinaiticus, discovered by Tischendorf in the convent of St. Catha- 
rine, Mt. Sinai, 1859, and now at St. Petersburg. A manuscript of 
the fourth century. 

B = Codex Vaticanus, in the Vatican Library at Rome, where it seems to 
have been brought very soon after the founding of the Library in 1448. 
Also of the fourth century, and slightly older than x. 

A = Codex Alexandrinus, in the British Museum from its foundation in 1753. 
Brought from Constantinople, in 1528, as a present from the patriarch 
Cyril Lucar to Charles I. Belongs to the fifth century. 

C = Codex Ephraemi, in the Royal Library of Paris. Brought from the East 
by the Medici family in the sixteenth century, and into France by 
Catharine de Medici. A valuable palimpsest of the fifth century. 

D = Codex Bezae, a Græco-Latin manuscript of the Gospels and Acts, pre- 
sented to the University Library at Cambridge by the reformer Theo- 
dore Beza in 1581. Previously in the monastery of St. Irenæus, Lyons. 
Belongs to the sixth century. A singularly corrupt text, but bearing 
important witness to the accepted critical text. The corruptions are 
largely interpolations, and the text on which these are inlaid contains 
abundant confirmation of the purer form of the text. 
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L =Codex Regius, in the Royal Library at Paris. Belongs to the eighth 
century. Contains the four Gospels, with some omissions. Those in 
Mk. are 10!6-% 1522. Though of this late date, it is so evidently a 
copy of an early manuscript that it acquires great value in the criticism 
of the text. 

A =Codex Sangallensis of the four Gospels, in the great monastery of St. Gall, 
Switzerland, where it probably originated. It is evidently, like L,a 
copy of an old manuscript, and of great critical value. 


Other uncials of less importance are : 


= Codex Basiliensis, of the eighth century. 

“ Borelli, of the ninth century. 

Wolfit A, of the tenth century. 

=. s “ B,of the ninth century. 

= “ Cyprius, of the ninth century. 

= “ Campianus, of the ninth century. 

= “ Purpureus, of the sixth century. 

= “ Guelpherbytanus A, of the sixth century. 
= “ Vaticanus 354, of the tenth century. 
fragment of Lectionary, containing in Mk. only 11-3 1235-87, 
= Codex Nanianus I. 

= “* Mosquensis, of the eleventh century. 

= “ Monacensis, of the tenth century. 

= “ Tischendorfianus, of the ninth century. 
= “  FPetropolitianus, of the ninth century. 
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Cursives 


1 = Codex Basiliensis, of the tenth century. 
13= “ Regius 50, of the twelfth century. 


28=. “ “& 379, of the eleventh century. 

= u “ 14, of the eleventh century, called “The Queen of the 
Cursives.” 

69 = Codex Leicestrensis, of the fourteenth century. 
10o2= “ Bibliothecae Mediceae. 


209 An unnamed, valuable manuscript. 
346 = Codex Ambrosianus 23, of the twelfth century. 


: Versions 
Latin : 
Vetus, or Itala. This version itself belongs to the very beginning of the second 
century, though there are no copies earlier than the fourth century. 
Vulgate, the Latin version of Jerome, made in the latter part of the fourth 


century. 
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The Egyptian versions are : 


. Memphitic, or Bohairic, in the dialect of Lower Egypt, and belonging to 
the second century. 

. Thebaic, or Sahidic, in the dialect of Upper Egypt; belonging also to the 
second century. Extant only in fragments. 


The Syriac versions are : 


. Feshito, of the second century. l 

. Harclean, which contains itself a statement of its date = 508. Value 
largely due to Thomas of Harkel, from whom it derives its name, and 
who collated it with the aid of three Greek mss. These marginal 
additions give this value. 

. Jerusalem Syriac, a lectionary of the sixth century. 


ABBREVIATIONS 


——— 


The Fathers are quoted in the manner usual in critical commentaries 
(Amb., Aug., Chrys., Jer., Orig., etc.). 


Egyptt. . 
Memph. . 


Theb. . 
Aeth. 
Latt.. . . 
Lat. Vet.. 

Vulg. . 
Syrr. . 

Pesh. . 

Harcl. 

Hier. . 
AV. 

RVs -a “+ a 
RV. marg. . 
Tisch. 
Treg. . 
WH.. 
Beng. 

De W.. 
Mey.. . 
Bib. Dic. 


Thay.-Grm. Zex. . 


Win.. 
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Egyptian Versions. 

Memphitic. 

Thebaic. 

Ethiopic Version. 

Latin Versions. 

Vetus Latina. 

Vulgate. 

Syriac Versions. 

Peshito. 

Harclean. 

Jerusalem Lectionary. 

Authorised Version. 

Revised Version. 

Revised Version marg. 

Tischendorf. 

Tregelles. 

Westcott and Hort. 

Bengel. 

De Wette. 

Meyer. 

Smith’s Dictionary of the Bible 
(īst or 2d edition). 

Thayer’s Grimm. 

Winer’s Grammar of N. T. Greek. 
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THE GOSPEL OF MARK 





BEGINNING OF THE GLAD TIDINGS 


11-8. Beginning of the glad tidings concerning Jesus in 
the authoritative proclamation of John the Baptist. Prophe- 
cies of this preliminary work in the Old Testament, the 
appearance of John, his proclamation of repentance, hts bap- 
tism, and his announcement of the coming One mightier 
than he. 


It is evident that the key to this paragraph is found in this 
announcement of the One mightier than John. Who and what 
the man was who made it, the general character of his mission to 
the nation, into the course of which it was introduced, and the 
way in which it fulfilled prophecy in regard to the preparation for 
the Messianic advent, we are told of course, but the theme itself 
is the announcement. That is the beginning of the good news 
about Jesus which is the title of the section. There are two 
renderings of our EV. which obscure this intention of the para- 
graph, viz., the translation gospel for evayyeAiov, v.1, and preach 
for xnptoow, v.*". The technical meaning which both these words 
have acquired in our language renders them frequently unfit to 
translate the Greek words, but especially in this passage, the 
character of which is such as to make a close adherence to the 
specific meaning of the original words quite necessary. The state- 
ment is, that with the proclamation, xypvooev, of the coming One 
by John began the glad tidings, evdayyéAvov, concerning Jesus. 
Furthermore, it is stated that this beginning is in accordance with 
prophecy, which foretold the sending of a messenger, dyyeAos, to 
prepare the way of the Lord. The prophecy is further identified 
with the event by the description of the messenger in the second 
part of the prophecy as æ voice crying in the wilderness, corre- 
sponding to the statement about John that he made his appearance 

B I 


2 THE GOSPEL OF MARK [I. 1-8 


in the wilderness. The general work of John is shown to consist 
in his baptism of the crowds (including mostly the people of 
Judaea) who came to him, his proclamation being that of a bap- 
tism of repentance for remission of sins. ‘That is, he performed a 
rite of outward purification, and explained that it meant an inward 
purification looking to the forgiveness of sins. This message 
would be understood by the people to foreshadow the coming of 
the expected deliverer, since repentance was the acknowledged 
condition of national deliverance, and this public call to it would 
naturally therefore create expectation of his advent. As for John’s 
appearance, his wilderness life and food and his rough dress 
recall Elijah, as they are evidently intended to do, the item about 
the 4ather girdle reproducing the language of the LXX in regard 
to Elijah’s dress (2 K. 1°). It is obviously the picture of a man 
who has revolted from the evil world and prefers hardness to the 
unclean associations of its comforts. It is a significant commen- 
tary on the manners of the place and time that they should lead 
to such revolt not in Greece or Rome, but in Judaea. It is such 
a man as this, who in the midst of his own great work of impress- 
ing on the nation his sense of its sin, and issuing to it the old 
prophetic cry, Wash you, make you clean, interjects the beginning 
of the evangel, the first news that the Messiah is actually at hand. 
This announcement takes the form of a comparison between him- 
self and the personage announced by him. There comes one 
stronger than he, with whom he is not to be compared. So far, 
the announcement is in line with Jewish expectation, but there is 
an absence of the material, and an emphasis of the spiritual ele- 
ment in what follows, which does not spring from Jewish Messian- 
ism, and would not have led to John’s later doubt. It is a 
comparison’ between his baptism and that of Jesus, making the 
latter to be the spiritual reality, of which John’s was merely the 
ritual expression. It was to be a baptism in the Holy Spirit, 
the element of spiritual purification, while John’s baptism was in 
the material element of water, which could only represent that 
purification in a figure. 


1. This verse is a title or heading of the paragraph in regard to 
the work of John the Baptist.’ That work, but especially the 


1 Hence the absence of the article before "Apxn, Win. 19. I. a 
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announcement of the coming of the one mightier than he, is the 
beginning of the etayyéAtov, the good news about Jesus Christ. 

evayyeAiov. — This word, which in the later Greek means glad 
tidings, is in the N.T. restricted to the good newg about Jesus, or 
of the kingdom which he came to establish, ori the salvation 
accomplished by him. It is under this last head, that it comes to 
have the technical sense of the scheme of truth relating to him 
and to his saving work, which has come to be so associated with 
the word gospel as to render that a misleading translation in a 
passage like this. This-word is also associated with the written 
accounts of our Lord’s life, the Gospels, which is also confusing 
here. 

‘Incod Xptorod.— This gen. may be either subj. or obj., the 
good news brought by him¥or that concerning him. Here it is 
evidently the latter, as John is the bearer of the evayyéAtov. 
‘Incots is the personal name of our Lord (Mt. 17). It is a 
descriptive name, as the passage in Mt. indicates, meaning 
Saviour. It is used once in the N.T. as the Greek form of 
Joshua (Heb. 48)? Xpiorotv — the official title of Jesus, denoting 
him as the Messiah, the Anointed. The word itself is of frequent 
occurrence in the O.T., where it is applied to kings as anointed 
of God. But as a title of the coming King, the hope of the 
Jewish nation, it does not occur. It is first used of him in the 
Book of Enoch 48” 52, about the close of the second century 
B.C., and afterwards frequently in the uncanonical literature. It 
appears from this literature, that the general national expectation 
of deliverance and greatness characteristic of the O.T. period had 
at this time taken the definite shape of an expected deliverer in 
the Davidic line. And the N.T. furnishes abundant evidence that 
this expectation was common at the coming of Jesus, and during 
his life. The title Xpuords became a personal name later, and the 
absence of the art. would indicate that this is the use here. 

viod Tod Oeod — Son of God. RV. puts this into the text, and 
omits it in the margin, which seems a good statement of the 
critical evidence. ‘This term, Son of God, like the title Messiah, 
is applied to the Messianic King in the uncanonical Jewish litera- 
ture. But its use is purely theocratic and official, corresponding 


lIn Homer, it means a reward given to the bearer of good news; in Attic 
Greek, a thank-offering for the same. The LXX form of the word seems to be 
evayyedéa, Thay.-Grm. Lex. 
"Ingots is the Greek form of the Heb. yw'n, piv, or according to a still later 
form, nyw. The first two mean Whose elf is Jehovah. The last means simply 


eee or deliverer, and it is probably this later form to which this use is to be 
referred. . 

8 On this book, see Schiirer, X. Zg. Div. II., Vol. III. § 32, V. 2. On the Messi- 
anic hope of the people in the time immediately preceding the life of Jesus, see 
Schiirer II. II. § 29; and on the name Messiah, see II. II. 29, 3. The Heb. form is 
mwg, Chald. nmga, Messiah, 
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to the O.T. use to denote any one whose office specially represents 
God among men, such as kings and judges (see J. 10%). Its use 
to denote the relation to God springing from the miraculous con- 
ception Is co d to Lk. 1%, and its application to Jesus’ meta- 
physical relatio God is not found in the Synoptics. The term 
is applied by Jesus to himself in his discourse without any expla- 
nation, whereas it would require explanation if it was intended to 
convey any other meaning than the historical sense with which the 
people were familiar. It is applied to him in the theophany at 
the baptism, where the aor. eddoxnoa, meaning Z came to take 
pleasure in thee, limits the title and statement to his historical 
manifestation, his earthly life. It is used by Peter in his confes- 
sion, where its association with the title. Christ, or Messiah, — thou 
art the Christ, the Son of the living? God, also indicates the 
theocratic sense. In the question of the High Priest at the trial 
of Jesus, whether he is the Christ, thegSon of God, the same collo- 
cation involves the same conclusion. In fact, there is nowhere in 
the Synoptics any indication that the title is used so as to involve 
any departure from the current theocratic sense ; and indications, 
such as the above, are not wanting, that the title does retain its 
common meaning at the time. When we get outside of these 
historical books, we come upon the metaphysical sonship as pos- 
sibly the prevalent meaning of the term. Son of God means here, 
then, that the Messianic kingdom is a theocracy, in which God is 
the real ruler, and the Messianic king represents God. Only, with 
the new meaning that the life and teaching of Jesus had put into 
all these current phrases, it would signify to a Christian writer that 
this representation was real, and not merely official, that in Christ 
the ideal of the theocratic king had been realized, a prince who 
really represented the mind and spirit of God, and established the 
Divine law among men after the Divine method. 


viod rot Oeo? T. R. AEFGHKM etc. and Versions generally. vio Oeo? 
RV. Treg. WH., marg. x* BDL 102. Omit Tisch. WH. RV. marg. x* 28, 
255. Omission confirmed also by passages in Iren. Epiph. Orig. Victorin. 


2. êv rois rpopyrats. — There is no doubt that this is a correction 
of the original, to meet the difficulty of ascribing the double quo- 
tation from Malachi and Isaiah to Isaiah alone. The reading of 
all the critical texts is év re ‘Hoata ro rpodyry. 


êv TG ‘Hoate TG mpophry Tisch. Treg. WH. RV. x BDL A 33 Latt. 
Memph. Pesh. Hier. Harcl. marg. 


This quotation is intended to prove from prophecy that the 
good news about Christ had its appointed beginning in the procla- 
mation of a forerunner who was thus to prepare the way for him. 
The first part is from Mal. 3', the second from Is. 40% In the 


a a 
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original, the passage from Mal. reads, Behold, I send my messenger 
who shall prepare the way before me. Jehovah is the speaker, 
and he is not addressing some one else, whose way is to be pre- 
pared by God’s messenger; but he declares that he is coming 
himself to his temple to purge it of the profanations of the priests, 
and that he sends his messenger to prepare the way for him. 
Moreover, the messenger is the prophet himself, my messenger 
being in the Heb. "a2, Malachi, the traditional name of the 
prophet. The prophecy has thus a distinct historical sense. The 
evil of Malachi’s time, as is evident from the entire prophecy, was 
this abuse of their office by the priests, and the prophet announces 
that God is coming to do away with this abuse, and the prophecy 
is to announce this coming, and make ready for it. Here, it is 
adapted to Messianic use by the change of my and me to thy and 
thee, and is applied to the mission of the forerunner to prepare the 
way for the Messiah. This Messianic use of a passage having 
another primary sense is the rule, and not the exception, in Messi- 
anic prophecy. The principle underlying it is, that the Messianic 
kingdom founded by Jesus is the real culmination of Jewish his- 
tory, and that its prophecies of near events somehow all point 
forward also to him. And especially, in this case, the underlying 
fact is that the Jewish nation is a theocracy, and that the crises in 
its history are due to a Divine appearance and intervention; a 
coming of God, moreover, for which way is made by his messen- 
gers the prophets. This common feature being shared by the 
culminating intervention, gives the Messianic turn to the original 
prophecy. . 
éumpooGéy gov is omitted by Tisch. Treg. WH. RV. It is supported by 
few good authorities, and is an evident emendation. The quotation is a 
free translation from the Heb. The LXX reads "Id08 étarocré\X\w roy 
dyyeddy uov, kal émcBr\éerar 60d» wpd wpoowrov uov. The form in which 
it is quoted by Mk. is also that of the other places in which it is cited in the 
N.T. (Mt. 1119 Lk. 727), pointing to some common Greek source, not the 
LXX, with which the evangelists had become familiar. See Toy, Quota- 
tions in N.T., p. 31. 


3. pov) Bodvros èv TH eépnuw— The voice of one crying in the 
wilderness. This passage is quoted directly from the LXX of 
Is. 40%." Here, as in the quotation from Mal., the coming to be 
prepared for is that of God to his people. The purpose of his 
coming is to deliver his people from their captivity in Babylon by 
the hand of Cyrus.” It is the note of deliverance which is com- 
mon to this with the Messianic advent and intervention, and the 
preparation for this by the prophetic message is shared by this 
with the passage from Mal. 





l giro is substituted for rod @cod Hud after rpiBous. 
2 See Is. 412 4314 4426-454 46l. 2 471-215 48%, 
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év rp phu in the Heb. belongs with érouudoare. See Is. 40%, RV. 
But it is evident that Mk. intends to join it with Bodvros, as this makes the 
prophecy anticipate the appearance of John in the wilderness. 


Kuptov — the Igra, stands for Jehovah, or Yahweh, in the origi- 
nal, this being the LXX. rendering of that name of God. But it is 
probable that Mk. understands it to refer to Jesus, this being one 
of his familiar titles. In this way, the passage becomes more 
directly adapted to his purpose, making the advent, and the mis- 
sion of the forerunner both figure in prophecy. 

4. In this verse, the art. should be inserted before Barrilwv, 
without any doubt. Whether «xai should be dropped before 
Knpvcowv, on the other hand, admits of much doubt. If it is 
dropped, the passage reads, John the Baptizer came preaching. 
If it is retained, it reads, John came, who baptized and preached, 
RV. On the whole, the reading without xai is preferable. 


ò Barrifwy Tisch. Treg. WH. RV. x BDL A 33, Memph. xal xnptcowy 
Treg. (xal) Tisch. RV. x ADLP A, Verss. generally. Omit xal WH. Treg. 
marg. B. 33, 73, 102. 


In order to get at the right connection of this verse, we must 
read it as if the preceding quotations were omitted — Beginning 
of the good news of Jesus Christ... John came, etc. éyévero— 
there came, or appeared. The verb is used to denote the appear- 
ance of a person on the stage of history. The wilderness in which 
he made his appearance is the wilderness of Judaea, on the south- 
ern banks of the Jordan, just before it empties into the Dead Sea. 
xnpioowy — proclaiming. The word means to exercise the office 
of a herald, to proclaim officially, and with authority. John is not 
represented as preaching, taking baptism for his text, but as mak- 
ing public proclamation, calling men to his baptism." 

Barricpa petavoias —a baptism of repentance. ‘This nite of 
immersion in water signified the complete inward purification of 
the subject. It took up into a symbolical rite the figurative wash- 
ings of such passages as Is. 11° 4* Jer. 4t Ez. 36” Zech. 13! Ps. 51°. 
Outwardly, it had its counterpart in the Levitical washings of the 
law (Ex. 29* Lev. 14%? 15% % 10:15:16 21.22.27 16%. 1415 etc.). But its 
use by John was quite unique.” peravoias — of repentance. The 
gen. denotes the significance of the rite, the inward act of which 
it. is the outward sign and pledge. The word denotes primarily a 
change of mind, such as comes from an afterthought. A person 


1 This word is one of several, such as xarayyéAAw, evayyediCerGar, having different 
shades of meaning, but all translated preach in the EV., whenever sacred matters 
are spoken of. 

2 The question of the outward form of this rite has been discussed so thoroughly 
that it is unnecessary to go over it again in this place. In this passage, the indica- 
tions corresponding to the common usage of the word itself are the river, the 
immersion into the river, the going up out of the water, but especially, the entire- 
ness and completeness of perávora, which is expressed by the rite. 
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does something from failure to consider certain things necessary to 
wise action, and when afterwards these neglected things come to 
him, there comes the corresponding change of attitude and pur- 
pose. It denotes in the N.T. a change, arising from such recon- 
sideration, from a life of sin to rectitude and holiness. Such a call 
to repentance was not unexpected by the Jews, who believed that 
it was the sin of the nation which delayed the coming of the Mes- 
sianic King. ‘The call to repentance therefore, by one wearing the 
prophetic appearance and authority, would signify to the nation 
that the deliverer was at hand, and that they must prepare for his 
coming. eis ddeoww åpaptriðv — for remission of sins. ‘This states 
the purpose of the baptism of repentance. It is the repentance 
evidently which is the real cause of the remission, repentance 
being the normal and constant Scriptural condition of forgive- 
ness.' Baptism is related to the repentance as the outward act 
in which this inward change finds formal expression. Baptism is 
an act of profession, and is related to repentance as the declara- 
tion of forgiveness is to forgiveness itself. It is contended some- 
times (so Meyer and Weiss) that this is an anticipation of the 
significance of Christian baptism, in which the forgiveness of sins 
was first realized. But surely, if this was a baptism of repentance, 
it would result in forgiveness, since repentance and forgiveness are 
necessarily connected. 

5. mdvres should be removed from its position after éBarrifovro, 
so as to follow ‘IepocoAvpirat, and the verse reads, ... and all the 
inhabitants of Jerusalem, and were baptized... . 


‘Iepocoduplrat mávres kal é8arrltovro Tisch. Treg. WH. RV. x BDL A 
28, 33, 102, Latt. Memph. etc. 


mwaca...mavres—all, These words are to be taken rhetori- 
cally. We know that John’s severity must have turned many away 
(Mt. 37 Lk. 37"). And the leaders of the people did not 
believe in him (Mk. 117°). But the Aads, zhe people, all recog- 
nized John as a prophet (Mk. 11). This general outpouring was 
to be expected from the nature of John’s proclamation, since a 
prophetic call to national repentance would be hailed as a call to 
national deliverance. é£opoAoyovpevor — confessing This con- 
fession of sins gave reality to the baptism, making it a baptism of 
repentance. | | 

6. rpiyas KapyAov—camel’s hair. Since it says camel’s hair, 
and not skim or fur, we are to understand probably a coarse cloth 


1 On the relation of repentance to forgiveness, see Is. 116-18 Ez, 3314-20 Hos. 14 
Amos 510-15 Jon. 34-10, In fact, the whole burden of prophecy is, that the nation is 
afflicted because of its sins, but that it needs only to repent. 

2 In its compound form, this is a Biblical word. The later language, Win. says, 
loves compound verbs which bring out something implied in the principal verb, 
16, 4. B. 6. The preposition here denotes that what is hidden comes ouż in confes- 
sion, 
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made of the hair. There are examples moreover of the cloth, but 
not of the skin, being used in this way. (wvyv Sepparivyy — a 
leather girdle. ‘This is selected to describe Elijah’s general 
appearance in 2 K. 1% And it is a distinguishing mark of 
coarse dress, the girdle gathering in the loose robe about the 
waist being generally a place for luxury and display in dress. 
There is some reason to suppose, too, that the description, hazzy 
man, may refer to Elijah’s dress, which would be another corre- 
spondence. So RV. marg. xat écOwv axpidas Kat pé aypiov — 
and was eating locusts and wild honey. 


écOwy Tisch. Treg. WH. x BL* A 33. 


This food was wilderness food, and corresponds to the coarse 
dress. ‘Together, they represent the spirit of the man, his con- 
tempt of ease and luxury, his revolt against a sinful generation, 
everything which caused him to dwell apart from men, and to 
contemn their manners. Locusts were an article of food espe- 
cially allowed by the Levitical Law, and they are still eaten, pre- 
pared in various ways, by Eastern peoples. By wiid honey may 
be meant that made by wild bees, and deposited in hollow trees, 
and other places in the woods; but as a matter of fact, the term 
pét dyptov seems to be applied generally to the sweet sap of 
certain trees.’ 

7. éxnpvoce — he was proclaiming. ‘The translation preached 
is especially out of place here, since what follows is not the general 
subject of the Baptist’s preaching, but only that particular an- 
nouncement of the coming of the Messiah which has led the 
writer to say that the proclamation by John in the wilderness was 
the beginning of the good news about Jesus Christ. He was mak- 
ing proclamation by virtue of his office as xypvé, the herald of the 
Messianic King. ‘The whole work of the Baptist in this Gospel is 
treated as this doy7 edayyeAiov, a peculiarity which is obscured in 
our version. 


éxjpuoce continues the impfs. #v évdedupévos and €cOwv, denoting John’s 
habit of life and speech in the wilderness. 


6 iaxupdrepds pov? — he that ts mightier than I (RV.). This 
description of the coming one is common to all the Synoptics, 
but in Mt. and Lk. it is introduced between the statement of 
John’s baptism and that of Jesus’ baptism in such a way as to 
show more distinctly than in Mk.’s account that in these different 
baptisms is contained the point of the ioyvpérepos. Jesus is might- 
ier than John by reason of his baptizing in the Holy Spirit. Mk.’s 
order shows this also, but not so distinctly. ôrísw pou — after 


1 é¢6(c¢)wv is in the same construction as évdedunévos, was clothed ...and was 
eating. écOwv is a poetic form of the participle. 

2 See Meyer's Note. 

8 The art. indicates the definite person had in mind. 
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me. ov ovx ep txavis— of whom I am not fit.... This is a 
rhetorical statement of John’s depreciation of himself by the side 
of the coming one. He was not fit to tie his shoes. 


ixavés denotes any kind of sufficiency or fitness. /7%¢ is a good transla- 
tion in this case. 


iudvra t. vrodnuarwy — the thong of the sandals. The sandals 
protected the soles only, and were bound to the feet by a thong. 
xvas. — This apparently superfluous addition about séooping serves 
to heighten the impression of the menial character of the act. 

8. éyw éBdrrioa vdar.— Í baptized you with water. 


Omit uèv after éya Tisch. Treg. WH. RV. x BL 33, 69, 102, 124, Lat. 
Vet. mss. Vulg. Memph. Pesh. etc. Omit év before vôarı Tisch. Treg. 
marg. WH. x BH A 16, 33, 56, 58, 258, Vulg. etc. 

Without the prep. the element dare becomes the instrument with which 
the act is performed. See Win. 31. 7. d. 


êv Ivevpart “Ayiy—in Holy Spirit. We are not to look for 
Christian terms, nor Christian uses of terms, in John’s teaching. 
The line that divides them in this matter of the Holy Spirit is 
fine, but distinguishable. In the Jewish conception, personality is 
ascribed to the Holy Spirit only figuratively. In the Christian 
use, on the other hand, the impersonal sense is the figurative one, 
eg. where it speaks of a pouring out of the Holy Spirit (Tit. 3° 
Acts 2-8), But the Spirit of God, or of Yahweh, or the Spirit of 
holiness, figures more or less largely in the O.T. as the animating 
power in the universe, as the inspiration of the prophet, the sol- 
dier, the king, and even the workman. And the possession of this 
Spirit by all men is prophesied as one of ie marks oi Israel’s 
golden age. See Job 26” 33* Ps. 1047 Is. 42? 61' Mi. 38 Jud. 3” 
6* Is. 11° Joel 2? Is. 59° Ex. 31°. John’s reference to the Holy 
Spirit, the wp mm, would not therefore be strange to his Jewish 
hearers. The absence of the art. indicates that the Spirit is 
regarded here as an element, a pervading presence, like the air, 
in the ocean of which we are submerged. The epithet žo% would 
not in itself suggest moral quality, as it denoted what is invested 
with awe or reverence, and only secondarily and rarely, moral 
purity. But in the connection, since the Spirit is regarded here 
as the purifying element, it is evidently holiness in the moral 
sense that is predicated of it. The contrast between the work of 
the Baptist, and that of the Messiah, amounts to this, that the 
mightier one who is to follow John will do the real work of which 
the Baptist is able to perform only the sign. Water cleanses only 
the body, and represents figuratively the inward cleansing of the 
man. But the Holy Spirit is the element in which man is cleansed 


1 On the use of the adverb as a preposition, see Thay.-Grm. Zex.; Win. 54. 6. 
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inwardly and really, and it is this real baptism which the coming 
one was to perform. So far as it is given us in the Gospels, John’s 
annunciation of the Messiah includes only the spiritual side of his 
anticipated work, and thus corresponds with the historical fact. 
But John’s later doubt could have arisen probably only from the 
failure of Jesus to carry out the kingly part of the Jewish Messianic 
expectation. See Mt. 117". And it would be quite improbable 
that John would be so far separated from his time as to expect a 
purely spiritual Messiah. 


In this paragraph, the signs of Mk.’s use of the Logia are not wanting. 
In the first place, O.T. citations are not common in Mk., but are quite 
characteristic of the Logia. And especially, the first part of the double 
quotation is, in Mk. 17-8 Lk. 727, taken unquestionably from that source. 
The somewhat clumsy junction of the two passages is due apparently to 
bringing together what was separated in the original source. And Mt. 3!2 
Lk. 3!7 show signs of being connected with what precedes in the original 
source. Mk. omits this, but gives what precedes with the identity of 
language that shows a common source for all three. For the verbal 
resemblance, implying the interdependence of the Synoptics, cf. Mk. 13 
Mt. 38 Lk. 3t, especially the change of rod Oeo judy, LXX, to avrod in 
them all (Mk. 14 Lk. 33 Mk. 156 Mt. 3456 Mk. 17-8 Mt. 312 Lk. 3!êĉ). 


THE BAPTISM OF JESUS 


9-11. Jesus is baptised by John. The Holy Spirit descends 
upon him, and the voice from heaven attests his Divine 
mission. i 


Among the rest, Jesus comes to John’s baptism. As he comes 
up out of the water, the Spirit descends on him in the form of 
a dove, preparing him for the work into which baptism has inau- 
gurated him and signifying the gentleness of his reign; and a 
voice out of heaven proclaims him to be the Messianic Son of 
God who has won the special Divine favor. 

With this paragraph begins the story of Jesus’ life, but as it 
treats of events preceding his public ministry, the story of the 
baptism and of the temptation conforms to Mk.’s plan outside of 
that ministry, and is given briefly. Æ.g. Mk. does not consider 
it necessary to explain the evident difficulty attending the baptism 
of Jesus, as Mt. does, but gives only the fact. The visible form 
taken by the Spirit in its descent upon Jesus is evidently intended 
to be, like the voice, a theophany, attesting his mission. But the 
Spirit itself is intended to prepare him for his work, and so 
descends upon him now at the beginning of that work ; cf. v.. 


19,10] THE BAPTISM OF JESUS II 


9. ka èyévero HADev ' — èv Exeivats tais yuepars — in those days. 
This is a general designation of time, and denotes here the period 
of John’s ministry. Naaper trys TadtAaias — Nazareth of Galilee. 
The explanatory rys TaAtAaias is for the information of the unin- 
formed, and is a sign therefore, that this Gospel was written for 
Gentile readers. This is the only place in Mk. where Nazareth is 
mentioned, though Jesus is called a Nazarene in several places 
(1% 10” 16° 147). It was the home of Jesus during his private 
life. 

According to Lk. 126 24. 39. 51 416, this was owing to the previous residence 
of his parents in Nazareth. Mt., however, tells us that they took up their 
abode there after their return from Egypt, because they were turned aside 


from Bethlehem by the succession of Archelaus to his father’s throne, 
which made Judæa no longer a safe place for them (278), 


Nazareth was in the interior about midway between the Lake 
of Galilee and the Mediterranean. It is at present a town of 
about 5000 inhabitants, going by the name of En Nazira.? 

eis Tov ‘lopdavyyv— into the Jordan. The prep. here coincides 
with the proper meaning of the verb, indicating that the form of 
the rite was immersion into the stream. The prep. èx in the next 
verse, — going up out of the water, — implies the same. 

10. Kai et6ts — And immediately? dvaBaivwv èk — going up out 
of. 


èk (instead of dd) Tisch. Treg. WH. RV. BDL 13, 28, 33, 69, 124. 


oxilouevous Tovs ovpavovs — the heavens opening, not opened. 
The pres. part. denotes action in its progress, not completed 
action.‘ i 

ws mepiorepav — as a dove. Lk. 3? says that this resemblance 
was in bodily shape. And the language itself implies that. The 
dove was the emblem of guilelessness (Mt. 10). It was not a 
bird of prey. The appearance accords with the gentleness of 
Christ’s reign. The descent of the Spirit was moreover a real 
event, while the appearance was only a vision. It was not merely 
a sign that here was a person endued with the Spirit, but a special 
influence beginning at the time, and preparing him for his new 
work. It was like the descent of the Spirit at Pentecost, prepar- 
ing the disciples for their new work. Neither event implied in any 
way that the Spirit was not present in their lives before. And. 


1 This circumlocution for the simple verb is a translation of the Heb. yo, and 


is foreign to the Greek idiom. The absence of a conj. between the two verbs is 
also a solecism. 

2 See Bib. Dic. On the form of the Greek name, see Thay.-Grm. Lex. 

8 This adverb is one of the marks of the style of this Gospel. It is used by Mk. 
nearly twice as often as by Mt. and Lk. together. ev@vs is substituted for eùðéws in 
the critical texts in most of these passages in Mk. See Thay.-Grm. Lex. 

4 See Burton, N.T. Moods and Tenses, 125. ` 

5 On this office of the Spirit, cf. Is. 112. 
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we find in all the Synoptics mention that Jesus began his ministry 
under the impulsions of the Spirit. See Mt. 12% Mk. 1”? Lk. 4} 1 !8, 
This descent of the Spirit is moreover indicative of the meaning 
of our Lord’s baptism. It has already been indicated that the 
real baptism, of which that in the water is only the sign, is a bap- ° 
tism in the Holy Spirit, and it is this which is signified by the 
baptism of Jesus, but without the accompanying repentance which 
belongs to the baptism of the rest of the people. 

ll. kai þpwv) (èyévero) — And a voice (came). 

Omit éyévero Tisch. (WH.) x D ff.2. 


Zò ef 6 vids pov 6 dyaryntés — Thou art my beloved Son. This 
is one of the passages in the Synoptics which indicate that the 
Synoptical use of vids (rod @eov) applied to Jesus, conforms to 
current Jewish usage, omitting the metaphysical Sonship, and 
including only the theocratic, or figurative meaning of the word. 
The aor. evd0xnoa, J came to take pleasure, denotes the histarical 
process by which God came to take pleasure in Jesus during his 
earthly life, not the eternal delight of the Father in the Son. The 
title here would denote one, therefore, who has been received 
into special love and favor by God, as Paul calls Timothy his son 
(1 Tim. 1”). It accords with Lk.’s statement, that Jesus grew in 
favor with God and man (Lk. 2”).' èv cot evddxnoa — in thee I 
came to take pleasure. 


év col (instead of év @) Tisch. Treg. WH. RV. BDLP 1, 13, 22, 33, 
69, Lat. Vet. Vulg. Memph. Pesh. 


THE TEMPTATION 


12,13. Jesus retires into the wilderness, where he remains 
forty days, tempted by Satan, and attended by angels. 


Immediately after the baptism, Jesus is impelled by the Spirit 
who has taken possession of him into the wilderness. He remains 
there forty days, surrounded by the wild beasts, attended by 
angels, and tempted by Satan. | 

It is especially the story of the temptation, in the period pre- 
ceding the public ministry, which is abbreviated by Mk. He 
gives us simply the fact of the temptation, the place, the wild- 
erness, the time, forty days, and the descriptive touch, that he 
was with the wild beasts. 


12. Kai eiOis — And immediately, viz., after the baptism. This 
event, with its accompaniments, is of the nature of an inaugural 


1 On this use of the aor., see Win. 40, 2; Burton, N. T. Moods and Tenses, 55. 
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act. And it is followed immediately by his retirement into the 
wilderness. The time, the circumstances, and the nature of the 
temptations, all point to the probability that this retirement was 
for the purpose of meditation upon the work into which he had 
been inaugurated. Moreover, the Ivetya, the Spirit, connects this 
with the account of the baptism. He begins now immediately to 
act under the impulsions of the Spirit which he has just received. 
éxBadAa -— thrusts him out. Mt. and Lk. both use the milder 
dyewv, fo lead, to describe this. riv épnuov — the wilderness. ‘This 
is the same general region in which the baptism took place. But, 
inasmuch as it was from the wilderness into the wilderness, and 
Mk. adds that he was with the wild beasts, it must mean that he 
penetrated still further into its solitudes. 

13. Kai jv êv ry ppw reccepdKxovra nyepas— And he was in 
the wilderness forty days. ‘This period is given by both Mk. and 
Lk. as that of the temptation, though Mt. and Lk. both give us 
the three special temptations following the forty days. Mt. makes 
these the only temptations. -retpafouevos — tempted. Used here 
of an actual solicitation to evil. 


The proper meaning of meipdfeev is ¢o ¢ry, in the sense both of attempt 
and Zest. It is through the latter meaning that it comes to be applied to 
the test of character, whether by trial, or by solicitation to evil. 


Sarava — Satan? The name is Hebrew, but the personage 
does not figure much in O.T. narrative or discourse (1 Chr. 21! 
Zech. 3+? Job 1%? 27), In the N.T., he is represented, in 
accordance with current Jewish ideas, as the ruler of a kingdom 
of evil, having subjects and emissaries in the shape of demons, 
corresponding to the angels who act as God’s messengers. His 
special function is to tempt men to evil. pera trav Onptwy — with 
‘the wild beasts. The desert of Judæa is in parts wild and un- 
tamed, and abounds in beasts of the same description, such as 
the leopard, the bear, the wild boar, and the jackal. This descrip- 
tive touch, in which, just as with a word, the wildness and solitari- 
ness of the scene are brought before us, and equally, the omission 
of details of the temptation, are characteristics of Mk. The omis- 
sion accords with the plan of his Gospel, but, also, with a certain 
objective quality belonging to it. See Introduction. ĝıņxóvovv — 
were ministering.” This ministry, like the temptations, is rep- 
resented in Mt. as taking place after the forty days. In our 
account, it is evidently an offset to the presence of the wild beasts. 
The visible things figuring in the scene were these beasts, but 
there were invisible presences as well, and these were minister- 
ing to him. Mk. does not tell us what the ministrations were. 
(Nor Mt.) | 


1 A Heb. word, meaning the Adversary. 
2 The impf. describes the act as taking place during his stay in the wilderness, 
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The historicity of the account of the temptation is attacked with some 
plausibility. There are certain things about it on which a just historical 
criticism throws some doubt. ‘There is a concreteness about the appear- 
ance of Satan, and of the angels, an air of visibility even, an impression of 
actual transportation through the air, and the introduction of a typical 
number (forty),! which can, however, easily be eliminated without touch- 
ing the essential history. The account which has been preserved is evi- 
dently the pictorial and concrete story of what really took place within the 
soul of Jesus. But the temptations themselves, just because they represent 
the actual temptations of his later life, are a portrait, and not an imagina- 
tive picture. Holtzmann, in his Note on the passage, gives an admirable 
statement of the way in which the story corresponds to the real temptations 
of Jesus’ life. But his argument that some one made up this story from 
those falls to the ground. It implies that some one understood that life 
better than any contemporary did understand it. 


BEGINNING OF JESUS’ MINISTRY 


14-20. After John's tmprisonment, Jesus goes to Galilee, 
where he begins his ministry with the proclamation of the 


kingdom of God. 


After the imprisonment of John, Jesus departs into Galilee, 
where he begins his ministry with the proclamation of the good 
news of the kingdom of God, announcing the completion of the 
time for it. He finds Peter, Andrew, James, and John fishing in 
the lake of Galilee, and calls them to follow him and become 
fishers of men. 

The order of events in the Synoptics is as follows: 


MATTHEW. MARK. LUKE. 


Delivering up of John Delivering up of John Delivering up of John 


(mere mention). (mere mention). (account), 39 %, 
Departure into Galilee. | Departure into Galilee. | Departure into Galilee. 
Change of residence Beginning of teaching. 

from Nazareth to Ca- T Rejection at Nazareth. 

pernaum. cae Coming to Capernaum. 


First miracles. 
Beginning of Jesus’ Beginning of Jesus’ General teaching in syn- 
teaching. teaching. agogues in Galilee. 
Call of first disciples. Call of first disciples. Call of first disciples. 


The general order of events is the same. The evident intention 
of all is to connect the beginning of Jesus’ ministry with the close 
1 Moses was in the mount forty days and forty nights (Ex. 2418, 3428), Elijah was 


in the wilderness forty days and forty nights (1 K. 198), and the Christophanies after 
the resurrection covered a period of forty days (Acts 13). 
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of John’s work, though this is more evident in Mt. and Mk. than 
in Lk. They also mark at the beginning that it is a Galilean 
ministry. Mt. and Mk. tell us that it was the good news of the 
kingdom of God which was proclaimed by Jesus. Lk. also brings 
this in incidentally. He also introduces the rejection at Nazareth, 
evidently to account for the removal to Capernaum, and inserts 
the first miracles and a tour of preaching in Galilee before the call 
of the first disciples. 


14. Mera 8 rò wapadoPnvat rò» Iwdvvyy — And after the deñv- 
ering up of John. Mt. and Mk. assume this as a well known fact. 
Lk. tells the story of it (3*”). The others tell it later (Mk. 6-2). 
eis tTHv TadtAaiayv — into Galilee. The connection of events is lost 
here in the brevity of the narrative. We are not told whether 
Jesus came into Galilee because of the imprisonment of John, 
and being there, began his ministry ; or whether he began his 
ministry because John’s ministry was ended, and chose Galilee as 
the scene for it. But, inasmuch as Jesus is represented by the 
Synoptics as continuing his work in Galilee until the end, it is 
evidently the latter. It is the demands of his work that take him 
to Galilee, and John’s imprisonment is the occasion of his begin- 
ning his work, and only indirectly of his coming to Galilee. More- 
over, they do not tell us why Galilee became the scene of his 
ministry. But the reason is evident. It was not the headquar- 
ters of Judaism ; and events showed that Jesus’ work would have 
been impossible in the stronghold of that unsympathetic faith. 
The fourth gospel tells of a preliminary work of eight months in 
Judæa, but the Synoptics are not only silent about it, but exclude 
it by their evident intention to represent this as the beginning of 
Jesus’ work. 


Galilee, Heb. Dba, circle, was originally the name of only a small circuit 


- in one of the tribes inhabiting the northern section of Palestine. But in 
the time of our Lord, it had come to be applied to the Roman province 
including the whole territory of the four northern tribes. It was inhabited 
by a mixed population of Jews and Gentiles. See Jos. 207 2182 1 K. o! 
2 K. 157%, 


tò evayyéAtov Tov Ocod— glad tidings of God. 


Omit rĝs Bactdelas betore rot Oeo? Tisch. Treg. WH. RV. BL. 1, 28, 33, 
69, 209, mss. of Lar. Vet. Memph. 


The glad tidings of God is here the glad tidings from God, who 
is the author and sender of the message (subj. gen.). The good 
news itself, as the next verse shows, is that of the kingdom. 

15. The words, kaì A€ywv, and saying, at the beginning of this 
verse, are to be omitted. 
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Omit xal Aéywv Tisch. WH. (kal Aéywv) x one ms. of Lat. Vet., Orig. 
The insertion of xal \éywy is caused probably by the interpolation of ris 
Bacıňelas in the preceding verse. The two go together. 


merÀýpwrar 6 kapós — the time has been filled up, or completed. 
Fulfilled, EV. is etymologically correct, but misleading, on account 
of its technical use to denote the accomplishment of expectation, 
promise, or prophecy. What is denoted here is the filling up of 
the time appointed for the coming of the Kingdom. This idea 
of an appointment of times, as well as of events, is thoroughly 
Jewish, referring all things to God. But to Jesus, who read the 
signs of the times (Mt. 16°), the language signified not only a 
theology, but a philosophy of events. The time revealed itself to 
him as ripe for the event. 

nyy-xey ý Baotrcia tov Oeod — The kingdom of God has come 
near. ‘This message assumes evidently the existence of the idea 
of a kingdom of God among the Jews as a familiar thought. The 
announcement is, that this expected kingdom is at hand. Jesus 
does not announce a new fact, nor does he enter here upon any 
exposition of the nature of the kingdom, such as belonged to his 
later teaching, but simply announces the expected kingdom. He 
does not enter into the question of the difference between his 
spiritual kingdom, and the earthly kingdom of Jewish expectation. 
It is enough for his present purpose to announce it as a kingdom 
of God, and so to prepare the way for his call to repentance. 


This announcement has to be located first, in the life and teaching of 
Jesus; secondly, in its relation to John’s message; and thirdly, in current 
Jewish thought. In Jesus’ own thought it is central; the kingdom of God 
is the subject of his teaching, and his object is to revolutionize the current 
idea; but that necessary change comes later. And moreover, in its con- 
nection with his later activity, it constitutes the announcement that the 
object of that was the establishment of the kingdom of God, and not 
merely the instruction of the people as to its nature. He was in his earthly 
work prophet, but also king. In its relation to John’s message, this 
announcement of Jesus was the continuation and development of that, 
repeating his call to repentance, but substituting for his announcement of 
the coming One, that of the coming Kingdom. This is in accordance with 
Jesus’ impersonal manner of treating his work. In its relation to current 
Jewish thought, this announcement fulfilled national expectations. This is 
evident from the reception given to Jesus by the nation, and from the 
uncanonical Jewish literature. This literature shows that the idea of 
Jewish deliverance and greatness, started in the prophetic books of the 
O.T., had not been allowed to lapse, but had gradually taken shape in the 
idea of a universal kingdom ruled by God himself, with the Messiah as his 
earthly vice-gerent, having Palestine as its centre and Jerusalem as its 
capital, and including in itself the righteous dead, who had been raised to 
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share its glories. And the attitude of the people during the life of Jesus 
shows that this had become at this time a subject of fervid popular hope 
and expectation. 


peravocire— repent. ‘This is a continuation of John’s message. 
Kai muorevere èv To evayyeAiw— and believe in the good news, is, 
however, a distinct addition to that message. The eiayyédov, 
good news, is that the expected kingdom is at hand. Our word 
gospel, with its acquired meaning, is again singularly out of place 
here, as it inevitably obscures this obvious reference to the edayye- 
Mov rod @eod just mentioned. miorevere, beleve, is another word 
that has to be evacuated of its theological sense. It is purely and 
simply belief of the message brought by Jesus, that the kingdom 
of God is at hand. If a crisis is coming, and men are to be pre- 
pared for it, the first requisite is, that they believe in its coming.’ 
16. Kai rapdywv rapa— And going along by. 
Kal rapdywyr, instead of reptrar@y de, is the reading of Tisch. Treg. 
WH. RV. x BDL 13, 33, 69, 124, 346, Latt. Memph. Harcl. marg. etc. 


tiv Oddaccav rìs TadtAaias—sea of Galilee. This lake was 
the scene of Jesus’ ministry. On its NW. shore were the towns 
of Capernaum, Magdala, Chorazin, and Bethsaida, referred to by 
Jesus himself as the district in which his mighty works were done. 
And its eastern shore, being uninhabited, was the place to which 
he used to retire to escape the multitudes. It was a lake 12 
miles long, and 6 miles wide at the place of greatest width. The 
Jordan river enters it about 20 miles from its source. The use of 
OdAacoa in its name is uncommon in Greek. 


In Lk. it is called commonly 4 Aluyn the lake; once, Lk. 51, the Zake 
of Gennesareth, from the district on its W. shore. J. 21}, calls it she sea of 
Tiberias, from the principal city on its shore. The Heb. name is 133 D) 


or m\732 sea of Chinnereth, or Chinneroth. See Nu. 3411 Jos. 1327 128, 


Sipwva kal “Avdpéay rov ddeAddv Tod Zipwvos, dudiBdddovras 
èv tH Oardoon — Simon and Andrew the brother of Simon casting 
a netin the sea. 


(rod) Zluwvos instead of aro, Tisch. Treg. WH. RV. x BAE?LM 1, 
69, 102, Lat. Vet. (a) Memph. A number of other texts read aġroî rod 
Zlawvos. dugiBdddpovras without duglBrAnorpov, Tisch. Treg. WH. RV. x 
BE* FGHKLSUV. 


The repetition of the noun SXipwvos in a case like this is charac- 
teristic of Mk. dudiéBAnorpov is a thing thrown round another, 


1 The regular construction after morevevw is the simple dat. In the N.T. we find 
this, but also eis with acc. and èm with acc. or dat. This construction with év is 
found only here, and in John 315. 

2 The common construction after mapáywv is the simple dat. This repetition of 
sxapa is not found elsewhere, i 


cC 


18 THE GOSPEL OF MARK [L 17-19 


as a net about fish, clothes about a person. Hence dudiBardAovras, 
used absolutely here, and suggesting the dudiBAnorpov, the net, as 
it certainly does, means to throw the net about the fish.! 

17. Sedre dricw pou— Come after me? Following is in the 
N.T. a figurative expression for discipleship, especially for that 
which involved personal attendance upon Jesus. This use of 
Jollow belongs to a general use by which it is applied to any per- 
sonal attendance, as of a soldier. áis dvOpwrwv — fishers of 
men; cf. Jer. 16%. This is the first instance of the use of para- 
bolic language, so common in the discourse of Jesus. The para- 
ble is not necessarily drawn out into a story, or a stated comparison ; 
it may be expressed in a word as here. In it, Jesus simply brings 
together things of the outer and inner world, expressing the 
unfamiliar in the terms of the common and familiar. The effec- 
tiveness of it depends on the general likeness of the two worlds. 

18. Kai evOis adevres rà Sixrva— And immediately having left 
their nets. 


evOds, instead of evdéws, Tisch. WH. x L 33. Omit adréy after rà Slxrva 
Tisch. Treg. WH. RV. x BCL, some mss. of Lat. Vet. Vulg. Memph. 


This immediate following is due probably to a previous ac- 
quaintance with Jesus and his teaching. They had been attracted 
to him before, and so were prepared to heed this apparently abrupt 
call to become his personal followers. John 1** tells us that they 
became disciples a year before this, during the ministry of John 
the Baptist. 

19. Kai zpoBas 6A‘yov — And having gone forward a little. 


Omit éxetev thence, Tisch. Treg. WH. RV. BDL 1, 28, 118, 124, 131, 
209, Lat. Vet. (some mss.) Memph. Pesh. etc. 


"IdxwBov — James — the O.T. Jacob. He is named commonly 
before John, implying that he was the older brother. ZeBeda‘ov— 
Zebedee. Known only as the father of his two sons, and men- 
tioned only in connection with the present event (Mt. 4”). The 
mother was Salome. kat airovs — who also, EV., gives the sense 
of these words. They express the identity of the occupation of 
these two with that of Peter and Andrew. They were also in 
their fishermen’s boat, though they were mending their nets, in- 
stead of casting them. xaraprifovras — mending.* 


1 Thay.-Grm. Lex. explains the word as meaning fo throw about, first in one 
place, and then in another. 

2 Aedre is a plural imperative, formed from the adv. epo. The use of the adv. 
as a prep., dmiow pov, is a sign of the Hellenistic Greek of the N.T. (Win. 54, 6). 

3 Cf. Mt. 2756 with Mk. 1549. 

4 Karaprigecy means in general to put in complete order, and may be applied 
either to the original fitting out, or to repairs, 
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20. Kai eùbùs éxadrecev atrovs — And immediately he called them. 
The immediateness here attaches to the call itself, in the former 
case to the response. He called them immediately, z.e., without 
any preliminary or preparatory act on his part. 


eùĝùs is here again substituted for ed@éws. In brief it is so substituted in 
most of the cases where it is used in Mk. It is unnecessary to cite the 
authorities in each case. . 


drnAGov éricw pov — they went away after him. ‘This is a very 
good illustration of the way in which this act of following acquires 
its figurative meaning, and in which also the original and figurative 
meanings may be combined. Here the outward act was going 
away after Jesus, but the meaning of it was following in the sense 
of discipleship. 


The accounts of this call in the Synoptics furnish a good example of the 
varying relations of these gospels. Between Mt. 4!8-2 and Mk., there is 
the close verbal resemblance which can be explained only by their interde- 
pendence. Lk., on the other hand, presents a different version, evidently 
from an independent source, and it differs from the others just as we should 
expect independent accounts of the same event to differ. The points of 
difference in Lk.’s account are: (a) he found the boats empty; (4) the 
fishermen belonging to both were washing their nets; (c) the different 
occasion of the promise about catching men, which is in this case addressed 
to Peter alone; (d) the introduction of the discourse to the multitude 
from the boat, and of the miraculous draught of fishes, which can be 
brought into the account of Mt. and Mk., but not in the connection given 
by Lk.; (e) he makes the whole a single event in which all four men 
participated, while Mt. and Mk. give two calls addressed successively and 
independently to the men in each boat. 


THE FIRST MIRACLE 


21-28. Healing of a demoniac in the synagogue at 
Capernaum. 


Jesus comes to Capernaum, and teaches in the Synagogue in 
such a way as to impress the people with the authority of his 
utterance, and with the marked difference in this respect between 
himself and the Scribes. The impression is deepened by his 
authority over demons displayed in healing a demoniac in the 
synagogue, and his fame travels over the surrounding country. 

This is the first miracle recorded in Mk. and Lk. And it is 
significant that the miracle selected, the casting out of demons, 
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is the representative miracle in Mk.’ The scene is in the Syna- 
gogue at Capernaum. This is another beginning, the synagogue 
being the chosen place for Jesus’ teaching in the early part of his — 
ministry. The journey through Galilee, which immediately fol- 
lowed this event, is described as a preaching tour in the syna- 
gogues. The synagogue is again the scene in 3', and in 67. After 
that it drops out, and probably this means that the freedom of the 
synagogue was allowed him only at first. The effect of the mira- 
cle on the people, and Jesus’ refusal to follow up this effect, his 
evident desire to avoid the notoriety accompanying it, are begin- 
nings of a more important character. ‘They show us at the very 
outset the kind of success which he had, and the estimate which 
he placed upon it. And we also get the impression which Jesus’ 
teaching made upon the people from the very start, in which it is 
expressly contrasted with that of the Scribes. He was without 
outward authority, while they were the acknowledged teachers of 
the nation ; and yet the impression which his teaching made and 
theirs failed to make, was that of authority. Holtzmann remarks 
that the sketchiness peculiar to Mk.’s opening verses ends here, 
and gives place in this account to greater amplitude of narration. 


21. Kai eiomopevovra: eis Kagdapvaovp — And they enter into 
Capernaum. 


Kadapvaovp Tisch. Treg. WH. RV. x BD 33, 69, Latt. Memph. WH. 
App. p. 160, say that Karepvaovų is a distinctly Syrian corruption of the 
name. Kagapvaovp is substituted by Tisch. Treg. WH. in every place in 
which the name occurs. 


Mk. does not tell us that Capernaum became the residence of 
Jesus at this time. He does not even tell of his leaving Nazareth, 
though he has implied, v. 9, that that was his home at the time of 
the baptism. See Mt. 4" Lk. 4°. Mt. and Lk. have very much 
more the appearance of ordered narration, locating what is intro- 
duced into the narrative. Capernaum is on the NW. shore of the 
Lake of Galilee, though there is a dispute as to its more exact 
location. It does not appear in the O.T. 


The general opinion identifies Capernaum with Tell Hum, about three 
miles S. of the place where the river enters the lake. Some three miles 
further S., is Khan Minyeh, the site defended by Dr. Robinson. The only 
considerable ruins are at Tell Hum. 


1 See v.39 67; cf. Mt. ro! Lk. gl. 
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Kai eùbùs rois caBBaow!— And immediately on the Sabbath. 
Immediately on his coming into Capernaum, on the first Sabbath, 
he began his teaching in the synagogue. édidacker eis THv cvvayu- 
yýv? — he was teaching in the synagogue. 

Omit elceXOav, having entered, before els rhv cvvaywyhy Tisch. (Treg.) 

WH. marg. CL 28, 69, 346, Memph. (2 edd.) Pesh. etc. The external 

evidence is not conclusive, but elsehk@av seems to be an emendation of a 

form of expression characteristic of Mk.; cf. v.3? (Tisch. Treg. WH. RV.). 


The construction é5l5acxey els is very nearly equivalent to the dat. of indir. 
obj., and denotes the direction of the act. See Thay.-Grm. Zex., els, I, A, 


5,b 


The provision of the synagogue service, which made it available 
for Jesus’ purpose, and caused him to choose that as one of his 
means of obtaining access to the people, was the freedom of its 
service. The performance of public worship or instruction was 
not committed to any officials, but to any one selected for the 
purpose by the dpxtovvaywyos, the ruler of the synagogue. For an 
example of the way in which Jesus connected this teaching with 
the Scripture reading, see Lk. 4'*™. 


The synagogue was the formal assembly in Jewish towns, or in the 
Jewish quarters of the Gentile cities, for instruction in the law. No 
provision for such an institution was made in the law itself, and it dates 
probably from the exile. The service consisted of prayer, reading of Scrip- 
ture, and exposition by any rabbi, or other person present and competent 
to teach. There was a body of elders, generally the civic authorities in 
Jewish towns, who had charge of the general affairs of the synagogue. 
The special officers were an dpxiouvdywyos, or synagogue ruler, who had ` 
charge of the synagogue worship, appointing readers and exhorters; the 
alms-receivers; and the Jrnpéra:, whose chief function was to bring forth 
the Scriptures for public worship, and to return them to their place, but 
who, in general, were the subordinate functionaries, the beadles of the 
congregation. 


22. Kai éferAnocovro— And they were astonished. A strong 
descriptive word for amazement, meaning strictly zo strike a person 
out of his senses by some strong feeling, such as fear, wonder, or 
even joy. bayn — teaching (RV.) not doctrine (AV.). The 
reason given for their astonishment concerned the manner of his 
teaching, not its substance. édidacxev— he was teaching, not he 
taught (EV.). us éfovoiav éyww—as having authority (RV.). 


1 Heb. nv, a rest-day. This dat. plur. of the third declension is frequent in | 
the N.T., not in the Sept. The plural is used frequently in the N.T. for a single 
Sabbath, a use either corresponding to the plur. of festivals; Ta èykaivia etc., or 
coming from the emphatic Chald. form x72¥. 

2 This use of aways ý to denote an assembly, or the place of assemblage, 
belongs to the N.T. e Gr., it denotes the act of assembling. 
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What this authority was, the contrast with the Scribes indicates. 
They had, and constantly cited, external authority for their teach- 
ing. They said, Rabsi—says this. His authority then, which 
they did not have, was internal, proceeding from vision. The diffi- 
culty with the Scribes, and with men of their class, is that they 
carry external authority into the realm of intuitive truth. 

oi ypapparets — the Scribes! These were the men with whom 
Jesus had his chief controversy. ‘They were the authors of the 
tradition, which he claimed made void the word of God. 7**, 
The Pharisees were the party of adherents to this traditional law, 
whom they gathered about themselves. Their function was that 
of interpreters and expounders of the law, and especially the decis- 
ion of difficult cases under its different commands. They sought 
in this way to apply such a general law as the Sabbath, e.g. to all 
possible cases that could arise under it, in such a way as to safe- 
guard it against possible violation. They were ignorant of the 
modern historical interpretation, and of Jesus’ spiritual exposition, 
and they systematized the allegorical method. To this body of 
casuistry and essentially false interpretation they gave an authority 
equal to that of Scripture, and even superior to it. The conse- 
quence was that they built up a system, in which the spiritual ele- 
ment of the O.T. was minimized, and the external, formal, 
positive element was emphasized. See Schiirer on Scribism, II. 
I, 25. 

Kai eùbùs — And immediately. 


Insert ed00s between Kal and 4» Tisch. (Treg.) WH. RV. x BL 1, 33, 
131, 209, Memph. etc. 


ev0vs — immediately, here and in v.”, shows the rapid sequence 
of events after he entered Capernaum. He was no sooner in the 
city than he entered the synagogue, and no sooner in the syna- 
gogue than this demoniac appeared. 

êv mvevpatt dxafaptw — in an unclean spirit. ‘The prep. is used 
to denote possession by the evil spirit, in the same way as êv Xptora, 
in Christ, êv Iveipart “Ayiw, in the Holy Spirit, denote the intimate 
connection between the Christian and Christ, or the Holy Spirit. 
The two beings are conceived as somehow ensphering each other, 
and sometimes one, sometimes the other, is said to enclose the 
being identified with it. The demon, e.g., is said to be in the 
man, or the man in the demon. In this case, the man is said to 
be in the unclean spirit, and v. 27, the unclean spirit is said to 


1 In the Gr., ypazmarevs denotes a clerk or recorder, and is appina to an official 
class whose general function corresponds to that of the clerks of judicial and repre- 
sentative bodies. Among the Jews, it meant a Zettered man, one acquainted with 
the sacred writings. They are called also vourxoi, lawyers, or men versed in the 
law; vopodidacnado, teachers of the law; iepoypappareis, because they dealt with 
the sacred writings; and Rabbis, great ones. 
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come out of him. myeua åkáðaprov is used interchangeably with 
õaruoviov, demon (AV. devil), to designate these spirits. Beelze- 
bul is their chief, or Satan. See 3”, 


The reality of demoniacal possession is a matter of doubt. The serious 
argument against it is, that the phenomena are mostly natural, not super- 
natural. It was the unscientific habit of the ancient mind to account for 
abnormal and uncanny things, such as lunacy and epilepsy, supernaturally. 
And in such cases, outside of the Bible, we accept the facts, but ascribe 
them to natural causes. Another serious difficulty is that lunacy and 
epilepsy are common in the East, as elsewhere, and yet, unless these are 
cases, we do not find Jesus healing these disorders as such, but only cases 
of demoniacal possession in which these were symptoms. The dilemma is 
very curious. Outside the N.T., no demoniacal possession, but only lunacy 
and epilepsy; in the N.T., no cases of lunacy and epilepsy proper, but only 
demoniacal possession. See, however, Weiss, Life of Jesus, III. 6. 


24. kal dvexpafe—and he cried out? ("Ea)ri uiv kai cor; — 
What to us and to thee, literally. What have we in common 
which gives you the right to interfere with us? 


Omit “Ea Tisch. Treg. WH. RV. x* BD 102, 157, Latt. Pesh. Memph. 
etc. 


7Aes drrodéoat qyas;— did you come to destroy us? The demons 
were afraid that Jesus was not only going to cast them out, but to 
remand them to the torments of Gehenna. See Mt. 8” Lk. 8”. 
odd oe tis &— I know thee who thou art. The change from the 
plural piv, fo us, to the sing. oda, Z know, simply brings us back 
to the person speaking for himself, whereas in the qty, the demon 
speaks for his class. The question is, what have we demons to 
do with you? The statement of the demoniac, Z know thee, is 
inspired by the demon, and is so explained in v.™. 


ofSapev is substituted for ola by Tisch. Treg. marg. WH. marg. x LA 

Memph. etc. A probable emendation to make this agree with the plur. 

pty. 

6 dytos Tod Oeod — the holy one of God. ‘The one consecrated 
to God, and employed in his service.” See J. 10%. It gives here 
the reason why the demon feared that a part. of Jesus’ mission 
(7AGes) was to dismiss them to their place. 

25. Kai éreriunoev atte 6 Inoods, piuwbyrie — And Jesus charged 
him sharply, Shut ups 


Omit Aéywr, saying, T. (WH.) x A*. It is inserted apparently to get 
over the roughness of érerlunoev alone. 


1 This use of mveĝua belongs to Biblical Greek. 

2 The first aor. is “ rare and late.” Sec. aor. avéxpayov common. 

8 The only other place in which this term is applied to Jesus is John 68 
(Tisch. Treg. WH. RV.). 

4 For other examples of this meaning of émırıuĝv, see Mk, 830 312 Mt, 1216, 
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hipwOnrt — literally, ġe muzzled! Its metaphorical use to denote 
putting to silence in other ways belongs to later Greek. 

26. orapagav — having convulsed him. It is used in medical 
writers of the convulsive action of the stomach in retching. And 
it is evidently in this secondary sense of convulsing that the word 
is used here, not of actual fearing or lacerating. gwvjcav pov 
peydrAyn — having cried with a great cry. 


Tisch. Treg. WH. RV. x BL 33, etc. gwvfjoay instead of xpdtav. 


27. wore cvfnreiy avtovs — so that they discussed. 


abrovs, instead of mpòs aùroús (éavrovs) Tisch. WH. x B and mss. of 
Lat. Vet. 


ovlynreiv — to discuss, or question? Ti éore rovro; bay) kuv) 
Kat éfovoiav' Kal Tois mvevpact, etc.—Whatis this? A new teach- 
ing according to authority. And he commands, etc. 


didax? karv) kar’ éfovelayv is the reading of Tisch. Treg. WH. RV. x BL 
33, 102. 


The critical texts which adopt the above reading, with the 
exception of Tisch., punctuate differently. They connect xar’ 
égovoiav with what, follows, so that it reads, a new teaching; with 
authority he commands even the unclean spirits. But according to 
v.”, this new element of authority resides in the teaching itself, 
so that kar’ é€ovoiav belongs more naturally with d&dayy Karri. 
This new, authoritative teaching makes the first ground of their 
astonishment. And in addition to this, not a part of it, is their 
astonishment at the submission of the spirits to his command. 

28. evbis, immediately. ‘This is the third instance of this word 
in this short paragraph. Lk., in spite of his general verbal resem- 
blance to Mk., omits it in every case. Here it shows the imme- 
diateness of the fame which followed such exhibitions of authority. 
mavTaxov eis Àv THY TEpixwpov — everywhere, into all the neigh- 
borhood? f 


Insert ravraxo? Tisch. (Treg.) WH. RV. 8 BCL 69, Lat. Vet. (some 
mss.), Memph. 


tis TaAtAaias is partitive gen., denoting the part of Galilee that 
lay about Capernaum. 


Lk. is parallel to Mk. here (43!-°7), and the minute verbal resemblance 
again shows obvious interdependence. The secondary character of Lk.’s 
account appears unmistakably in the report of the popular discussion that 
followed the miracle. 


1 For instances of the literal meaning, see 1 Cor. 99 r Tim. 518. 

2 This is a Biblical meaning. In Greek, it is restricted to its proper sense, ¢o 
search together. ‘The N.T. meaning is a legitimate derivation from that. 

8 The proper ending of adv. of place with verbs of motion is o, not ov. The 
N.T. Greek does not observe this distinction, but invariably uses the ending ov. 
ra ee of where and whither. The use of ù mepixwpos with yù understood 
is Biblical. 
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A POPULAR UPRISING 


29-34. Healing of Peters wife's mother, followed by a 
popular uprising, bringing all the sick of the ctty to him, at 
the close of the legal Sabbath. 


This story is a continuation of the account of this first Sabbath 
in Capernaum. The miracle in the synagogue is followed by the 
healing at Peter’s house, and at evening, the whole population, 
who have been restrained only by their fear of breaking the Sab- 
bath, gather at the house, bringing all their sick to him. 


29. Kai ciOis— And immediately. The characteristic use of 
this word continues in this paragraph. See v.®. It is omitted in 
the parallel accounts. The whole series, taken together, shows 
how straight events marched from his first appearance in Caper- 
naum to the climax of v.**, These two, v.” and ®, show more 
particularly the immediateness with which the miracle at Peter’s 
house succeeded that in the synagogue. One miracle follows 
another, until finally the whole city bring their sick to him. é&ed- 
Oovres 7AVov — having gone out, they came. 

éfehOdvres Abov Tisch. WH. zxt. RV. txt. 8 ACL TAII Vulg. Memph. 

Pesh. Harcl. 4x. éġeħ0ùv HrOev, having gone out, he came, Treg. WH. marg. 
- RV. marg. BD 1, 22, 69, 124, 131, 209, 346, Lat. Vet. 2 mss. of Vulg. Harcl. 

marg. 

nAGov — they came. The subj. remains the same as in v.”, viz. 
Jesus and his disciples, whose call to follow him is given in v.6”, 
But, since Simon and Andrew are mentioned, the writer adds 
James and John specifically, in order to avoid the possible infer- 
ence that only Simon and Andrew are meant. The touch of the 
eyewitness, Peter, is seen here. 

Holtzmann, by coupling this with Jesus’ instruction to his disciples (61°), 
that they should stay in any house that they entered, infers that Peter’s 
house became Jesus’ residence. But that injunction does not apply here, 


as it belongs to Jesus’ instructions about their conduct when they entered 
a town for only a short stay during a missionary journey. 


30. karékaro mvpéocovoa — was lying prostrate with a fever. 
The language is descriptive, the prep. in xaréxecro denoting the 
prostration of disease, and the part. the fire of fever. The imperf. 
denotes that this was her state at the time. 

31. nyapeyv — raised her, i.e. he made her sit up! wat adnkev 
airnv 6 mvperos — and the fever left her. 


Omit ed0éws Tisch. Treg. WH. RV. x BCL 1, 28, 33, 102, 118, 131, 209,. 
Memph. etc. 


1 The vb. in Greek means to rouse, not to raise. 
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denxove abrots — she served, or waited on them. This is added 
to show the reality and completeness of her recovery. 

32. “Oyías 5& yevopévns — And evening having come. The Jew- 
ish day closed at evening, and as this was the Sabbath, this 
became the signal for the people, who had been restrained before 
by the strict Rabbinical interpretation of the Sabbath law, to 
bring their sick to him.’ Mk. adds őre du ó Mos, when the sun 
set, in order to make it more definite that the day was closed, éyia 
being a general term including time before sunset, whereas the 
day closed with the going down of the sun. It is significant that 
Mt., who does not mention the Sabbath, omits also the sunset. 

tous dSapoviLouevovs — those possessed with demons, not devils, 
AV.? &aBodos is the word for devil, and it is never applied to the 
evil spirits, though they are represented as subjects of the devil ; 
cf. on v.”. In the Gospels, demoniacs are placed in a class by 
themselves, separate from those afflicted with ordinary diseases. 
In this case, the people brought demoniacs especially, because it 
was the healing of a demoniac that had so excited them. 

Salywy is not a word of bad omen in Greek. In the earlier language, it 
is used interchangeably with @e6s, though more commonly it denotes the 


abstract notion of deity. In the later language, it denotes inferior deities, 
beings between God and man. 


33. nv GAn Ý mós émtovvnypevn — all the city was gathered? 
It was all the sick that were brought, and all the city that gath- 
ered at the door. The miracle in the synagogue caused a popu- 
lar uprising. 

34. moAXovs kakðs éxovras . . . Satpovia Toà — many sick, and 
many demons. It is held by most (Meyer, Weiss, Holtzmann, and 
others) that the many here is in contrast with the ağ of v.*. But 
it does not mean necessarily that it was only many, out of the all 
who were brought to him, who were healed. It may mean equally 
well that the number included in the all was not few but many. 
Many sick is not necessarily the same as many of the sick. The 
latter requires the partitive gen. for its exact expression. Sucha 
partial healing would not be inexplicable, since the condition of 
faith required by Jesus might not be present in all cases. But the 
explanation is unnecessary. | 


Mt. 816 says that they brought many demoniacs, and he cast out the 
demons, and healed all the sick. Lk. says that all who had sick persons 
brought them, and he healed them, laying his hand on each one; and that 
demons went out of many. In Lk.’s account certainly, it is not intended 
to contrast the cure of many demoniacs with that of all the sick. 


1 See Lk. 1314. 

2 RV. text retains devils, marg. demons. American Revisers substitute demons 
in text in all passages where Saipwv, Sacuovcov, OF Sacuovigoxac OCCUTS. 

8 The double compound émovynyuérvn is not found in classical Greek, though 
the simple compound ovvaye is common. ém adds to the word the idea of 
gathering upon or towards some point. 
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Kat odk Ype Andriy Tà arpóvia, Ste jòerav avrov | — And he did 
not suffer the demons to speak, because they knew him. daxéiv iS 
used in the N.T. with a direct obj., but not with õre. Where the 
words follow, they are introduced with Aéywv, saying; cf. Mt. 23° 
Mk. 6” Lk. 24% Where õri is used, without any intervening word, 
it is causal? The demons are said to speak, instead of the man, 
because the knowledge of Jesus is attributable to the demon, and 
not to the man. The man is represented as inhabited by an alien 
spirit, who used his organs of speech. 

Xpiordv elvac—to be the Christ, after pdeoav avrév, they knew him, 

(WH.) RV. marg. n BCGLM 1, 28, 33, 69, 124, mss. of Lat. Vet. and 


Vulg. Memph. Harcl. etc. Omitted by ADEFKSUV Latt. Pesh. etc. 
Probable insertion from Lk. 441. 


This knowledge is one of the arguments for the supernaturalism of these 
cases, and one of the difficulties in the way of the naturalistic explanation 
of them. And it is not to be set aside lightly. But the reflections of the 
evangelists are to be distinguished from their statement of facts. And a 
supernatural cause once posited naturally gathers supernatural phenomena. 


JESUS’ POLICY OF SILENCE 


35-45. Jesus makes a tour of Galilee, preaching and heal- 
ing. Cure of a leper. 


After the popular uprising following Jesus’ first day’s ministry in 
Capernaum, he withdraws to a solitary place to pray. His disci- 
ples beseech him to return to take advantage of his popularity, 
but Jesus refuses, saying that. he came out to proclaim the king- 
dom elsewhere. In pursuance of the same policy, he enjoins 
silence on a leper whom he heals during this tour of Galilee, and 
the man’s disobedience forces him to retire from the towns and 
synagogues to uninhabited places, whither the people follow him. 
This section is of first-rate importance in this narrative of the 
beginning of Jesus’ ministry. He appears at the beginning as a 
miracle worker, and maintains that character consistently to the 
end of the Galilean ministry. But here, at the very beginning, he 
is represented as maintaining whatever secrecy is possible about 
his miracles, and avoiding the notoriety attaching to them. And 


1 ġġıe is a rare form of the impf. of adinue, from adiw, with the augment on the 
prep. See Win. 14. 3. b. 
Thay.-Grm, Lex, explains this as equivalent to mepi rovrov bm, concerning this, 
that, But it supposes a difficulty requiring an explanation, whereas the causal 
sense of dr leaves nothing to explain. 
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the only account of a miracle in this first missionary journey is 
that of one in which disobedience to this injunction of secrecy 
made it impossible for him to continue his work in the towns, so 
that he was forced to retire into solitary places. The reason for 
this secrecy about what was nevertheless a prominent feature of 
his work is to be found in the fact that he sought from men a faith 
which was hindered, not helped, by external signs. 

The miracles lent themselves also to false, outward conceptions 
of himself and his work. And evidently they had their raison 
d’étre in themselves, and not in any effect which they were 
intended to produce. They are primarily works of benevolence, 
not of supernaturalism. 


35. mpwi évvvya Aiav — în the morning, a great while before day. 
RV. Literally, very much at night.’ 


čvvvxa, instead of Evyyvxor, Tisch. Treg. WH. RV. x BCDL 1, 28, 33, 131, 
209, etc. 


apwt denotes the last watch of the night from three to six, and 
évvuxa Aiav, the part of this watch which reached back very much 
into the night. čpņpov rorov —a solitary place. The story points 
to some place of this kind near Capernaum. spoonvyero — he was 
praying. The imperf. denotes what he was doing when Simon and 
the rest pursued and found him. We are not told the subjects of 
Jesus’ prayers, except in Gethsemane. But the occasions are sig- 
nificant. The only other in Mt. and Mk. is after the miracle of 
feeding the 5000, where the fourth Gospel explains the urgency of 
Jesus to get rid of both disciples and multitude by the statement 
that they are about to force him to be a king. Lk. adds to these 
three, which are all of which we have an account in Mt. and Mk., 
several others of less significance. But he gives one of the same 
character. After the healing of the leper, Jesus is represented in 
that Gospel as not only retreating before the sudden access of his 
popularity, but as praying. One of these cases might not be 
enough to warrant the conclusion, but taken together they indi- 
cate that Jesus was praying that he might not be ensnared by this 
popularity, or in any way induced to accept the ways of ease 
instead of duty. 

36. xatedingey aùróy — pursued him closely. See Liddell and 
Scott, Gr. Lex. The EV., followed after, is inadequate. xara, as 
in our expression, %2 hunt down, gives the idea of hard, persistent 
search. The word occurs only here in the N.T. kaè of per’ adrov 


1 éyyvyos is properly an adj. meaning nocturnal, This is the only place where it 
occurs in the N.T., and its adverbial use is quite late. 
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—and those with him. Andrew, James, and John are meant. 
See v.”. 
37. Kal evpov atrov ka Aéyovow — And they found him and say.. 


evpov aùròv kal, instead of edpdvres atdréy, Tisch. Treg. WH. RV. x BL 
one ms. of Lat. Vet. Memph. etc. 


ore mávres Cyrovoi oe — that all are seeking for thee.’ All the. 
people of Capernaum, which he has just left, are meant. The 
disciples bring him the news that the excitement of the previous 
day is not abated, and are anxious evidently that he should not 
fail to follow up so notable a success. 

38. "Aywpev dAd\axov — let us go elsewhere? 


dddaxod, elsewhere, is inserted by Tisch. Treg. WH. RV. 8 BC*L 33 
Memph. etc. 


èxouévas KwporoAes — neighboring towns. The noun denotes 
something between a village and a city, approximating a city in 
size, but unwalled.® 

eis robro yap €&prADov — for for this did I come out. The context 
shows plainly that he refers to his coming out of Capernaum, 
which has been mentioned just before, v.*. Not out of heaven, 
an expression and idea which belong to the fourth Gospel, and are 
not found in the Synoptics. Moreover, the purpose to preach to 
other towns than Capernaum is singularly inapposite as a state- 
ment of the object of his coming into the world. It is commensu- 
rate with his leaving Capernaum, but not with his leaving heaven. 
He did not wish to confine himself to one place, and his coming 
out as he did, early, would enable him to escape the importunity 
of the people, who sought to confine him to this. 

39. Kai 7nAdev xnpioowy eis Tas ovvaywyàs airav eis oAnv TH 
TadtAaiav— And he came, preaching to their synagogues, into all 
Galilee, and casting out demons. 


HOev els, instead of Hv év, Tisch. Treg. WH. RV. x BL Memph. The 
construction with this reading is not without difficulty, especially the use of 
els with xnptoowv, to denote those to whom the proclamation is made. 
And probably, this original form of the text was changed to avoid this 
roughness, But, while the Lexicons consider it necessary to explain this 
use of els, they admit it. This leaves the second els with Any Thv Tarı- 
Aalay to depend on #)Gev. 


kat tà Satpovia exBardd\wv — and casting out the demons. Before, 
vv., this miracle is separated from the rest. Here it is men- 
tioned by itself without the rest in such a way as to represent 


l ge, thee, turns this into direct discourse. An incongruous blending of direct 
and indirect ‘discourse, more or less common in N.T., as in other Greek. 

2 On this termination, ov instead of o, see footnote on mavtaxov V.28, This 
word does not occur elsewhere in N.T. 

8 xwudmodts does not occur elsewhere in N.T. It belongs to the later Greek. 
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them. Although it is the only miracle mentioned, it was evidently 
not the only one performed. It is selected as the great and rep- 
resentative miracle. And it is not improbable that it was, so to 
speak, our Lord’s favorite miracle, because here the physical and 
spiritual parts of his work coincided.’ 

40. Xérpos — a leper. The reason for introducing this one mir- 
acle, among the many belonging to this journey, is told in v.. It 
turned him aside from his original purpose of visiting the neighbor- 
ing towns, and forced him into retirement. wapaxadov airov kal 
yovuTerav, A€ywv aùr — beseeching him and kneeling, saying to 
him? 

Omit adrdy after yovurerdy, Tisch. WH. x L 1, 209, some mss. of Lat. 

Vet. Vulg. etc. Omit xal yovurera@y atrov Treg. marg. (Treg.) RV. marg. 

(WH.) BDG T 102, 124, some mss. of Lat. Vet. etc. Omit xal before 

Aéywy Tisch. WH. x* B 69* Memph. etc. 


With this reading, A€ywry saying, is not co-ordinate with rapa- 
Kad@v and yovvrerôv, but subordinate to them. édv OéAyns vva- 
ca.—if thou wilt, thou canst. He does not doubt the ability, 
but the willingness of Jesus. This willingness is the point that 
all petition seeks to carry, the doubt that it seeks to remove. 
xa0apica.— cleanse. Leprosy was not only a repulsive and dan- 
gerous disease, but it made a man unclean ceremonially, so that 
lepers were cut off from intercourse with their fellows, and assigned 
a place by themselves outside the gates.2 It was a part of Jesus’ 
disregard of the merely ceremonial part of the law that he allowed 
these unclean persons to approach him. It did not accord with 
his nature to obtrude this disregard, but he had no scruples when- 
ever the law interfered with higher things. 

41. Kai omdayyvicbeis, éxteivas tyv yxeipa— And having been 
moved with compassion he stretched out his hands 


Kal, instead of ʻO 5¢ Inoods, Tisch. Treg. WH. RV. x BD 102, mss. of 
Lat. Vet. Memph. etc. 


pyaro aŭro — he touched him. The touch, or laying on of the 
hand, was the natural symbolical action accompanying the cure, 
being the sign of any benediction, common to Jews and Chris- 
tians.” 

42. Kai eis århAbev . . . 4 Aérpa — And immediately the leprosy 
departed. 


Omit elrévros aùro® before eùĝùs Tisch. Treg. WH. RV. 8 BDL 16, 69, 
102, mss. of Lat. Vet. Memph. Pesh. etc. 


1 See 31. 15. 22. 67. 13, 2 yovureray belongs to later Greek. 

8 See Lev. 1345. 46, 

4 The meaning and form of cmAayyvigoua are late. omAayyvevw is the proper 
form, and its meaning is to eat the inwards of a victim after sacrifice, or to obtain 
auguries from them. The meaning compassionate comes from the Heb., which 
regarded the omdAdyxva, the inwards, as the seat of pity and tenderness. 

5 See rol6 Acts 818 917 133 1 Tim. 414 2 Tim. 16, 
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eis denotes the immediateness, and so the miraculousness of 
the cure. Mt. tells of twelve cures, in two of which he specifies 
immediateness ; Mk. of thirteen, in six of which he describes the 
cure as immediate; and Lk. of fourteen, in seven of which he 
uses the word zapaypypa, on the spot. This includes only the 
cases in which either this word or eùĝús is used. There are 
others, in which such a phrase as from that hour is used. And 
not only the immediateness, but the completeness, of the cure is 
frequently dwelt upon.’ 

43. éuBpipnodpevos — AV. he straitly charged him. RV. strictly 
charged him. Either of these is an inadequate translation. The 
N.T. meaning of the word is Æ de angry, but the difficulty is to 
find any cause for anger. Weiss finds it in the fact that the man 
had broken the wholesome law forbidding persons with this dan- 
gerous disease from coming into contact with their fellows, and 
attributes Jesus’ urgency to get rid of him to the same cause. 
Consistently with this, he supposes that the cure was only gradual, 
and that the leper was still hable to infect others when he left 
Jesus. Mk.’s story becomes secondary of course as it is plainly 
inconsistent with this hypothesis. Weiss thinks that Mk. introduces 
this word inadvertently, as it shows plainly a different version of 
the whole affair. The original account he finds in Mt. 8. But 
it is Mk. himself who betrays this by his inadvertent éuBpupnodpe- 
vos. Verily, this is to hang much ona small peg. If anywhere, 
Mk. shows here the indubitable marks of originality. And how 
much more probable is his account of Jesus’ urgency to get rid of 
the man than Weiss’s, who lays it to the danger of infection, and 
so to an imperfect cure.’ Mk., on the other hand, attributes it to 
our Lord’s dread of the notoriety caused by his miracles. Weiss’s 
whole theory of the gradualness of Jesus’ cures, and of his regard 
for the Levitical law, of which this makes a part, is unsupported. 
But neither is Meyer’s explanation, that he foresaw the man’s dis- 
obedience, quite probable. It puts its finger on the source of the 
trouble, but it mistakes in making it foresight on the part of Jesus. 
Our Lord is vexed at the whole situation of which the man makes 
a part, at the clamor over the mere externals of his work, and this 
is expressed in some sharp word, with which he accompanies the 
thrusting of him out of the house (or synagogue). It may be 
translated, having spoken sternly to him? It does not denote the 
tone with which Jesus spoke the words given here, as the action of 
the verb and participle are apparently distinct. But it denotes some 
utterance accompanying the éf€GaAev, and partaking of its spirit. 


1 See 131. 44 212 Mt, 1218 Mk. 529 Mt. 932-83 Mk. 735, 

2 See Mt. 989 Mk. 145 J. 1153.38 for the other instances of N.T. use of word. 
Of these, Mt. 99 shares the ambiguity of this passage. The original meaning is 
to snort, which certainly makes room for it to denote an expression of feeling, as 
well as the feeling itself. 
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eféBarev —-AV. sent him away. RV. sent him out. Both in- 
adequate again. Thrust, or put him out, conveys the idea. This, 
as well as éuGprpnodpevos, indicates the urgency of Jesus’ action. 
He wishes to repress the natural, but misguided, impulse of the 
leper to stay and contribute to the adulation and excitement 
gathering about Jesus. 

44. “Opa, pydevi pndév drys — Take heed lest you say anything 
to anybody.’ The reason for this prohibition is not the urgency 
of his performance of the legal requirements, with which nothing 
must be allowed to interfere, but the danger in which Jesus stood 
of just the results which followed his disobedience. His spread- 
ing the story prevented Jesus’ work in public, and forced him into 
retirement, and so Jesus forbade his telling it. And the words in 
which he warned him off this dangerous ground are made as sharp 
as possible. eavrov deifov to ieped kal mpooeveyxe — show thyself 
to the priest, and offer” cis paptiptov avrois — for a testimony to 
them. ‘These words are to be connected with det{ov and tréveyxe 
— show thyself to the priest, and make the prescribed offering, for 
a testimony to them. Take this oficial way, authorized and pre- 
scribed by the law, of testifying to your cure. ‘This case, taken by 
itself, would be one of subservience to the law. And Weiss makes 
it the text of a discourse on Jesus’ strict conformity to the law, 
ceremonial as well as moral.? But this is an evident overstate- 
ment, to say the least. Jesus’ general position is that of a Jew, 
conforming himself, as any sane man would, to Jewish law and 
custom. And yet, sometimes he acts as if there was no such law. 
But in both observance and non-observance, he acts simply as a 
rational spirit, bound by definite principles, but conforming to 
fixed rules only so far as they do not interfere with the principles. 
Take, e.g., what he says about the higher law in its relation to the 
Sabbath, and about the principle of fasting. In this very case, 
his touch of the leper made him unclean, so that his action com- 
bined both observance and non-observance. And in his discourse 
about eating with unwashed hands, he abrogates the distinction 
between clean and unclean. No, to judge of his action here in 
a large way, it is apparent that Jesus would not have encouraged 
the man to disregard the law, and might very likely have bidden 
him observe it, just as he would himself. But this insistence on it 
can scarcely be attributed to Jesus’ anxiety or scrupulosity about 
ceremonial law. But the provision for official announcement of 
the cure to a single person in Jerusalem, by taking the place of 
publishing it abroad in Galilee, gave Jesus an opportunity to sup- 


1 See Win. 56, 2, 4, 8. On the double negative, zothing to nobody, see Win. 
55, 9, b. 

2 The prescribed ceremonial and offerings for the cleansing of a leper are found 
in Lev. 14. 

3 Life of Jesus, I1. ch. 11. 
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plement his prohibition with a reminder of what the law provided 
in such cases. 

45. yptaro kypvooey ToAAG Kal Suadypiley Tov Aoyov — began to 
publish much (extensively) and to spread abroad the event. tov 
Adyov — is the object of both verbs. ypgaro — calls attention to 
the beginning of this action. He no sooner went out than he 
began to publish the affair. wore pyxere adrov SivacGar— so that 
he was no longer able. An inability arising from the condition 
and principles of Jesus’ work. eis woAww — into a city. Jesus was 
on a tour, going about from place to place, and eis wdAw has 
therefore the proper meaning of the anarthrous noun. èr épypots 
Toros — in solitary, uninhabited places. wavrobev— from all sides. 


wdvrodev, instead of ravraxd6ev, Tisch. Treg. WH. RV. 8 ABCDL, etc. 

I, 33, etc. én’ éphuois Tisch. Treg. WH. x BL A 28, 124. 

The command not to tell the story of the cure was not confined 
to this case, but was so frequent as to justify us in saying that it 
was the custom of Jesus. And this account gives the result of 
disobedience to it in an extreme case. It made a turning-point 
in the history of this mission, producing a change in our Lord’s 
plans, which is apparently the reason for introducing it here. 

But why should Jesus try to preserve this secrecy about his 
miracles? Evidently, his thought about them was different from 
the ordinary thought of the Church, as it was different from that 
of his own time. But the reason is very simple. The miracles 
were sure to be treated as external signs, whereas Jesus relied on 
internal signs. As external, moreover, exhibitions of a supernatu- 
ral power, they confirmed the people in their expectation of a 
national, worldly Messiah, and raised in them just the false hopes 
which Jesus was seeking to allay. And finally, by the excitement 
which they created, they interfered with the quiet methods of 
Jesus’ spiritual work. 


THE MIRACLES OF JESUS 


Holtzmann rationalizes this miracle by explaining xafapioa, the 
cleansing of the leper, as a removal of his ceremonial uncleanness 
by Jesus. The man was cured already before he came to our 
Lord, and he wishes Jesus to pronounce him clean, in order to 
save him the journey to Jerusalem. He admits that the evange- 
lists do not mean this, but intend to tell the story of a miraculous 
cure. But he contends that this simply shows how the story of 

D 
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natural events grew into supernatural form in their hands. Un- 
fortunately for his hypothesis, he accepts the theory of the Synop- 
tical Gospels which traces them to apostolic sources, and especially 
makes Mk. the rehearser of Peter’s story. This does not give 
the required time for myths to grow. . This first-hand testimony is 
the starting-point in establishing the credibility of the miracles. 
Then, they stand or fall with the historicity of the whole account 
of Jesus, which is not generally denied. One of the first princi- 
ples of a true criticism is, that any attempt to patch out a story 
with unreal details will betray itself by the incongruities of the 
addition. But you cannot separate the miracles from the rest of 
the story in this way. They are part of the texture of the story. 
Especially, they have a uniqueness which belongs to the character 
of Jesus, and to the principles of his action, and which makes 
invention an impossibility. A scheme of miracles which rigor- 
ously excludes everything but works of beneficence — all mira- 
cles of personal preservation, of punishment, of mere thaumaturgy, 
never occurred to any one but Jesus. The moment we go forward 
or back from him in Jewish history we find all these. And yet, 
the same generation tells us the story of Ananias and Sapphira, 
and of Elymas the Sorcerer, and, with entire unconsciousness of 
the difference, the story of Jesus’ miracles. His miracles are 
signs, not because of their power, but because of this divine unique- 
ness of their spirit. Jesus’ reticence about them, his endeavor to 
push them into the background, is another feature of this unique- 
ness. It is a revelation in action of his deep spirituality, the story 
of which is told by his contemporaries with evident unconscious- 
ness of its significance. In fact, the grounds of Jesus’ solitary 
greatness are to be found in the miracles, as in the rest of the life, 
and in the teaching, and they are of the same kind. 


THE PERIOD OF CONFLICT 


With this chapter begins the period of conflict in the life of our 
Lord. It is apparent in the preceding chapter that Jesus is not 
at all satisfied with the situation created by his sudden popularity, 
regarding it as a serious hindrance to his work. But now, instead 
_ of the superficial enthusiasm of the people, he has to encounter 
the growing opposition of their leaders. At first, this is aroused 
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by his extraordinary claims, then by his revolutionary act in call- 
ing Levi, the tax-gatherer, to become his personal disciple, and 
finally by his revolutionary teaching in regard to fasting and Sab- 
bath observance. Mk. produces this impression as plainly by his 
selection of events as if he had given this section the title Period 
of Conflict. Lk. gives the same grouping, while Mt. distributes 
these events. 


THE CHARGE OF BLASPHEMY 


II. 1-12. Jesus return to Capernaum. Healing of a 
paralytic. Jesus announces the cure as a forgiveness of 
` the sins which have produced the disease. The Scribes 
protest against this blasphemy. Jesus defends his claim to 
forgive sins, and proves tt in this case by the cure. 


Immediately after the return of Jesus to Capernaum, the crowd 
gathers again in such numbers as to prevent access to him. But 
four men bringing to him a paralytic, not to be turned back, gain 
access to the roof of the house in which he was, tear up the roof, 
and let the paralytic down. In healing him Jesus says, Zhy sins 
are forgiven, meaning the sins that have produced the disease. 
The Scribes, who make their first appearance here, protest against 
this as blasphemy. Jesus meets their charge by showing that 
forgiveness is here only another name for cure. But he asserts 
his right to forgive sins, and proves it by the cure. 


l. Kai ciceXOwv rad .. . qxovcOn — And having entered again 
... tf was heard, — 
elceXOmv, instead of elondOev, Tisch. Treg. WH. RV. x BDE L 28, 33, 


124, mss. of Lat. Vet. Memph. etc. Omit xal before #xovc6n Tisch. Treg. 
WH. RV. x BL 28, 33, 124, mss. of Lat. Vet. Memph. etc. 


máy — again. See 1”. It isa peculiarity of Mk. that he notes 
the recurrence of scenes and places in his narrative. Lk. uses this 
word only twice, and Mt. uses it almost entirely to denote the 
different parts of discourse, not the recurrence of the same, or 
similar occasions. ô? juepdv— after (some) days.’ èv oiky — 
in the house, or at home? 


év ofkw, instead of els olxov, Tisch. Treg. WH. x BDL 33, 67, most mss. 
of Lat. Vet. Vulg. 


1 See Win. 47, I. 64, 5. 
2 ‘The prep. with the anarthrous noun constitutes a phrase. 
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2. kat ow7yOyoav mooi — and many were gathered together. 


Omit eùĝéws Tisch. (Treg.) WH. RV. x BL 33, 102, mss. of Lat. Vet. 
Vulg. Memph. Pesh. 


OTTE pyKeTe xwpety pynde TA mpos THV BOipayv—so that not even 
the parts towards the door (on the outside) would hold them any 
longer. Not only was the house too small for the crowd, but not 
even outside, near the door, was there room for them.’ xal éAaAe 
— and he was speaking. ‘The imperf. denotes what he was doing 
when the bearers of the paralytic came. AV. preached. RV. 
spake. tov \oyov— the word. The word of the Gospel, or glad 
tidings of the kingdom of God, with the accompanying call to 
repentance. See 1+ 4? | 

3. mwapadutixov — a paralytic. 

4. Kai u) Suvapevan rpocevéyxar — And as (they saw that) they 
were unable to bring him to him. jm shows that their inability is 
not viewed simply as a fact, but in their view of it, as it influenced 
their minds.‘ 


wpocevéyxat, instead of rpoceyyioa, Tisch. Treg. marg. WH. RV. marg. 
x BL 33, 63, 72 marg. 253, two mss. Lat. Vet. Vulg. Memph. Harcl. etc. 


drecréyacay tiv otéyņv — they unroofed the roof. Uncovered, 
EV., does not render the paronomasia of the Greek.’ é£opvgavres 
— having dug it out. This describes the process of unroofing. 
It would imply probably some sort of thatched roof. xası tov 
xpaBarrov — they let down the pallet, The noun denotes any 
slight bed, such as might be used to carry the sick about the 
streets, a stretcher® dmrov— where(on). 


Srov, instead of é¢’ ¢ Tisch. Treg. WH. x BDL two mss. Lat. Vet. 
The roofs of Eastern houses were flat. Access to the roof would be easy 
by an outside stairway or ladder. The description, moreover, implies that 
_ this house had only one story, according with what we know of the humble 
position and means of Jesus and his followers. 


- 5. Ty alotw attrav — their faith. That is, the faith of the 
paralytic and his friends. That it was their faith, and not simply 
his faith, would show several things. First, that faith is not the 
psychological explanation of the cure, through the reaction of the 
mind on the body, in which case, the faith of the others would 


1 ywpety is transitive and has rà mpds thv Ovpay for its subject. On the repetition 
of the negative, see Win. 55,9, 5. On the construction of dore with uy and the 
-inf. — always so in N.T. — see Win. 55, 2, d. 

2 For other instances of this use of ô Adyos to denote in a general way the subject 
of Christian teaching, see 414-8 Lk, 12, 

8 This word belongs to Biblical Greek. The Greeks said rapaAcAupévos. 

$ See Win. 55, 5 8» B. 

5 This is the only case of the use of this verb in the N.T. : 

6 yakao. Commonly means Zo slacken, or relax, and to let down, when this 
involves slackening. xpáßarrov is a late Greek word copied from the Latin graéa- 
tus. The Greeks said oxiprovs. 
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have nothing to do with it, — but the spiritual condition of the 
miracle. This is also shown by the cure of demoniacs. Secondly, 
that Jesus meant here by the forgiveness of the man’s sins only 
this removal of the physical consequences of some sin affecting 
the nervous organization. The removal of the spiritual penalty 
would be conditioned on the faith of the man himself. However, 
this is simply the reflection of the writer on the facts. And it is 
in the narration of facts, that the value of contemporaneous witness 
appears. In the historical judgment of the Gospels, this distinc- 
tion between facts and reflections has frequently to be remem- 
bered. Téxvov, dpievral cov ai apapria — Child (EV. Son), thy 
sins are forgiven. 


dgplevra:, instead of dpéwvra:, Tisch. Treg. WH. x B 28, mss. of Lat. 
Vet. Vulg. Pesh. Harcl. 


6. trav ypapparéwy — of the Scribes! This is the first encoun- 
ter of Jesus with the formalists and dogmatists of his time. So 
also in Mt. and Lk. And the matter in controversy, the extraor- 
dinary claims of Jesus, was sure to become an issue between them. 
The opposition to Jesus is easily explained. daroyLopevar èv rats 
Kapdiats — debating in their hearts. xapdia, in the N.T., does not 
denote, like our word heart, the seat of the affections, but the 
inner man generally, and more specifically, the mind. This cor- 
responds to the Homeric use, the common Greek use being like 
ours. . 

7. Ti ovtos oŭrw Maci; Bàaopnpe. — Why does this one speak 
thus? he blasphemes. 


Bracdnpel, instead of Bħacpnulas, Tisch. Treg. WH. RV. x BDL rss. 
of Lat. Vet. Vulg. Memph. 


BAacdypetvy is used of any speech derogatory to the Divine 
majesty. The generic sense of the word is znjurious speech, among 
men, slander. In this case, the supposed blasphemy consists in 
the assumption of the Divine prerogative. e py els 6 @eos; except 
one, God? ‘This is a good example of the ill usage that good 
principles receive at the hands of men who deal only with rules 
and formulas. As a general proposition, this statement of the 
Scribes is undeniable. The difficulty is, that they ignored the 
possibility of a man’s speaking for God, and the fact that they had 
before them one in whom this power was lodged preéminently.? 

8. tw mveúparı attou—in his spirit, This is contrasted with 
the knowledge acquired through the senses, e.g. in this case, by 
hearing what was said. Without their saying anything, he knew 
inwardly, intuitively, what was going on in their minds. Jesus 
knew generally their intellectual attitude, and their position towards 


1 See on 122, 2 In J. 20%, Jesus extends this power to his disciples. 
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any attempt to live according to the spirit, instead of the letter of 
things, and the mere look of their faces would put him on the 
track of their thoughts. Aye abrots — says to them. 


Aéye, instead of elwev, Tisch. Treg. WH. RV. x BL 33, mss. of Lat. 
Vet. Vulg. 


9. Ti ċor eixorworepov; Which is easier?! Jesus does not make 
the contrast here between healing and forgiving, but between say- 
ing be forgiven and be healed, ‘The two things would be them- 
selves coincident, and the difference therefore would be only 
between two ways of saying the same thing. The disease being a 
consequence of the man’s sin, the cure would be a remission of 
penalty. “Adievrad gov ai ayaptias — Thy sins are forgiven. 

*Adlevra, instead of "Adéwvra:, Tisch. Treg. WH. x B 28, mss. of Lat. 

Vet. Vulg. Pesh. Harcl. cov instead of oo, Tisch. Treg. WH. RV. x 

BEFGHKL, etc. tmaye, instead of weperdre, Tisch. x LW A, and vraye 


els rov olxdv cov, D 33, mss. of Lat. Vet. A difficult case to decide, as 
mepurdre. may be taken from Mt. and Lk., and ùraye from v. II. 


10. tva dé cidyre— but that ye may know. Here was an oppor- 
tunity to put his power to a practical test. As a general thing, the 
power to forgive sins admits of no such test, but only of those 
finer inward tests by which a change of spiritual condition and 
relation becomes known. But here the forgiveness was manifested 
in an outward change, making itself known in cure, as the sin had 
discovered itself in disease. éfovaiav — authority, or right. This 
is the proper meaning, rather than power, and it evidently fits 
this case. 

6 vids TOD dvOpwrov — the Son of Man. This is a Messianic 
title, the use of which is to be traced to the Messianic interpre- 
tation of Dan. 7". In the post-canonical Jewish literature, it 
appears several times in the Book of Enoch.’ It is the favorite 
title applied by Jesus to himself in the Synoptical Gospels, Son of 
God being used by Jesus himself only in the fourth Gospel.2 In 
the passage in Dan., the prophet sees in vision a fifth power suc- 
ceeding the four great world-powers, only this is in his vision like 
a son of man, while the preceding powers have been represented 
as beasts. And in the interpretation that follows (see especially 
v.18 227) this power is said to be the kingdom of the saints of the 
Most High. But later, when the hopes of the people were concen- 
trated finally on a Messianic king, this passage was given Messi- 


l evxomwtepov is a late word, and is used in the N.T. only in this phrase, eùxo- 
muotepov ote The Greek word for which of two is mórepov. ri means Strictly what, 
not which. 

2 For passages, see Thay.-Grm. Zex. For a discussion of the date of the alle- 
gories, in which the Messianic portion of the book occur, see Schiirer, V.Zg. II. 
III. 32. 2. Schiirer, on the whole, favors the pre-Christian date. 

3 Son alone is used by Jesus in Mt. 1127 2187 2819 referring to the Divine Son- 
ship in the theocratic sense, 
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anic interpretation, and Son of Man came to be a Messianic title, 
though not so distinctive, nor so commonly accepted, as the name 
Messiah. The choice of it by Jesus was partly for this reason. 
To have called himself plainly the Messiah would have precipi- 
tated a crisis, forcing the people to decide prematurely on his 
claim. And it is evident from the doubt of the people, not only 
about what he was, but in regard to this very point, what he him- 
self claimed to be, that the title used by him familiarly was inde- 
cisive. However, there can be little doubt, that the reason for 
the choice of the name Son of Man lay deeper than this, and is to 
be found in the significance of the name itself, aside from its his- 
toric sense. Everywhere, Jesus uses the Messianic phraseology 
of his time, but rarely limits himself to its current meaning. This 
name, Son of Man, was to the Jews a Messianic title, only that and 
nothing more. But Jesus fastens upon it because it identified him 
with humanity, and owing to the generic use of the word Man in 
it, with the whole of humanity. His chosen title, as well as his 
life, showed that his great desire was to impress on us his brother- 
hood with man. | 

éxt THs ys — upon the earth. Contrasted with the power of 
God to forgive sins in heaven. Of course, the power to forgive 
sins, involved in the mere cure of diseases resulting from them, is 
in itself small. But the significance of these words lies in the 
unity of our Lord’s work implied in them. As the redeemer and 
deliverer of mankind, he is appointed to cope with the whole power 
of evil among men, to strike at its roots, as well as its twigs and 
branches, and at its effects, as well as its causes. And the whole 
is so far the one power trusted to him, that one part becomes the 
sign of the other. l 

11. gol Aéyw —This is to be connected with iva eiSynre, the clause 
A€yee TH wapaAutixo being parenthetical. This is what he says in 
order to put his power to forgive sins to a test. čyepe, dpov — 
arise, take up 

Omit xal before pov Tisch. Treg. WH. RV. x BCD8'L 13, 28, 33, mss. 
of Lat. Vet. Memph. Pesh. 


12. Kat jyépOy, kat evOis dpas . . . e&prAOev eurpocbev — And he 
arose, and immediately having taken ...went out before. 


kat eùĝùs, instead: of evOéws, kal Tisch. Treg. WH. RV. x BC*L 33, 
Memph. éumpocdeyr, instead of évdvriov, Tisch. Treg. marg. WH. x BL 187 
marg. 


The éurpoobev mávrwv, before all, is introduced to show the pub- 
licity attending Jesus’ proof of his power. There was a great crowd 


„1 éyeipw is transitive, and the active is used here in the sense of the passive or 
middle. On the meaning of the verb, see on 181 footnote. In the passive or mid- 
dle, in the sense peculiar to the N.T., the meaning is fo rise from a reclining 
position. 
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of people, Jesus had performed his miracle in distinct answer to a 
challenge of his authority, and the cure was therefore purposely 
public. It contrasts therefore with Jesus’ ordinary reserve in the 
performance of his miracles, and with his depreciation of their 
testimony to his mission. And one significance of the event lies 
in this indication of his varying method, and of his power to in- 
clude all the facts in the broad range of his action. é(cracfat — 
were amazed.’ S8ofalew tov Oedv—glorified God? d8&apev — we 
saw? 

elõauev, instead of efSouev, Tisch. Treg. WH. CD. The unusual form 

determines the probability of this reading. 


CONSORTING WITH SINNERS 


13-17. The call of Levi the tax-gatherer. Jesus answers 
the charge of consorting with this and other obnoxious classes, 
many of whom had eaten with him. 


This is the second cause of offence. The scene changes from 
the house to the shore of the lake, where Jesus finds Levi, a tax- 
gatherer, at the customs station. He calls this representative of a 
despised class into the inner circle of his disciples, and follows 
this up by entertaining at his house many of the same, and of the 
class of open sinners generally. Again it is the scribes who attack 
him for this open association with outcasts. Jesus answers that he 
is a physician, and his business is with the sick. 


13. mapà thv Îdħaosav — to the side of the sea. This differs 
from reptmareîy rapa, which denotes motion dy the side of, whereas 
this is motion 4 zhe side of. máňıv — again* The only previous 
event at the lakeside had been the call of the four disciples, 1" sq. 
The week following, Jesus had gone on a tour through Galilee ; and 
now, on his return, he resorts to his usual place again. Caper- 
naum and the shore of the lake were the scenes of his ministry. 
NPXETO mpòs adrov, kat édidacxeyv — resorted to him, and he was 
teaching them. The.impfts. here denote the acts in their progress, 
the gradual gathering of the crowd, and Jesus’ discourse as they 
came and went.’ 


1In Greek, ééiornuc means to displace or alter, and sometimes by itself, but 
~ generally with dpevay, Or rod dpoverv, fo put one beside himself, to derange. Inthe 
N.T., it is used always in the sense of amaze, or ġe amazed, except 37! 2 Cor. 518, 
where the stronger meaning, zo be distraught, reappears. 

2 S0fd¢ey means properly zo think, to have an opinion. To praise, or glorify, ` 
is the only N.T. use. 8 cidauey is sec. aor., with the vowel of the first aor. 

4 See note on Mk.’s use of rády, v.1 

5 Note the difference from the aor. ¢£7A6e which denotes the momentary past act. 
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14. Aevely rov tod ‘AAdalov— Levi, the son of Alpheus. So 
Lk. 5”. In Mt. 9°, however, where the same event is told in 
almost identical language, Ma@@atov, Matthew is substituted for 
Levi. The two are to be identified, therefore, as different names 
of the same person. 


Alpheeus is also the name of the father of James the less. But as Mat- 
thew and James are not associated in any list of the apostles, there is no 
sufficient reason for identifying this Alphzeus with the other. 


êm TO TeAwviov, not in the toll-house, but near it. See Thay.- 
Grm. Zex. reAwvov denotes the place in which the customs were 
collected. It is a late Greek word.’ ‘AxoAovOee wor — follow me. 
This is the common language of Jesus in summoning disciples to 
personal attendance on himself, which is evidently the meaning 
here. The apparent abruptness of the call, and the immediate- 
ness with which it is answered, are relieved of their strangeness by 
the fact that Jesus had now been teaching long enough to call the 
attention of men to himself, so that the summons probably brought 
to a crisis and decision thoughts already in Levi’s mind. 

15. Kai yiverat xataxeioboa.— And it comes to pass that he is 
reclining (at table)? 


ylverac instead of éyévero, Tisch. Treg. WH. x BL 33. Omit év ro 
before xaraxeto@a:— Tisch. Treg. WH. RV. BL 13, 33, 69, 102, 124, 
Memph. 


KaraxeicOat aùròv èv Ty oixig avtrov — he was reclining at table 
in his house. Meyer, Holtzmann, and others say that this was the 
house of Jesus. This is contrary to the statement of Lk., who says 
expressly that Levi made him a great feast at his house. But the 
recurrence of the pronoun aùròv ... avrov makes it reasonably 
certain that they refer to the same person. Mt. does not insert 
any pronoun after r7 oixig, and that makes his language point in 
the same direction. And the fact that Mt. and Mk. use different 
language, which nevertheless points to the same conclusion, makes 
that conclusion doubly certain. The connection between this 
event and the call of Levi is thus simply that both show Jesus’ 
revolutionary attitude towards the despised classes of his time. 


Te\@vat — tax-gatherers. The name pud/icans, given them in our Eng- 
lish Bible, comes from the Latin publicani, but in English it has become 
practically obsolete in that sense. Moreover, the Latin publicani daes not 
apply to the whole class of tax-gatherers, but only to the Roman knights to 
whom the taxes were farmed out in the first instance. 


1 The repetition of the somewhat peculiar ¿m rò reAdvioy in Mt. and Lk. is a 
Strong sign of the interdependence of the Synoptics. 

2 yiverat xataxeiaOa, it comes to pass, that, is a periphrase not unknown to the 
Greek, but its frequent recurrence in the Synoptics is probably due to Hebrew 


usage. 
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wArot — sinners; i.e. here, those guilty of crimes against 
society and law, the degraded and vicious class.! 

ovvavexavto — were reclining at table with? 

pabyrais — disciples. The common word used to describe the 
followers of Jesus, corresponding to the title d:dacxaXos applied to 
him. It is significant, that the names “acher and pupil are chosen 
by Jesus and the disciples to describe the relations between them. 
It is probable, according to the best text, that the last two clauses 
of this verse are to be separated, so that the verse ends with 
modAoi.® The statement is, that there were many of this class of 
open sinners. It does not denote the number present, which 
would be superfluous, but the number of the class. Holtzmann 
calls attention to the situation of Capernaum on the borders of 
the territory of Herod as the cause of the number of tax-gatherers, 
as this made it an important customs station. oi ypap. trav Papi. 
— the Scribes of the Pharisees. The Pharisees were the sect that 
adhered not only to the Law, but to the rabbinical interpretation of 
the Law, which gradually formed a traditional code by the side 
of the written Law. Their scribes, therefore, would be the rabbis 
of the party that specially believed in the rabbis. Morison is 
right in calling them the arch-inquisitors, the genus inquisitor 
being the Pharisees. 


In the N.T., the use of ua@nral is confined to the Gospels and Acts. In 
the Gospels, it is applied to the twelve, who formed the inner circle of 
disciples, as well as the larger group outside. In the Acts, it is the general 
name for Christians, the official title apostles being given to the twelve. 

nhxodovdovy instead of #xodovOnoay, Tisch. Treg. WH. RV. x BL mess. of 
Lat. Vet. Vulg. 


16. Kat nKoAovOovy atte Kal (ot) ypappareis Tov Paptoaiwv, Kai 
iðóvres ore égbie (hober) perà TOV apapTwÀðv Kal TeAwvov, eXeyov 
Tois pabyrats avrov, Gre perà TOY TeAWVOY Kal apaprwrdv obiet; (Kal 
mive) — And there followed him also (the) Scribes of the Pharisees, 
and having seen that he eats with the sinners and tax-gatherers, 
they said to his disciples, Why does he eat (and drink) with the 
tax-gatherers and sinners ? 


kal ypapparets Trav Papicalwy, kal lddvres, instead of xal of ypaupareis 
kal ol Dapicato, lddyvres, Tisch. x BL A 33. Tv Papiocalwy is the reading 
also of Treg. WH. RV. ¢xz. Insert kal before léévres also Treg. ðr: éo Ole, 
instead of aġròv écOlovra, WH. RV. B 33, mss. of Lat. Vet. Pesh. Memph. 
some edd. 8rt obv Tisch. Treg. x DL mss. of Lat. Vet. Memph. edd. 
Harcl. apaprwrdv kal redkwvdv, instead of the reverse order, Treg. WH. 
RV. BDL 33, mss. of Lat. Vet. and of Vulg., Memph. edd. Omit rl before 


1 The word azaprwaAoé is rare in Greek writers. 

2 The double compound guvavéxewro is found, outside of Biblical Greek, only 
in Byzantine and ecclesiastical writers. davaxeiua itself belongs to later Greek, the 
earlier writers using xeîpaı and xataxetpar. See Thay.-Grm. Lex. 

8 The insertion of xaì before iôóvres in v.16 makes it necessary to connect yxo- 
AovOouy with éArcyor, instead of with yoar. 


-r m= 
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8rt Tisch. Treg. WH. RV. BL 33, 102, 108, 246.* Omit ral rive: (Treg. 
marg.) WH. RV. marg. x BD mss. of Lat. Vet. etc. 


Ore... €oOiet (Kal mive) — why does he eat (and drink) ...?} 
This charge of eating with tax-gatherers and sinners was fitted to 
discredit Jesus’ claim to be a rabbi, or teacher. For the Scribes 
and their followers would not even associate with the common 
people for fear of ceremonial defilement; much less with the 
vicious class, to eat with whom was an especial abomination. The 
tax-gatherers were classed with sinners, that is, with the vile and 
degraded, not only by the Jews, but all over the Roman Empire. 
The secret of this was, that the taxes were collected, not by the 
paid agents of the government, but by officers who themselves 
paid the government for the privilege, and then reimbursed them- 
selves by extortion and fraud. They let it out to others, and these 
to still a third class, who were selected generally from the inhabi- 
tants of the province, because their knowledge of the people would 
expedite the work. This last is the class called reA@vac in N.T., 
and the unpatriotic nature of their employment was added to its 
extortionate methods, placing them under a double ban. 

17. oi ioxvovres — they that are strong. EV. whole. The con- 
trast expressed figuratively by s¢vong and sick is given literally in 
the latter part of the verse in the terms righteous and sinners. 
Jesus justifies his conduct in associating with sinners, from the 
point of view of the Pharisees themselves. Admitting them to 
be righteous and the publicans to be sinners, his office of physi- 
cian put him under obligation to the sick rather than the strong. 
But he shows elsewhere that he does not admit this distinction. 
The Pharisees were extortionate as well as the publicans; they 
devoured widows’ houses ; but they added to their wickedness by 
assuming a cloak of respectability, and thanking God that they 
were not as other men. The publicans, on the other hand, had 
the grace of honesty, and by their acknowledgment of sin, ful- 
filled the first condition of cure. 

GANG apaptwrouvs — but sinners. 


Omit els perdvocav, unto repentance, Tisch. Treg. WH. RV. x ABDKL 
mss. of Lat. Vet. Vulg. Memph. Pesh. Harcl. etc. 


This omission leaves xaAécat to be explained. It means 2 
invite or summon; but to what? The answer is to be found by 
following out the terms of the figure. As a physician, Jesus sum- 
mons sick souls to be cured. Or, dropping this figure, as a 
Saviour, he summons sinners to be saved. Owing to the blind- 
ness of men, the ordinary relation between them is reversed. 
Instead of the sick summoning the physician, it is here the physi- 
cian who has to call the sick. 





17 is here the indirect interrogative, taking the place of the direct, a usage 
unknown to earlier Greek, but occurring a few times in the Sept. and N.T. 
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NONCONFORMITY IN MATTER OF FASTING 


18-22. Jesus answers the complaint of the Pharisees and 
of the disciples of John that his disciples do not fast. 


The third ground of complaint is the failure of the disciples, 
under the influence of the free spirit of Jesus, to observe the fre- 
quent fasts prescribed by the Pharisees as a part of their formal- 
ism, and by the disciples of John as a part of their asceticism. 
Jesus’ answer is divided into two parts. The first shows the 
incongruousness of fasting at a time when joy, and not sorrow, 
was the ruling feeling of the disciples, v.°. The second shows 
the incongruousness of such observances as fasting with the new 
dispensation set up by our Lord. It is the incongruity of new 
and old. 


18. of pabytat rod ‘Iwdvvov xai oi Papioatos — the disciples of John 
and the Pharisees. 


of Dapioaio, instead of Tô» Sapicalwy, Tisch. Treg. WH. RV. x ABCD 
mss. of Lat. Vet. Vulg. Memph. Harcl. 2x7. etc. 


yoav vnotevovtes — were fasting. Fasting, as a religious observ- 
ance, was prescribed in the Law only once in the year, on the 
great day of atonement. But the traditional code of the rabbis 
had multiplied this indefinitely. ‘Twice in the week was the boast 
of the Pharisee. And the importance attached to this empty 
piece of religiosity made it a part of the formal religion of the 
period. «aè čpxovru — and they come, viz. the disciples of John 
and the Pharisees. 


Mt. 91t names only the former. Lk. 533 makes this a part of the pre- 
ceding controversy with the Pharisees and Scribes, in which they call atten- 
tion to the practice of the disciples of John and of the Pharisees. 


oi pabytat tov Papicaiwy — the disciples of the Pharisees. 


Insert npadnral before rév Papicalwy Tisch. Treg. marg. WH. RV. x BC* 
L 33, mss. of Lat. Vet. Harcl. marg. 


The disciples of the Pharisees is a singular expression, much as 
if one should speak of the disciples of the Platonists. The Phari- 
sees were themselves disciples of the Scribes, or Rabbis. ‘The dis- 
ciples of John and of the Pharisees were at one in regard to the 


1 3v with the part. is a stronger form of expressing the idea of the impf. than 
the tense. It is characteristic of Mk., and belongs to the picturesqueness of his 
style. 
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act of fasting, but not in the spirit of the act. The Pharisees 
fasted in a formal, self-righteous spirit, and the teaching of John 
was directed against this spirit. So far as the fasting of his dis- 
ciples reflected the teaching’ of John and his spirit, it would be a 
part of the asceticism, the mortification of the body, characteristic 
of him. 

19. viol r. vvupôvos ! — sons of the bridechamber. A Hebra- 
istic form of expression by which vios, with the genitive of a thing, 
denotes a person who stands in intimate relation of some kind to 
that thing. The sons of the bridechamber were friends of the 
bridegroom, whose duty it was to provide for the nuptials what- 
ever was necessary. The principle contained in this analogy is 
that fasting is not a matter of prescription, but of fitness. If you 
set times for fasting, the circumstances of the set time may be 
such as to produce joy, instead of sorrow, and so make your fast- 
ing out of place. Fasting, ż.e., is an expression of feeling, and is 
out of place unless the feeling is there which it is intended to 
express. But it is a matter, not only of feeling, but of fitness. If 
the circumstances of the time are such as to make sorrow the fit 
feeling, then it is a fit time for fasting also. ov Swavrat vycrevev 
— they cannot fast. This is said, of course, not of the outward 
act, which is possible at any time ; but of fasting in the only sense 
in which it becomes a religious act, or the expression of the feel- 
ing to which it 1s appropriated. It is as much as to say, in a time 
of gladness it is impossible to mourn. 

20. drap0y dw aùrôv ó vupdios — It is evident here that Jesus, 
still keeping to the figure, points forward to the time when he 
shall be taken away from the disciples, and then, he declares, will 
be the time for them to fast. This is the first time that he has 
prophesied of his taking away, but we can see that even as a pre- 
monition it is not premature, because of the revolutionary charac- 
ter of his teaching. He had already brought on himself the charge 
of blasphemy, consorted with publicans, one of whom he had intro- 
duced into the immediate circle of his disciples, and shown his 
indifference to the strict law of fasting. And he knew that there 
was much more of the same kind in reserve. orav — whenever. 
The expression leaves the time of the taking away indefinite. 
év éxeivy TH Huepa— in that day. Days and that day in this verse 
are simply a case of oratio variata, both denoting in a general way 
a period of time. 


év éxelvy Ty huépg instead of the plural, Tisch. Treg. WH. RV. s ABCD 
KL mss. of Lat. Vet. Pesh. Harcl. etc. 


a 
21. obdcis ériBAnpa pakovs dyvadou èmıpárre émi tudrtov maXatov * 
ei Ò uý, aipe TÒ TWANpwya àr avTOD TÒ katvòv TOD maAaLlov — no one 





1 yuuduy is a Biblical word. 


46 THE GOSPEL OF MARK [II 21, 22 


sews a patch of undressed cloth on an old garment, otherwise the 
new filling of the old takes from tt. 


Omit xal before ovdels Tisch. Treg. WH. RV. x ABCKLS A 1. 13, 33, 69, 
mss. of Lat. Vet. Memph. Vulg. Pesh. Harcl. etc. tudriov radaidy, instead 
of dat., Tisch. Treg. WH. RV. x BCDL 33. dx’ avroi, instead of aùroî, 
Tisch. WH. RV. x BL, also A 33. 


The RV. translates else that which should fill it up taketh from 
it, the new from the old. But this seems to require a repetition 
of the prep. aro before roð wadatov. 1d Katvov Tov maXatov is in 
apposition with rò zAynpwpa, so that it would read literally, the fi- 
ing takes from it, the new of the old. The substitution of unfulled 
for mew is necessary to make the parable an exact fit. It is the 
shrinking of the undressed cloth that strains and tears the old cloth 
to which it is sewed. 

22. kal ovdels BadAct olvov vedv eis acKxovs madatovs* el Ò py, 
pyget ó olvos Tous doKkovs, Kal 6 olvos droAAvrat Kai oi aoKoi — and no 
one puts new wine into old skins ; else the wine will burst the skins, 
and the wine ts destroyed, and the skins. 


hke: instead of pjooe, Tisch. Treg. WH. RV. x BCDL 33, mess. of Lat. 
Vet. Vulg. Omit ò veds after ò olvos, Tisch. Treg. WH. RV. x BC* DL 13, 
69, 242, 258, 301, mess. Lat. Vet. Vulg. Memph. Pesh. etc. daéddurat, Kal 
ol doxol, instead of éxxetrat, kal of doxol dirododvra., after 6 olvos, Tisch. 
Treg. WH. RV. BL. 102 Memph. Omit the clause d\\d . . . BAnTéov 
Tisch. (Treg. WH.) D mss. of Lat. Vet. Omit BAnréov only (Treg.) WH. 
RV. s B 102. The omission is more in Mk.’s manner, and it looks as 
if the clause was borrowed from Lk., where it is undoubted. 


The substitution of skins for Jottles, AV., is necessary to make 
the parable tell its story. The skins rot with age, and the new 
wine, as it ferments, bursts them. 

These analogies, among the homeliest and aptest used by our 
Lord, are a further answer to the question why his disciples do 
not fast. For this is evidently the part of the question which it is 
intended that he should answer, not why the disciples of John do 
fast! Nor is it simply a repetition of the preceding, showing the 
incongruity of fasting at this time under another ‘figure.? But it 
generalizes, showing the incongruity of the class of things with 
which fasting belongs with the new life of Christianity. The gen- 
eral teaching is that the new teachings and the old forms do not 
belong together. But this is expressed in the two parables in dif- 
ferent ways. In the first, it is the unfitness of piecing out the old 
religion with the new, like a new patch on an old garment. In the 





1So Weiss. 2 So Morison. 
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second, it is the unwisdom of putting the new religion into the old 
forms. The whole is an anticipation of St. Paul’s teaching that 
Christianity is not a mere extension of Judaism, and that Jewish 
laws are not binding upon Christians. Dr. Morison sees in the 
figures employed by Jesus only an expression of the incongruity 
of fasting at a time better adapted to feasting. But this would be 
simply a repetition of the preceding teaching contained in the 
figure of the wedding, and not so apt an expression of it either. 
The principle of this interpretation is a good one, that it is well to 
seek in each parable the single point of comparison, and there 
stop. Here the single idea is that of incongruity. But surely the 
figure of the wedding has brought out not simply the idea of 
incongruity, but the special unfitness of this particular act. And 
it is no violation, therefore, of the rule of interpretation to make 
these other comparisons not merely suggest the general idea of 
incongruity, but show also the special incongruity involved. In 
the figure of the wedding, it is the incongruity of fasting and 
joy that is pointed out ; in these figures, it is the incongruity of 
new and old. The old religion attempted to regulate conduct by 
rules and forms, the new by principles and motives, and. these are 
foreign, the one to the other. It is not fasting to which objec- 
tion is taken, but fasting according to rule, instead of its inherent 
principle. As a piece of legalism, or asceticism, in which fasting 
per se becomes of moral obligation, it is incongruous with the 
free spirit of Christianity. 


` ALLEGED VIOLATION OF THE SABBATH 


23-28. Jesus defends his disciples for plucking ears of 
grain on the Sabbath. 


The fourth ground of complaint is the violation of the law of 
the Sabbath. Jesus and his disciples are going through the grafn- 
fields on the Sabbath, and the disciples, careless of the strict Sab- 
batism of the Pharisees, pluck the ears of grain and eat them. 
Evidently there was the usual crowd following him, and the Phar- 
isees attack this act as unlawful. In the first part of his reply, 
Jesus argues from an analogous case the admissibility of infringing 
the law to satisfy hunger. In the second part, he shows the nature 
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of the law itself, that it is the servant of man, and not man the ser- 
vant of the law, involving the lordship of the Son of Man over 
the law. 


23. oropipwv — sown fields. nptavro óðòv mowy téAXovTes — 
began, as they went, to pluck, EV. This is the translation natu- 
rally suggested by the context, as it prepares the way for Jesus’ 
explanation of their conduct by the parallel case of David. But 
the phrase 68dv zrovety does not mean zo make way in the sense of 
merely going along or advancing, but to make a road. The middle, 
however, has the former sense. Moreover, this translation makes 
the participle, instead of the verb, express the principal thought. 
On the other hand, the translation, zo make a road by plucking the 
ears, besides making Jesus’ answer quite unintelligible, presents 
an absurd way of making a road. You can make a path by 
plucking the stalks of grain, but you would make little headway, 
if you picked only the ears or heads of the grain. ‘There are two 
ways of explaining this. We can take oddv mowy in its proper 
sense, but make the participle denote merely concomitant action, 
not the means or method. They began to break a path (by tread- 
ing down or plucking up the stalks of grain that obstructed their 
path), meanwhile plucking and eating the ears that grew on them. 
Or we can minimize the difficulties in the way of the ordinary 
interpretation, without doing much violence to the laws of speech. 
Surely, in a language so careless of nice distinctions as the N.T. 
Greek, it is not difficult to suppose that an active may be substi- 
tuted for the middle. And there seems to be no doubt that the 
active is used in this sense in Judg. 17:8. And as for making the 
principal and subordinate clauses exchange places, in this case 
the peculiarity is not so great. They began to go along, plucking 
the ears is not so very different from ¢hey began, going along, to 
pluck. 

24. ò ox éLeort— what ts not lawful. The Sabbath law is 
meant, which forbids work on that day. The casuistry of the 
rabbinical interpreter found here its most fruitful field in drawing 
the line between work and not-work, and managed to get in its 
most ingenious and absurd refinements. But the great difficulty, 
as with all their work, is that they managed so to miss the very 
spirit and object of the law, that they made its observance largely 
a*burden, instead of a privilege. Whenever they speak of that 
which is lawful, or unlawful, their standard is not simply the writ- 
ten law, but this traditional interpretation of it. In the same way, 
we can conceive of men now accepting the Bible as their stand- 
ard, and yet admitting to an equal authority an interpretation of 
it contained in creed or confession, and really referring to this 
when they use the terms, Biblical or unbibhical. 

25. Kai rA€yee— And he says. 
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Omit atrés Tisch. Treg. WH. RV. x BCL 33, 69, mss. of Lat. Vet. Vulg. 
Memph. etc. Aéyet, says, instead of Eeyev, said, Tisch. Treg. WH. RV. 8 
CL 33, 69, mss. of Lat. Vet. Memph. etc. 


26. olxov tov @eov— the house of God is a generic term that 
would apply either to the tent or tabernacle in which the Jews at 
first worshipped, or to the later temple. Here, of course, the 
former. It was called she house of God, because in a sense God 
dwelt there, manifesting his presence in the inner shrine, the Holy 
of Holies. 

émi "ABidOap dpxiepéws — in the high-priesthood of Abiathar. 


Omit rod before dpxtepéws Tisch. Treg. marg. WH. RV. x BLT etc. 


In the account of this in 1 Saml. 21’, sqq., Abimelech was 
high-priest, and Abiathar, his son, does not become high-priest 
until the reign of David. See ch. 227%. To be sure, other 
passages in the O.T. make the same confusion of names, making 
Abimelech, the son of Abiathar, high-priest in David’s time. But 
this does not explain our difficulty ; it only shows that there is the 
same difficulty in the O.T. account. Nor does it relieve it to 
suppose that this means simply that the event took place during 
the lifetime of Abiathar, not during the high-priesthood. For the 
transaction took place between David and the high-priest, and the 
object of introducing the name would be to show in whose high- 
priesthood it took place, not simply in whose lifetime. The impro- 
priety would be the same as if one were to speak of something 
that took place between the Bishop of Durham and some other 
person in the time of Bishop Westcott, when, as a matter of fact, 
Lightfoot was bishop, and it was only during the lifetime of Bishop 
Westcott. And the phrase itself means strictly, during the high- 
priesthood of Abiathar.. If such disagreement were uncommon, it 
would be worth while to try somewhat anxiously to remove this 
difficulty ; but, as a matter of fact, discrepancies of this unimpor- 
tant kind are not at all uncommon in the Scriptures. 

Tovs dprovs THs mpolécews — the bread of setting forth. It isa 
translation of the Hebrew, oven an? dread of the face, or pres- 
ence, given to twelve loaves of bread set in two rows on the table 
in the holy place of the tabernacle, or temple, and renewed by 
the priests every Sabbath. S. Lev. 245°. The Greek name, taken 
from the Sept., denotes the dread set forth before God. The 
Hebrew name, about which there has been naturally much curi- 
ous writing, seems to mean that the bread, in some way, symbol- 
ized God’s presence. rods tepeis — the priests. 


Tous iepeîs, instead of rots lepedor, Tisch. Treg. marg. WH. x BL. 
Tous iepets is the subject of payeîv. The priests were allowed 
to eat the bread after it had been replaced by fresh loaves. In 


this case, there was no other bread, and when David and his hun- 
E 
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gry men appeared, it became a case of physical need against rit- 
ual law. Jesus cites it as a case decided by a competent authority 
and accepted by the people, showing the superiority of natural 
law to positive enactment, the same principle involved in the 
alleged illegal action of his disciples. And he evidently upholds 
the correctness of the principle, and not simply the authority of 
this precedent. 

27. rò oáßßarov da tov avOpwrov — the Sabbath was made on 
account of man, not man on account of the Sabbath. This is 
introduced to show the supremacy of man over the Sabbath. The 
statement that the Son of Man is Lord of the Sabbath follows 
directly from this. If the law antedates man, having its seat in 
God, as the moral law does, it becomes a part of the moral con- 
stitution of things, resident in God, to which man is subservient. 
But if it is something devised by God for the uses of man, then 
the subserviency belongs to the law, and man can adapt it to his 
uses, and set it aside, or modify it, whenever it interferes with his 
good. ‘The law of the Sabbath, if not moral, is either natural or 
positive. Regarded as natural law, the principle involved is that 
of rest, and this places it in the same category as the law of day 
and night. As positive, it is a matter simply of enactment, and 
not of principle. And in both aspects it is liable to exceptions. 
It is only moral law which is lord of man, and so inviolable. 

28. xvptos—the noun is emphatic from its position. xat rod 
ca Barov— also of the Sabbath, as well as of other things belong- 
ing to the life of man. This lordship, as we have seen, is true of 
everything else except moral law. Of that he would be adminis- 
trator and interpreter, but not Lord. He would be ruler under 
the supreme law, but without the power to modify or set aside, as 
in the case of that which is made for man. 


Weiss, Life of Jesus, contends that Jesus did not here, nor in fact any- 
where, assume an attitude of independence towards the Jewish Law, but 
only towards the current traditional interpretation of it. But surely, the 
statement that the Sabbath was made for man, not man for the Sabbath, 
puts the Sabbath law in a separate class, and subordinates it to the moral 
law. Whereas, the O.T. throughout, not only makes the Sabbath a matter 
of moral obligation, but of the highest moral obligation. Judaism is a 
system of rules, Christianity of principles. And so far forth as the Sabbath 
is a rule, that is, so far as it is Jewish, Jesus does abrogate it in these words. 
Weiss confuses matters by neglecting this distinction. 


This early statement of Jesus’ lordship, and its use of the term 
Son of Man as his official title, is a good specimen of the way in 
which he tacitly assumed his Messianic character under this title, 
while the doubt in which the whole nation stood of his claim shows 
that he was not understood to make it formally. 
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THE PERIOD OF CONFLICT CONTINUED 


The third chapter continues the account of the Period of Con- 
flict. It contains matter, however, which belongs to the period, 
but not to the conflict. It shows us Jesus attended by larger 
crowds than ever, drawn by the report of his deeds from the 
whole country, as far south as Jerusalem, and as far north as 
Tyre and Sidon. The growth of hostility against him is thus 
shown to be accompanied by an access of popularity with the 
people. The combination of these two features seems to his 
family to make the situation so dangerous, and his own action so 
unwise, that they think him distraught and seek to restrain him. 
In the midst of this is introduced the account of the appointment 
of the apostles, evidently in the connection, as assistants to him in 
his increasing work. The occasions of conflict are, first, the heal- 
ing of a man with a palsied arm on the Sabbath, causing a renewal 
of the Sabbath controversy, and secondly, the charge of the Scribes 
that he casts out demons through Beelzebul, and that he himself 
is possessed by that prince of the demons. He himself brings on 
the controversy about the Sabbath by his question whether the 
Sabbath is a day for good or evil deeds, for killing or healing. 
And the charge of collusion with the devil he meets with the ques- 
tion whether Satan casts out Satan. 


HEALING ON THE SABBATH 


1-6. Jesus heals a withered hand in the synagogue on the 
Sabbath, and stirs up fresh opposition against himself. 


The-fifth offence of Jesus against the current Judaism is a case 
of healing on the Sabbath. It belongs evidently to a period 
when the freedom of Jesus’ treatment of this sacred day had 
created considerable notoriety, for his enemies are on the watch 
for him to give them a fresh charge against him. The scene is 
the synagogue, and the case is that of a man with a withered hand. 
Jesus himself is the challenger this time, as he calls the man out 
into their midst, and meets their scruple with the question, whether 
it is allowable to confer the good of healing, or to inflict the injury 
of refusing to heal. | 
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l. rddw eis ovvaywyýv — again into the synagogue. 


Omit rhv before evvaywyhv Tisch. Treg. (Treg.) WH. x B 102. The 
art. is an apparent emendation. 


The máy, again, keeps up the connection with preceding visits 
to the synagogue, after the manner of Mk. See 17%, éfnpappe- 
vyv THY xeipa— the hand withered. The article is the possessive 
article? The participle, é&ypaumévnv instead of the adjective, 
denotes a process, and not simply a state, and hence, an effect 
produced by disease, and not an original defect. 
` 2. wapernpovyv — they were watching. ‘The imperfect denotes 
the act in its progress. There is no subject expressed here, but it 
is easily supplied from our knowledge of the class who insisted on 
these rigors of Sabbath observance. And v.° tells us that it was 
the Pharisees who went out and conspired with the Herodians 
against him. 

3. Thy xeîpa Exovre Enpdv (or rhy Enpay xetpa Exovre Tisch. ), Tisch. Treg. 

WH. RV. x BCL A 33, 102, one ms. of Lat. Vet. Memph. Harcl. etc. 


3. "Eyepe® eis rò peoov — Arise (and come) into the midst. 
”Eyeıpe instead of “Evyepa:, Tisch. Treg. WH. x ABCDL A etc. 


This is a pregnant construction. The action begins with éyetpe 
and ends with «eis ro péoov ; but between these, there is an inter- 
mediate act, of coming or stepping. By this act, Jesus challenged 
the attention of the carpers to the miracle that he is about to per- 
form. Not as a miracle, however, but as a case involving the 
principle in dispute between himself and them in regard to healing 
on the Sabbath. l 

4. "Eécori dyaSorojoa‘— Ts it allowable to do good? &yabo- 
monoa, and its contrasted verb xaxorotnoa, may mean to do good 
or evil, either in the sense of r7gh¢ and wrong, or of benefit and 
injury. ‘The connection here points to the latter meaning. 


Mt. says that the Pharisees began by asking him if it was lawful to heal 
on the Sabbath; Lk., that he knew their thoughts, and so asked them the 
question about doing good and evil. Both are attempts to explain the 
apparent abruptness of Jesus’ question. 


This question of Jesus not only suggests the general principle 
that makes healing permissible on the Sabbath, but is aimed 





1 The omission of the art. is probably due to the fact that eis cvvaywyjy had 
passed into a phrase, like eis olxov, or our fo church. 

2 Lk. 68 says the right hand. Dr. Morison contends that this is the reason for 
the use of the art. But evidently, the art. is insufficient for this discrimination, as 
the other use, allowing it to apply to either hand, is so much more obvious, 

3 On the use of éyerpe, see on 21, 

4 dya0orojoa is a Biblical word. evepyerety is the Greek word, or ed moreîv. 
Kaxorotecy is a good Greek word. 
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directly at the specious distinction made by the Scribes. They 
admitted no healing, except where life was in danger, on that day. 
The point of Jesus’ answer is found in the substitution of the posi- 
tive for the negative in the second part of the contrast. They 
regarded the not heaiing as simply an omission of dyaoroujoat ; 
Jesus treats it as a positive xaxorotyoar. Not to do good toa per- 
son needing it is the same as to do him evil; to withhold a good 
is to inflict an injury. But he deals more directly and boldly with 
their fallacy in the second part of the question, showing that not 
to heal is in any case to be classed with killing. The case in 
which life is in danger is not therefore a case by itself, but includes 
in itself a principle applicable to all cases of sickness. To weaken 
life is not the same thing in degree as to end life, but of the same 
kind notwithstanding, and therefore morally in the same class. 
The principle is analogous to that stated in the Sermon on the 
Mount, where Jesus shows that the law against murder is directed 
equally against any manifestation of anger. In all these discus- 
sions, beginning with 2%, Jesus appears as the emancipator of 
the human spirit, revealing principles, instead of rules, as the guide 
of human conduct, and so delivering all men possessed of his 
spirit from the fetters of conventional morality. 

5. éowwrwy — they kept silence. This is a case in which the 
imperfect denotes the continuance of a previous state. jer’ dpyjs 
— Anger is legitimate in the absence of the personal element. 
Anger caused by wrong done to me, and seeking to retaliate on 
the person doing it, is clearly wrong. But anger against wrong 
simply as wrong, and without evil design or wish against the per- 
petrator, is a sign of moral health. ovAAvmovpevos — The preposi- 
tion in composition may denote merely the inwardness of the act, 
as in owvoida, fo be conscious, i.e. to have inward knowledge; or it 
may denote what is shared with others, as the same word ovvoda 
may mean Zo know with others, to be privy to. Probably it is the 
latter here, denoting the sympathetic character of his grief. He 
was grieved because they hurt themselves. éi ry wwpadce ris 
xapdias — at the hardness of their heart. The expression does not 
denote, as with us, the callousness of their feelings, but the unsus- 
ceptibility of their minds. They were hardened by previous con- 
ceptions against his new truth. The collocation of anger and 
sympathetic grief excited by the same act is significant of the 
nature of Christ’s anger, showing how compatible it was with 
goodwill. dwexarertd0n | — it was restored. 


amexarestd0y instead of droxareordén, Tisch. Treg. WH. x ABL etc. 
Omit gov after rhv xetpa Tisch. (Treg.) WH. marg. BEMSUV T 102, 126, 
etc. Doubtful. Omit yis ás 4 A\Ay Tisch. Treg. WH. RV. x ABC* D 
etc. mss. of Lat. Vet. Vulg. Memph. Syrr. etc. 


1 On the double augment, see Win. 12, 7 a. | 
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6. eis — The immediateness of this act is noted by Mk. only, 
and is quite characteristic of his style, hitting off a situation with 
a word. The immediateness is here a sign of the violence of the 
feeling excited against Jesus. To estimate their fanatical zeal, we 
must remember that they valued the Sabbath far beyond any mere 
morality, and reacted with corresponding violence against any sup- 
posed violation of its sacredness. Fanaticism is always busy and 
eager over the mere outworks of religion. 

tov “Hpwiavev— the Herodians. The adherents of Herod 
Antipas, tetrarch of Galilee. The Pharisees were zealous patriots, 
and as such were generally opposed to any foreign yoke. But 
here was an opportunity to use the foreign power against a com- 
mon enemy. The common opinion ascribed Messianic preten- 
sions to Jesus, and on more than one occasion attempted to force 
him to play the role according to the popular conception of the 
Messiah. This would be the argument by which the Pharisees 
excited the temporal power against him, as they did finally at 
Jerusalem. The preceding paragraphs have given us a view of 
Jesus in his work of undermining one after another of the Phari- 
saic positions, and this conspiracy is the natural result. 

oupBovrLov éxoinoav (or édidovv) ! — they took counsel. 


érolnocav, instead of éxolovy, Tisch. x C A 238 etc. édldoux, Treg. WH. 
BL 13, 28, 69, etc. 


GROWTH OF POPULARITY 


7-12. Jesus departs to the sea of Galilee, followed by a 
great multitude. 


The narrative of opposition is interrupted here, and we are 
introduced to a scene of another kind. The multitude about 
Jesus heretofore has been from Galilee, with a sprinkling of hos- 
tile Scribes and Pharisees (from Jerusalem?). But now we see it 
swelled by people from Judza, and from the Gentile districts both 
north and south. It is an eager crowd, moreover, who fall upon 
him and threaten to crush him in their attempt to obtain his heal- 
ing touch, so that Jesus has to procure a boat to be in attendance 
on him. The meaning of it all is, that the period of conflict 
does not signify a loss of popularity, but rather that the great 
access of favor with the people swells the tide of opposition. 


7. dvexdopnoev — withdrew. The verb is used of such retire- 
ment from public view as would be natural in such a position of 


1 gupBovAcoy belongs to later Greek. 
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danger as Jesus found himself in. Mt. uses the same verb, 12”. 
It does not seem probable, in these circumstances, that he would 
choose the part of the lake near to Capernaum which was the 
scene of his usual work, because it was a place of resort. This 
time, he was seeking retirement, and he would find it in some 
more secluded part of the lake. 

8. The last clause of v.’ should be included in this verse. As 
it stands in the T.R., the first statement, with 7#xoAovGycey as its 
verb, goes as far as mépav rod ‘Iopddvov ; the second, with 7AOov as 
its verb, begins with of wept Tupov. But with the omission of of 
before repi Túpov, we can make the break where we please. Tisch. 
makes it at the end of v.’, transferring 7xoAovOncev to the end of 
the verse. But this separates Judæa and Jerusalem in an unwar- 
rantable way. Most probably, the first statement is about Galilee, 
the district near at hand, and the second includes all the remote 
districts beginning with Judæa. Those from the neighboring 
Galilee are represented as following him, and those from the 
remote districts as coming to him. Read, And a great multitude 
from Galilee followed. And from Judæa, and from Jerusalem, 
and from Idumea, and beyond Jordan, and about Tyre and Sidon, 
a great multitude, hearing what things he ts doing, came to him. 


Hxodovdncev, instead of hkorovðnoav, Treg. WH. ABGL T etc. mss. of 
Lat. Vet. Vulg. 7xodovOynocav Tisch. n CEFK etc. mss. of Lat. Vet. This 
verb is transferred to the end of v. 7 after rĝs "Iovdalas by Tisch. WH. 
marg. N C A 238 Lat. Vet. Vulg. Placed after rs Taratas by Treg. 
ABL T etc. Memph. Syrr. After ‘Iepocodkvypwv by WH. 235, 271. The 
separation of Judæa and Jerusalem caused by the transfer is clearly against 
it. Omit atr@ after. hkoħoúðnoev Tisch. Treg. WH. RV. » BCL Memph. 
etc. Omit ol before rept Túpov Tisch. Treg. WH. RV. x * and ¢ BCL A mss. 
of Lat. Vet. Pesh. etc. dxovovres instead of dxovcavres Tisch. Treg. WH. 
RV. N B A 1, 13, 69, etc. mss. of Lat. Vet. Vulg. Memph. moet, instead 
of érole, Treg. WH. BL. Internally probable. 


Idumza is the Greek name for Edom, a district situated E. of 
the Jordan, between Southern Palestine and Arabia. Tyre and 
Sidon were the two great cities of Syro-Phoenicia on the Mediter- 
ranean Sea, NW. of Galilee. 

9. ere—he told, i.e. he gave orders. mpooxaptepy — should 
be in constant attendance. The verb expresses this idea of assidu- 
Ous waiting. It was rendered necessary by the crowd, which was 
in danger of crushing him. 

10. wore émimixreay aito—so that they were falling upon him. 
Not in a hostile sense, but the verb is a strong word, like zpoo- . 
kaptepy and OAiBwouy, and is intended to bring before us vividly 
the turbulent eagerness and excitement of the crowd. dywvrat — 
touch him. ‘They believed that there was some virtue in his touch, 
and that it made no difference whether he touched them, or they 
him. See 6°. ydoreyas — scourges, a strong figurative term for 
diseases. 
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11. rà rvevpara Ta dxaSaptra — The unclean spirits are here put 
by metonymy for the men possessed by them, because the action 
is directed by them. rav èĝewpovv ! — whenever they beheld him. 


éJewpovv, xpocémimrov, . . . Expafov, instead of the singular, Tisch. 
Treg. WH. x ABCDL etc. Aéyovres, instead of Aéyorra, Tisch. WH. 
marg. x DK 61, 69 etc. 


apooémurrov Kai éxpafoyv — would fall down before him and cry 
out. The impf. denotes repeated action. “Ors ob? —6 vids rod 
@cov — the Son of God. This title was a Messianic title, denoting 
theocratic sonship, and there is nothing here to indicate that it is 
used in any other than this common sense. The onus probandi 
is not on those who deny the use of the term in the Synoptical 
Gospels, of metaphysical sonship, but on those who claim this use. 
Unless it was accompanied by language pointing out the meta- 
physical sonship, no Jew would have understood it. 


2 


APPOINTMENT OF THE TWELVE 


13-19. Jesus goes up into the mountain, and chooses the 
twelve. 


The appointment of the twelve is put in different connections 
in the Synoptics. But in them all, the connection is such as to 
point to the growth of our Lord’s work as the occasion of the 
appointment. They are to aid him in his work of proclaiming 
the kingdom, and of healing. But after all, the other purpose 
named, the association with himself, is the one most in evidence 
in the subsequent history. 


13. rò dpos — the mountain, i.e. the one in the neighborhood. 
ovs 7OeXev aùròs— whom he himself wished. The pronoun is 
emphatic, the form of the verb being enough to indicate the per- 
son. Those who came to Jesus at this time came not of their 
own accord, but in accordance with his desire. 

14. éroince Suidexa—he appointed twelve. ‘This use of the 
verb comes under the head of making one something, — king or 
priest, for instance. Only here, that to which they were appointed 
is expressed, not as an office, but as the purpose of the appoint- 
ment. This purpose is expressed under two heads, the first being 


1 örav éGewpovy is a rare construction. Generally, örav is used with conditions 
belonging to the future, or with general conditions belonging to any time, and is 
construed with the subjunctive. The indefiniteness in the time of past conditions 
expressed in our -ever is denoted by -more. 

2 On this use of ör: to introduce direct quotation, see on 115, 
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association with himself, and the second, to act as his messengers 
in the work of proclaiming the good news of the kingdom and of 
healing the sick. Apparently, the former was the only one fully 
carried out during our Lord’s life, the second becoming their work 
when they were made necessarily independent of him by his 
death. And in accordance with this, the name generally given in 
the Gospels is disciples, and afterward, in the Acts and Epistles, 
they are called apostles. 
oùs kal droorbdous wyduater, whom he also named apostles, is inserted 
after érolnoe SWdexa by WH. RV. marg. x BC* A 13, 28, 69, 124, 238, 346, 
Memph. Harcl. marg. Tisch. thinks it has been copied from Lk. 618. But 


on the whole, considering the strength of the testimony for it, it seems at 
least equally possible that Lk. found it in the original Mk. 


xnpvooey — to herald, or here, where it is used absolutely, Zo 
act as heralds. The word conveys the idea of authority, a herald 
being an official who makes public proclamation of weighty 
affairs. The proclamation which they were to make was the com- 
ing of the kingdom of God. 

15. čxev efovoiay éxBadr\r\av — to have power to cast out. This 
is in the same construction as xypvocev, and denotes one of 
the objects of sending them forth. 


Omit depareverv ras vdcous, kal, to heal diseases, and, Tisch. Treg. (Treg. 
marg.) WH. RV. x BC* L A 102 Memph. 


With this omission, the casting out of demons is taken as the 
representative miracle. So frequently.' 
16. Kal éxréOyxe. 
Kal érolnoev rovs 8hWdexa, and he appointed the twelve, is inserted before 
kal éréOnxe by Tisch. WH. RV. marg. x BC* A. 


kal éréOyxe interrupts the structure of the sentence, which is 
resumed in the next verse. ‘The names that follow are in apposi- 
tion with rovs Swdexa in the inserted clause, and the enumeration 
is interrupted to give the descriptive names assigned to some of 
them by Jesus. 

Ilérpov — Peter. Mt. gives the only explanation of this name 
given to Simon, in ch. 16:18. But neither in this passage nor in 
that, is there any definite indication that it was at either time 
that the name was given him. J. 1#, however, assigns the giving 
of the name to a time much earlier than either, immediately after 
the Baptism. IHérpov means a rock. The masculine form, instead 
of Iérpa, is due to its being appropriated as the name of a man. 

17. ka IdxwBov— This resumes the structure of v.™, as if v. 
read Xipova © éréOyxe. 

Boavepyés. This is a modified form of the Heb. ¥7 5. Ùn 
properly means ‘umult or uproar, of any kind, and thunder, as a 


1 See on 189, 
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secondary meaning, is not improbable, though we have no example 
of it in Hebrew literature. The name probably describes a fiery, 
vehement temperament, rather than a thunderous eloquence, or a 
scnorous speech. The little that is told us about the disciples 
makes it impossible to follow out these hints about their character 
and temperament. These four, Peter, James and John, and 
Andrew, always stand first in these lists of the twelve, and among 
them, Peter is always first. Mt. calls him rpôros. But Mt. and 
Lk. put Andrew into the second place, evidently to associate him 
with his brother. Mk.’s order is the order of their rank, Peter, 
James, and John being the three disciples chosen by Jesus to 
attend him on special occasions, ¢.g. the Transfiguration, the rais- 
ing of the daughter of Jairus, and the scene in the garden of 
Gethsemane. 

18. @iAurrov — Philip heads the second group in all the Gos- 
pels, as Peter the first. The name is a Greek name. We hear 
nothing more about him in the Synoptics, though he is mentioned 
several times in the fourth Gospel. 

BapOoAopatov — This name does not occur in the Gospels out- 
‘side of these lists, and elsewhere only in Acts 1%. And in the 
passage in Acts, Bartholomew’s name is associated, as it is here, 
with those of Philip and Thomas. In the fourth Gospel, on the 
other hand, we find that Nathanael is associated with Philip and 
Thomas, as Bartholomew is in the Synoptics and the Acts. In J. 
1, Nathanael is the one whom Philip introduces to Jesus, while 
in J. 21%, Nathanael’s name is associated with Thomas. This, 
together with the fact that so important a personage as Nathanael 
appears to be in J. is not mentioned in the list of the twelve, has 
led to the quite reasonable supposition that the two are to be 
identified. In that case, Bartholomew, which means Son of 
Tolmai, would be a patronymic, and Nathanael would be the real 
name. 

Ma6Gaiov — On the identification of this disciple with Levi the 
publican, see on 2%. He is not mentioned after this, except in 
Acts 1%. @wyav—This disciple, who is a mere name in the 
Synoptics and the Acts, becomes a personage in the fourth Gos- 
pel. J. 11° 14° 20%%, This group of four is the same in all 
three Synoptics, but in Mt., Thomas precedes Matthew. 

‘IdxwBov rov tov "AAdatov — This James is probably the same as 
"Idxwfos 6 puxpos, James the little, the son of Mary and Clopas. 
See 15“ 16’ J. 19%. The supposition, however, that in this pas- 
sage from J., Mapia ý rod KAwza is in apposition with 7 pýrnp 
avrov, and that thus the brothers of our Lord were his cousins 
and included in the list of apostles, is decisively negatived, first, 
by its giving us two sisters having the same name, Mary ; secondly, 
by the fact, that in Lk. 2%, Jesus is called the firstborn son of 
Mary, implying that there were other sons; thirdly, by Acts 1”, 
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in which the brothers of our Lord are distinguished from the apos- 
tles; and finally, by J. 7° which states distinctly, that at the Feast 
of Tabernacles, six months before the death of Jesus, his brothers 
did not believe in him. 

@addaiov— This must be the same as Lebbzeus, Mt. 10%, and 
Jude the son of James, Lk. 6%. 

tov Kavavatov — the Zealot. 


Kavavaiov, instead of Kavavirny, Tisch. Treg. WH. RV. x BCDL A 33, 
Latt. Memph. (Pesh.) etc. 


If this name meant an inhabitant of Cana, it would be Kavaîov. 
Probably, it comes from the Heb. x3, Chald. js, with the termi- 
nation atos which denotes a party (Papucaios, YadSouxaios), and is 
the same as ZyAdrys zealot, the name given to him in Lk. 6". 
This was the name of a party of fanatic nationalists among the 
Jews, leaders of the national revolt against the foreign yoke. 

19. ‘Ioxapidtyv — Heb., mp wx Man of Kerioth. Judas is 
designated thus as an inhabitant of Kerioth, a village of Judæa. 
mapéowxev — delivered up. The word for betrayal is mpoéĝwxev. 


There can be no doubt what significance Mk. means to give to 
the appointment of the twelve. It is preceded and followed in 
his account by the gathering of the importunate crowds about our 
Lord. And the connection points plainly to the conclusion that 
Jesus appoints them to be his helpers in the work thus growing on 
his hands. This is indicated in the purpose, shat he may send 
them forth to preach, and to heal, that is, to share in the work 
which has been described before as done by him.! But we do 
not find that much of this active work was done by them during 
Jesus’ lifetime. The purpose which was more fully carried out 
was that of permanent association with himself, expressed in the 
words, that they may be with him. Instead of the fluctuating 
attendance on his person of the ordinary disciples, he desired for 
these twelve such constant association that they could afterwards 
be his witnesses, and carry forward his work. Mt. 9”—10‘ gives 
the same general reason, but the immediate occasion is a mission- 
ary tour made by Jesus through Galilee, in which he is impressed 
by the greatness of the spiritual harvest, and the small number 
of laborers. Lk. 6 places the concourse of people after the 
appointment of the twelve. The inclusion of Judas in the num- 
ber of the apostles is a certain indication that he was at the time 


1 See 134, 
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a genuine disciple. In his case, as in that of all the apostles, 
there was a failure to understand our Lord’s purely spiritual pro- 
gramme, but the personal equation, the faith in Christ himself, 
overcame this doubt at first. Later, the doubt predominated in 
the case of Judas, and even in the rest of the apostles it led to 
the temporary desertion of the ten, and to the denial of Peter. 


CHARGE OF DIABOLISM 


20-35. Jesus, at home again, is met by the opposition 
of the Scribes, and by the attempt on the part of his 
Jamily to restrain him. 


It is evident that there is both a logical and a chronological 
relation between this attitude of our Lord’s family and this new 
phase of the opposition of the Scribes. The logical relation is 
found in the language of the two. His family said, he ts beside 
himself; the Scribes said, he ts possessed by the devil himseff. 
The close juxtaposition of these in the narrative shows that Mk. 
had this logical relation in his mind. On the other hand, the 
interruption of the story of his family’s attempt to restrain him by 
the introduction of the other account, and the resumption of the 
former in v.", is not explained so well by any other assumption 
as that there was really such an interval between the family’s 
original purpose and their arrival on the scene of action, which 
was filled up by the controversy with the Scribes. Jesus makes 
this opposition the occasion of teaching, of which it is easy to 
miss the point, and which has been badly misunderstood. In 
regard to the charge that he is in collusion with Satan in casting 
out demons, his point fully stated would be, that such collusion is 
possible up to the point where it involves an actual arraying of 
Satan against himself. And Jesus turns their charge against them- 
selves by his counter-claim that his whole action is hostile to 
Satan, making such collusion impossible. And this is the acumen 
of his statement about the sin against the Holy Ghost. In the 
case of the Scribes, their charge had been very close to that sin, 
when they said that the Spirit in Jesus was the Devil instead of 
the Holy Spirit, involving a complete upsetting of all moral values, 
and a stupendous and well-nigh irrecoverable moral blindness in 
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themselves. That is, their whole error lay in their failure to value 
the moral element in Jesus’ works. It is not implied at all that 
his family was in sympathy with the Scribes, their apprehension 
being simply that his mind was unsettled, and that he needed to 
be put under restraint. This lack of sympathy with him on the 
part of his human family led Jesus to point out the higher reality 
of spiritual relationship and association. 


20. čpxeraı — comes. eis olxov is here probably the colloquial 
anarthrous phrase, equivalent to our home. ‘The gathering of the 
- Scribes from Jerusalem and the visit of his family would probably 
both of them be at Capernaum, and this points to his own house 
as the one meant here, RV. margin. 


Zpxerac instead of Zpxovra, Tisch. WH. RV. x BT mss. of Lat. Vet. etc. 
Kat ovvépxerat rdAtv (6) 6xAos — And (the) crowd gathers again. 


6 before 8yAos Tr. (WH.) RV. x ABDL™". A 209, 300, Memph.edd, 
The article is rather favored by Mk.’s habit of correlating persons and 
things with previous mentions of the same in his account. 


ma\w— again. This refers to 2'?, and denotes a repetition of 
what occurred then in the same place. py Sivacba unè — not 
able even. 


unôè, instead of wre, Treg. WH. RV. ABKLU A 28, 33 etc. 


wore py. 

21. of zap aùroð— his family. v®, which is evidently a resurpp- 
tion of this part of the narrative, says his mother and his brothers. 
Literally, this phrase would denote ‘hose descended from him, but 
it has come to have this modification of its strict meaning. 
Kparnoar— to lay hold of him, to get possession of him. They 
wanted to protect Jesus against his own madness. For they said 
that he ts beside himself, ekéarn.? àrxoúsavres has for its object the 
preceding statement. Jesus’ permitting the multitude to gather 
about him in this tumultuous way and to engross him so entirely, 
seemed to them an unwarranted absorption in an entirely visionary 
work. This absence of prudence and of care of himself seemed 
to them misplaced. 


Weiss, with some show of reason, makes the subject of @\eyor the persons 
from whom the family received their account. But the more natural sub- 
ject is the same as that of é£9)dov, unless a different one is pointed out. 
And it is just as probable that the family inferred the é&éorn from what they 
heard, as that it made a part of the report. 





1 Where the inf. is used with Sore, the N.T. invariably employs the neg. pý, even 
when the result is stated as a fact. See Win. 55, 2d. 2 See on 212, 
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Kat oi ypappareis oi dd ‘TepocoAvpuwv KataBdvres— And the 
Scribes who came down from Jerusalem. 


This delegation is introduced here with the article, as if it had been 
mentioned before. But the article may be taken as meaning the Scribes 
who were present, and of xaraBdvres as an incidental statement of the 
reason of their presence. This slight change of meaning would be indi- 
cated by a comma, — and the Scribes, who came down from Jerusalem. 


22. KaraBavres — It was down from Jerusalem, which was 
situated on high land, to most other parts of the country. This is 
the first mention of the presence of Scribes from Jerusalem, and 
it is an indication of an increased activity and hostility of the 
religious leaders against Jesus. 

BeedfeBovr exer — he has Beelzebul, This is a modification of 
a Heb. name, and is one of their names for Satan.’ One is said 
to have a demon, or here, the prince of demons, as he is said to 
have a disease, that is, to be afflicted with it. 

The particular form of this charge, that he is possessed, not 
with an ordinary demon, but with the devil himself, is in order to 
account for his power over demons, as representing their prince. 
But we may suppose that they took a malicious pleasure in making 
his an exaggerated case. èv rw dpxovre trav datpovinyv — in the 
prince of the demons. The preposition has the same force as in 
the phrases im Christ, in the Holy Spirit. It is a local designation 
of intimate union, as if the two were so absorbed in each other, 
that they dwelt, one in the other. The charge is, that Jesus cast 
out demons by virtue of this connection with their prince. It is 
not merely an attempt to explain these miracles, so as to do away 
with the effect of them, but a distinct charge on the strength of 
‘them. They said, his man is in collusion with the devil. It is 
evident all through hts course, but this assumed miracle ts distinct 
proof of tt. How else does this insignificant person coming among 
us without any credentials, get this extraordinary power over 
demons, unless there ts some connection between him and their 
ruler. The devil has power to order them round, and has author- 
ized this man to act for him, and so further the dangerous delusion 
about himself which ts spreading among the people. There is no 
connection between the attitude of the religious leaders, and of 
Jesus’ own family here. Rather, the hostility of the Scribes was 
one of the dangers of the situation, to which Jesus himself seemed 
rashly indifferent, and which led his family to seek to restrain him. 


Mt. 1272-23 and Lk. 11!* give us a more immediate occasion for this 
charge in their account of the casting out of a demon at this time. In this 
Gospel, the connection is general, the charge being occasioned by Jesus’ 
frequent performance of this most prominent of all his miracles. 


1 The Heb, is 5337 bga, 9:31 being a rabbinical form of b3}. The whole means 
god of filth. 
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23. êv wapaBoAats—A parable is an analogy. It assumes a 
likeness between higher and lower things, such that what is true 
in one department holds good in another. It serves the purpose 
not only of illustration and of figurative statement, but also of 
proof. Here the apologetic purpose is evident. The analogy 
may be drawn out into a story, or description, as in most of Jesus’ 
parables, but this is not essential. In this case, Jesus begins with 
an abstract statement of his position, and then gives several 
analogous cases proving the general principle. 

Satavas Sarava éxBddAAev — Satan is the Heb. name of the 
devil, the prince of the demons. It means the Adversary, and 
except in this passage, and Lk. 22°, the name is written with the 
article! Jesus shows the fallacy of the scribes’ position by call- 
ing their attention to one essential element in his casting out of 
demons, which makes it impossible to account for it in their way. 
And that is, that his action toward the demons is hostile action. 
To be sure, his ordering them round, in itself considered, may 
be merely an exercise of the power which their ruler exercises 
over them. But when his authority is exercised, not for them, but 
against them, and against everything for which they and their 
ruler stand, he must be representing, not some friendly power, 
but a distinctly hostile force. They are so identified with their 
ruler, that what he does to them he does virtually to himself, and 
he does not cast himself out from one of his principal vantage 
points, possessing a special strategic value for his cause. 

24. kal éav Bacireia ef Eavrav pepicOy — And if a kingdom ts 
divided against itself. ‘This is the analogy which lies nearest at 
hand. Indeed, it may be called the generic statement of the pre- 
ceding principle. Satan and his subjects constitute a kingdom, 
and what is true of any kingdom is applicable to them. There is 
no difference between human kingdoms and this kingdom of evil 
_ Spirits, which would invalidate this common truth. In the form in 
which this analogy is stated, it contains the reason why it is 
morally impossible for Satan to cast out Satan. It is, that such 
division leads to destruction. The condition is here a general 
one, not confined to any time. 

25. The second analogy is that of a house. The word is used 
by metonymy for the family inhabiting a house. Here, too, divis- 
ion ends in destruction. ov duvjoerar— will not be able. The 
form of the conditional statement in this case belongs to the 
future, and not to a general condition. 


Surfoerar, instead of d¥vara:, Tisch. Treg. WH. RV. x BCL A mss. of 
Lat. Vet. and of Vulg. dvvara: is an evident emendation, to correspond to 
v.4, 





1 See on 118, 
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26. kal ef 6 Saravas dvéorn ep ĉavróv, éuepicOn Kat ov Svvarat 
orjvu — And if Satan arose against himself, he was divided and 
cannot stand. 


éveploOn, xac instead of kal peuéporat, Tisch. 8* C* A mss. of Lat. Vet. 
Vulg. xal éuepicOn Treg. marg. WH. RV. x° BL. xal éuepic6n is a probable 
emendation to bring the aorists dvéorn and éyueplcdn together, instead of 
éueplo On and the pres. od divarat. orijvat, instead of oradijvat, Tisch. Treg. 
WH. x BCL. 


This verse applies the principle to the case in hand, and the 
form of conditional statement corresponds. It states the condi- 
tion as belonging to past time, and says of an event actually past, 
tf it was of such a character. In the conclusion, the aor. states 
what was involved, the pres. what zs involved. 

27. ov divarat ovdels eis THY oikiav Tov icxupod civeADwv Ta okei 
avrov Suapracar— no one can enter into the strong man’s house, 
and plunder his tools. 


els Thy olklay rod loxupod eloedOav rà oKkevn abro, instead of rd exen 
Tod loxupod eloedOwy els Thy olxlay atrov, Tisch. Treg. WH. RV. x BCL A 
33, 102, Memph. Pesh. 


In what precedes, Jesus has simply taken the negative attitude 
towards their charge that he is in collusion with Satan, showing 
that that isimpossible. But in this verse he shows what is the real 
relation to Satan involved in his casting out demons. What it 
does mean is conflict with Satan, and victory over him. This 
also is stated in the form of an analogy, that no one can enter a 
strong man’s house, and despoil his tools, except he first bind the 
strong man. oxevy is here not possessions or goods, but utensils, 
and denotes the demons as Satan’s instruments, or tools. What 
Jesus says is not simply an inference from his casting out of 
demons, though that is the proof of it to others. But this victory 
over Satan is a part of his self-consciousness. He knows that he . 
has met Satan here on his own stamping ground, where he has 
been accustomed to take advantage of the weakness of men for 
their undoing ; moreover, that Satan has approached him on this 
same side of his human weakness, and for once, has met his mas- 
ter. Instead of mastering, he has been himself mastered, and the 
mastery has been followed up by crippling; he has been bound. 
Here we come upon one of the deepest truths of Jesus’ life, that 
the real .basis of his power, which is a spiritual power, is to be 
found in his own righteousness under difficulties, and those difh- 
culties the same which are inherent in human nature, and due to 
the exposure of that nature to a subtle and victorious power of 
evil which had so far dominated the world. 


1 avéorn and éxepicOy are aorist, and it preserves the flavor of the original better 
to translate them as simple pasts, arose, and was divided, instead of perfects. 


> 
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28. "Ayunv— Verily.’ This has the effect of solemn emphasis. 
mávra apeOnoerat . . . Ta apaptrynpata—all sins shall be forgiven. 
The statement that all the sins of men shall be forgiven is not to 
be taken of individual sins, but of classes, or kinds of sin. ai 
BrAaodypia — the blasphemies. This word means primarily injuri- 
ous speech, and, as applied to God, speech derogatory to his Divine 
majesty. dca dv BrAacdnpnowow — Literally, whatsoever things 
they blasphemously utter? 


al before BA\acpnula Tisch. Treg. WH. RV. n ABCEFGHL A Memph. 
etc. ca, instead of Seas, Tisch. Treg. WH. RV. x BDE* GH A etc. 


Blasphemy is not here regarded as that into which all sins may 
be resolved,’ but it adds to the general term sins, the special class 
to which the blasphemy against the Holy Spirit belongs. 

29. eis rò [veda 16 “Aywov — against the Holy Spirit.’ What is 
meant by the blasphemy against the Holy Spirit? The difficulty 
on one side, has been the consideration of this question without 
reference to the case in hand, and on the other hand, so superfi- 
cial an explanation of this case as to leave what Jesus says about 
the enormity of the sin involved practically unexplained. Plainly, 
the Holy Spirit is not to be considered here in his independent 
action, but as the inward source of Jesus’ acts. What Jesus says 
is occasioned by their charge that he had an evil spirit ; that is, 
that the power acting in him was not good, but bad. Now, the 
Holy Spirit is the Divine power to which the acts of Jesus are 
attributed. ‘The Spirit is represented as descending on him at his 
baptism, and driving him into the wilderness, and Jesus is said to 
have begun his ministry in Galilee in the power of the Spirit. 
Especially, Jesus ascribes his expulsion of evil spirits to the Holy 
Spirit. Hence, a distinction is to be made between his other acts, 
and those which manifestly reveal the Holy Spirit in him, and 
between slander directed against him personally, as he appears in 
his common acts, and that which is aimed at those acts in which 
the Spirit is manifest. Just so far as there is in the man who 
utters the slander any recognition, however vague, of this agency, 
or so far as there is in the person against whom it is directed so 
manifest a revelation of the Spirit as should lead to this recogni- 
tion, so far, there is danger, to say the least, of this blasphemy 


1*Aujyv is the Heb. particle of affirmation from 19X, fo be firm, sure, Its proper 


place is at the end of the sentence, and disconnected with it, like our 4men. This 
adverbial use of it, placed at the beginning of the sentence, belongs to the report 
of our Lord’s discourses in the Gospels. Elsewhere in the N.T. it is used after 
the Heb. fashion. 

2 öga is the cognate acc. after BAacdnuyjowor, and independent of both BAacdy- 
pias and auapryjpara. See Col. 314, where ô is used in the same way. 

8 See Morison’s singular note. 

4 In this use of a preposition after BAaodynuijon, there is a return ta the earlier 
construction, for which the N.T. employs the simple acc, 


F 
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against the Holy Spirit. Moreover, this act of driving out evil 
spirits was the act in which the holiness of the Spirit operating in 
Jesus specially appeared. It is not in the power shown in the 
miracles that the operation of the Holy Spirit is most evident, 
but in their moral quality. There is the moral uniqueness about 
the miracles of Jesus which appears in the rest of his life, only 
there, it is, if anything, most conspicuous. And this quality 
appears specially where he not only cures the bodily diseases of 
men, but frees them from an evil spirit which deranges their inner 
life. To call that evil, instead of good, and especially to ascribe 
it to the very prince of evil, is the blasphemy against the Holy 
Spirit. The only alleviation of it is the failure to recognize fully 
these facts. oùk éxet dheo cis tov alva — hath never forgive- 
ness, ddXQ čvoxós eat aiwviov apaptyuatos — but is guilty of an 
eternal sin. 


duapThuaTos, instead of xploews, Tisch. Treg. WH. RV. x BL A 28, 33 
(C* D 13, 69, 346, auaprlas), Latt. Memph. 


% An eternal sin may be one subjecting the person to an eternal 
punishment, eternal in its consequences, that is.? But certainly it 
is equally allowable to suppose that it describes the sin itself as 
eternal, accounting for the impossibility of the forgiveness by the 
permanence of the sin, — endless consequences attached to end- 
less sin. This is the philosophy of endless punishment. Sin 
reacts on the nature, an act passes into a state, and the state 
continues. That is, eternal punishment is not a measure of 
God’s resentment against a single sin, which is so enormous 
that the resentment never abates. It is the result of the effect of 
any sin, or course of sin in fixing the sinful state beyond recovery. 
This is more accordant with the inwardness of Jesus’ ordinary 
view of things. 

30. mvevpua axdbapror čxe — he has an unclean spirit. The report 
of their saying above is, he hath Beelzebul, and it is changed here 
in order to make the contrast between mveôpa dxdOaprov and Ivetpa 
"Aytov, the Holy Spirit. 

3l. xal gpxovrat Ù pýTNp avrov Kal of adeAdol airov, Kal ew 
oTHKoVTES . . . KaXovvTEs avTov—and there came his mother and 
his brothers, and standing outside . . . calling him. 


Kal épy(ovrac), instead of “Epxovra: odv, Treg. WH. RV. (Tisch. Ka 
épxerat) x BCDGL A 1, 13, 28, 69, 118, 124, 209, Latt. Memph. Pesh. etc. 
À whrnp avbrod kal of ddeNpol adrod, instead of of ddeAgol kal Ù uhTNp avrot, 
Tisch. Treg. WH. RV. x BCDGL A Latt. Memph. Pesh. or?xovres, instead - 
of éorGres, Tisch. Treg. WH. BC A 28. xandovvres, instead of pwvoûvres, 
Tisch. Treg. WH. RV. x BCL 1, 13, 28, 69, 118, 124, etc. 


1 Literally, hath not forgiveness forever. The Heb. form of the universal nega- 
tive, joining the negative with the verb, instead of with the adverb. 
2So Meyer, Weiss, Holtzmann, etc. 
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Though the resumptive ovy is omitted, it is plain that this is a 
resumption of what is said about his family coming out to restrain 
him in v.. The preliminary statement is put there, in order to 
connect ééjAov with its cause in the tumultuous gathering of the 
people. Then it is interrupted by the story of the dispute with 
the Scribes, because that event precedes in the order of time. It 
is this unsympathetic attitude of his family in this visit which gives 
force to what Jesus says about his true family. On the brothers 
of Jesus, see on v.. addeAdoi is used sometimes to denote less 
intimate relationship, but it is not at all common, and aside from 
usage, the supposition that the ddeAdoi of Jesus were anything else 
than brothers is quite against the evidence. The names of these 
brothers are given in Mt. 13” as James, Joseph, Simeon, and Jude. 
Kat éw orýkovres — and standing outside. Evidently on account 
of the crowd surrounding the house.’ 

32. wept airdv— around him? oi éyovow aity— and they 
say to him. 


kal Aéyouety, instead of elroy Se, Tisch. Treg. WH. RV. x BCDL A 13, 
69, 124, 346, mss. of Lat. Vet. Vulg. Memph. Pesh. Harcl. marg. 


Å pýTNp gov Kal oi ddeAot cov Kat ai adeAdai cov— thy mother, 
and thy brothers, and thy sisters. 


kal al ddeXpal cov —Tisch. (Treg. marg.) WH. marg. ADEFHMSUV T 
22, 124, 238, 299, 433, mss. of Lat. Vet. Harcl. marg. Omitted probably 
to accord with v.3 34, and with Mt. and Lk. 


33. kal droxpiGets*® Neyer — And answering, he says. 


dmroxpiels Aéyet, instead of dwexplOn, Aéywv, Tisch. Treg. WH. RV. xN 
BCL A Vulg. Memph. Harcl. xal oi degol pou, and my brothers, instead of 
Ñ, or, Tisch. Treg. WH. RV. x BCGL A 1, mss. of Lat. Vet. Memph. Pesh. 


Jesus does not wish, in this question, to deny or underrate the 
human relations. But he feels with a strength, not common among 
men, the Divine relation and the human relations to which this 
gives rise. Moreover, the present errand of his family has made 
him feel that they come short of the real connection which alone 
gives worth to the family relation. 

34. rovs mep airov KaOnpéevouvs — those seated around him. v” 
has stated that the crowd was seated about him. But evidently 
from what follows, this was made up in this case of his disciples. 

35. rod Oeod — Mt. 12™ says roð zarpds pov Tov èv ovpavw, which 
defines more closely the nature and reason of this relation. It is 
a common relation to the heavenly Father, and not to an earthly 


1 See v.%, and especially Lk. 819. 

2 With the acc., mepi is used locally, with the gen., of subject matter — around a 
person or thing, and adout a subject. 

8 The Greeks used the middle, instead of the pass. of dmoxpivw, in the sense of 
answer, This use is peculiar to N.T. Greek. 
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father, that is at the basis of the kinship acknowledged by him. 
MoreoVer, the relation to God is of the moral kind, shown by doing 
His will. It is due to a new nature begotten in the man by God, 
but it shows itself in obedience. Jesus’ own relation to God, 
making it his meat and drink to do his will, is the uppermost and 
central thing in his life, and those who share with him this relation 
come nearest to him. Spiritual kinship surpasses the accidents of 
birth. 
os dv Tronon — whoever does. 


Omit yàp, for, Tisch. (Treg.) WH. B mss. of Lat. Vet. Memph. yàp is 
= an emendation. Omit pou, my, after ddekp4 Tisch. Treg. WH. RV.& ABD 
LA mss. of Lat. Vet. 

The order of Mk. here, connecting this paragraph with the teaching in 
parables which follows, is also the order of Mt., and the latter marks this as 
a chronological order by the use of čT: adrod hadobvros, 1246, and év rq éxelvy 
nuépa, 131. On the other hand, Lk. 1187 connects this attack of the Phari- 
sees with Jesus’ denunciation of them by another definite chronological 
mark, év 6¢ r@ AaAfoa. And Mt. puts this denunciation among the events of 
the passion week, and fixes it there by his introductory Tóre. This is a spec- 
imen of the disagreement of the Evangelists in their attempts to give chro- 
nological sequence to their narratives. Dr. Gardiner, Harmony, P- 70, 
explains this by the supposition that such expressions as rt avro# Aadobvros 
and év r@ Aadfoat may be used by the Evangelist to indicate that an event 
took place, not necessarily in the midst of that particular discourse, but 
simply of some discourse or other; that is, while he was talking, instead of 
walking, or healing or something. ‘This is a good example of the ingenui- 
ties and curiosities of harmonizing interpretation. Such use of language 
by the Evangelists would discredit them equally with the inconsistencies 
that it is intended to remove. 


THE PARABLES OF JESUS 


IV. With one exception, the prophetic discourse of ch. 13, 
the parables are the only connected discourse in Mk. And it is 
the only specimen of teaching without any statement of the cir- 
cumstances in which it originated. Indeed, it follows from what 
Jesus says about the object of his teaching in parables, that it 
would be without any such ground in events or questions, as would 
furnish a key to the meaning of the parable. Like all our Lord’s 
teaching, it grew out of the conditions of the time, but the con- 
nection is not indicated, except as one reads the riddle of the 
parable itself. And in this way, it serves his purpose of veiling 
the truth, except to the initiated. But when one understands the 
puaornptov, the secret of the kingdom, the occasion is obvious. 
That secret, not known at the time by any one but Jesus, and not 


to be communicated to outsiders, was that the kingdom is _aseel 
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ehich grows and-not_an authority to be externally set up ang 
_Snforceg. The occasion is thus the hindrances to the work o 

Jesus, the opposition of the rulers, the dulness and superficiality 
of the multitude, and the question even of the disciples, why he 


does not brush these obstacles away and set up the Messianic 
kingdom. 


THE PARABLE OF THE SOWER 


1-9. Jesus comes again to the shore of the lake, where 
he ts followed by the usual multitude, whom he teaches 
From a boat in parables. 


1. mád\y— again connects this with the events by the shore of 
the lake, 3’ sq. ; cf. 2° 1%. xal ovvdyeras mpòs adrov dxAos wA€ioTos 
—and there gathers to him a very great multitude. 


ouvadyerat, instead of cuv}y6n, Tisch. Treg. WH. RV. x BCL A 13, 28, 
69, 124. mdAetoros instead of rodvs, Tisch. Treg. WH. RV. x BCL A. 


The great multitude repeats the scene of the previous gathering 
at the shore of the lake, and the boat is apparently the boat which 
he ordered the disciples to have in readiness for him at that 
time, 37°. 

els mdotov éuBdvra (omit TÒ), having entered a boat, Tisch. Treg. WH. 
RV. x BCKLM 1, 33, 118, 131, 209 etc. 


mpos Tv OaAaccay êri ris Yis Joay — were towards the sea upon 
the land? 
noar, instead of nv, Tisch. Treg. WH. RV. x BCL A 33, mss. of Lat. Vet. 


Lk. 8'~* gives a different setting to the parable. According to 
him, it was spoken during a journey in the cities and villages of 
Galilee. 

2. édidacxev— he was teaching. The impf. describes the act in 
its progress. êv wapaBoAais —in parables? Here we have the 
parable drawn out into a story. év rý didayy aùrod — in hts teach- 
ing. The word denotes the act of teaching, not the doctrine, or 
thing taught. dxovere — hear, or Asten. It calls attention to what 
follows, after a manner common to our Lord. 

3. ô oreipwv — the sower, not a sower? 





1 Mt. gives the same mark of the size of the multitude in this case. But it is 
one of the characteristic marks of this Gospel to emphasize the crowds that fol- 
lowed Jesus by some graphic touch. See 183 22 37. 2, 

2See 3%, note. 

8 This is the generic use of the article, an individual being taken to represent 
the class. See Win. 18, I. 
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4. ô pev—some. ozéppa, seed is understood.! mapà riv óĝóv — 
‘by the side of the road. We are not to think here of a wide road, 
with a fence or wall separating it from the field, but of a path 
traversing the unenclosed fields. The unproductiveness is due of 
course to the hardness of the trodden soil. Jesus adds that the 
birds devoured the seed, and this is due to its lying on the surface 
without penetrating it. 


Omit rod ovpavod, of heaven, after ra réreva, the birds, Tisch. Treg. WH. 
RV. x ABCL A mss. of Lat. Vet. and of Vulg. etc. 


5. Kat d\Ao — and other? 


kal &dXo, instead of Addo de, Tisch. Treg. WH. RV. 8 BC(D)L A two 
mss. of Lat. Vet. Memph. etc. 


TÒ merpõðes — the rocky ground, not stony. A place where the 
rock came up near the surface, leaving room for only thin soil 
overlying it, is meant. 

Kat evOus eSavérecAe — and it came up immediately. The thin 
soil had two effects ; first, the grain came up quickly, because it 
lay near the surface, and was more exposed to the generous 
influence of the sun and rain ; and secondly, it was scorched and 
withered by the sun, because there was no room for the roots to 
penetrate. 

6. Kai dre 6 Aos dvéereXey — and when the sun arose. 


This reading, instead of #Alov 5é åvarelňavros, Tisch. Treg. WH. RV. x 
BCDL A mss. of Lat. Vet. Vulg. Memph. 


éxavpaticOn — was scorched’? 

7. eis tas dxavOas — i.e. among the seeds of thorns or briers, 
which afterwards came up, dvéByoav, and choked the grain. 

8. xai dA\Aa— and others; oméppara is understood, the word 
being taken individually, instead of collectively, as in the other 
parts of the parable. 


^a, others, instead of ^do, other, Tisch. (Treg.) WH. RV. x *andeb 
BCL 28, 33, 124, one ms. of Lat. Vet. Memph. etc. 


éd{Sov kdprov—gave fruit. Probably, in this case, as in v.’, 
this means the grain itself, and not the stalks, but in this case, the 
participles dvaBatvovra and adgdvovra must agree with aAAa, and 
not with kapròv. The reading aùéavópevov favored by T Tr. forces 
the agreement with xaprév. That of WH. RV. aùfavópeva, forces 
the agreement with dAAa. The internal evidence thus confirms the 
latter reading ; cf. xaprodopodow v.”. 


avtavbpuevov, instead of aù¢ávovra, Tisch. Treg. ACDL A 238. avfavéueva 
WH. RV. » B. 





1 On this use of the relative in antithetical statements, see Win. 17, I 4. 
2 The proper correlative of ô pèv is@de. 3 This verb belongs to later Greek. 
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eis TpidKovta — up to thirty, denoting the degree of fruitfulness. 


els Tptdxovra, instead of êv rpidxovra, Tisch. Treg. WH. RV. 8 BCL:A 
28 etc. els é&jxovra, and els &xarov Tisch. Treg. WH. marg. RV. x C*A 
28 etc. év with the last two WH. BLEFGKMUV II etc. 


9. Kae drcyev, os exes wra dxovey, dxoverw— And he said, He 
who hath ears to hear, let him hear. This is a familiar expression 
of our Lord’s used by him to call attention to what is especially 
worth hearing. Ye who have cars, prepare to use them now. 


Omit aùroîs, fo them, after Meyer, Tisch. Treg. WH. RV. x ABCDL A 
Latt. Memph. Syrr. etc. 6s @xe, instead of 6 €xwy, Tisch. Treg. WH. RV. 
x BC* DA. 


10-25. Explanation of the parable. 


10. xal ore éyévero kata povas'—And when he came to be alone, 
i.e. after the departure of the crowd, which, however, followed 
probably the telling of the other parables. This is certainly so, if 
we adopt the reading ras wapaBodds at the end of the verse. 

ot wept avrov —The disciples generally, as distinguished from the 
multitude on the one hand, and the twelve on the other. Dis- 
ciples, because he separates them from those outside, as those to 
whom the mystery of the kingdom is entrusted. ras mapaßoàás — 
the parables uttered by him on this occasion, including those 
following the explanation of the Parable of the Sower. 


Kal 8re, instead of “Ore dé, Tisch. Treg. WH. RV. & BCDL A Latt. 
Memph. etc. fpwrwy, instead of Apdtyncay, Treg. WH. RV. ABL A 33. 
hpwrovy, Tisch. x C. ras mrapaBodds, instead of Sing., Tisch. Treg. WH. 
RV. x BCL A one ms. of Lat. Vet. mss. of Vulg. Memph. some edd. 


11. ‘Ypiv SéSorac rò pvorýpiov— To you has been given the 
mystery. The mystery has been put into your hands. 


Omit yrvdvat, fo know, after Sé50rat, Tisch. Treg. WH. RV. x ABCKL 
one ms. of Lat. Vet. Vulg. Memph. some edd. etc. : 


A mystery J i 
but something hidden, rev initi : 4 


mysteries. The secret of the Kingdom of God set forth in 
these Sables is the fact of its only partial success in this early 
stage. This fact seemed to those outside, not possessed of the 
secret of the kingdom, to be inconsistent with its nature as a 
heavenly kingdom. They thought, when God really set out to 
establish his Kingdom, its success would be speedy and sure. 
Supernatural powers would supersede natural processes, and every- 
thing would yield to them. The mystery, the hidden thing, set 





1 The separation of xarapévas into xarà wévas is Simply a matter of interpreta- 
tion. xwpas is to be supplied with pdvas. 
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forth by Jesus, in this group of parables, -is that the kingdom, 

belongs to livin owing things, and is subject th 

ETA eaven, mustard see Gradual- 
ess therefore belong: to its nature. 

,  exeivous X rois eLw— lo those outsiders. The EV. translates 


rots €&w by them who are without. And we need to add some- 
thing to this to indicate the presence of the demonstrative. ‘This 
can be done by emphasizing the word “hem (those), or by trans- 
lating rots w outsiders. Jesus has in mind probably the multi- 
tude just gone from them, whom he points out in éxeivos, and 
describes by tots éw; cf. Mt. 13", where éxeivots alone is used. 
The connection with r. BaciAcias tT. @eod in the preceding clause 
indicates that it is the kingdom of God outside of which he places 
them. Those inside the kingdom know its secrets, those outside 
do not know them. rà mávra — all things. It is defined by the 
context as all things pertaining to the mystery of the kingdom. 

èv wapaBoAais —in parables. Instead of being stated in terms 
belonging to itself, the mystery of the kingdom is so stated in 
terms belonging to another realm, as to veil it. The parable, z.e. 
by itself, without its key. If the truth is stated first abstractly, 
and then in terms of the analogy, the two help to the understand- 
ing of each other by showing that the phenomenon is not special, 
but common, a general fact belonging to the related realms of 
matter and spirit. But without this key, the parable remains a 
riddle, which is one of its meanings. 

12. iva Bàérovres BA€rwor, Kal py iSwor—in order that seeing, 
they may see, and not perceive. It is evident that iwo: expresses 
a more inward and real sight than BAérwor. The idea is expressed 
thus, ¿n order that in the act of seeing, there may be merely out 
ward seeing and not perception. ‘The contrast is more exactly 
expressed by the difference between dxovwor and ovnis, hearing 
and understanding. prore émtorpepwst Kat apeOy aùrois — lest 
perchance they may turn, and tt be forgiven them. aeOy is used 
impersonally. 

s Omit ra duaprhpara, their sins, after åġe00 Tisch. Treg. txt, WH. RV. 

x BCL 1, 22, 118, 209, 251, 340,* one ms. Lat. Vet. Memph. 


_ The whole verse is a translation of Is. 6°, adapted freely from 
the Sept. It takes these phrases ko) axovcere x. où py OUVATE, 
x. BAérovtes BAEWovoew xK. ov py lyre and pýrore émvorpepwory x. 
idcopot aùroús out of their connection and pieces them together. 
In explaining this difficult passage, it is to be noticed, first, that 
the difference between the form of the quotation in Mt. on the 
one hand, and Mk. and Lk. on the other, corresponds to a like 
difference between the original Hebrew and the LXX. In the 
Hebrew, God says to his prophet, “Go, ... make the heart of 
this people fat and make their ears heavy, and shut their eyes, lest 


- 
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they see with their eyes, and hear with their ears, and understand 
with their heart, and turn again and be healed.” That is, God is 
represented as sending his prophet to harden the heart of the 
people by his prophetic message, as if Rubinstein should have 
been told to deaden people’s musical sense by his playing, or 
Bishop Brooks to stifle their religięus sense by his preaching. In 
the LXX., on the contrary, the hardening is the cause, not the 
purpose. The people will not hear the prophet’s message because 
their heart is hardened, and they have shut their eyes. So in Mt., 
following the LXX., Jesus speaks to them in parables because their 
heart is waxed gross, and their ears dull of hearing. And espe- 
cially, the obnoxious uýrore êmiorpéjwo x. idcopat avrovs’ is in- 
cluded in the result of their own conduct, and not in the Divine . 
purpose. Mk. and Lk., however, follow the original in making « 
the failure to hear and see to be the purpose of the parable. But 
Lk. omits the obnoxious pýrore êmiorpéjwo x. abeOy abrois. And’ 
yet, there is no doubt, from the identity of language, that Mk., 
and following him, Lk., quote from the LXX., while modifying it 
for some reason. ‘That reason would seem to be, that Mk. had 
in mind the form in which Jesus quotes the passage, and that this 
was conformed to some Targum, preserving the spirit of the 
original. This confirms what is otherwise probable, that Mk., 
rather than Mt., preserves the original form of Jesus’ saying. But 
while Mk., and according to the above, Jesus himself, conforms to 
the original Hebrew, he does not preserve the irony which is the 
saving element of the passage in Isaiah. It is only ironically that 
God commands the prophet to harden the people by his pungent 
preaching, because he sees that this will be the inevitable result. 
Whereas, it is evidently in all seriousness, that Jesus describes this 
as the result of the parable. The parable is evidently regarded by 
Jesus as a form of teaching intended to veil the truth conveyed, 
and adapted, therefore, to esoteric teaching. Moreover, the teach- 
ing is esoteric ; it concerns the mysteries of the kingdom of God, 
not the ordinary facts in regard to it, but certain things intended 
not for the common ear, but only for the disciples. And the 
parable does so veil the meaning that it has to be explained even 
to them. There is a key to each of the parables, some funda- 
mental analogy, which is necessary to its explanation. In the 
Parable of the Sower, this is found in the statement that the seed 
is the word, Withoutthis; the meaning is obscure: That is, the 
language Of Isaiah, applied to_the teaching of Jesus as a whole, 
would have the irony of the original ; but applied to the parables, 
it is to be taken seriously. This makes all plain sailing until we 
come to the obnoxious pýrore émorpepwcw x. defy adrois. ‘There 
the irony reappears, for it would evidently be only ironically, and 
not earnestly, that Jesus would say of any of his teaching, that it 
was intended to prevent the forgiveness and conversion of the 
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people. It makes the proper climax to the original passage, but 
is out of place in Jesus’ use of it. But, after the mechanical 
fashion, which often marks the reporting of discourse, Mk., re- 
membering only that Jesus used this quotation, reproduced the 
passage as he found it in the original, without omitting its irrelevant 
clauses. Mt., on the other hagd, quoting from the LXX., without 
the modification introduced by Mk., has not involved himself in 
the same difficulty, but has not reproduced for us what Jesus said. 
Lk., seeing the difficulty involved in Mk.’s report, has omitted the 
obnoxious clause, giving us probably the genuine form of the quo- 
tation. Our Lord’s statement, then, is simply this, that the mys- 
tery of the kingdom, or its secret, is not intended for those outside 
of it, and that therefore he uses in conveying it to his disciples 
the contrivance of the parable, so that outsiders who have not th 

clue may hear without hearing. 

13. ovx oidare xrA. This is treated by some of the critics and 
commentators as a question, and by others as a statement. Of 
course, the original text contained no intimation in which of these 
two ways it is to be. taken, and there is little choice in the mean- 
ings obtained. ‘Taken as a statement, the succeeding question is 
an inference from the fact that they do not know this parable. As 
a question, it already expresses surprise at the fact that they do not 
know this parable, and then follows the inference. Kai ras máoas 
Tas tapaBoras yvooerOe;— and how will you know all the parables? 
The argument is from the similarity of the parables. This is not 
an unusual instance, but a good example of its class. The lack 
of perception shown in this case would extend to all similar cases. 

14. tov Adyov omeipet. tov Adyov is emphatic, and contains the 
key to the parable. He is speaking of the sowing of the word, and 
pointing out the analogies between this and the sowing of seed. 

15. ovo. Òé ciow of rapa tiv 606v— And these are they along 
the road. ‘The seed and the soil are here confounded. The seed 
is the word, the soil is the mind of the hearer. ‘The exact state- 
ment would be, kese are the road. 

épxerat ô Satavas — Satan comes. One would say naturally that 
the birds in the parable were merely a part of the picture, and 
had no counterpart in the spiritual fact represented by it. One 
main principle in the interpretation of the parables is that only 
the one truth represented in the comparison is to be seized upon, 
and the details are to be treated as mere incidents, on the ground 
that things in the spiritual and material worlds correspond only in 
generals. And it is evident that Jesus generally treated the para- 
bles with this largeness and sobriety. But in this case, an oppor- 
tunity is given Jesus to introduce into his account of obstructions 
to the fruitfulness of the seed the agency of that kingdom of evil 
which complicates the whole problem. The primary result of 
sowing on this hard soil is that the seed remains on the surface, 
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the secondary result is, that it is snatched away from the mind by 
the influences represented by Satan. The road, or path, repre- 
sents those whose spirits are impervious to the truth, into whom 
it finds no entrance at all. 

Tov Nbyor Tov éemappévov èv abrots (els avrous), the word which has been 

sown in them. èv avrots, instead of év rats xapdlats, in their hearts, T. x 

CL A Memph. Harcl. marg. els aùroús, Treg. WH. RV.B 1, 13, 28, 69, 118, 

209. 

16. ôpoiws —in like manner, — by virtue of the same general 
resemblance. of . . . omeipouevo. — There is the same confusion 
of seed and soil as in the preceding case. eiOis pera yapas — This 
corresponds to the evts éfaveretAe of the parable, and denotes one 
side of the resemblance, the superficial readiness with which they 
receive the word. They have been attracted by the pleasant 
things, and have not stopped to count the pains and oppositions 
that constitute the other side of the kingdom in this evil world. 

17. pilav— root. ‘The analogy is so close, that the various 
terms belonging to the physical process and material have become 
familiar designations of the corresponding spiritual facts, such as 
seed, soil, root, fruit, and the like. Root denotes the hold which 
the truth has upon the spirit, securing its permanence. The 
absence of it designates the superficiality of this class of hearers. 
apooKatpo.— transient. This describes the merely temporary 
effect of the word upon them, owing to their superficiality. 6Ai- 
yews 4 Suwypod — affliction or persecution. We may suppose that 
this is not an exhaustive statement of the things destructive of the 
truth in the superficial hearer, that it simply represents them by 
the one thing operative in that early period of conflict. Only 
deeply rooted discipleship can withstand persecution. eùĝùs 
oxavoarilovrar — immediately they stumble. Immediateness is 
characteristic of this class on both sides. ‘They receive the word 
immediately, and fall away immediately. Haste and superficiality 
go together. They do not wait to see if there is any other side to 
religion than the glad side, nor, on the other side, whether afflic- 
tion is a sufficient reason for giving it up. oxavdarZovrat — is 
found only in the N.T., and means zo cause to fall or stumble, and 
in the pass., zo fall or stumble. It is the opposite of fo stand. The 
translation of the AV., they are offended, gives a wrong idea of the 
word. RV. they stumble. 

18. kal dào — and others. 


Kal &) or, instead of kal otrot, and these, Tisch. Treg. WH. RV. x* BC* 
DL A mss. of Lat. Vet. Vulg. Memph. 


oi cretpopevor eis Tas axdvOas — those sown among the 
thorns. The confusion of seed and soil is repeated here. oi rov 
Adyov dxovoavtes — who heard the word. 





1 See 373, note. 
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åxoúsavres instead of dxovorres, hear, Tisch. Treg. WH. RV. x BCDL A 
13, 69, 124, 346, Memph. Pesh. 


19. ai péptuva — the cares. Literally, the distractions. They 
are the things that divide the unity of the spirit, drawing it off differ- 
ent ways. roù alvos — the age. EV. world. There is only one 
passage, Heb. 1”, in which there is any call to render this word 
world instead of age. Here it means the present evil time. It is 
contrasted with the aiwy péAAwv, the coming time, in which good, 
instead of evil, will predominate. 


Omit rovrov, fhis, after ro alévos Tisch. Treg. WH. RV. x BCDL A 1, 
102, mss. of Lat. Vet. Vulg. etc. 


dirdaty Tov tAovrov — deceit of wealth, the power which it has to 
deceive men with its enticements, representing itself as the great 
good. ta Aoura— not other things, but the remaining things. The 
article renders it definite. The other things of the same character 
as wealth are meant. ovpmviyovo.—the compound represents 
the completeness of the process, choke utterly! dxapros — unfrutt- 
ful. The test of genuine appropriation of the truth is, that it 
produces effects of life and character corresponding to itself. 
The characteristic of this class of hearers is prepossession of the 
soil by alien things, which have not been weeded out. ‘The warn- 
ing against wealth in the dadry r. mAovrov is characteristic of our 
Lord’s teaching.” 

20. Kai éxetvo. — and those. 


éxetvor instead of otrot, hese, Tisch. Treg. WH. RV. x BCL A Pesh. 


We have three different pronouns, or adjectives, used in point- 
ing out the various classes of hearers. ovros, then otro dpoiws, 
indicating a general resemblance ; then dAdo, denoting a specific 
difference ; and finally éxetyo., denoting contrast with all that pre- 
cede. of omapevres — that were sown. The part. in the other 
cases has been present, denoting the general fact about seed sown 
in such places. The aor. here confines it to the particular case of 
the parable. oizwes — differs from the simple relative in that it 
generalizes the statement ; whoever, or such as. mapadéxovrat — 
Always, in the N.T., this denotes a favorable reception, 70 accept, 
the opposite of reject. Kxapmogopotow — bear fruit. This is what 
distinguishes the good soil from all others. What is planted in it 
bears fruit ; truth becomes virtue in that soil. It does not denote 
the labors or success of this class of laborers in propagating truth. 
Our Lord distinguishes between this kind of fruit and the obedi- 
ence which is the real test of discipleship, in Mt. 77°. êv tptdxovra 


1 gyunviyovor: belongs to later Greek. 
2 See 1073-25, But this eeprcciation of wealth is specially a trait of Lk.’s Gos- 
pel. See 620. 24 1215-21 169-13. 19-31, 
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— literally ín thirty. The preposition denotes the number as that 
in which the fruit-bearing is accomplished. 


The choice between érv and é» is a matter of interpretation, not of text, 
as the original had neither breathings nor accents. But all the accented 
uncials give ev, also I, 33, 69, 124, Syrr.; so Tisch. Treg. WH. RV. Latt. 
Memph. read êv. Before the other numerals, WH. bracket év, on account 
of its omission by BC*. év gives the better construction, and is the prob- 
able reading, as the neuter ëv has nothing with which to agree. 


GENERAL REFLECTIONS ON THE SUBJECT OF THE 
PARABLE 


Jesus is led on'by the necessity of fruitfulness emphasized in 
the parable to present this under another analogy, of giving light. 
And this leads him to speak still further of the provision against 
hiding, or secrecy, in the Divine economy. Finally, to enforce 
what he has said of the way in which men treat the word, he 
enjoins on them to consider what they hear. It will be seen that 
there is a certain appositeness in the connection of these detached 
sayings. But in the case of the statement about secrecy, another 
connection is possible, at least. 


21-25. 21. xai éXeyey aùrois — And he said to them. This indi- 
cates a change of subject. Myre differs from py, in strengthening 
the negative answer implied. Zhe lamp does not come at all, does 
it? tad r. podiov— under the peck measure dvyvia— lamp- 
stand” It corresponds to Adyvos, lamp, in the preceding part of 
the statement. 

Mt. introduces this proverb in the Sermon on the Mount, 5! 
with the meaning, Zhe ight that is in you is not meant to be hidden, 
but to shine forth in good deeds in the sight of men. And here, it 
is probably put into connection with the preceding statement 
about fruit-bearing, in order to enforce anew, under another figure, 
the fact that the ultimate end of truth in man is to come out into 
manifestation as virtue. ‘Truth considered as seed, bears fruit ; 
considered as light, it shines, but the one fact expressed in both 
figures is that it results in character and conduct. 

22. ov yap TTi Ti Kpumrov, cay py iva havepwOn — for there is 
nothing hidden, except that it may be manifested. 


Omit the relative ô before éav uh, Tisch. Treg. WH. RV. 8 ABCKL A 
I, 13, 28, 33, 69, 102, 209. D 49, mss. of Lat. Vet. åAN tva, but that. 


1 The word 680s comes from the Latin modius, which denotes a peck measure, 
EV. bushel, 
2 Avxvia is a later Greek form for Avxveiov. 


78 THE GOSPEL OF MARK [IV. 22, 24 


The ultimate end of the hiding is manifesting ‘This is a case of 
the argumentum a minori. Even what is hidden is hidden only 
for the purpose of ultimate manifestation, and how much more is 
this true of anything that is in its nature light, instead of dark. 
Kpurrov is emphatic. ‘The progress of all knowledge is the mani- 
festation of this principle. ‘The earth is full of secrets, hidden 
treasures and forces, but they have been hidden away, only in 
order that man may bring them forth out of their hiding, and en- 
rich his life with them. 

ovde eyévero droxpupoy — nor aid it become hidden away. This 
differs from the former by the difference between éyévero and êsri. 
It points to the act of hiding, as that does to the state. Both are 
for the same purpose. God has secrets, mysteries, but they are 
not permanent secrets, only held in reserve for future revelation. 

This statement about hiding for the sake of revealing is con- 
nected immediately by yap with the preceding statement about 
hiding the light. But it would seem more natural to connect it 
with the pvorypeov, the secret of the kingdom, the preservation of 
which is said to be the object of the parable. With this addition, 
the statement about secret things becomes complete. It is only 
temporarily that the secret is kept by the parable. Ultimately, it 
becomes a means of revealing that which it temporarily hides. 
And this brings it under the great law stated by Jesus. 

24. Kal dreyev atrois — and he said to them. See note on v.”. 
BaAérere Ti axovere — Consider what you hear. Not beware what 
you hear, be on your guard against hearing anything prejudicial 
to others. ‘This meaning has been given to the words, because of 
a misunderstanding of the proverb which follows, which has been 
taken to mean here, as in Mt. 7”, that men will treat you as you 
treat them. But this leaves the whole thing without any connec- 
tion with the rest of the discourse, utterly irrelevant. Whereas it 
is evident that dxovérw and dxovere go together. And v.” is con- 
nected with this by yàp. Some meaning must be found for this, 
therefore, that will justify this connection. ‘The meaning Consider 
what you hear is apposite to the connection with a parable which 
shows the consequences of inconsiderate hearing. 

év @ péTpY perpeire, perpynOnoetat buiv—in what measure you 
measure tt will be measured to you. As we have seen, the mean- 
ing of this familiar proverb in Mt. 7? does not fit here. In this 
passage, it means, Whatever measure you use yourself will be the 
one in which truth will be measured out to you. If a man accus- 
toms himself to small measures of truth, small measures will be 
dealt out to him, and vice versa. ral rpooreOyoerar tpiv—and 
tt shall be increased to you. This is commonly interpreted to 
mean that not only the same, but a larger measure will be dealt out 
to them. But this is inconsistent with the statement that in what 
measure they measure it will be measured to them. mpooreĝýoerat 
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as well as perpyOycerat is modified by êv œ pérpw perpeire. In 
what measure you measure tt shall be measured and increased to 
you. ‘The measure and increase of their knowledge will both be 
proportioned to their own measures. Whatever they present will 
be filled. 


Omit Toîs dxovovew, who hear, after úuîv, Tisch. Treg. WH. RV. x BCDL 
A 102, etc. Latt. Memph. 


25. os yap éxaa—/for he who hath. 


éxet, instead of av xq (who, instead of whoever), Tisch. Treg. WH. RV. 
x BCL A 13, 28, 69. 


This again is a general proverb, applicable to many things, 
made to do duty in this high and homely discourse. It means in 
this connection, J a man has a well-stored mind, he will be 
continually adding to that store, and on the contrary, small knowl- 
edge tends to decrease. However, this does not apply to mental 
ability, but to the use that one makes of his ability, or, as it stands 
here, to the attentiveness with which he hears. It all depends on 
the principle that knowledge is a series of successive steps, in 
which each step depends on the preceding. On the other hand, 
if a man does not acquire knowledge, the disuse of his faculties 
implied in that will render them unfit for use. 


PARABLE OF THE LAND PRODUCING BY ITSELF 


It is significant that this most fundamental of all the parables is 
given by Mk. alone, who omits so many given by the other evan- 
gelists. It is fundamental, because it contains the truth about the 
adaptation of seed and soil, which underlies all these analogies 
drawn from the growth of the seed. 


26-29. 26. ws dvOpwros BaAy. The omission of éay renders the 
construction difficult, which probably accounts for its introduc- 
tion by some copyist. Two constructions are possible; either 
ws dvOpwros os BaAAa; OF ws àv avOpwros Bddy. The omission 
of àv in the original is probably a slip. 


Omit ¿àv after as, Tisch. Treg. WH. RV. x BD&- L A 13, 28, 33, 69, 
118, 124, one ms. of Vulg. Memph. 


Tov orópov — the seed; the generic use of the article. 

27. xabevdn x. éyeipnrat viKta K. uépav— sleeps and wakes dur- 
ing night and day. The acc. differs from the gen. in such desig- 
nations of time by denoting duration, instead of periods of time 
at which the action occurs. The statement connects the two 
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verbs, instead of separating them, and putting each with its appro- 
priate time. BdAaor¢@ kal pnxivytar!'—sprouts and grows. us ovK 
oldey autos — aùrós is emphatic ; how, fe knows not. This does 
not exclude the processes of cultivation, but refers to the power of 
growth in the plant itself, beyond the reach or-knowledge of the 
sower. 

28. aùčropárn ý y) — the earth of itself. The absence of the 
connective yap gives force to the statement by the abruptness of 
its introduction. 


Omit yàp, for, before 4 y3, Tisch. Treg. WH. RV. x ABCL 102, etc. 
Memph.¢@¢- Harcl. 


This statement, that the land bears fruit of itself, is the fact 
underlying all these analogies of seed and soil. The land contains 
in itself the elements needed for the nourishment and growth of 
the plant, and hence the great thing for man to do is to bring 
together these mutually adapted things, the seed and the soil. 
And in the spiritual realm, there is the same adaptation of the 
truth to the spirit of man. The mind of man is related to the 
truth as the soil to the seed. There may be minor differences of 
soil, as set forth in the Parable of the Sower, but the prime fact is 
this generic fitness. All the trust of man in the greatness and 
prevalence of the truth is warranted by this fact alone. The mind 
is adapted to the truth, as the eye to the light. This single fact 
creates the confidence shown by Jesus in the ultimate establish- 
ment of his kingdom, in spite of the obstacles which obstruct its 
progress. mpõrov xdprov, elrey ordxuv, erev mips ciros*®— first 
blade, then ear, then full grain. 


elrev, instead of elra, Tisch. WH. x B* LA. mAhpns ctros, nom. instead 
of acc., Tisch. Treg. BD Memph. C* 271 read rdfpes oîrov. 


xoprov— literally, grass, i.e. the part of the grain which is like 
grass, before the grain heads out. 
29. õrav dé rapadot 6 Kadpros— but whenever the fruit permitss 


mwapadot, instead of rapadg, Tisch. Treg. WH. 8* BD A. 


1 Bdaorg is subj. from the form BAacradw. pyxdynrac means literally to lengthen, 
It is used only here in N.T., and Is. 4414 in the O.T. In both cases, it is used 
of the growth of plants, an unfamiliar use of the word. 

2 aitouarn Occurs only twice in the N.T. On its adverbial use, see Win. 54, 2. 

8 The nom. makes this statement independent of the preceding structure, and 
so calls attention to it. 

4 So Thay.-Grm. Lex. Meyer, Weiss. The intrans. meaning, presents itself, is 
not attested. apaéoc is an irregular form of the sec, aor. subj., instead of wapady. 
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evOis droordAa rò Spéravov—immediately he sends forth the 
sickle. Sickle is here put by metonymy for the reapers. Imme- 
diately serves to mark vividly the time when man’s inaction ceases. 
No sooner does the fruit allow, than he puts in the sickle. 


TEACHING OF THE PARABLE 


@ The meaning of the parable is, that direct agencies, human or 
divine, are employed only at the beginning and end of the proc- 
ess of establishing the kingdom of God. At the beginning, there 
is the sowing of the seed, the dissemination of the word among 
men. And at the end, there is the gathering of the fruit, of men 
in whom the processes of spiritual growth have reached comple- 
tion, into his kingdom. During the intervening time, the result is 
left to the moral and spiritual self-action of humanity, which of 
itself acts vitally upon the word, turning it into truth of character 
and conduct. The emphasis of the parable is thus laid on the 
atropatn 9 yn Kapropopel, the earth of itself bears fruit. So Meyer. 
Weiss and Holtzmann and others maintain that the parable is only 
an adaptation of the Parable of the Tares, with the tares left out, 
and the note of gradual growth introduced, in order to introduce 
this element into the parabolic teaching. But this is to omit the 
very point of the parable, the reason for the inactivity during the 
intermediate period, which is found in the self-activity of the soil, 
the human spirit. Moreover, this is one of the places where, 
even more than usual, our Lord lays bare the roożs, the essential 
principles of things. Morison also shows an equal ability to miss 
the mark, in his statement, that it is the seed which acts atroudrn. 
It is not the seed which fructifies the earth, but the earth which 
fructifies the seed. 


PARABLE OF THE MUSTARD SEED 


There is one lesson of the analogy of the growth from seed 
sown in the earth which remains to be shown. And the Parable 
of the Mustard Seed is introduced to teach this—that the small 

A ence 


beginning and gradual growth is not_inconsistent_ with a great. 


G 
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30-34. 30. Täs óporwrwpev THY Bactreiay Tou Oeod, 7 êv Tie auryay 
wapaßoàņn Oopev ;'— How shall w we liken the kingdom of God, or in 
what parable shall we set it forth, or place it? 


II@s, instead of Tir, Tisch. Treg. WH. RV. x BCL A two mss. Lat. Vet. 
Harcl. marg. év riv arh» rapaBorg Oper, instead of rolg rapaBodq 
wapaBdd\wyer abriy, Tisch. Treg. WH. RV. x BC* L A Memph. Harcl. 
marg. 


Sl. ws kókky owarews — as fo a grain of mustard? òs, Gravy 
+ + , PULKPOTEpOY OY TaYTwY TOY TTEppÁTWV . . . , Kal Orav orap)? 
— which, whenever it is sown upon the earth, being (ts) greater 
than all the seeds upon the earth; and whenever it ts sown, etc. 


puxpbrepor Oy (omit dor), Tisch. Treg. WH. RV. x BL A (L or) two 
mss. Lat. Vet. purpórepór dor: D* M etc. 


petLov mavtwv tov Aaxavwv — greater than all the garden-herbs, 
or vegetables. 


pettor, instead of pel{wr, Tisch. Treg. marg. WH. RV. x ABCELV 33. 


This comparison is intended to denote the superiority of this 
plant to others of the class Adyava to which it belongs, which have 
no woody fibre, like trees and shrubs, so that it even passes over 
into the latter class, making great branches under which the birds 
can find shade. And this is contrasted with the unusual smallness 
of the seed. Mk.and Lk. say directly that it becomes a ŝévôpov.* 

wore Sivacbat id Thy oKiay abrov Ta méreva TOU oùpavoð KaTacKN- 
vouv — so that the birds of heaven can lodge (tent, or camp down) 
under its shades. 

This is a different account from that given in Mt. and Lk., 
where the birds are said to lodge in the branches. Here its great- 
ness is described by saying that it affords shade for the birds. 
The parable means that the kingdom is like growing things in 
having small beginnings and a great ending. 


1 The subj. in these verbs is the subj. of deliberative questions, in which the 
questioner consults another about the matter in hand. See Win. 41 a, 4. 

2 This retains in the answer the construction of the question ; supplying the 
omitted word, it would read, ws «én ovvdtews dpowoopev, as to a grain of mustard 
seed we will liken it. 

8 There is a double anacoluthon here; first, the neuter, as if the antecedent 
were onépya; and secondly, the participle, instead of the indicative. The whole 
sentence is thrown into confusion by this, so that a literal translation would read, 
ages whenever it is sown, being less than ‘all seeds, and whenever it is sown, comes 

etc 
a 4 See Hackett, //ustrations of Scripture, p. 131. 
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COMMON FEATURES OF THE PARABLES 


In order to understand the significance of this group of para- 
bles, we have to learn not only their separate meanings, but their 
common features. They have a mystery of the kingdom to un- 
fold, namely, the gradualness of its establishment, in opposition 
to the prevalent notion of its immediate setting up by a Divine, 
supernatural power. And they give one common reason for thi 
that the kingdom belongs to the class of things that grow subjec 
to natural laws, not to those that are set up full-grown by extern 
force. More particularly, the Parable of the Sower shows that th 
present slow growth is due to the differences of soil; that is, of 
spirit in the hearers. It is a matter of the Word and of hearers 
of the Word, and the result is largely influenced by the different 
classes of hearers. The Parable of the Ground Producing by 
Itself shows that the growth depends on forces hidden in the soil 
itself, that is, on the adaptation of the spirit to the truth, and that 
this common fitness underlies all differences of soil. The mind 
of man and the word of God are at bottom adapted to each 
other. The Parable of the Mustard Seed shows that small begin- 
nings belong to the nature of the kingdom, but not less, large and 
complete results. 


33. xat rowvrats mapaBoXrats modais éAdde aùrois r. Adyov— 
and with many such parables he spoke to them the word. ‘That is, 
the mystery of the kingdom which he was teaching them on this 
occasion. He did not confine himself to parables on other sub- 
jects and occasions. i 

Kaus hÕúvavro åxoúeiv !— as they were able to hear. This modi- 
fication of the statement that he spoke to them in parables, does 
not mean that he spoke to them in such parables as they were 
able to hear, not going beyond that limit; but that he spoke to 
them in parables, as being the form of speech to which they were 
able to listen. He was not restricted by their only partial ability to 
hear to some parables, instead of others, but to parables in general, 
instead of some other mode of address. The mystery of the king- 
dom itself they were not able to hear, except in this veiled form. 

34. rois Diois paĝnrais — to his own disciples. 


Tots Slows wadnrats, instead of rots uadynrais avrod, Tisch. Treg. marg. 
WH. RV. x BCL A. 


1 The earlier classical form of xaOws is xa06 Or xaé. See Thay.-Grm. Lex. 
Win. 2, I, d, e. 
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THE STILLING OF THE STORM ON THE LAKE 


35-41. Jesus and his disciples cross to the eastern side of 
the lake, and are overtaken by one of the sudden storms pro- 
duced by the situation of this inland sea, which Jesus stills 
with a word. 

, 35. éxeivy T. Hépa— that day, viz. the day on which Jesus 
uttered the parables. Mt. connects this stilling of the storm with 


the healing of Peter’s mother-in-law, and the gathering of the mul- 
titude about him at that time. Cf. Mt. 8'*”, and Mk. 17>. How- 


éever, the mark of time in Mt. is not definite enough to create 


positive disagreement. Lk. says simply on one of the days. éwias' 
— evening. It is either the time between three and six, or that 
between six and dark. Probably the former is meant here, as the 
latter time would not allow for the events that follow. AcéAdwpev 
eis rò mépav? — Let us cross over to the other side. Jesus’ frequent 
crossing to the other side of the lake was due to its unpopulated 
condition, and to the comparative ignorance of himself there, 
giving him an escape from the wearing ministries to the crowd on 
the populous west shore, and also frequently from his enemies. 

36. rapadapBavovow aùròv ws qv èv T. màoiw— they take him 
along as he was in the boat. This refers evidently to the boat 
from which Jesus taught the multitude, v.’. The explanations of 
the parables, therefore, v.” sq.%, must have been made at some 
other time. It seems, according to this statement, that the dis- 
ciples dismissed the multitudes without Jesus leaving the boat, and 
then, without further delay or preparation, took him along in the 
boat where he had remained all the time. Mt. makes the dif- 
ferent statement, that Jesus embarked in the boat, and his disci- 
ples followed him. 

Kai dAAa mÀoia yv per aùrod — And other boats were with him. 


Omit 6é after 4\Aa, Treg. WH. RV. x BC* LA Latt.etc. m)oia, instead 
of rAodpia, Tisch. Treg. WH. RV. x ABCDKM A 1, 13, 33, 69, etc. 


per’ avrov, with him, settles the fact, that the other boats were 
in their company. Jesus was followed about from place to place, 
not only by the twelve regularly and by appointment associated 
with him, but by other disciples more or less intimately attached 
to his person. These would follow him in boats across the lake. 
Mk., with his usual eye for a picture, adds this to complete the 
scene, and to be carried in the mind when the story of the storm 
is reached. 


1 oyias is used as an adjective only, outside of Biblical Greek. It means Jate. 
2 A- in d¢AOwpev, like our word over, refers to the space to be passed through or 
over in reaching the point designated. 
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37. AatAay—a storm marked by frequent great gusts of wind. 
Mt. uses cetopos, which means properly earthquake, but denoting 
here the turbulence of the storm. 

Kat Ta KUpata éméBatr\ev'— and the waves were beating into the 
boat. «is — into, not against. wore jòn yeuilerOor T. rAotov — so 
that already the boat was filling. Not full, AV. The verb is 
present, and denotes the act in its progress, not its completion. 


Kön yeulf{erOae rd wrotoy, instead of aùrò Kòn yeulterOa:, Tisch. Treg. 
WH. RV. s BCDL A most mss. Lat. Vet. Vulg. Memph. Harcl. marg. 


This repetition of the noun, instead of the pronoun, is quite in 
Mk.’s style. 

38. Kal airos qv èv TH mpipvy— And he was in the stern. The > 
pronoun is emphatic. 


év TZ wpvpry, instead of ér}, Tisch. Treg. WH. RV. x ABCDL A etc. 


This sleep is noticeable, because it shows the fatigue of Jesus 
after his day’s work, and his unconsciousness of the violent storm. 
Avddoxarxe — Teacher, not Master, by which the word is persistently 
mistranslated inthe EV. The title used by the disciples was prob- 
ably Rabbi. où péAe cor; carest thou not? ‘This question im- 
plies that they thought of Jesus as waking sufficiently to know what 
was going on, but going off to sleep again regardless of their fate. 

39. éreriunoe — he rebuked. ‘The verb contains in itself not only 
the notion of chiding, but also of restraint by that means. Proba- 
bly, all that Jesus said was Xira, repipwoo, so that the chiding 
would be expressed in the tones of his voice. medipwoo — be 
silent, be muzzled, Cf. 1 Cor. 9°, TR. The latter is not only a 
strong word in itself, but the perf. imp. strengthens the command, 
like our have done with it. It means not only de still, but stay so? 
éexoracev — ceased. This again is a descriptive word, denoting 
not only ceasing, but the ceasing of a tired person. yah peyaAn 
—a great calm, contrasted with the great storm. Cf. v.” 

40. Ti Sehol orte; oŭmw xere miotiv ; — Why are you fearful ? 
have you not yet faith? The lack of faith is in himself, in his 
power and disposition to care for them, and, as implied in the 
ovrw, after so many attestations of both. Their appeal to him 
while he was asleep had not been the calm invocation of a trusted 
power, but the frightened reproach of those whose faith is defeated 
by danger. 

ovrw, instead of ovrw; râs obk, Treg. WH. RV. x BDL A, most mss. 
Lat. Vet. Vulg. Memph. 


41. époBýônoav poBov péyav — they were frightened a great 
Jright® The subject is the disciples, who alone are mentioned 


1 On this intransitive use of Báààw and, its compounds, see Win. 38, I. 
2 See Win. 43, 4. 8 See Win. 32, 2, 
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here. Mt.,on the contrary, says of dvOpwra. Tis dpa — who then, a 
question inspired by what they had seen. 611 — that. But the conj. 
is causal, denoting the reason of their fright, and of the question 
that is forced from them. kat 6 dvepos x. ý OdAacca — even the 
wind and the sea. Not only diseases and demons, but the ele- 
ments themselves. Their wonder in this case took the form of 
fear, corresponding to the feeling with which they regarded the 
power of the elements against which Jesus matched himself. úra- 
kove — obeys him. The wind and the sea are looked at collectively 
here, as making one great whole. 


vraxovet, instead of vraxovovew, Tisch. Treg. WH. x* BCL A 1, 13, 28, 


69, etc. 


Weiss and Beyschlag rationalize this miracle after the same 
general fashion. The rebuke of the disciples grows into a rebuke 
of the elements, and the confidence of Jesus in his Father’s deliv- 
erance into an assertion of his own power to still the waves. 
Holtzmann adds to this the presence in the narrative of O.T. 
material, which has been used in building up the account. Weiss 
is not so rationalistic in this as the others, as he is contending only 
against the notion that Jesus performs the miracles himself, instead 
of the Father. The command given to the elements, he thinks, 
would be an assumption of power over them: by Jesus himself. 
But any more so than the commands given to the demons? He 
acts throughout as God’s agent, but such an agent can order about 
demons and storms. Holtzmann is prepossessed against miracles 
in general; Beyschlag against miracles in the sphere of inanimate 
nature, where spirit does not act upon spirit. But the apostolic 
source of the narrative renders this rationalizing futile. The 
general fact of the miracles is established by this, and by their 
absolute uniqueness, conforming them to the unique quality of 
Jesus’ whole life in the moral sphere. This leaves room to exclude 
individual miracles for special reasons, or even to discriminate 
among kinds of miracles, as Beyschlag does. But Beyschlag’s 
principle excludes, ¢.g. the miracle of feeding the multitude, the 
best attested of all the miracles. And there is no other special 
improbability about this miracle of stilling the storm—on the 
contrary, a certain congruousness, a manifestation of the fact that 
the power resident in nature is in the last analysis spiritual, and 
that Jesus was the Agent of that Power. 


RELATION OF THE SYNOPTICAL ACCOUNTS 


V. All of the Synoptics agree in correlating the three miracles 
narrated in this chapter. And Mk. and Lk. agree in general in 
the relation of these to events preceding and following. But 


V.1,2] HEALING OF THE GERGESENE DEMONIAC 87 


Mt. places them in an entirely different connection. According 
to him, the occasion of Jesus’ crossing to the other side was the 
gathering of the multitude about him owing to the miracles 
accompanying the healing of Peter’s mother-in-law. And the 
parables are said to be delivered on a day following, not preced- 
ing, the sending forth of the twelve, and removed from these 
events by a considerable interval. According to our account, the 
evident intention is to connect Jesus’ departure with the failure of 
Jesus’ mission to the Galileans marked by the veiled teaching of 
the parables. The recurrence of the same language in various 
places marks the interdependence of the Synoptics, as also the 
correlation of the events. But Mk.’s fulness of detail, in which 
he is followed to some extent by Lk., is characteristic. 


HEALING OF THE GERGESENE DEMONIAC 


1-20. Jesus crosses the lake into Decapolis on the south- 
eastern shore, and heals a man said to be possessed of a host 
of demons. The demons, driven out of the man, enter with 
Jesus’ permission into a herd of swine, and the maddened 
beasts rush into the lake and are drowned. 


1. eis rhv xwpav Tov Teparnvav — into the country of the Gera- 
senes. Yaéapnvov is the probable reading in Mt., and Tepyeonvav 
in Lk. The country of the Gadarenes designates the district gen- 
erally by the name of a principal city. Tepyeonvav is probably the 
name of the town in whose immediate vicinity the event occurred, 
which must have been on the shore of the lake. Tepacnvév is 
more difficult to dispose of, as Gerasa is too far away to be the 
scene of the incident, or even to become a familiar designation 
of the general locality. And the similarity of name indicates that 
it has been confused with the nearer Gergesa.! 


Tepaonvay, instead of Tadapyyvay, Tisch. Treg. x* BD Latt. Tepyeonvav 
Treg. marg. WH. RV. LU A 1, 28, 33, 118, 131, 209, Memph. Harcl. marg. 
Internal, as well as external, evidence favors T'epacnvér. 


2. é£eXOovros aùroð — The TR. gives the proper construction of 
the part., putting it in agreement with aire after ómývrnoev. This 
improper use of the gen. absolute is a specimen of the inaccuracy 
of Mk. in dealing with the part., like the puxpdrepov dv of 42. The 





1 See Thompson, Land and Book, Bib. Dic. 
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TR. is an evident correction of this mistake by some copyist. 
Mt.’s repetition of the inaccuracy is one of the proofs of the 
interdependence of the Synoptics. Mt. 8%, Critical Text. 


éfeNObvros aùroð, instead of éeXOdyri aùr, Tisch. Treg. WH. RV. x 
BCL A 1, 13, 33, 69, 118, 124, 131, 209, 346, two mss. Lat. Vet. (Memph. 
Syrr.). úmývrnoev, instead of drjvrncev, Tisch. Treg. WH. RV. x BCDGL 
A 1, 13, 28, 69, etc. 


èk Tov pyynpeiwy — out of the tombs. ‘These were natural or 
artificial excavations in the rocks, frequently cut laterally in the 
hills, and often left uncovered, which, like other caves, would be 
resorts for wild men and beasts. èv wvevpatt dxafaptrw — in an 
unclean spirit. 

3. pvjpaow. This, like pvnpetwy, v.”, means properly monuments. 
Tombs is a Biblical meaning. This adds to the previous statement 
that the man came from the tombs, that he had his home there. 


pvhpaccy, instead of pynuelois, Tisch. Treg. WH. RV. x ABCL ATI etc. 


ovde avoc ovxére ovdels éðvvaro — literally, and not even with a 
chain could no one no longer bind him. The RV. manages, by an 
ingenious arrangement of the negatives, to hide their barbarism. 
But the original couples them together without any mitigation of 
their effect. The TR. evidently omits oùxérıe to get over this 
roughness. 


oùôè, instead of ovre, Tisch. Treg. WH. RV. x BCDL A 33, etc. advoet, 
instead of addvceow, Tisch. Treg. WH. RV. BC* L 33, two mss. Lat. Vet. 
ovxért before ovdels Tisch. Treg, WH. RV. 8 BC* DL A 13, 28, 69, 124, 
346, Lat. Vet. (most mss.) Vulg. 


4. à Tò avrov moAAdxis wédats Kat advoeor edeo hai — on account 
of his having been bound often with fetters and chains? The perf. 
inf. here, and in deeoraca and ovvrerpipOat is used to denote the 
relation of these past acts to the present inability.’ édats xat 
dAvoeo. — bonds for the feet and other parts of the body. ĝe- 
oracGa x. ovvretpipba — rent asunder, and crushed together. 
Breaking by pulling, and by the opposite motion of crushing, are 
denoted severally. 

Kai ovdeis toyvev aùròv Saydoa — and no one had strength to tame 
him. ‘The statement of reasons for their inability to bind him 
ends with ovvrerpipOa1, and this introduces another independent 
statement. 

5. èv Tots pvypacww «K. èv Tots Gpect—in the tombs and in the 
mountains. Probably, these are specific and general designations 
of place — in the tombs and in other parts of the hills. Ùv xpdlwv 
K. Katakortwv —he was crying and cutting. This vivid circumlo- 


1 See on 322, 124, 2 On this use of 8a with the inf. and art., see Win. 44, 6. 
8 See Win. 44,7. ` 
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cution for the impf. is characteristic of Mk. The forcible descrip- 
tions of the violence and frenzied strength of the demoniac are 
also peculiar to Mk. Mt. tells us simply that no one could pass 
that way, and Lk. that he went about naked. Two qualities in 
Mk. lead to this: first, his vividness of narration, and secondly, 
his desire to emphasize the greatness of Jesus’ miracles. 

6. azo paxpdbev — from a distance.’ mpocexivynocey attra — he 
made obeisance to him? The verb in the N.T. denotes prostration 
before another in token of reverence, but properly it denotes 
reverence by kissing the hand towards another. 

This act of homage seems inconsistent with the expostulation 
which follows. It is evident, throughout the narrative, that Jesus 
has to deal with a hostile attitude in the man, dominated, as he is, 
by the demon. But the demons, nothwithstanding, recognize 
Jesus’ mastery over them, and adopt a suppliant rather than a 
defiant attitude. The zpocexvve is not inconsistent with the 
opxifw, OF zapexaAa, v.", 

Aéeyet, says. The historical present, characteristic of Mk. 


This reading, instead of elre, said, Tisch. Treg. WH. RV. x ABCKLM A 
Harcl. etc. 


7. Ti èuo xat coi — What have I to do with thee? This repro- 
duces the language of 1%, a more or less suspicious imitation. 
The language of the expostulation is exactly the same as in Lk. 
In Mt. it is T’ qyiv Kat col, vié roð @eov; As this is probably a 
reproduction of what was spoken originally in Aramaic, the resem- 
blance points strongly to the interdependence of the Synoptics. 
The man speaks here under the influence of the demons possess- 
ing him, identifying himself with them, but not so as to represent 
their plurality stated in v.?’. It was such addresses as this which 
led Jesus to prevent the recognition of himself by the demoniacs. 

uý pe Bacavions — torment me not. ‘This would easily imply 
that Jesus’ command to them to vacate the man implied remand- 
ing them to the place of torment. And Lk.’s account follows this 
out in the dBvacov, 8°. Also Mt. in mpò xatpod, 8%. But Mk. is 
not constructed on that basis, as he substitutes éw trys xwpas for 
els rhv GBvagov. According to him, this would represent therefore 
the man’s insane terror of being driven out of his haunts. 

8. é\eyev yap — The reason of the protest of the demons against 
Jesus’ interference with them was his command to them to vacate. 
It is difficult to find a place to put this in, as the man’s action 
and words in the preceding verse seem to succeed each other 


l paxpébev. The prep. expresses the same relation as the termination of the 
adv. On this redundancy, belonging to later Greek, see Win. 65,2. The adv. 
itself belongs to the same period. 

2 This use of the dat. is peculiar to later authors, the regular construction being 
the acc. See Win. 4, 31, I Å. | . 
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immediately in such a way as to make one act, occasioned appar- 
ently by his sight of Jesus at a distance. But evidently this 
sequence must be interrupted somewhere to introduce this. 

aùr — to him. Only the man has been mentioned before, 
which would lead us to refer this to him. But the command is 
evidently addressed to the demon. The confusion is due to the 
identification of the two. 

"EéeXOe, Tò mvedpa TO axdBaptrov — Come out, thou unclean spirit. 

9. Ti õvopd co. ;—Whatis thy name ?? It is a curious question, 
why Jesus asked this question of the demoniac, and it has been 
curiously answered ; ¢.g. that Jesus saw the state of the case, and 
wished to bring it out in order to impress on the witnesses the 
greatness of the miracle. This ostentation we know to be far 
from the spirit of Jesus, who performed his miracles for beneficent 
purposes alone, and with secrecy, instead of ostentation. We are 
in the region of conjecture here, but we can guess at it somewhat 
after this fashion. May it not be, that the purpose of Jesus was 
hindered by this identification of the man with the demons, lead- 
ing him to resist the cure? In that case, Jesus might ask the 
question in order to bring before the man the nature of the power 
holding him in thrall, so as to make some break in the terrible 
sympathy and alliance of the two. But it is all mixed up with 
the question as to the nature of this possession, and how far the 
account of the cure has been modified by the view of it taken by 
the narrators. It is comparatively useless to discuss details where 
the main facts are so much in doubt. 

kat A€yer aùr Aeyiwv — And he says to him, Legion. 


Aéye abr@, instead of direxplOn, Néywy, Tisch. Treg. WH. RV. x ABCKLM 
AII ¢ext, two mss. Lat. Vet. Vulg. Memph. Syrr. 

Aeyiwy, instead of Aeyedr, Tisch. Treg. WH. RV. x* B* CDL A Lat. 
Vet. Vulg. Memph. Syrr. 


Legion is the Roman name for a body of soldiers numbering, 
when full, 6000 men. Of course, it is a rhetorical and exagger- 
ated statement by the man of his state, as if he had said, Z feel as 
if I were possessed by a thousand devils. 

Gtt mooi éopey — because we are many. Lk. puts this state- 
ment into the mouth of the Evangelist, saying himself that it was 
because many demons entered into the man. But it seems that 
Mk. is more correct, as he is certainly more effective, in making 
the demoniac say this; for it traces back to the man himself the 
hallucination which gives shape to the story. In Lk. the plural- 
ity, which formed a part of the man’s delusion, is transferred to 
the statement ‘of facts. 


1 On the use of the nom., instead of the voc., see Win. 29, 2 
2 On the omission of the art. with é voua, SCC Win. 19, 25. 
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10. xat mapexdde: airov Toà iva py aùrà arooreiAn — And he 
besought him much that he would not send them. 


aura, instead of adrovds, Tisch. Treg. WH. BC A etc. But adra looks. 
like an emendation. 


Here, again, the man identifies himself with the demons, but 
not so as to protest any longer against their expulsion. Only one 
demon has been mentioned before, vv.** But with v.?, it begins 
to be assumed that there is a host of them, and the plural is used. 

$w rs xwpas—out of the country.’ Lk. says eis tiv dBvooor, 
into the abyss, t.e. into Gehenna, the place of evil spirits. And it 
has been supposed that our phrase means out of the earth, mak- 
ing it equivalent to this. But plainly, ywpa does not mean the 
earth as distinguished from the under world, but one part of the 
earth as distinct from another. yj is the proper word for earth, or 
world. But just as plainly, the translation, out of the country (put 
into the mouth of the demons, so to speak), creates another diffi- 
culty. What preference they should have for one country over 
another is one of the mysteries connected with these stories of 
demoniacal possession. It can be explained only as part of the 
hallucination of the demoniac, to be referred possibly to his terror 
of city or town, and his unwillingness to be driven out of the soli- 
tary wild district haunted by him. Lk.’s statement is probably an 
attempt to remove the difficulty. 

11. zpos Tẹ dpe. — on the mountain side? 


TE Ope, instead of rà Spy, Tisch. Treg. WH. RV. and about all the 
principal sources. 


xXoipwv — swine. The presence of these unclean animals, so 
abhorrent to the Jews, indicates, what we know from other 
sources, that the region was inhabited by a mixed population, in 
which Gentiles predominated.’ 

12. kaè mapekáàcsav aùròy — and they besought himt Here the 
subject changes from the man speaking for the demons to the 
demons speaking through the man. 

weuwov — Lk. says, iva êmırpé&jm, that he would permit, a modifi- 
cation which Mk. introduces in his account of Jesus’ answer. 


Omit mávres ol Saluoves with rapexddecay, Tisch. Treg. WH. RV. x BCL A 
I, 13, 28, 69, 102, 118, 131, 209, 251, 346, Memph. 


13. Kai érérpapey— and he permitted them. 


Omit ed0éws ò "Inoots, immediately Fesus, Tisch. Treg. WH. RV. x BCL A 
I, 28, 102, 118, 131, 209, two mss. Lat. Vet. Memph. Pesh. 


1 On the use of éw as a prep., see Win. 54, 6. , 

2 On the use of rpós with dat., see Win. 48e. The art. denotes the mountain 
in the vicinity. 8 See Schürer, N. Zg. II. 1, rar. 

4 The meaning ġeseech belongs to wapaxadeiy Only in later Greek. 
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elonOov eis TOUS yoipous — entered into the swine. Itis evidently 
the intention of the writer that the man was possessed by a host 
.of demons, and that this host of demons — no less would be re- 
quired — entered into the herd of (two thousand) swine. This 
literalizing of the demoniac’s Legion, the multiplication of the 
difficulty of possession by the thousands, and the addition of the 
difficulty of demoniac possession of swine, makes this part of 
the story a tax upon our belief. Demoniacal possession is in 
itself such a tax, but this story shows whereto such belief in a 
credulous age tends. The facts in this case are the cure and the 
rush of the frightened swine. The traditional account connects 
them in such a way as to make Jesus responsible for one as well 
as the other. Leave out now the elements of the story con- 
tributed by the idea of possession, and substitute the theory of 
lunacy, and the rational account of the fright and destruction of 
the swine is that it was occasioned by some paroxysm of the 
lunatic himself. 

Kat wppnoe ý ayeAn Kata Tov Kpnuvod eis tTHv OdAaccay, ws 
oxor — and the herd rushed down the dechvity into the sea, 
about two thousand (of them). 


Omit #oav be, and there were, before as Siox thot, Tisch. Treg. WH. RV. 
x BC* DLA 1, mss. of Lat. Vet. Vulg. Memph. Pesh. 


Kpnpvov, a perfectly good Greek word, occurs in the N.T. only 
in the parallel Synoptical accounts of this event, and the verbal 
resemblance is an important item in the proof of the interde- 
pendence of the Synoptics. 

ws ĉ&oxiMo in the reading adopted is in apposition with 7 dyéAy 
— the herd, about two thousand (of them). 

14. Kai of Booxovres aùroùs épuyov Kal dmpyyeAav— And those 
Seeding them fied and brought the news. 


Kal ol, instead of Oi ôè, Tisch. Treg. WH. RV. x ABCDLM A two mss. 
Lat. Vet. Syrr. avrods, instead of rovs xolpous, Tisch. Treg. WH. RV. 
x BCDL A 13, 69, 124, 346, Latt. Memph. Pesh. dayyerday, instead of 
avayyedayv, Tisch. Treg. WH. RV. x ABCDKLM II etc. 


cis THY TOALY Kal Eis TOUS dypovs — to the city and to the farms. 
móňıv is the city Gergesa (Gerasa) in the neighborhood.’ dypovs 
denotes the farms or hamlets in the vicinity. xat 7A9ov — and 
they came, viz. the inhabitants generally. l 


Abov, instead of €&H#AOov, they came out, Tisch. Treg. WH. RV. xe 
ABKLMU II* 33, etc. Memph. Harcl. 


15. xal Dewpovtor tov Satpoviopnevov KaOyuevov ipariopévov — and 
they behold the demoniac sitting clothed. Qewporor, they behold, 
expresses the kind of sight directed towards notable objects.” 





1 See on v.l. ` 2 See Thay.-Grm. Lex. Synonyms of Oewpeiv. 
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Ôaruovičópevov is timeless. The temporal relation would be 
expressed by the aor. ŝĝaruovioĝévra.! ivarvopevov — clothed. This 
implies what Lk. states, that the man in his previous state had 
torn his clothes from him. Lk. 87. ròv éoynKora Tov Aeyrova — 
who had the legion. We have already seen how it is implied that 
_ Mk. accepts the man’s account of himself in telling the story of 
the swine. Here he does it expressly. «xal époByOnoav — and 
they were frightened. The thought of the miracle alone produced 
this effect. 

16. xai dinyjoavro—and... reported in full, rehearsed. The 
verb denotes the fulness of the account — “ey went through it 
all. 


17. THEY BESEECH HIM TO DEPART 


This is the only case in our Lord’s ministry in which his mira- 
cles operated against him in this way, and it is to be accounted 
for by the strange element in this case, the mixture of gain and 
loss in the result. Men welcome a beneficent power, and so we 
find the multitudes following Jesus. But they are repelled from a 
destructive power, and all the more, if it is supernatural. This 
explains the singular treatment, but the infraction of our Lord’s 
rule, to use his power only for beneficent purposes, is itself to be 
accounted for. And it enforces the question already raised, if 
this is not one of the cases in which we have to separate between 
the facts and the explanations and inferences of the Evangelists. 
The facts are the cure of the man and the destruction of th 
swine. But is Jesus responsible for the destruction? ‘The whole 
idea of possession is beset with serious difficulties, and in this case, 
the substitution of lunacy for possession removes not only these 
but also this anomaly in the action of Jesus. 

18. éuBaivovros — As he was entering. The present part. de- 
notes action contemporaneous with that of the principal verb. 


éuBalvovros, instead of éuBdvros, was come, Tisch. Treg. WH. RV. xN 
ABCDKLM All 1, 33, 124, most mss. Lat. Vet. Vulg. 


ô Satpovicbe’s — He who had been possessed with demons. The 
aor. part. denotes a state preceding the action of the principal 
verb.’ 

iva per avrov y — that he may be with him? 

19. Kai oùx adjxey aùróv — and he did not permit him. 


kal, instead of 6 5é¢ Incots, Tisch. Treg. WH. RV. x ABCKLM All 1, 
33, 102, two mss. Lat. Vet. Vulg. Memph. Syrr. 





1 See Burton, N. T. Moods and Tenses, 123. 2 See on tov dacpovigdpevor, v.15, 
8 On the use of iva with subj. after a verb of asking, see Win. 144, 8. Clearly, 
the clause with iva expresses the contents of the petition, not its purpose. 
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Kai dxdyyeAov doa ó Kúpıós oo wexoinxey— and report how 
much the Lord hath done for thee. 


ardyye:Nor, instead of drdyyerdor, Tisch. Treg. WH. RV. x BC A etc. 
rerolnxey, instead of érolnce, Tisch. Treg. WH. RV. x ABCL II etc. 


This command, the exact opposite of the injunction of secrecy 
usually enforced by Jesus, is due to the fact that this was a region 
not frequented by him, and in which, therefore, the ordinary 
reasons for such silence were inoperative. His enemies were not 
here, nor his injudicious friends, nor the people to be blinded by 
his miracles to his more spiritual work. But it was a region rarely 
visited by him, and out of which he himself had just been driven, 
where therefore the story told by this man would be the only 
message of glad-tidings brought to the people. Moreover, the 
message which Jesus gives him does not concern our Lord him- 

eself, but God, to whom 6 Kupws evidently refers. The effect pro- 
duced would thus be, not a false Messianism, as in Galilee, but a 
sense of God’s presence and pity. The demoniac’s story would 
counteract the impression made by the destruction of the swine. 
And it would be kept in Decapolis, where it would do no harm, 
and away from the already excited Galilee. 

ova ó Kúpiós cot mreroinxev, ka nrAenoée oe — how much the Lord 
hath done for thee, and pitied thee 

ó Kuptos — is evidently used of God, as neither the man himself 
nor his friends would understand its application to Jesus. And 
besides, this is a case in which Jesus would especially desire to 
call attention to what God had done for him. Lk. says 6 @eds, 8°. 

20. rý AexarovAa — Decapolis, the ten city district, is the name 
applied to the cities, east of the Jordan, liberated by Pompey from 
m rule, which united in the ten city alliance. These, cities 

ad been Hellenistic since the Syrian conquest, had been con- 
quered and subjected to Jewish rule by the Maccabees, and were 
finally liberated by Pompey. Schürer, II. 1, 23, 1. 


RAISING OF THE DAUGHTER OF JAIRUS, AND HEAL- 
ING OF THE WOMAN WITH AN ISSUE OF BLOOD 


21-43. Jesus, repelled by the people of Decapolts, returns 
to the western shore of the lake, and there raises the daughter 


1 The translation gives just the slight irregularity of the Greek; “how much” is 
the object of the first verb; and an adverb modifying the second, which is pre- 
cisely the double use of ösa. So Meyer, who calls it zeugmatisch. On the con- 
junction of the perf. and aor., see Win. 272. The perf. suggests the present 
condition as well as the past act, while the aor. denotes only the past action, 
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of a synagogue ruler by the name of Jairus. On his way to 
the house of Jairus, he is approached in the crowd by a 
woman with an tssue of blood, who is healed at the touch 
of his garment. 


21. cis Tò mépav mad ovvyxOn — having crossed over to the other 
side, again there was gathered. 


els TÒ wépay TáNiv, instead of wddev els 7d wépay, Tisch. x D mss. of Lat. 
Vet. Syrr. It is more in Mk.’s manner to connect máy with ovv}x On. 


Kat qv mapa THV OdAaccav — And he was by the sea. According 
to Mt., Jairus came to Jesus while he was in the house. He places 
the events after the crossing of the lake in the following order: 
first, the healing of the paralytic, and the dispute about forgiveness 
of sins; then, the call of Matthew; then, the question of John’s. 
disciples about fasting ; and then, while he was saying these things, 
the coming of Jairus. And these events are connected all the way 
through by marks of time, fixing the chronological connection. 
Mt. 9°. 

22. Kai épxerat els tov dpxiovvaywywv | — And there comes one of 
the synagogue-rulers. 


Omit loù before %pxera:, Tisch. Treg. WH. RV. x BDL A 102, mss. of 
Lat. Vet. Vulg. Memph. Pesh. 


According to Schiirer, the dpytovvaywyos is to be distinguished 
from the dpywyv, the officer having general direction of the affairs 
of the synagogue ; and he is not an official conducting the worship, 
for which no special appointment was made ; but he is the officer 
entrusted with the care of public worship, including the appoint- 
ment of readers and preachers. Mt. calls Jairus an dpxwv, and 
Lk. uses the two names interchangeably, which is explained 
by the fact, that the two offices, though distinct, might be com- 
bined in one person. Generally, there was only one dpxtovvaywyos 
in each synagogue, and els rav dpyiovvaydywv May mean one of 
the class simply. S. Schiirer, II. 2. 27. 

23. rapaxare — beseeches. 


wapaxadet, instead of rapexdde, desought, Tisch. Treg. WH. RV. & ACL 
33, etc. 


exer €oydtws — is at the point of death? 
Mt. says dpre éreAevrycev, just died, evidently confounding this 


1 gpx.ovvdéywyos is found in profane writings only in Inscriptions. . 
2 čøxárws is found in the N.T. only here. Its use to denote at the point of death, 
in extremis, is condemned by Atticists. See Thay.-Grm. Lex. 
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with the message brought later by members of his household. Lk. 
says åméĝvyoxev, was dying. tva éOwy émtOns — that you may come 
and lay! iva cwb kat hon — that she may be saved and live. 


tva cwO7 kal thon, instead of drws... Shoerat, Tisch. Treg. WH. RV. 
x BCDL A 13, 69, 346, most mss. Lat. Vet. Vulg. Memph. 


24. nxodrove . . . (GyAos) . . ., Kal cvveOABov —a crowd fol- 
lowed, and they pressed. } 


THE WOMAN WITH AN ISSUE OF BLOOD 


There is a peculiar turn given to this story by the statement of 
Mk. and Lk. that Jesus recognized that power had gone forth from 
him. Mt. treats it as an ordinary miracle, in which Jesus con- 
sciously exercises his healing power. But Mk. and Lk. represent 
it as a miracle in which the woman herself, unknown to Jesus, 
draws upon his healing power, and Jesus knows it only by the 
departure of the power, of which he becomes conscious as he 
would be of any bodily change happening to him. It would seem 
that this is a case in which the miracle was performed directly by 
God, without the intervention of Jesus, of which Jesus becomes 
aware by the touch of the woman, but not by the loss of power. 
This makes an opening, as Mt.’s account does not, for the expla- 
nation of Mk. and Lk. The fact for which they try to make way 
in their account is the cure of the woman without the intervention 
of Jesus. But here again, we have to distinguish between the fact 
which they preserve for us, and their explanation, arising from 
reflection on the fact. The one is a matter of testimony, and the 
other of judgment. 


25. Kal yuv) otca — And a woman being. 


Omit ris, a certain, before osa, Tisch. Treg. WH. RV. x ABCL A mss. 
Lat. Vet. Vulg. Memph. Harcl. 


ovoa êv pice aiparos éry Swdexa — being in an issue of blood 
twelve years® There is nothing in the language, which is quite 


1 This is explained by Win. as a weakened form of imp. 43, 5a. My prayer is, 
that you may come. On the laying on of hands, see on 141, 

2 svvé@AtBov is found in the N.T. only in this passage. The change from the 
sing. nxoAovde: to the plur. is due to the crowding being thought of, not as the act 
of the crowd collectively, but individually. 

8 The prep. denotes the state of the woman. The pres. part. odaa is used here 
of a past state continuing into the present, a temporal relation properly expressed 
by the perf. Burton, N. T. Moods and Tenses, 131c. 
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general, not technical, to denote the nature of this hemorrhage, 
but it was probably menstrual. 

26. woAAa rafovca tro moov iatpav — having suffered many 
things at the hands of many physicians.’ 8aravyjcaca tà map éav- 
Ths távra — having spent all that she had? 

pdtv wheryOeioa — seeing that she was no way benefited? pndev 
is used, instead of ovdév, because of the writer’s way of conceiving 
what is nevertheless stated as a fact. He is giving here not only 
the facts, but the facts as they lay in the woman’s mind and 
became her reasons for coming to Jesus. He suggests that she 
knew all this, and reasoned it out this way, and this subjective 
view is implied in the use of pydév. Win. 55, g, B. 

27. dxovcaca Ta mepi Inood — having heard the things concerning 


Jesus. 


Tà is inserted before mepl by Tisch. (Treg. marg.) WH. RV. x* BC* A 
etc. 


The things concerning Jesus were the reports of his miracles. 
So far, the participles have denoted the particulars of the woman’s 
state, previous to her coming to Jesus, and this identity of relation 
has led to the use of xal or dAAad to connect them. Now, the narra- 
tive passes over to a new relation, and the conjunction is dropped. 
€\ovca— having come. Here, the long line of participles ceases to 
be elegant, and should have been replaced by 7AGe kal, she came 
and, 

i 28. "Ort day dywpa Kay tov ipatiðv — If I touch his garments 
only. 


édv dywuat kav TÕv ivaridy, instead of kåv rv lwarlwy... dywpuat, 
Tisch. Treg. marg. WH. RV. x BCL A etc. 


The woman seeks to be cured in this surreptitious way because 
of her uncleanness.°® 

29. čyvw TO capati.—she knew in her body. The changed 
condition, like the disease itself, would make itself known physi- 
cally. Gre tarae awd THs paoriyos — that she has been healed of the 


1 órò differs from amd in such cases as denoting under, or at the hands of, an effi- 
cient cause, while a7) means merely from, an occasional cause. Win. 47 5. p. 364, 
368, Thayer’ s Translation. 

2 rap’ éavris is a case of attraction, the prep. taking the gen. Pr it, instead of 
the dat., as if it were connected with Sunavieaga: See Win. 47 4. 66, 6 

3 8 On the absurd medical treatment of such cases, see Geikie, Life of Christ, 

chap. 4 
4 Literally, if I touch tf even his garments. It is a case of condensed structure, 
with dywuae repeated after cay, understood. ör: introduces a direct quotation. In 
translating the clause, ozy or even belongs with garments, not with touch.— // / 
touch hts armeni ony. 

5 See Lev, 15%- 


H 
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scourge. paoré is used in Greek writers to denote any calamity 
providentially, a pdoreg Oeov. But the providential view does not 
appear in the N.T. use, but only a figurative designation of the 
effect of disease. 

30. v avro — in himself. Denotes the inwardness of his 
knowledge, proceeding from his. own feelings, not from his 
knowledge of what the woman had done. This feeling is where 
Jesus’ knowledge of the facts began, and signifies that he had no 
conscious part in the miracle. Also the expression ryv èé atrod 
Suvapuv €€eAOovcay, the power gone out from him, indicates that the 
writer conceives of the cure as effected not by the conscious exer- 
cise of power by Jesus, but by power that went out from him 
involuntarily, and of which he became conscious only afterwards. 
Lk. relates the story from the same point of view. Mt. tells us 
that the woman expected to be cured in that way, but that Jesus 
felt the touch, and sought the woman out, after which the miracle 
proceeded in the ordinary way. It is possible that the cure took 
place without Jesus’ intervention, but by a direct Divine act, as in 
the other cases in which the throng about him sought to touch 
even the hem of his garment, and as many as touched were healed. 
Only, in this case, Jesus knew in some way that there had been a 
touch on him different from that of the crowd, and chose to trace 
it and bring himself into personal contact with the person from 
whom it proceeded, instead of allowing it to remain in the imper- 
sonal form which was necessary in the case of numbers doing the 
same thing. This has been interpreted by Mk. and Lk. into a 
miracle done not by Divine intervention, but coming from a spring 
of power in Jesus, which could be drawn on, but not without his 
feeling the efflux, the loss of power. While Mt. has reduced it to 
a miracle of the ordinary kind. 

32. thv Toro Toncacay — her who did this. This is anticipat- 
ing the result of his search. Jesus was ignorant who had done it, 
and so of course, whether it was man or woman. 

33. oByOcica x. rpépovoa — the aor. pass., denoting a past act, 
and the pres., denoting a present state ; having been frightened and 
trembling. 

34. umaye eis eipnvynv—go tn health. An exact translation of 
the Heb. piv 7, the salutation used by them in saying fare- 
well. eipyvn does not have its Greek meaning, peace, but one 
imported directly from the Heb., general wellbeing, or in this case, 
health. This is the primary meaning of the Heb. word, and peace 
only a secondary meaning, whereas peace is the only meaning of 
the Greek word. Our version translates it always peace, which is 
misleading. 


1 tara is a perfect pass. of the deponent verb iáopaı, which has a passive signi- 
fication in the perf., aor. pass., and 1 fut. 
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ka toh dys — and be well, This must not be taken to mean 
that the cure was performed now for the first time, as everything 
in the story points to the fact that the cure was effected when she 
touched Jesus, v.”. 


THE DAUGHTER OF JAIRUS. 


This is the only case of raising of the dead related by all th 
Synoptics. Only Lk. tells of the case at Nain, 7". The words, 
she did not die, but sleeps, lend themselves so readily to the sup- 
position that this was not a case of raising the dead, that it is no 
wonder that they have been so used. Beyschlag treats it as a case 
in which the state ordinarily called death has been reached, but 
in which there has been no final separation of soul and body, so 
that there is a possibility of awakening, which there would not be, 
if the connection between the two had been actually severed. 
Holtzmann treats the language more rudely as a contradiction 
within the story itself of its miraculous intention. Everything 
else in the three accounts favors the hypothesis of death. The 
announcement in Mt. is that the child is dead, in Mk. and Lk., 
that she is dying, and later, that she is dead. Lk. says that they 
knew her to be dead, an expression which is inappropriate, if it was 
their mistaken supposition. And Jesus signifies his sense of the 
momentousness of the occasion by taking with him only the three, 
a selection reserved for the critical periods of his life. On the 
other hand, the explanation of Jesus’ words, which makes she did 
not die, but sleeps mean that this was not an ordinary case of 
death, though really death ; but resembling sleep, since the child 
was to be raised, does not seem quite adequate. And Beyschlag’s 
explanation is worthy of serious consideration. But it is purely an 
exegetical consideration. His general objection to miracles of 
resurrection is a question by itself, and the theory of miracles to 
which it belongs discredits many of Jesus’ miracles without suffi- 
cient reason. He attributes the genuine cases to the immense 
influence of Jesus’ personality on other men, with its reaction on 
the body, and of course excludes all miracles on nature, and of 
actual reanimation of a dead body. When once the soul and body 
are finally severed, the possibility of reanimation ceases. Mean- 
time, it seems quite certain that the narratives themselves treat 
this as a case of raising the dead. 
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35. epxovrat dd Tod dpxicvvaywyouv — they come from the syna- 
gogue's rulers house. The Greek says from the synagogue ruler, 
but he was with Jesus, and they bring the message to him. 

Stri ý Ovydrnp cov arBave* ri ert oxvAAEs Tov diddoKadrov ; — thy 
daughter has died; why troublest thou the teacher further ?} 

36. “Incots mapaxovoas — Jesus having overheard, ie. heard 
what was not addressed to him. 


Omit ¢06éws before mapaxovcas, Tisch. Treg. WH. RV. x BDL A 1, 28, 
40, 209, 225, 271, mss. Lat. Vet. Vulg. Memph. Pesh. etc. mapaxovcas, 
instead of dxovcas, Tisch. Treg. WH. RV. x* etcb BL A one ms. Lat. Vet. 


povoy miareve—In accordance with the ordinary use of the 
present imp., this means, hold on to your faith, do not lose it? 

37. per avrov ovvaxoAovOnoa — Literally, 40 accompany with 
him. The ordinary construction is the dat. 


per’ avrov, instead of avrg, Tisch. Treg. WH. RV. x BCL A one ms. 
Lat. Vet. Pesh. 


Tlérpov, x. ‘IdxwBov, x. Iwávvyny — The prominence here given to 
these three is repeated at the Transfiguration and in Gethsemane 
(9° 14"). The reason for admitting only these in this case is the 
same which led him to enjoin secrecy in regard to his miracles 
generally, but which is enhanced by the extraordinary nature of 
this miracle. His miracles generaMy earned him an undesired 
notoriety, but this would startle even one accustomed to them, and 
would excite a furor among the people. Note on 1%. 

38. Kai pyovrat . . . Kai Oewpe? OdpvBov Kat KAaiovras — and 
they come... and he sees a crowd and persons weeping. 


¥pxovrat, instead of Zpxerat, he comes, Tisch. Treg. WH. RV. x ABCDF A 
I, 33, some mss. Lat. Vet. Vulg. Memph. Pesh. xal before xAalovras, Tisch. 
Treg. WH. RV. x ABCLMU AII mss. Lat. Vet. Vulg. Syrr. 


ddartdlovras — wailing, is an onomatopoetic word, coming from 
ad\aAd, a cry uttered originally by soldiers going into battle, but 
afterwards adapted to other cries: expressing various feelings. 
Elsewhere, in the N.T., it is used only in 1 Cor. 13', to denote 
the clanging of a cymbal. It is used very appropriately of the 
monotonous wail of hired mourners. 

39. Ti OopyBeicGe ka xrAaiere; — Why do you make a tumult and 
weep? Mt. also speaks of the crowd as Îopvßovpevov, and intro- 
duces aiAnrds, flute-players. There was the exaggerated noise 
and ostentation of hired mourners. 


1 ox¥AAecs Means properly fo fay, and is used in the weakened sense, Zo froudle, 
only in the Biblical and still later Greek. In the N.T. it is a rare word, and its 
use here and in the parallel passage, Lk. 849, is one of the strong indications that 
the Synoptical Gospels are interdependent. 2 See Win. 43, 3 4. 
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Td matdiov oùk åméhavev, dAAG kaĝbevðe — the child did not die, but 
sleeps. This may be said from the standpoint of Jesus, who 
knows that she is to be raised, so turning her death into sleep. 
But see note at beginning of paragraph. 

kai xareyéAwv aŭro — and they laughed him down. They under- 
stood him literally, and Lk. says that they knew the child to be 
dead. 

40. aùros S¢ éxBarwy ravras — but he, having put out all. 


aùròs 5, instead of ò dé, Tisch. Treg. WH. RV. x BCDL A 33, Lat. Vet. 
except one ms. Vulg. Memph. 


Kal tovs pet avtov— and those with him, viz. Peter, James, and 
John. 
Srov Hv To wadiov — where the child was. 


Omit dvaxeluevor, lying, after ratdlov, Tisch. Treg. WH. RV. x BDL A 
102, mss. Lat. Vet. Memph. 


41. Tar.0d, Kovu — Maiden, arise. Tadiba is the Chaldaic 
xeon, fem. of xy, a youth. rovu is the Heb. imp. Dp. Kode 
of the TR. is the proper fem. form. «xovp is the masc. used as an 
interjection. The language of Jesus reproduced here is an indi- 
cation that he spoke in Aramaic, the language of Palestine at the 
time. 


Kovp (Koop, Treg.), Tisch, WH. x BCLM 1, 33, 271, one ms. Lat. Vet. 
čyepe, instead of éyecpa:, Tisch. Treg. WH. RV. x ABCDL AII etc. 


Tò xopaovov — Maiden.’ 

42. fv yap érav dadexa — for she was twelve years old. This is 
introduced to explain the walking, nothing having been said about 
her age before. éf€ornoav eifis éxordce peydrAy — they were 
amazed immediately with a great amazement. 


evOds after étéornoay, Tisch. (Treg. marg.) WH. RV. x BCL A 33, 
Memph. 


43. SuecreiAaro — he commanded? iva. pneis yvot — that no one 
know. 
vot, instead of yve, Tisch. Treg. WH. x BDL. 


Weiss contends that the words of Jesus, maiden, arise, do not 
mean that she is to awake from the sleep of death, but that the 


1 In the earlier writers, this word is used disparagingly, belonging, as it does, 
only to colloquial speech. It is a rare word in the N.T., and its use here and in 
the parallel account, Mt. 924, points in the same direction as the use of oxvAAets, 
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2 This is a weakened sense of both noun and verb, which denote the actual 
putting one out of his senses, beside himself, and it belongs to later Greek. On 
the use of the dat. akin to the acc. of kindred signification, see Win. 32, 2, at end. 

8 The nearest approach to this meaning in earlier Greek is Zo decide or deter- 
mine, This meaning belongs in the main to Biblical Greek. 
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maiden already raised from the dead by the power of God, is to 
rise from her couch. But this is pure assumption, there . being 
nothing in common linguistic usage to justify this distinction. 
And it leaves out of sight the plain fact that the words of Jesus on 
such occasions are the signal for the performance of the miracle. 
Weiss is theory-bound in his treatment of the miracles. 


REJECTION AT NAZARETH 


VI. 1—6. Jesus visits Nazareth, and teaches in the syna- 
gogue. His countrymen express their surprise at the wis- 
dom and power displayed by one so obscure in his origin, 
and Jesus is prevented by their unbelief from the usual 
exercise of his healing gifts. 


1l. Kat e&prOev éxeiPev— And he went out thence. With these 
words Mk. connects this visit with the events of the preceding 
chap. 

Mt. places this visit after the parables, saying expressly that it 
was after he had ended these parables! (13%*). Lk. tells us of a 
visit to Nazareth at the beginning of his ministry, 4°, in which 
Jesus quotes the same parable as in this visit, of the prophet not 
without honor except in his own country. And the position in 
which he places this rejection at the beginning of the ministry in 
Galilee, and just before the record of the beginning of Jesus’ resi- 
dence in Capernaum, seems to indicate a connection between 
these events in the author’s mind. However, Lk. inserts in v.” 
a reference to works done in Capernaum, which is inconsistent 
with the place which he assigns to the visit, previous to the set- 
tlement in Capernaum. Mt. also notes the leaving Nazareth and 
settling in Capernaum, but places this present event after the par- 
ables. The accounts cannot be harmonized; except on the suppo- 
sition of a repetition of the visit to Nazareth, and his rejection 
there. It is easy enough to suppose that Jesus visited his family 
several times, and met this ungracious reception at the hands of 
his countrymen, but it is also quite evident that the Evangelists 
have got hold of one story, marked by the same details through- 
out, and have placed this one rejection in different parts of the 
Gospel. Two things are evident in regard to the chronological 
arrangement of the Gospels; first, that the Evangelists intended 


1 See Note on Relation of Synoptical Accounts at beginning of ch. 5, for the 
place of the parables in Mt.’s account. And notice how Mt. thus connects the 
visit to Nazareth with the healing of Peter’s mother-in-law, which Mk. and Lk. 
put at the beginning of the Galilean ministry, while Mt., though connecting the 
two events as they do, puts them both at a late period. 
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to make such an arrangement, and secondly, that their several 
arrangements do not always agree. 

Tv marpiða avtovu—his own country. Nazareth is the place 
meant, the residence of his family, and where he had lived him- 
self up to the beginning of his public ministry. 


gpxerat comes, instead of #AGev came, Tisch. Treg. WH. RV. x BCLD 
Harcl. marg. 


2. nparo diddoxeav èv tH ovvaywyy. There was no regularly 
appointed person to perform this office in the synagogue, but the 
dpxtcvvaywyos might select any one to read the lessons and to 
preach.’ If any Rabbi was present, they would avail themselves 
of him for the purpose. Jesus used this opportunity as long as 
it was open to him, but he seems to have been denied the syna- 
gogue after a time. 

Kal ot 7oAAot axovovres — and the many hearing him. 


Insert of before mordo, Tisch. (Treg. marg.) WH. RV. marg. BL 13, 28, 
69. 


The many means here the multitude, all except a few? 

Tloev rovrw ratra ; — Whence to this man these things? The 
demonstratives bring into sharp contrast the man and the things 
done by him; “his man of whom we know everything and nothing 
great, and these wonderful things. The same thing is repeated in 
the next clause, where rovrw replaces aire in the Crit. text. They 
imply by their question, which is evidently contemptuous in its 
tone, that these things are unaccountable, and their inference is 
not creditable to him, as it might easily be, from such facts. 
They reason that anything legitimate of this kind would have shown 
itself in his early life. kaè dvvdpets rowadrar .. . yevonevat. With this 
reading, the question in this v. resolves itself into three, or rather 
two questions and an exclamation. The substitution of the parti- 
ciple yivópevar for the verb in the last part makes it an exclamation. 
The picture is of several groups of objectors, of which one throws 
out the sneer, “Whence to this one these things?” another takes 
it up in the same tone, “ And what is the wisdom given to this 
one?” and a third exclaims, “And such miracles done through his 
hands !” 


roury, instead of avrg, after dofetoa, Tisch. Treg. WH. RV. x BCL A 
Memph. (most mss. Lat. Vet. Vulg. Xi). Omit 8re before kal duvdpecs 
teid A BC? EFGHLMSUV AI, 13, 28, 33, 69, mss. Lat. Vet. Vulg. Memph. 
yıvó pevar, instead of ylvovra:, Treg. WH. RV. x* ete BL A 33, mss. Lat. 
Vet. Memph. 


3. ó rékrwv — the wood-worker. Mt. says 6 roù rékrovos vids, — 
the son of the carpenter, 13%. The word rékrwv, which is found in 


1 See Note on åpxıovváywyos, 522. 2 See Win. 18, 3, end of section. 
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the N.T. only in these two parallel passages, means any worker in 
wood, rarely in any other substance. ó vids rìs Mapias — the son 
of Mary. The dropping out of Joseph in the gospel narrative 
probably indicates his death before this time of Jesus’ ministry. 
Kat adeXgos — and brother. On the nature of this relation, see on 
3'8. It should be added, in proof of the improbability that these 
dSeAgoi were anything else than brothers of Jesus, that Lk. 2’ 
speaks of Jesus as the first-born son. ‘There is no more baseless, 
nor for that matter, prejudiced theory, in the whole range of Bibli- 
cal study, than that which makes Jesus the only child of Mary. 


kal ddedpds, instead of ddedgpds Se, Tisch. Treg. WH. RV. x BCDL A 
one ms. Lat. Vet. Memph. Pesh. 


éoxavdaXriLovro êv aùr — they were made to stumble in him, pre- 
vented from proper action by what they saw in him. On the 
meaning of the verb, see on 4”. The prep. denotes the person 
in whom the stumbling block is found. But its use in such a con- 
nection is unusual in Greek. And the repetition of the exact 
language in Mt. 13” furnishes another item in the linguistic proof 
of the interdependence of the Synoptical Gospels. 

4. Kai ércyev airois ó Incots — And Jesus said to them. 


Kal &deyev, instead of ¥ħeyev 82, Tisch. Treg. WH. RV. x BCDL A 33, 
most mss. Lat. Vet. Vulg. Memph. Pesh. 


mpopýrns — a prophet. The word means in classical Greek an 
interpreter of the gods, or of their oracles, and then in general, a 
seer. In the Biblical usage, it denotes an inspired teacher. 
ovyyevedow — kinsmen.! 
ovyyeveiorry, instead of ovyyevéor, Tisch. Treg. WH. B* D2 EFGHLUV 
A I, 33, 69, 124, 209, 262, 271, 346. Insert adrod after cvyyevetowy, Tisch. 


Treg. WH. RV. BC* KLM? (A éavro#) 28, 71, 218, 235, most mss. Lat. 
Vet. Vulg. Memph. Syrr. 


This proverb has various forms, among them the one stating the 
principle on which they are all based, being Familiarity breeds con- 
tempt. It applies exactly to the case of our Lord at Nazareth, 
where he was brought up, and in that early private life showed no 
signs of the supernatural powers of his public ministry. There is 
always some difference that separates public from private life, a 
man not being called upon for the same exercise of his powers in 
the one as in the other. And to the unthinking person, this is a 
defect, because it seems to indicate something unreal, put on for 
the occasion, in the greatness of the man in whom it appears. 
And of course, if there is any real descent, the charge is true. 
But in the case of our Lord, there was only the difference that 


1“ A barbarous declension,” Thay.-Grm. Lex. 
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naturally belongs to the difference of the two spheres. In the 
same way, a statesman does not continually air his wisdom in 
private, which may be a sign of his greatness. 

5. ovx êðúvaro — he could not. Of course, this was a moral 
inability. Jesus required faith for the performance of his mira- 
cles, and that was wanting here; nay, there was a positive dis- 
belief, no mere doubt. He found elsewhere a poor wavering 
faith, but not enough lack to hinder his work of physical healing, 
though it kept him out of men’s souls. But here the general 
unbelief of the nation reached its climax, and prevented even this 
one good that his countrymen generally permitted him to do 
them. 

ct pÀ COepdrevoe — except that he healed appoicroas — sick folk 

V. 


6. ovpacey dd tHv dmoriav aùrôy — he marveled at their 
unbelief? 


baú acer, instead of ¿ĝaúuače, Tisch. WH. x BE*. 


Jesus’ wonder was a part of his humanity. He had a wonder- 
ful intuitive knowledge of men, and his proverb shows that he 
traced this unbelief to its source ; he could account for it, that is 
to say: but it exceeded his expectations, and excited his wonder. 

mepinye Tas Kopas—he went round about the villages. Jesus 
had left Capernaum for a time, and being rebuffed at Nazareth, 
he does not return to the former place, but makes a tour of the 
villages about Nazareth. | 


MISSION OF THE TWELVE 


7-13. Jesus sends out the twelve to aid him in his more 
extended work. His instructions to them. 


Jesus is now engaged in one of those journeys through Galilee, 
in which he branches out from his more restricted work in the 
neighborhood of Capernaum, and instead of keeping the twelve 
with him after his ordinary custom, he sends them out in groups 
of two to help him in his work of proclaiming the kingdom, and 
preaching repentance, and healing the sick. His instructions, 
which are evidently practical in their nature, not ascetic, nor 


1 The regular construction would requiie the inf. here, this verb being in the 
same construction as roujoar, and not édvvaro. 

2 This is exactly our word invalid, or infirm. 

8 $a rv amoriay is an unusual construction with é@avnacey, in fact, the only case 
of it in the N.T. (It seems quite improbable, both from the position and from the 
course of thought, that 4 rovro in J. 722, belongs with v.21.) 
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involving any important principle, are that they should not encum- 
ber themselves with any unnecessary outfit, nor spend their time 
in finding better entertainment than that which first offers itself in 
any place that they enter. 


7. kal mpooKaAcirat Tovs Sadexa — This statement belongs imme- 
diately with the preceding zepijye ras Kdpas KiKAw Sidaoxwv. Evi- 
dently, this mission of the twelve is for the purposes of this wider 
work undertaken by him. In this going around from place to 
place, this attempt to cover more ground than usual, he calls in 
the aid of his disciples. ypgéaro dmooréAXew — Since the appoint- 
ment of the apostles, this is the first mention of such a general 
circuit as this, and hence this is designated as the beginning of 
Jesus’ sending them forth. So Meyer and others. Morison treats 
it as an idiosyncrasy of Mark’s, a part of his vividness of style. 
And I am inclined to agree with him, that the general use of this 
verb in the Gospels is periphrastic and peculiar, many of the 
cases not yielding to treatment. But it is not peculiar to Mk., 
and this is a case in which there is evidently a beginning pointed 
out. 

duo dvo— two by two. e£ovoiav t. rvevpatwv Tdv axabdprwv 
— authority over the unclean spirits. This is to Mk. the repre- 
sentative miracle, being mentioned by him frequently as if it were 
by itself, where it is evident that it must have been accompanied 
by other miracles. See 1” 3”, Tex. Crit. It was so accompanied 
in this case. See v.¥ 

8. «i uù paBdov povov— This was to be the only addition to 
their home outfit, the only thing that they were to take for the 
road. Mt. and Lk. do not make this exception, but expressly 
include the stick among the prohibited things. pù dprov, uy mýpav 
— no bread, no wallet (or haversack). This order, adopted by 
Tisch. Treg. WH. RV. is the natural order. The words belong 
together, as do Zwvnv and yaAxdv. mýpav is a leather sack, haver- 
sack, used to carry provisions. {wvynv is the girdle or belt, in 
which they carried money. yaAxév means dvass, or copper, and 
secondarily, money of any kind. 


prov uh mhpav, instead of mhpav wh Aprov, Tisch. Treg. WH. RV. x 
BCL A 33, Memph. 


9. trodedenevovs — The participle is put in the acc. asif to agree 
with a preceding acc. with an inf. The command to wear san- 
dals seems superfluous, but it is really a part of the injunction 
against any luxury in their outfit, being contrasted with shoes pro- 
tecting the upper part of the feet as well as the soles. ‘There is 


1 $40 80 — is a Hebrew fashion of expressing the distributive idea, where the 
Greeks would say ava or xarà úo. 
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no contradiction between this and the command not to buy san- 
dals for the journey, Mt. 10°, the latter being directed against the 
purchase of extra sandals over and above what they were wearing. 
But, while there is no contradiction, there is a difference; they 
are two orders about this same matter of sandals. All that we 
can gather about it is, that Jesus gave some direction about san- 
dals in connection with the general direction for simplicity of 
equipment, of which the several Gospels have preserved differént 
accounts. py évdvonobe dio xırôvas — do not wear two tunics. 
Mt. and Lk. say that they were not to have or provide two tunics. 
But this forbids their wearing two, referring to a custom of dress 
belonging to persons of distinction, who wore two xırôvas, an 
inner and an outer. See Brb. Dic., article Dress, and Dic. of 
Antig., article Tunica. In general, these directions are against 
luxury in their equipment, and also against their providing them- 
selves with what they could procure from the hospitality of athers. 
Evidently, if they took no food and no money, this dependence 
on others would be their only resort. See Mt. 10”, 


Treg. marg. WH. read évétcac@at, which is also the reading of Beza 
and Elzevir, with B? S II*. L and some others read évdeduc0a:. Improba- 
ble and unsupported. 


10. éxet . . . éxeiOeyv — there ... thence. The first of these 
refers to oixiav in the preceding, and the second to mrov. They 
were to remain in the one house until they left the place. This 
injunction is directed evidently against a restless and dissatisfied 
changing from one house to another. They were to be satisfied 
with the hospitality offered them. See Lk. 10. 

11. os dv róros py SéEnrat, pnd dxovowow — With this reading, 
the subject changes in the second clause, so that it reads, “ what- 
ever place does not receive you, and they do not hear you.” 


ôs av rémos uh) SéEnrat, instead of dooi dv wh SéEwvrat, Tisch. Treg. WH. 
RV. x BL A% 13, 28, 69, 124, 346, Memph. Harcl. marg. 


éxtwagatre tov xoov — This was a symbolical act, signifying that 
the actor considered even the dust of the place as defiling. See 
Lk. 10". eis paptuipioy aùroîs — for a testimony unto them, not 
against them. It was to testify to the men themselves what the 
act signifies, viz. that these heralds of the Kingdom of God shook 
off all association with them as defiling. The rest of the verse is 
to be omitted. It is evidently copied from Mt. 10”. 


Omit duhv Néyw duty, Verily I say unto you, to end of verse, Tisch. Treg. 
WH. RV. x BCDL A 17, 28, most mss. Lat. Vet. Vulg. 


1 On this change from the indirect to direct discourse, see Win. 63, II. 2. The 
RV. indicates the change of structure by inserting said ke. And the change in 
vrodeSeudvovs by inserting 40 go. 
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12. èkýpvćav iva peravooow —they made proclamation that men 
should repent. On the meaning of the verbs, see on 1*. iva with 
the subj. denotes the contents of their proclamation, the same as 
the inf., not its purpose. See Win. 44, 8, a.’ 


éxjpviay, instead of éxjpuoccor, Tisch. Treg. WH. RV. x BCDL A Pesh. 
Harcl. marg. 


13. yAadov eAaiw— they anointed with oil. This is the only 
place in the N.T., except James 5", in which anointing and healing 
are mentioned together. Anointing was a frequent specific, how- 
ever, in ordinary medical treatment, and this would suggest its use 
in the symbolism of supernatural healing. dépdorovs — this word 
occurs only four times in the N.T., and two of these, the only ones 
in Mk., are this and v.’ In this account of what the disciples 
did, we have the purpose of their mission, which is only implied 
in v’. 


E HEROD'S CONJECTURE 


14-16. Herod hears of the miracles performed by the dis- 
ciples, and explains them by the supposition that Jesus is 
John the Baptist, whom he has beheaded, and who has risen 
from the,dead. 


Herod Antipas, the tetrarch of Galilee, from his residence at 
Tiberias on the southern shore of the lake, would not hear much 
of Jesus. Our Lord never went there himself, owing probably to 
the unsympathetic attitude of the court, and its corrupting influ- 
ence on the Jewish element of the population. But it is possible 
that the disciples, in this more extended tour, had come near 
enough to attract the attention of Herod, who was usually careless 
of the religious, or even of the possible political aspects of Jesus’ 
work. And the king, so called by courtesy, conscious stricken by 
his execution of John the Baptist, thinks that these miracles of 
which he hears are the work of the resurrected prophet. 


14. yxovoey — the object of this verb is evidently the things just 
narrated, the work accomplished by the twelve. qavepov yap 
éyévero Tò ðvopa — this explains the preceding statement, showing 
how the works of the disciples led to these conjectures of Herod 
and others in regard to Jesus himself. Jesus became known 


1 Morison makes a curious mistake in supposing that the aor. subj. of the TR. 
means might, while the pres. sub. means may, ‘This difference is expressed in 
Greek by a change of moods, not of tenses. 2 See Schiirer, II. I. 23, 33. 
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through the works of his disciples, and hence Herod found it 
necessary to account for him in some way. 

The Herod who beheaded John was Herod Antipas, son of 
Herod the Great and Malthace, and in the partition of his father’s 
kingdom, he was made tetrarch of Galilee and Perza.’ 

kal éXeyey OTe Iwdvyys . . . eyyyeptat èk vexpov—and he said 
that John ... has risen from the dead. 


Kal @reyor, and they said, Treg. marg. WH. RV. marg. BD 6, 271 mss. 
of Lat. Vet. Improbable, as it makes Herod take up a common rumor, 
v.16, whereas it is evident that this strange conjecture started with the 
king’s conscience. é¢y?yepract éx vexp@v, instead of éx vexpdy hyépOn, Tisch. 
Treg. WH. RV. x BDL A 33, Latt. Memph. Pesh. 


Herod’s superstition and his guilty conscience raised this ghost 
to plague him. It has been suggested that Herod makes the state- 
ment in regard to John’s resurrection in order to account for the 
difference between his natural life, in which he performed no mira- 
cles, and this report of wonderful works. But it seems doubtful 
if Herod went so curiously into the matter as this. Rather, he 
wishes to account for these phenomena, and he does it by attrib- 
uting them to a man who had proved himself so far above mortal 
man by his own resurrection, that any other wonders seemed 
natural for him. évepyovow ai duvapes èv aire — the powers work 
in him, are active in him. In conjunction with a verb like è évepyou- 
ou, Pence returns to its proper meaning of powers. 

“AM o 88 éAcyov — And others said. 


Insert dé after d\Aoe Tisch. Treg. WH. RV. x ABCDEHKLS AII Latt. 
Memph. Harcl. 


“HAdas — Referring to the expectation that Elijah would return 
to the earth before the great day of the Lord (Mal. 4°). ore 
mpopyrys ws els trav mpopytav — that it is a prophet like one of the 
prophets. The words do not express the idea that he was just a 
prophet, like one of the ordinary prophets, in distinction from the 
great prophet Elijah. This would require the idea of ordinariness 
to be more definitely expressed. It is the likeness to the old 
prophets, rather than unlikeness to some special one of them, that 
is meant to be emphasized. We do not need to suppose that these 
different opinions were expressed by people in conversation with 
each other, which would lead us to dwell on the points of con- 
trast. But it is quite probable that they were isolated statements, 
uttered at different times, and brought together here. 


Omit éorly after m pop ns, Tisch. Treg. WH. RV. x BC* L 4A 1, 28, 33, 
209. Omit 7, or, before és, Tisch. Treg. WH. RV. x ABCL II mss. Lat. 
Vet. Vulg. Memph. Pesh. 





1 On the genealogy of the Herodian family, see Bid. Dic. 
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16. 6 “Hpwdns ercyev, “Ov éyw drexepdrtoca — Herod said, John, 
whom I beheaded. 
EXeyev, instead of elwev, Tisch. Treg. WH. RV.x BCL A 33, one ms. 


Lat. Vet. Omit ðr: before öv, Tisch, Treg. WH. RV. x BDL 1, 28, 33, 67, 
124, 209, Latt. Syrr. . 


Herod’s conjecture does stand in contrast with these others, of 
which he has heard. ov éyw dmexepdAtoa — Herod dwells upon 
the thought, that this prophet who has now risen from the dead 
was beheaded by himself. Hence the relative clause, which con- 
tains this statement of the beheading, is placed first and éyw is 
expressed. 

"Iwavyny, ovtos HyépOn — John, this one was raised. 


Omit écriv: aùròs, after otros, Tisch. Treg. WH. RV: *e#¢ BDL A 60, 
106, 346, mss. Lat. Vet. Vulg. (Memph.). Omit éx vexpiv, from the dead, 
after yyép0n, Tisch. (Treg.) WH. RV. x BL A 33, 102, Memph. Hier. 


ovuros 7y<p0n — this one was raised. The pronoun, which is not 
necessary to the construction, is introduced in order to continue 
the solemn emphasis of the whole statement. Lk. 9’* says that 
Herod was perplexed by the report that John had risen from the 
dead, and said, “John I beheaded, but who is this?” exactly 
reversing the positions of Herod and of the other parties to this 
discussion in our account. 


IMPRISONMENT AND EXECUTION OF JOHN 


17-29. Mk. tells the story of John’s imprisonment and 
death at the hands of Herod, in order to explain Herod's 
allusion to his beheading of John. 


Mk. has alluded to the fate of the Baptist, and now proceeds to 
tell the story of it. Herod Antipas had been married to a daughter 
of Aretas, king of Arabia, but on a visit to Jerusalem he had become 
enamoured of Herodias, the wife of his disinherited brother, and 
herself a member of the Herodian family, and had contracted an 
adulterous marriage with her. Here is where Mk. takes up the 
story, with John’s reproof of this adultery. It incensed Herodias 
especially, and though Herod imprisoned the brave prophet, he 
was so impressed with John’s saintliness, and even a sort of super- 
stitious fear of him, that he protected him against his wife’s fury. 


1 This is a case of the noun being attracted from the principal into the relative 
clause, and taking its construction. 


VI. 17] FATE OF JOHN III 


But Herodias, who was biding her time, took advantage of a birth- 
day feast given by Herod, and sent her daughter to dance before 
the king, and when the gratified king swore to give the girl any- 
thing she might ask, Herodias instructed her to ask for the head 
of John. The king was fairly trapped, and though sorely against 
his will, he sent a soldier and beheaded John in prison. 

Philip, commonly known as Herod, was son of Herod the Great 
and Mariamne, the daughter of the high priest Simon, and was 
disinherited by his father, living as a private citizen in retirement. 
Secular history tells of only one Philip, the tetrarch of Gaulanitis 
and other districts E. of Galilee, and Volkmar and Holtzmann 
contend that the Evv. have confounded him with the disinherited 
brother, who was known only as Herod. Winer, Meyer, Weiss, 
and others answer that there may have been two Philips, as there 
were two Antipaters, especially as they were only half-brothers. 
Herodias was niece of both her husbands, being daughter of 
Aristobulus, another of Herod’s sons. It was on the occasion of 
a feast given by Philip to his brothers at Jerusalem, that Antipas 
became enamoured of the beauty of Herodias, and she of his power, 
and they began the intrigue which ended in their adulterous mar- 
riage. Antipas became involved in a war with Aretas, king of 
Arabia, his father-in-law, on account of his desertion of his first 
wife for Herodias. The marital relations of the Herodian family 
were a most extraordinary mixture, though belonging to the gen- 
eral license of the age. This is one of the places where the Gospels 
bring us into contact with the Gentile world, the Herodians being 
Gentile in their extraction and spirit, though nominally Jews in 
their religion, and the note of that Gentile world was open vice 
and profligacy, while of the Jewish leaders it was hypocrisy. 


17-29. 17. Airés yap “Hpwdys— for Herod himself.  airss 
serves to keep up in Mk.’s account the emphasis which Herod 
had put on the yù, v.®. éxpdrnoe— seized} Ste airiv éydunoev 
— for he had married her. This states more particularly the 
connection between Herodias and the imprisonment of John, 
already denoted by &a “Hpwéiada. It is an independent statement 
of cause, usually introduced by ydp.? But strictly, the causal 
conjunction is out of place, except in connection with John’s 





1 On the use of the aor. for the plup. in Greek, see Win. 40, 5a. Burton, 52, 
Both of these, however, fail to accuunt for the infrequency of the plup. in the N.T. 
2 See Burton, 232. 
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rebuke, of which it is the cause, and not of John’s imprisonment. 
Properly, this is one of the steps leading up to the imprisonment, 
and would be denoted by a relative clause, nv êyáunoev. 

18. "EXeye yap “Iwavvys — for John had said! “Or oùk éeori 
oo — it is not lawful for thee. See Lev. 18% 207. But John 
would emphasize not so much the departure from Jewish law, for 
which Herod had slight regard, but the broader ground of com- 
mon morals. 

19. évelyey airo— AV. had a quarrel against him. But it is 
doubtful if the words had this meaning. It requires the ellipsis 
of tov xóàov to explain it, and it is unusual to leave so specific a 
word to be implied, though the use of ròv xódov with the verb is 
quite frequent. On the other hand, it would be quite common to 
supply a word like ròv vodv with the verb, and that would give us 
the meaning, she kept her eye (mind) on him. But the phrase, 
though quite natural, does not seem to occur. A third supposi- 
tion is, that the verb may be used, like the Latin zs/o, intransi- 
tively, she followed him up, did not relax hostility against him. On 
the whole, this seems the best rendering. Thay.-Grm. Lex. kai 
Joce . . . Kal ovx HOvwaro— and wished... and could not. 
This representation, that Herodias was restrained from her ven- 
geance by Herod is not borne out by Mt., who says that Herod 
wished to put John to death, but feared the people (14°). Verse?’ 
says that he was grieved by Salome’s demand, but this was evi- 
dently, in Mt.’s account, for the same reason, viz. that he feared 
the people. 

20. The statement of Mk. is that John’s righteousness made 
Herod afraid, and what John said both perplexed and delighted 
him, so that he preserved him. é@oBetro— feared. The kind of 
fear that Herod had of John is shown by the superstitious idea 
that he had of John’s resurrection. The prophet’s righteousness 
and holiness made him seem, even to Herod’s worldly sense, a 
man of God, and his fear therefore was of the God back of the 
righteous man. xa ovvernpet airov-—and guarded him, viz. from 
the hostile intentions of Herodias. RV. kept him safe? oda 
nrope— was much perplexed. The perplexity arose from the 
conflict between his fear of John and his entanglement with Hero- 
dias. xat 4déws — The peculiarity of the Hebraistic use of kaí to 
tie together variously related statements is here curiously exem- 
plified? The gladness with which Herod heard John is the trib- 


1See Burton, 29. In this case, the impf. contains an element of repeated 
action, not expressed by the plup. We combine both in he had kept saying. 

2 AV. observed him. This comes probably from the meaning keep in mind, but 
it is not a legitimate derivation, nor is the meaning consonant with the context. 
See Morison’s Note. Also Meyer. 

3 Win. 53, 34. It is to be said, however, that while xai itself is never strictly 
adversative, it is used to connect statements more or less adverse. Only «kaí does 
not express the opposition. 
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ute which the moral sense, even in bad men, pays to the truth, 
and to boldness and freshness in the utterance of it. 


WOANG Hardpe, was much perplexed, instead of woddd érole, did many 
things, Tisch. Treg. marg. WH. RV. x BL Memph. 


21. ġpépas evxaipov — an opportune day, viz. for Herodias’ pur- 
poses. rots yeverious—on his birthday feast. This word is used 
in Greek for a service in commemoration of a dead friend. yevé- 
Oa is the word for a birthday celebration.’ peyroradow — gran- 
dees. A later Greek word. ytAtdpyous — chiliarchs. If we render 
the word literally, it means commander of a thousand, and its 
equivalent in our military phraseology is colonel. ‘ots mpwrots r. 
TadtAatas — the first men of Galilee. His retainers, and especially 
his military officers, would be foreigners. These would be the 
men of the province. 


érolnoev, instead of érole, after Setrvov, Tisch. Treg. WH. RV. x BCL 
A 13, 28, 69, 124, Latt. 


22. rhs Ovyatpos airs rt. ‘Hpwdiados — the daughter of Herodias 
herself (RV.).2 The intensive pronoun is used here because such 
dancing was an almost unprecedented thing for women of rank, 
or even respectability. It was mimetic and licentious, and per- 
formed by professionals. yperey—t pleased, rather than she 
pleased; The latter would require the subject of the verb to be 
the noun of the preceding gen. abs., a quite unnecessary gram- 
matical irregularity. 


jpeoev, instead of kal dpecdons, Tisch. Treg. WH. RV. x BC* L 33, mss. 
Lat. Vet. Memph. adrod, instead of aùrĝs, after Ouyarpds, WH. RV. 
marg. R BDL A 238. This means that it was Herod’s daughter Herodias, 
who performed the dance, and involves a curious historical error. But this 
is no reason for rejecting a reading so well attested. Meyer and Tisch. 
slight the evidence. Weiss and Holtzmann condemn it as an exegetical 
impossibility, since Herodias with the art. must be the Herodias of v.!?, 
But in spite of all this, the reading itself is not to be lightly set aside. 


6 d¢ BacAcis elreyv — and the king said. This reading is neces- 
sary with the change from the part. to the indicative in ypecev. 


ò è Baowdreds elrev, instead of elmev d Bacctdeds, Tisch. Treg. WH. RV. 
x BC* LA 33. ; 


kopascíy— girl. See on 5". 

23. ðuosev — he swore. This oath of Herod is the same that 
Ahasuerus made to Queen Esther, the éws ġuisovs 7. Basıdeias pov, 
to the half of my kingdom, being the exact language of the Sept. 
in the O.T. story (Esther 5*° 77). 

24. Kai é£eAfovoa — And having gone out. 


1 See Win. 2, 1d. Thay.-Grm. Lex. . 
2 Of the said Herodias, AV., would require the art. before airs. 


I 
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Kat, instead of ‘H ôè, Tisch. Treg. WH. RV. x BL A 33, Memph. 
airhowpat,) instead of airtoouan, Tisch. Treg. WH. RV. 8 ABCDGL A 28, 
33, 124, 346. Bamwrlfovros, instead of Barricrod, Tisch. Treg. WH. RV. 
x BL A 28, Harcl. 


25. cvOds pera orovdns — immediately with haste. Evidently, 
this haste was lest the king’s ardor should cool. She and her 
mother both knew that nothing but the king’s oath would make 
him do a thing so contrary to his own desires. This urgency is 
shown also in her request that it be done éfauris, Sorthwith. 
rivax.— a platter. The word charger used to translate it in the 
EV. is practically absolete in this sense. 

26. mepitdvros yevópevos — the part. is used here concessively, 
though he was grieved, yet. Kwai tovs dvaxeipevovs—and those 
reclining at table. 


Omit gvv — with, in cuvavaxerpévous, PECANS. with him, Tisch. Treg. 
WH. RV. BC*LA 42, Pesh. 


beroa aùrýv — to refuse her. ‘The verb belongs to later Greek. 
27. ozexovAdtopa — this is a Latin word, and means @ scout, or 
secondarily, a member of the body-guard. 


omexovAdropa, instead of -rwpa, X ABL, II 1, 108, 124, 131,157, Harcl. 
marg. grk. 


éréragev évéyxa. — commanded him to bring. 


évéyxat, instead of évex@ijvat, zo be brought, Tisch. Treg. WH. RV. x BC 
A etc. 


28. Kai dreAOuv — And having gone out. 


Kal, instead of 6 5¢, Tisch. Treg. WH. RV. BCL A 1, 28, 124, most mss. 
Lat. Vet. Memph. ed. Pesh. 


drexepartoey — beheaded, a later Greek word. viar — prison. 
Josephus tells us that John was beheaded in the castle of Mache- 
rus, and as this was one of Herod’s favorite resorts, it may well be 
that the feast, which was the occasion of the tragedy, took place 
there. And the whole story is framed on the supposition that the 
prison was near enough to the banquet hall to have the head 
brought immediately. Machzerus was a ridge a mile long, over- 
looking a deep ravine, at one end of which Herod had built a great 
palace, while at the other end was the citadel in which John was 
confined. It was situated at the southern end of Perzea, and east 
of the northern end of the Dead Sea. Some have supposed that 
Tiberias was the scene of both the feast and the execution, and 
others that the feast was there, and the execution at Macherus. 
But there does not seem to be any sufficient reason for setting 
aside Josephus’ testimony about the beheading of John, and in that 
case the narrative favors the supposition that the feast was in the 


1 This is the subj. of deliberative questions, in which advice is asked. 
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same place. It is a piece of poetic justice that Aretas, the father 
of Herod’s rejected wife, made war upon his faithless son-in-law, 
and defeated him, so that Herod was saved only by the interven- 
tion of the Roman Emperor. 

29. mtrôpa — means a jall, or secondarily, something fallen, 
and with vexpov,—a corpse. But the omission of vexpod in this 
sense belongs to the later Greek. Mt. 14” adds to this the state- 
ment that the disciples of John came and told Jesus. 


RETURN OF THE TWELVE. FEEDING OF THE FIVE 
THOUSAND 


30-44. Mk. now resumes his narrative of the mission of 
the twelve with an account of their return, and of their 
report to Jesus. On their return, probably to Capernaum, 
they are so beset by the multitude that they have no leisure 
even to eat, and Jesus seeks retirement with them on the 
other side of the lake. But the multitudes see them and 
follow on foot around the head of the lake. Jesus allows 
his compassion to get the better of his original purpose, and 
begins to teach the crowd which he found gathered when he 
landed. It ts already late when it is brought to his atten- 
tion by the apostles, that the multitude, in their eagerness 
to hear him, have failed to provide themselves with food. 
Whereupon, Jesus himself feeds them out of five loaves and 
two fishes which the disciples have brought Jor themselves. 


30. dzooroAo — it is noticeable that the twelve, who are gener- 
ally called disciples, are here given the name which describes their 
official work instead of their discipleship, and that the occasion, 
the only one in which the name is used in Mk., is one in which 
they were returning from that apostolic work. 600 ézroinoay, x. dca 
€didagav — whatever they did, and whatever they taught. 


e 
* Omit Kal, doth, before the first 80a, Tisch. Treg. WH. RV. x BCDELV 
A 1, 28, 33, 102, 131, Latt. Memph. Pesh. etc. Tisch. omits second ösa 
with x * C* 1, 271, Latt. Itis more in Mks manner to retain the dea. 


Kat Neyer aùrois — And he says to them. 





_ 1 See footnote v.17. This is one of the cases, where, owing to the close conjunc- 
tion of this with the principal verb, the absence of the plup. is most marked. But 
in relative clauses, the Greek rarely uses the plup. Win. 40, 5 a, B. 
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Aéyer, instead of elxev, said, Tisch. Treg. WH. RV. x BCL A 33, etc. 
dvawatcacGe,! instead of dvaravecde, Tisch. Treg. WH. RV. ABCM A 40, 
69, 108, 238, 346, 435, etc. 


31. tpels adroit kar idiav — you yourselves apart. The language 
is selected to emphasize as much as possible the privacy which 
Jesus wished to secure for them. evxaipovy —This verb belongs to 
the later Greek. It means fo have opportunity or leisure for any- 
thing. As to the occasion of this departure, Mt. gives another 
account. According to him, Jesus took the disciples away to a 
solitary place across the lake when he heard the death of John the 
Baptist. Here, it is to give the disciples rest after their missionary 
journey, which it was impossible for them to get with the multi- 
tudes crowding about them and preventing even their eating. 


evxalpovy, instead of nixalpovy, Tisch. Treg. WH. RV. x ABEFGHLV 
TA, etc. 


32. kai drnAOov — and they went away. The point of departure 
was probably Capernaum, as it was on the lake, and it would be 
the most likely place for a rendezvous after their journey. eis 
čpņpov torov — Lk. says that they went to Bethsaida, meaning the 
city on the east side of the lake. But when he comes to tell the 
story of the feeding of the multitude, he also says that it was a 
desert place (Lk. 9’). 

33. kal clov aùroùs imdyovras, x. éyvwoav modAoi — and they 
saw them going, and many knew (them). 


Omit of 3x0, the multitudes, after tbrd-yovras everything except a few 
cursives. &yvwoav, instead of érwéyrwoav, Treg. WH. B* D 1, 118, 209. 
Omit atrdv, him, after čyvwsav Treg. WH. RV. BD 1, 13, 28, 102, 118, 
131, 209, Vulg. Substitute adrods, Tisch. x AKLMU AII two mss. Lat. 
Vet. Memph. Syrr. 


meh —on foot. ‘They went around the head of the lake, and 
crossed the river at some ford. ovvédpapov — they ran together. 
The prep. describes the coming together of the crowd from the 
many starting-places to the point for which they saw the boat 
heading. sponAPov abrovs—outwent them. ‘The verb means 
properly 4“ go forward, to advance, or with the gen. z go before 
another. This use with the acc., meaning fo reach a place before 
another, belongs to later Greek. ‘The rest of the verse is to be 
omitted. 


Omit Kal cvv#dOov rpds aùrórv, Tisch. Treg. WH. RV.. x BL A 13, Vulg. 
Memph. 


34. Kal e€eXObv elev moàùv GyAov— And having come forth, he 
saw a great multitude. The part. refers to the disembarking 
from the boat. J., who is here parallel to the Synoptics for the 
only time between the account of the ministry of the Baptist and 


1 The aor. differs from the pres. imp. here, as denoting beginning, instead of 
continuance. Get rest expresses it. 
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the final coming to Jerusalem, says that Jesus spent some time in 
the mountain with his disciples before the multitude came to him. 


Omit 6 ’Incods after eldev Tisch. Treg. WH. RV. x BL 1, 20, 33, 69, 102, 
124, 209, one ms. Lat. Vet. Memph. adrovs, instead of av’rots, after ér’ Tisch. 
Treg. WH. RV. x BDF 245, 253, mss. Lat. Vet. Vulg. 


éordayxvicOn — had compassion. 

py čxovra moaéva — pý is used here, instead of oùx, because it 
denotes Jesus’ conception of the people, his thought about them. 
It is the fact, but the fact transferred to his mind.? This expres- 
sion is used also by Mt. 9%, in the passage which leads up to the 
account of the appointment of the twelve, and the sending them 
forth to supply the lack. It seems as if this feeling of Jesus 
towards the multitude had somehow impressed itself on the minds 
of the disciples especially at this period of his life, the period just 
preceding the close of the ministry in Galilee. The figure itself 
denotes the lack of spiritual guidance. Then, as always, there 
was no lack of official religious leadership, but the officials, priests 
and rabbis were blind leaders of the blind. Notice also the 
human quality of Jesus’ action here. He seeks a quiet place to 
escape from the crowd for-a time ; is defeated in his purpose by 
the multitude invading his retreat ; and he yields to their impor- 
tunity and to his own exacting pity. It is a distinctly human 
change of purpose, such as foreknowledge would have prevented, 
and as an attestation of his humanity it brings him blessedly near 
to us. 

35. wpas wodAjs yevouerns — much time of day having passed. 
The only other instance in the N.T., in which dpa is used to 
denote daytime is the parallel passage in Mt. 14%. See Thay.- 
Grm. Lex. 


Tisch. WH. marg. read ywopévns, coming to be a late hour, with x D 
Latt. 


oi paOyrat avrod édeyov — his disciples said. 


Ereyov, instead of Aéyoucwy, say, Tisch. Treg. WH. RV. x BL A 33, 
Memph. 


épnuós oriy 6 Toros — the place is desert; and so there is no place 
here for them to procure food. yòn wpa wodAAn — already it is a 
late hour, and so there is short time for them to supply their wants. 
In their haste and eagerness to follow Jesus, they had neglected to 
bring anything with them, and in their absorption in his teaching, 
they had forgotten their ordinary wants. According to J. 6°, this 
conversation was started by Jesus. 

36. dyopdcwow éavrois ti pdywow — they may buy for themselves 
somewhat to eat. The subj. is that of a deliberative question. 


1 On the form gnd meaning of this verb, see on 14, 2 See Win. 55, 52, B. 
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Omit äprovs after &yopdowow Tisch. Treg. WH. RV. 8 BL A 28, 102, 
mss. Lat. Vet. Memph. yàp and ovk čxovov after rt are to be omitted on 
substantially the same authority. 


37. Syvapiwy diaxociwy — two hundred shillings’ worth. ‘The 
= Revisers do a somewhat curious thing in translating this word 
penny, and then explaining in the margin that it means ezgh?¢ pence 
halfpenny (RV. Mt. 18”). The actual paying power was much 
greater than our shilling, as it represented a day’s wages. ‘The 
sum is evidently suggested here as their hasty guess at the amount 
required to purchase a frugal supply for the crowd. It would also 
be a sum quite beyond their means, so that the question is meant 
to imply the absurdity of the whole thing. This question is not 
given in the other Synoptics, and in the fourth Gospel it takes the 
form of a statement that what is absolutely a large sum is quite 
inadequate for even a small supply of so big a crowd. 
duowpev aùrois — give them. 
ddéowpev, instead of SGpuev, Tisch. x BD 13, 33, 69, 124, 229**, 346. 
Swoovev Treg. WH. RV. AL A Latt. External evidence strongly favors 


Swowper, internal slightly favors dWoouer, owing to the change of mood, 
which makes subj. an apparent emendation. 


38. tmayere, tere — gO, See. 


Omit xal, and, between brdyere and tdere Tisch. Treg. WH. RV. x BDL 
I, 33, 102, 118, 240, 244, two mss. Lat. Vet. Memph. Pesh. 


Kal yvovtes — and having ascertained. The verb is used here 
in its inchoative sense Zo earn, instead of to know. The EV., 
and when they knew, leaves out the process which the Greek 
expresses. 

39. dvaxAOjvac — to recline? 


dvaxNO7Avat, instead of dvaxAlvar, WH. RV. x B* G1, 13, 28, 69. 


cuprocia cuprdcia— by parties. ‘The repetition of the noun 
to express the distributive idea is Hebraistic. The word itself 
means a drinking party, z.e. the entertainment, not the guests. 
This present use belongs to the later Greek. émi r@ yAwpe xdpTo 
— on the green grass. This is a characteristic touch given by Mk. 
alone, with his eye for pictorial details, but it is more important 
than that to us; for the grass is green in Palestine, especially in 
this hot Jordan valley, only at the time of the Passover. And so, 
here is one intimation in the Synoptics of more than one year’s 
ministry. And this is also the place where the fourth Gospel 
inserts a passover between the first and the last. 

40. kal dvérecay mpactal mpactal, kara ÉKATÒV Kal KATA TMEVTÝKOVTA 
—and they reclined in (regular companies like) garden beds, by 
hundreds, and by fifties. 


1 In this sense of reclining at meals, the use of compounds with avd belongs to 
later Greek. Win. 2,14, ý 
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dvérecay, instead of åvérecov, Tisch. Treg. WH. RV. x BEFGHMV A 
I, 28. karà, instead of dvd, before éxardy and mevrhkovra Tisch. Treg. 
WH. x BD Memph. 


This descriptive word zpacval, garden beds, gives an admirable 
picturesque touch. The disposition of the people in orderly - 
groups was for the more convenient distribution of the food. 

41. cidAdynoe — he blessed. This word in Greek means Z praise, 
and only in Biblical Greek does it signify Z invoke a blessing on a 
person or thing, copying from the Heb. use. 

Kai xatéxAace —and he broke in pieces. at édidov rois pabyrats 
iva mapariOaowy avrois — and gave to his disciples to set before them. 


Omit adrod after uadnrats Tisch. Treg. WH. RV. x BL A 33, 102, two 
mss. Lat. Vet. Memph. -zmapari@dorv, instead of rapaddouy, Tisch. Treg. 
marg. WH. »* BLM * AII* 42, 63, 122, 229, 251 ™, 253. 


mwaot— to all, In this, and the mávres éxoprdoOynoav, all were 
filled, and Sd8exa kvopivwv rAnpwpata, fillings of twelve baskets, and 
finally the wevraxicyiAvon avdpes, five thousand men alone, are enu- 
merated the several things that point to the greatness of the 
miracle. 

42. éyoptdcOnoav — they were filled, or satisfied? xKdAdopara 
(-tov) dadexa xopivwy trAnpdpata— fragments (or of fragments), 
fillings of twelve baskets. xddopata is put in an emphatic posi- 
tion, drawing attention to the quantity of fragments even. It is 
noticeable that kóġıvo is used in all four accounts of this miracle, 
while in both accounts of the feeding of the four thousand, ovupides 
is used. There does not seem to be much difference, if any, 
between the kind of basket, and the identity of language in the 
Gospels in each account is the more remarkable. 

k\dopara, instead of kħacuárwv, Treg. marg. WH. RV. BLA. kasud- 
TwY N 13, 69, 124, 209, 346. Kodlywy, instead of xodlvous, Tisch. Treg. 


marg. WH. RV. x B I, 13, 69, 124, 209, 346. mAnpwpara, instead of 
wAnpes, Tisch. Treg. WH. RV. x BL A 1, 13, 69, 124, 209, 346. 


44. mevraxicyirtot dvdpes — five thousand men alone. dydpes is 
the Greek word for mez, distinct from women and children. See 
Mt. 14”. The whole number then was much greater. 


This is, with the exception of the raising of the dead, the most 
remarkable of all the miracles recounted in the Gospels, being the 
one in which secondary causes are out of the question, making it 
a purely creative act, a creation out of nothing. The rest of the 
provision did not come somehow out of the five loaves and two 
fishes, but was added to it by the mere creative word. All talk 


1 The prep. in composition denotes the separation of the bread into parts by 
the breaking. See Thay.-Grm. Lex. 
2 Properly xopragew is used of the feeding of animals. 
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about acceleration of natural processes is mere talk, because there 
is here nothing to start from in such a process. Of course, this 
has led to all kinds of rationalizing. Paulus, and after him Holtz- 
mann, suppose that Jesus set the example of utilizing such provis- 
ions as they had, those who had sharing with those who had not. 
And even Weiss, in order to preserve the historicity of the account 
in the face of an increasing skepticism in regard to so stupendous 
a miracle, admits the possibility of this explanation, only insisting 
that we have here a miracle of providence in bringing together 
such supplies even in a natural way, and that Jesus relied with 
serene confidence upon it. Schenkel explains it as a materializa- 
tion of Jesus’ feeding of the multitude with spiritual food. But 
fortunately, we have here, as Weiss points outs, a concurrence of 
three eye witnesses, the Logia of Mt., the oral testimony of Peter, 
and the witness of John being all represented in the several 
accounts, and there is no doubt whatever of the fact that they 
represent it as an actual feeding of the multitude with five loaves 
and two fishes, after which there remained twelve baskets of 
fragments. 


OUR LORD WALKS ON THE WATER 


45-52. Immediately after the feeding of the multitude, 
and probably owing to the excitement caused by that, Jesus 
dismisses his disciples with some urgency to embark in the 
boat for Bethsaida on the west shore of the lake, while he 
himself dismisses the multitude. Having taken leave of 
them, Jesus goes up into the mountain in the neighborhood 
to pray. Meantime, the disciples were having a hard time 
with a contrary wind on the lake, and it was past three 
o'clock in the morning, when Jesus came to them walking 
on the water. They thought that it was a ghost, but were 
reassured by his announcement of himself. With his coming, 
the wind ceased, and they were filled with an unreasonable 
amazement, not being prepared even by the miracle of feed- 
ang the multitude for this fresh wonder. 


45. eùbùs qvdyxace — immediately be compelled. This language 
expresses haste and urgency, for which, however, Mt.’ and Mk. 
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give no reason. But the fourth Gospel states a fact, which would 
certainly account for this urgency, telling us that the people were 
about to come and seize him to make him a king (J. 6"). Accord- 
ing to this, Jesus knew that his disciples would side with the mul- 
titude in this design, and therefore dismisses them with this abrupt- 
ness and imperativeness. ByOcaidav — Lk. 9” tells us that this 
was the name of the place where the miracle was performed. 
There were two places of the name, one on each side of the lake. 
See Bib Dic. ws aùròs drodva — while he himself dismisses. The 
airos emphasizes the fact that Jesus himself, having forced his dis- 
ciples away, dismissed the multitude. It was an emergency in 
which he would trust no one but himself. 


drodvet, instead of droAvcy, Tisch. Treg. WH. RV. 8 BLI. E* KT 28, 
69, etc. read doAvoe. 


46. dmroragdpevos aùrois — having taken leave of them. The 
verb is not used in this sense in the earlier Greek writers, who 
said, instead, dowalerOat. rò dpos — the mountain, viz. in that 
place. mpocevéacba. — to pray. Mt. adds to this only the scene 
- in Gethsemane as an occasion when Jesus retired to pray. ‘This 
Gospel gives, besides these two, the occasion of his first day’s 
work in Capernaum (ch. 1%). Lk. gives several others. The 
two mentioned in Mt. and the three of Mk. were crises in his 
life, two of them growing out of a sudden access of popularity, 
and the third out of the impending tragedy of his life. Prayer 
with Jesus was real, growing out of his human needs. 

47. dias — evening.| It was already evening (Mt.), or late 
(Mk.), or the decline of day (Lk.), when the question of feeding 
the multitude came up. That was, therefore, the early evening, 
from three to six o’clock, and this the latg evening, from six o’clock 
till night. : 

48. idwy ... épxerat— And seeing them... he comes... 
instead of he saw them .. . and comes. 


idmv, instead of eldev, Tisch. Treg. WH. RV. x BDL A mss, Lat. Vet. 
Vulg. Memph. Omit xal, Tisch. Treg. WH. RV. x BL A 102. 


BacaviLopevovs — distressed. This is one of the words in which 
the notion of trial or testing has run over into that of distress, 
since difficulty and hardship are so frequent forms of testing. The 
verb is formed from Bacavos, æ touchstone. édavvev— literally, 
driving. But the word is used frequently of rowing or sailing a 
boat. rerápryv dvdaxnv — the fourth watch. The Jews at this 
time divided the night into four watches of three hours each, and 
this was therefore the last watch, from three to six o’clock. They 
had been having a hard time therefore, having been, at a moderate 
estimate, some eight hours in rowing three miles. Cf. J. 6”. 


1 See on 132, 
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éri ris Oadkdoons—on the sea. It is one of the absurdities of 
rationalizing exegesis, that this has been made to mean on the 
shore of the sea, or in view of the obvious fact that the author 
cannot possibly have meant that, that the story, as it stands, is 
supposed to have arisen from a mythical handling of so common- 
place an event as walking on the shore. The miracle is one of 
those, moreover, that cannot, in our present state of knowledge, 
be explained away. Jesus’ miracles of healing can, most of them, 
be attributed to his extraordinary influence over the minds of 
those healed, though it may be doubted if the exceptional cases, 
such as the raising of the dead and the healing at a distance, do 
not so give the law to the rest as to turn even this possibility into 
an improbability. But here is a miracle upon inanimate matter, 
overcoming the difference in specific gravity between water and 
the human body, so that the water will support the heavier body. 
This miracle will yield to no rationalizing treatment, and in it, 
therefore, we are confronted with the problem of the miraculous 
without any alleviation. Nor does it yield any more to a legiti- 
mate historical criticism, which leaves our Lord’s miracles un- 
touched, unless we accept it as an axiom of that criticism that the 
miraculous does not happen. And so it is with the problem of 
the miraculous as a fact, with which the life of our Lord con- 
fronts us. 

kat 70eX€ rapele abro’s—and he purposed to pass by them, or 
was on the point of passing by them. See Thay.-Grm. Lex. 
Would have passed by them, EV., would be expressed by the aor. 
ind. of rapépxopat, with dv. This was what he was on the point 
of doing when he was interrupted by their cry. His purpose at 
the time was that, and he waited for some demonstration on their 
part to change it. g 

49. dre davracpa stiv — that it is an apparition. The lack of 
substance, or material reality, is emphasized by the word. In the 
dark, they did not recognize Jesus, and they could attribute the 
appearance on the water to nothing solid. 


bri Pdvracud ésrTiv, instead of Pdvracua elva, Tisch. WH. RV. x BL A 33. 
50. mdvres yap aùròv elav — for all saw himt 


eldav, instead of eldov, Tisch. Treg. WH. x B. D and mss. of Lat. Vet. 
omit the clause. 


5 88 edOds EXdAnoe— and he immediately spoke. 


ò õè, instead of kal, Tisch. Treg. marg. WH. RV. x BL A 33, one mes. 
Lat. Vet. Memph. ev0vs, instead of ed0éws, Tisch. Treg. WH. RV. x BLA. 


èyó elut—Z am it, where we say, it is J, The language of 
Jesus is reported in the same words by all the evangelists, except 
that J. omits Îapoeîre. 


1 On this use of the vowel of the first aor, in the sec. aor., see Win. 13, I a. 
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51. ka dvéBn . . . eis T. tAOtov—and he went up . . . into the 
boat, J. says, 6”, that they purposed receiving him into the boat, 
but were prevented by the boat’s immediate arrival at the land. 
éxdrracev 6 dvepos — the wind abated, ‘This is evidently to be taken 
as a part of the miracle, as it is connected immediately with his 
coming to them. 

Kat Aiav èv éavrots eSicravro— and they were exceedingly amazed’ 
in themselves. Their amazement was inward; they kept it to 
themselves. 

Omit éx wepiccod, beyond measure (Treg.) WH. RV. x BL A 1, 28, 102, 
Pesh. Omit xal éOavpafor, and wondered, Tisch. Treg. (Treg. marg.) WH. 
RV. x BLA 1, 28, 102, 118, 209, mss. Lat. Vet. Vulg. Memph. 

52. émi roîs dpros —this does not denote, as in RV., the object 
of the verb, concerning the loaves, but the ground of understand- 
ing, on the eround of the (miracle of the) loaves. ‘The miracle of 
the loaves and fishes should have led to an understanding of the 
present miracles, but it did not have this effect.? dA’ hv atrav 7 
kapodia merwpwpévn — but their heart was hardened. ‘This hardness 
of heart is something quite different from our use of the same 
words, denoting blunted feelings and moral sensibilities. The 
Biblical xapdéa denotes the general inner man, and here especially 
the mind, which is represented as so calloused as to be incapable 
of receiving mental impressions. 


GAN’ Fy, instead of #» yap, Tisch. Treg. WH. RV. x BLM? S A 33, 
Memph. Harcl. marg. 


JESUS CROSSES THE LAKE AGAIN TO GENNESARET, 
AND MEETS AN IMPORTUNATE AND ENTHUSI- 
ASTIC MULTITUDE WHEREVER HE GOES 


53-56. On their return to the western side, Jesus and his 
disciples land in the district of Gennesaret, and are no sooner 
landed, than the people recognize them, and there is a popu- 
lar uprising throughout the region. Those who first recog- 
nize him spread the report from village to village, and 
wherever Jesus goes, they bring their sick to him, and beg 
that they may as much as touch the hem of his garment as 
he passes. And as many as touched were healed. 

53. émi rhv ynv TAOov eis Tevvnoapér — they came upon the land 
to Gennesaret, Gennesaret was a fertile plain on the west side 

. 1 On the meaning of this verb, see on 212, 


2 Win. 48c, Mey. explain this by the German 4e#, as a temporal adjunct — in 
connection with, at the time of. 
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of the lake, about three miles long and a mile wide, lying just 
south of Capernaum. See 876. Dic. This landing place was 
several miles south of Bethsaida, for which they had started origi- 
nally, showing how much they had been driven out of their course. 
mpoowppicOnoav — they moored. 


ér? Thv yhy Arbor els, instead of #AGov ém? rhv Tevynoapér, Tisch. Treg. 
WH. RV. x BL A 28, 33. 


55. mepiéðpapov SAnv THv xúpav Exeivnv, Kal npfavtro — they ran 
about all that country, and began. 
mweptéSpayov... kal, instead of weptdpauévres, Tisch. Treg. WH. RV. x 


BL A I, 13, 33, 69, Memph. Pesh. Omit éxe? in clause mov fxovoy bre éxet 
éort, Tisch. (Treg.) WH. RV. x BL A 102, Pesh. 


xpaBarros — pallets." 

56. kal Grou av eiceropevero eis kwpas Ñ els moAEs 7 eis dypous 
—and wherever he entered into villages, or into cities, or into 
hamlets. 

Insert els before nóńñeıs and dypovs, Tisch. Treg. WH. RV. x BDFL A 


most mss. Lat. Vet. Vulg. Harcl. éri@ecav, instead of ér{@ovv, Tisch. Treg. 
WH. x BLA. ñyavro, instead of Nrrovro, Tisch. Treg. WH. RV. x BDE L 


A I, 13, 28, 33, 69, 124, 346. 


Kpaorédou— the fringe or tassel appended to the hem of the 
outer gartnent, which served to remind Jews of the Law. But 
probably this ceremonial use is not in mind here, and it means 
just the edge of the garment, as if that slightest touch would be 
healing. J. gives a different account of what followed the storm 
on the lake, viz. that he landed at Capernaum, and delivered the 
discourse on the bread of life in the synagogue (J. 6”). 


2 


DISPUTE WITH THE PHARISEES ABOUT EATING 
WITH UNWASHED HANDS 


VII. 1-23. Certain Scribes and Pharisees from Jerusalem, 
seeing the disciples eating with unwashed hands, complain 
of the violation of tradition. ‘Fesus denies the force of 
tradition, and the possibility of material defilement of the 
Spirit. 

This dispute is occasioned by the disregard of the disciples for 
the ceremonial law about eating with unwashed hands. But the 
Pharisees, who make the attack, signalize it by complaining of 

1 See on 24, 


2 The N.T. uses av to denote indefiniteness in a relative clause with a past tense 
of the ind., where the Greek uses the opt. without äv. © Burton, 315. 


/ 
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this unconventional act as a violation of the tradition of the 
fathers. And Jesus’ answer is at first directed towards this feature 
of their complaint. It is a case, he says, of the commandments 
of men versus the commandments of God, of tradition against 
law. They even set aside the law of God, in order to keep their 
tradition. But then, taking up the more immediate question of 
unwashed hands, Jesus strikes at the root not only of traditional- 
ism, but of ceremonialism, saying that it was not what a man took 
into his stomach, but what came out of his heart, that defiled him. 
And this, Mk. says, had the effect of cleansing all foods. And of 
course, as the distinction between clean and unclean belonged 
not to tradition, but to the written law, this made a breach in the 
law itself. It released men from the obligation of a part of the 
law said to have been given by God to Moses. And it affirmed 
the distinction between outward and inward in religion. It was 
no wonder that Jesus’ fate hastened to its end, and that the next 
record of him marks practically the end of his Galilean ministry. 


l. cuvdyovtat mpòs airov ot Paptoato. — there gather together to 
him the Pharisees... The distinction made between “he Pharisees 
and certain of the Scribes would seem to mean that the Scribes 
were not so well represented. 

This renewed activity of the Scribes and Pharisees against 
Jesus is another indication that there was a Passover at some time 
just before this, at which either the presence of Jesus himself, or 
the reports brought from Galilee, drew fresh attention to him. It 
would not be enough of itself, but it adds to the strength of other 
indications of the same thing. See on 6%. 

2. kal idovres tivas Tov pabyTay adrod ott Kowwals xEpoi, ToT ear 
dvirrots, é€oOiovotv Trovs dprovs — omit ¿uéupavro — with this omis- 
sion it reads, they gather to him, having come from Jerusalem, and 
having seen that certain of his disciples are eating with common 
hands, that ts, unwashed. 


bru. . . ExOlovory, instead of ésôlovras, Tisch. Treg. RV. x BL A 33 
(Memph. Pesh.). Omit éudupavro, found fault, Tisch. Treg. WH. RV. N 
ABEGHLVX [A one ms. Lat. Vet. Memph. 


xotvais — literally, common. In the Greek, it denotes simply 
what is common to several people, as common property. It is 
only in later Greek, that it comes to denote what is ordinary, or 
vulgar, or profane, as distinguished from select or sacred things. 
Under this general head, it comes to mean ceremonially unclean. 


1 Are gathered, RV., would require the perf. pass. This is the historical present. 


126 THE GOSPEL OF MARK [VIL 2-4 


The Pharisees did not seek by these washings to remove dirt, but 
the defilement produced by contact with profane things. 

3. PDapicaion kal mavres oi ‘Iovdaioe — The Pharisees and all the 
Jews. This custom had become general among the Jews, though 
it originated with the Pharisees. avyy7— this means with the fist. 
But the awkwardness of the process has led to doubt from the 
very first, whether this is the meaning intended. But the doubt 
has not led to the substitution of any justifiable alternative ren- 
dering. The meanings, up to the wrist, or elbow, RV. marg. are 
both linguistically and grammatically disallowed. With a fist full 
of water needs too much read between the lines, and, besides, the 
word denotes the closed fist. Finally, frequently, or diligently, 
RV., was probably taken in the first instance, in the Lat. Vet. and 
Syrr., from the reading muxva. The supposition that mvyuý had 
come to have this figurative meaning, seems forced, and besides, 
there is no warrant for it in actual usage. Edersheim quotes from 
the Jewish ordinance the provision that the hands should be held 
up in order that the water might run down to the wrist, and says 
that the provision that washing should be performed with the fist 
is not found in the Jewish law. This is, of course, a serious con- 
sideration, but does not seem to compare in importance with the 
other fact, that the Greek word does not mean this, nor the Greek 
case. The custom was not necessarily a part of the law, and 
may have been merely a usage arising from a desire for scrupulous 
observance. The very fact that the reading rvyyy occasions this 
difficulty, makes the strong external evidence for that reading 
still more convincing, and with this reading the only translation 
possible seems to be with the fist. 


mwuxvad, Tisch. & mss. Lat. Vet. Vulg. Syrr. 


tiv mapadoaw — the tradition. It is the Greek etymological 
equivalent of ¢radition, and denotes what is passed along from 
one to another, and among the Jews, the body of Rabbinical 
interpretation of the. written law, preserved by oral transmission 
from one generation to another. The word occurs in the Gos- 
pels only in this account and in the parallel passage in Mt. In 
attacking this, Jesus was assailing the very citadel of the Judaism 
of his time.’ 

tav mpecBurépwv — the elders. The word is used here in the 
sense of fathers, or ancestors. 

4. àv py Bartiowvta.— unless they bathe, Amer. Rev. The 
contrast between this and the preceding case is indicated by the 
dé dyopas, from the market place. These words are put first, in 
order to indicate that this is a special case, inasmuch as in the 
market place they would contract special defilement, owing to its 





1 See Schiirer, N. Zg. II. I. 25, on Scribism, 


VIL. 4-6] TRADITIONALISM 127 


being a place of public resort, where they would meet all sorts 
and conditions of men. This case would require special treat- 
ment, denoted by the difference between viwvrat r. xeîpas, and 
Barricwvra, they wash their hands, and they wash themselves all 
over. This case required the washing of the whole body. For 
instances of such washings, see Lev. 14°? 15% %% 10. 10. 13. 16. 21. 22. 27 
164%% 226, Moreover, Edersheim says that immersion of the 
things washed was the Jewish ritual provided in such cases. 
Dr. Morison contends that sprinkling was the ritual method pro- 
vided in such cases, and attempts to overthrow the plain meaning 
of the word by the supposed custom. But he does not prove the 
custom, only the supposed impossibility of wholesale bathing. 
Moreover, the contrast would be a very lame one in that case, 
since the custom required careful washing of the hands, and so an 
actual removal of defilement, but in the case of extreme defile- 
ment, only a sprinkling of the body for form’s sake is supposed. 
And his argument, that words constantly undergo such changes, 
amounts to nothing, as it is unaccompanied by proof that this 
word has gone through the process of change. 


WH. non marg. RV. marg. pavrlowvra, sprinkle, instead of Barrl- 
gwrrat, with N B 40, 53, 71, 86, 237, 240, 244, 259. A manifest emendation. 


mapéAaBov — the counterpart of zapddooww, denoting the process 
of receiving a thing by transmission, as the latter does its giving. 
mornpiwy K. feaTav K. xaAkiwyv — cups, and wooden vessels, and 
brazen vessels. x. k\vôv, — and of beds, is omitted.| Edersheim 
shows that the Jewish ordinance required immersions, Barticpors, 
of these vessels. 


Omit xa? k\vdv, Tisch. WH. RV. x BL A 102, Memph. 


5. kat émepwraow— and they question. wepirarovow — walk ; 
the figurative use of this word to denote manner of life, conduct, 
is Hebraistic. 


kal, instead of @rera, then, before éwepwrdcty, Tisch. Treg. WH. RV. 
x BDL 1, 33, 209, Latt. Pesh. Memph. 


Kowvais xepoiv — with unclean hands. 


kowvats, instead of dvlrras, Tisch. Treg. WH. RV. x BD 1, 28, 33, 118, 
209, mss. Lat. Vet. Memph. 


6. xad@s — well; ie., in this case, truly. trav troxpirav-— the 
hypocrites. ‘This is the only passage in Mk. in which this word 
occurs. It means properly a play-actor, and hence a person who 
is playing a part in life, whose real character is not represented 
by what men see. This secondary meaning belongs to Biblical 
Greek. 





t AV. tables} 
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Omit dzroxpifels, answering, at the beginning of this verse, Tisch. Treg. 
WH. RV. x BL A 33, 102, Memph. Pesh. Omit ör: before xadds, Tisch. 
(Treg.) WH. x BL A 33, 102, most mss. Lat. Vet. Vulg. Pesh. érmpophrev- 
cev, instead of mpoepijrevoev, Tisch. Treg. WH. RV. x B* DLA 1, 13, 33, 


124, 346. 


ws yéyparrat ort Ô ads ovTos — literally, as it has been written, 
that this people. 


Insert ðr: before 6 Aads, Tisch. WH. x BL Pesh. 


This quotation is from Is. 29%, and conforms for the most part 
to the LXX., which reads Eyyie po 6 Agòs ovTos ÈV TO oroparte 
avrou, Kal êv Tais xee QUTOU TiL@at pE, Y OE Kapdia QUTOV TOppw 
dréxe dr pod; parny Òè céBovrai pe Siddoxovtes évtdA pata dvOpwrwv 
x. dvdacKxadias — This people draws near to me with tts mouth, and 
with their lips they honor me, but their heart ts far from me. 
But in vain they honor me, teaching commandments and teach- 
ings of men. The Heb. is translated in the RV., Forasmuch as 
this people draw nigh to me, and with their mouth and with thetr 
lips do honor me, but have removed their heart far from me, and 
their fear of me is a commandment of men which hath been taught 
them. The principal difference is in this last clause, which in the 
original charges them with fearing God only in obedience to a 
human commandment; while in our passage and in the LXX., it 
states the vanity of their worship, owing to their substitution of 
human commands for the Divine law. It is this misquoted part 
which makes the point of the quotation, and it is the misquotation 
which makes it available. 

7. Swddoxovres — the part. gives the reason for the vanity or use- 
lessness of their worship, and may be translated, while teaching. 
didacxarias — is in apposition with €yraApara, and may be trans- 
lated for teachings. évrdApata dvOpdrwv'— commandments of 
men. These two words contain the gist of the charge, and it 
is this inculcation of human teachings for the Divine law that is 
developed in what follows. 

8. ‘Adevtes ryv évroAnv Tov Ocov — Leaving the commandment 


of God. 


Omit yàp after dgévres, Tisch. Treg. WH. RV. & BL A* 102, 124, 
Memph. 


This statement, that the Scribes and Pharisees leave Divine 
commands for human, is a singular comment on their attempt to 
build a hedge about the Law. The oral tradition was intended 
by them to be an exposition of the Law, and especially of the 
application of its precepts to life. ‘They devised it so that men 
should not by ignorance and misunderstanding come short of the 


1 évréAwara belongs to Biblical Greek. évroAy is the Greek word. 
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righteousness prescribed in the Law. But, in the first place, their 
method of interpretation was fitted to bring out anything except 
the real meaning of the Scripture, being to the last degree fanciful 
and arbitrary ; and then in the second place, they proceeded to 
make this interpretation authoritative, so that really a human word 
got to be substituted for the Divine in most cases. Their mistake 
does not stand by itself ; it has been repeated in every age. Every- 
where, the same fatality attends authoritative exposition, nay, is 
involved in its very nature. The human exposition gets substi- 
tuted for the Divine word, and so the worship of man becomes 
vain. 


Omit last part of this verse, beginning Bamrricpods, washings, Tisch. 
(Treg.) WH. RV. x BL A 1, 102, 209, 251, Memph. 


9. xad@s dbereire!— well do you set aside. «adGs is used here 
ironically, like our word dravely. 

10. For quotations, see Ex. 20" and 21”. @avarw reAevTdrw — 
let him surely die (RV. marg.), a rendering of the Heb. inf. abs. 
which simply intensifies the meaning of the verb. This last com- 
mand, affixing the capital penalty to the sin of reviling parents, is 
adduced by our Lord to show how seriously the Law takes this fifth 
commandment. 

11. With the omission of «aì, and, at the beginning of v.”, the 
two verses belong together, and read, But you say, “ If a man say 
to his father or his mother,‘ Anything in which you may be profited 
by me ts Corban (that is, an offering),’” you no longer permit him 
to do anything for his father or his mother? 


Omit xal, and, at beginning of v.12, Tisch. Treg. WH. RV. x BD A 1, 13, 
28, 69, 102, 346, mss. Lat. Vet. Memph. 


xopBav is the Hebrew word for an offering. It is the predicate, 
having the antecedent of the relative for its subj. The meaning 
is, that a man had only to pronounce this word over anything, 
setting it aside to a Divine use, in order to escape the obligation 
of giving it for the relief or comfort of his parents. Even when 
said in good faith, this contravenes the Divine Law, since the duty 
to the parent takes precedence of the obligation to make offer- 
ings. The choice in such cases is not between God and man, but 
between two ways of serving God, the one formal and the other 
real. Offerings belong to the formal side of worship, whereas God 
is really served and worshipped in our human duties and affections. 
But it was not necessary that the banning should be carried out 
on its positive side. The word having once been uttered, the 


1 GOeretre is a later Greek word. 
2 This is an anacoluthon, as the condition belongs to the saying of the Jews, 
and the conclusion to the statement of Jesus. 


K 
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man was freed from the human obligation, but needed not to 
make the offering. Nay, he was positively forbidden to use the 
article any longer for the human purpose with reference to which ‘ 
the Korban had been uttered. The regulation was not invented 
for this purpose, but was intended to emphasize the sacredness of 
a thing once set apart, even by a thoughtless word, to Divine uses. 
But it failed, as the uninspired mind generally does, to define 
Divine uses, and left out what was of real importance, while em- 
phasizing and retaining the unimportant. 


Omit adrod after rarpl, Tisch. Treg. WH. n BDL A 28, 69, 240, 244, 
245, 346, mss. Lat. Vet. Omit avrod after unrpt x BDL 1, 13, 28, 56, 69, 


240, 244, 346, Latt. 


13. daxvpodyvres — invalidating is an exact translation of the 
Greek word, which means to deprive a thing of its strength. 
mapaðóoe pôv y mapeduKxare — the tradition which you handed 
down. It is impossible to render into English the paronomasia 
here. The verb describes the handing along from one generation 
to another which constitutes tradition. mapópoa — nearly lke} 

14. mpockadecdpevos madwy tov oxAov— Having called up the 
crowd again. It seems that the previous conference has been 
held with the Scribes and Pharisees alone. But Jesus wishes 
what he says now about the matter to be heard bythe people. It 
is a matter, not of private conference or debate, but of the utmost 
_ importance for the popular understanding of true religion. 


máy, again, instead of rdvra, all, Tisch. Treg. WH. RV. x BDL A 
mss. Lat. Vet. Vulg. Memph. Harcl. marg. 


’"Axovoaté pov mávres K. ovvere— This is no formal introduc- 
tion, but calls on his hearers to lend him not only their ears, but 
their understandings, in view of the special importance of what 
follows. He may well do so, since what he says abrogates the 
distinction between clean and unclean, which forms so essential a 
part not only of tradition, but also of the Levitical part of the Law 
itself. 


dxotcare, instead of dxovere, Tisch. Treg. WH. BDHL. cuvere,? instead 
of cuvlere, Tisch. Treg. WH. BHL A 238. 


Oider éorw ewhev rod avOpwrov eicropevdpevov eis aùróv, © Siva- 
Tat KowwOoat avtrov— There ts nothing outside the man entering into 
him, which can defile him. The reason that Jesus gives for this 
statement shows that he meant to make the distinction between 
outward and inward in the sense of material and spiritual. The 
things from outside cannot defile, because they enter the belly, and 


1 This word, which is common in classical Greek, is found only here in the N.T. 
2 This form, sec. aor. imp., occurs only here in N.T. The aor. imperatives here 
are appropriate to the beginning of discourse. 
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not the heart, while those from within are evil thoughts of all 
kinds. This has nothing to do, therefore, with the question, 
whether, among spiritual things, it is only those from within the 
man himself that can hurt him. Inwardness in this sense belongs 
to things within the man himself and within others, and externality 
is to be taken in the same sense. dAAa rà èk rod dvOpwrov kro- 
pevópevád oTt Ta Kotvovvta Tov avOpwrov— but the things coming 
out of the man are the things which defile the man. The repeti- 
tion of the noun maz, instead of using the pronoun, which here 
amounts to inelegance, is quite in Mk.’s manner. 


éx tod dvOpwrou éxmopevépeva, coming out from the man, instead of 
éxropevépeva dx’ avrov, coming out of him, Tisch. Treg. WH. RV. x BDL A 
33, Latt. Memph. Omit éxetva, those, Tisch. (Treg.) WH. x BL A 102, 
Memph. 

Verse 16 is omitted by Tisch. WH. RV. (bracketed by Treg.) x BL A 
28, 102, Memph. 


17. tiv wapaBorAnv— the parable (riddle). From the use of 
this word to represent the Heb. word Sw, it loses sometimes its 
proper sense of similitude, and comes to be used of any sententious 
saying, or apothegm, in which the meaning is partly veiled by the 
brevity, but especially by the material and outward form of the 
saying. Here, entering from the outside, and coming out, are used 
to express the contrasted ideas of material and spiritual, and what 
the saying gains in pungency and suggestiveness it loses in exact- 
ness. Hence it is called a rapaf3oA7. 


Thy wapaBorHy, the parable, instead of wept ris wapaBonjjs, concerning 
the parable, Tisch. Treg. WH. RV. x BDL A 33, Latt. 


18. xal ùeis — You too, as well as the multitude. Jesus’ saying 
was a riddle to them, not only because of the concrete form of 
statement, but also because of its intrinsic spirituality. They had 
been trained in Judaism, in which the distinction between clean 
and unclean is ingrained, and could not understand a statement 
abrogating this. It was all a riddle to them. 

nàv TÒ eEwOey . . . ov Sivatat . Kowaoar— nothing outside can 
defile. 

19. This verse gives the reason why outward things cannot 
defile. They do not enter the inner man, the xapdia, but the 
xotAia, belly, belonging to the outward man, and are passed out 
into the ddedpwv, the privy? 

kaBapiLev mdvta tà Bpdpata—RV. This he said, making all 
things clean. The part. agrees with the subj. of Aé€yea, he says 


1 wav ov Svvara, everything cannot, is the inexact, Hebrew form of the universal 
negative; the logical, Greek form being ovéév Svvara, nothing can. Win. 3¢,1. 

2 rhv xapdiav Is the heart, in the broad, Scriptural sense of the inner man. ade- 
8pava is a barbarous word, probably of Macedonian origin, the proper Greek 
equivalent being adodos. 
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(v.%). That is, the result of this statement of Jesus was to abro- 
gate the distinction between clean and unclean in articles of food. 
The use of quotation marks would show this connection as follows : 
He says to them,“ Are ye so without understanding also? Do ye 
not perceive that nothing which enters into the man from without 
can defile him; because it does not enter into the heart, but into 
the belly, and goes out into the privy,” so making all foods clean. 


With the reading xa@apli{ov, the part. agrees with the preceding state- 
ment; thatis, the going out into the privy purifies the food, as that receives 
the refuse parts which have been eliminated in the process of digestion. 
With the masc., it is possible to connect it with dgedpdva, but the anacolu- 
thon involved is rather large-sized and improbable, as only a single word 
separates the noun from its unruly adjunct. The only probable connection 
is with the subject of Aéyee (v.18). 

xaOapliwy, instead of xadapliov, Tisch. Treg. WH. RV. n ABEFGHLSX 
A I, 13, 28, 69, 124. 


20. rò êk T. avOparov kmopevópev, éxeivo Kowvot— what cometh 
out of the man, that defileth the man. Coming out is used here to 
denote the spiritual, as entering in is to denote the material. 
Spiritual things can defile the man, and these only, not such 
material articles as food. And of course, this means that the real 
man is the spiritual part, and that defilement of the physical part 
does not extend to the spiritual part, which constitutes the real 
man. ‘That can be reached only by spiritual things akin to itself. 
This principle, that spiritual and spiritual go together, and that 
the material cannot penetrate the spiritual, which is impervious to 
it, is needed in the interpretation of Christianity, as well as in the 
reform of Judaism. 

21. oi diaroyvopoi — The article denotes the class of things col- 
lectively, whereas the anarthrous noun denotes them individually. — 
This is the general term, under which the things that follow are 
specifications. The noun denotes the kind of thought which 
weighs, calculates, and deliberates. It is used here of designs or 
purposes. It is in accordance with our Lord’s whole course of 
thought here, that he designates the evil as residing rather in the 
thought than in the outward act. The order of the first four 
specifications is as follows: opvetat, kAorai, Povot, porxetat, forni- 
cations, thefts, murders, adulteries. The arrangement of the TR. 
is an attempt at a more studied order, bringing together things 
that are alike. The only principle of arrangement in Mk.’s 
enumeration is the distinction. between these grosser, more out- 
ward forms of sin, and the more subtle, inward manifestations 
which follow in v.”.! 


mwopvetat, kħoral, Pbvot, porxetat, instead of porxetar, wopvetar, póvot, 
kħoral, Tisch. Treg. WH. RV. x BL A Memph. 


_ 1 On the use of the plural of the abstract noun to denote the forms or manifesta- 
tions of a quality, see Win. 27, 3. 
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22. movņpíu — In general, this is a generic term for evil. Where 
it is used specifically, as here, it probably denotes ma/ice as a dis- 
tinct form of evil. d0A0s — deceit does not convey the flavor of 
this word, which, starting from the idea of Jazt, comes to denote 
any frick, and abstractly, trickery, cunning, craft. doéXyea— 
Here also, the EV. /asciviousness, fails to convey the meaning. 
The word denotes in a general way the absence of self-restraint, 
unbridled passion, or cruelty, and the like. zcense, or wantonness, 
may be used to translate it. ép0adpos movņnpós — an evil eye — 
a Hebrew expression for envy. BAacpnpia — a general word for 
evil or injurious speech, either of God or man. ‘Toward the 
former it is dlasphemy, toward the latter, slander. In this con- 
nection it is probably slander. wrepnpavia —a common Greek 
word, but found only here in the N.T. It includes pride of self 
and contempt of others, arrogance. appooiwn —/olly translates 
this better than foolishness, as it denotes the morally foolish. 

23. gécwbev — from within. These things are morally unclean, 
while only the physically unclean comes from without. 

What Jesus says here is directed specially against the traditional 
law, but the thing condemned, the distinction between clean and 
unclean, belongs also to the written law. Plainly, then, the distinc- 
tion between the word of God and the word of man has to be 
carried within the Scripture, and used in the analysis of its con- 
tents. The thing that Jesus calls a word of man here is found also 
in the O.T. itself, and is fundamental in the Levitical law. 


HEALING OF THE SYROPHGNICIAN WOMAN'S 
DAUGHTER IN THE VICINITY OF TYRE AND 
SIDON 


24-30. Jesus leaves Galilee and comes into Syrophenicta. 
A woman of the place asks him to heal her daughter, and 
overcomes Jesus’ apparent reluctance by her shrewd wit and 


Jaith. 


The account reads simply that Jesus departed from that place 
into the borders of Tyre, where he wished to remain unknown, 
but could not hide his presence. For a Gentile woman, a Syro- 
phæœnician, found him out, and begged him to cast the evil spirit 
out of her daughter. Jesus was not there for the purposes of his 
work, and in general confined himself to the Jews in his ministra- 
tions. But he feels the irony of the situation that makes the Jew 
plume himself on his superiority to the Gentile, and reflects it in 
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his answer, that it is not a good thing to cast the children’s bread 
to the dogs. The quick wit of the woman catches at these words, 
and her faith feels the sympathy veiled in them, so that she answers, 
yes, and the dogs eat the crumbs. That word is enough; Jesus 
assures her of her daughter’s cure, and she goes home to find the 
evil spirit gone. So far the account. But when we find in the 
succeeding chapters that Jesus’ excursion into the Gentile ter- 
ritory is not confined to this case, but that he continues there in 
one place and another, rather than in Galilee, that his teaching 
is restricted mostly to his disciples, and that he begins to warn 
them of his approaching fate, it is evident that this journey marks 
practically the close of our Lord’s ministry in Galilee, and that 
this dispute with the Pharisees about clean and unclean marks a 
crisis in his life. These are not missionary journeys, but are 
undertaken to enable Jesus to be alone with his disciples. 


24. “Exeibey 8% dvaoras' dandOev cis rà opta Tipov— And from 
thence he arose and went into the coasts of Tyre. 


*ExetOev Se, instead of Kat éxetOev, Tisch. Treg. marg. WH. RV. x BLA 
Harcl. marg. 8pta, instead of pwePdpia, Tisch. Treg. WH. x BDL A 1, 13, 
28, 61 marg. 69, 209, 346. Omit kal Zıðôvos, Tisch. (Treg. marg. WH.) 
RV. marg. DL A 28 mss. Lat. Vet. It is a case in which a copyist, used 
to the conjunction of the two places, might easily insert the words, but the 
omission is improbable for the same reason. And Mk. evidently meant to 
discriminate, since he says afterwards that Jesus left the region of Tyre, and 
came through Sidon, v.3! (Tisch. Treg. WH. RV.). 


ra opia — The word denotes primarily the boundaries of a terri- 
tory, and then the country itself included within those limits. It 
has been contended that the original meaning of the word is to be 
retained here, and that Jesus did not penetrate Gentile territory, 
but only its borders, that part of Galilee which bordered on Syro- 
pheenicia. But this would be the single case of this restricted 
meaning in the N.T., and the universally accepted reading, da 
waves (v.21), shows that he did penetrate the Gentile territory. 
Mt., however, in accordance with the plan of his Gospel, seems to 
represent this event as taking place on Jewish soil (15”). Tyre 
and Sidon belonged to Syrophcenicia, a strip of territory on the 
Mediterranean, noted for its antiquity, wealth, and civilization, 


1 This use of avacras corresponds to the Heb, 0p), and belongs to Oriental ful- 


ness, if not redundancy, of speech. Win. 64, 4, Note at end, contends that it is not 
redundant in all cases, but admits its redundancy here. Thay. -Grm, Zex. denies 
its redundancy altogether. And it is not redundant in one sense, since it is 
included in the action. But so is the straightening out of the limbs. It is so far 
redundant that the Greek, with its finer sense of the needful in speech, would 
omit it. 
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which had remained practically independent of Jewish, Greek, 
and Assyrian rule, though subject to the Romans since the time of 
Augustus. 

kal ceived Buy eis oikiav, ovdéva Oee yvaevat, kat od« AdvvacOn abei 
— And having entered a house, he wished no one to know it, and 
he could not be hidden. 


Omit rù» before olxlay, Tisch. Treg. WH. RV. x ABLNX TAII Pesh. 
hivvdcOn,! for 7duvHOn, Tisch. WH. xN B. 


ovdeva, Oee yvavat — he wished no one to know it. This was in 
accordance with his purpose in resorting to this unaccustomed 
place. Morison makes a foolish distinction here between the wish 
of Jesus and his purpose, evidently with the idea that a purpose 
of Jesus could not be defeated. But aside from the fact, that N.T. 
usage does not bear out such a distinction, it would be difficult to 
draw the line between a wish that one is at pains to carry out, and 
a purpose. No, this is one of the cases in which the human 
uncertainty belonging to action based on probabilities, not certain- 
ties, appears in the life of Jesus. oùk ydvvac0n Aabciv— he could 
not be hid. ‘The inability is put over against the wish. This state- 
ment, which prepares the way for what follows in regard to Jesus’ 
unreadiness to perform the miracle, is peculiar to Mk. 

25. dAX’ cis dxovcaca — but immediately having heard, Jesus 
had no sooner arrived than this took place. 


This reading, instead of dxovoaca yàp, for having heard, Tisch. Treg. 
WH. RV. x BL A 33, one ms. Lat. Vet. Memph. edd. Harcl. marg. 


ns lye TO Ovydrpiov abrns — whose daughter had? 


Tisch. reads elceNOodoa, having entered, instead of éNotca, having come, 
with x L A most mss. Lat. Vet. Vulg. Memph. A very probable reading. 


26. Envis, Svpodpowwixicoa to yevee—a Greek, a Syrophent- 
cian by race. That is, she was in general a Gentile, and more 
particularly a Syrophcenician. 

‘EAAnvis is literally, 2 Greek, but used by the Jews to designate 
any Gentile, owing to the wide diffusion of the Greek race and 
language. Syrophcenician is a more particular designation of the 
race to which she belonged. The prefix denotes that part of 
Phoenicia which belonged to Syria, in distinction from Libo- 
phoenicia, or the Carthaginian district in the north of Africa. 


Zupopovlkiaca, instead of Zupogpolmaca, Tisch. WH. sxt. 8 AKLS marg. 
V marg. AIl 1. 


1 On the form, see Thay.-Grm. Lex. 
2 This is a literal translation of the Heb. idiom, which inserts the personal 
pronoun after the relative. 
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kal ypwra avtov iva . . . éxBdrAy—and she asked him to cast 


out. : 
éxBddy, instead of éxBddXy, Tisch. Treg. WH. x ABDE, etc. 


27. Kat &leyey — and he said. 


This reading, instead of 6 5¢’Inoods elrev, and Fesus said, Tisch. Treg. 
WH. RV. x BL A 33, Memph. 


"Ages mpOtov xoptacOnvar rà réxva — let the children be fed first. 
In this word, frst, Jesus hints that the time of the Gentiles is 
coming, as he frequently does in the course of his teaching, while 
he restricts his own work to the Jews. Mt. omits this, and makes 
Jesus’ refusal to be much more definite and positive. r. rexvav 

. © T. Kuvapiots — By these terms, Jesus distinguishes between the 
Jews, who are the children of the household, and the Gentiles. 
Dogs is a term expressing the contempt of your true Jew for the 
heathen, and sounds strange in the mouth of our Lord. Weiss 
denies the contemptuous use of the term dog, and makes it 
merely a parable, in which an arrangement of the kingdom of 
God is expressed in the terms of household economy, in which 
the contempt for dogs plays no part. But this is to ignore the 
fact that “dog” is always a term of contempt, especially in the 
East ; that as such, it was applied by Jews to Gentiles ; and that, 
if Jesus did not mean to express contempt, his language was 
singularly ill-chosen, as the woman would be sure to understand 
him so. See £76. Dic. But Iam inclined to believe that Jesus 
did not use the term seriously, but with a kind of ironical con- 
formity to this common sneer, having felt in his own experience 
how small occasion the Jews of his time had to treat any other 
people with contempt. He had good reasons for confining his 
work to the Jews, but they did not arise from any acceptance of 
their estimate of themselves or of others. It is as if he had put 
in a “you know,” to indicate a common opinion. 

28. Nat, kópie’ kal Tà xuvdpia . . . éoOiovow-— Yes, lord; and 
the dogs ... eat. 


Omit yàp before ra xuvdpia, Tisch. Treg. WH. RV. x BH A 13, 28, 33, 
69, Memph. Pesh. éc@lovocy, instead of éoOle:, Tisch. Treg. WH. x BDL A. 


This use of Jesus’ own words to neutralize the force of his 
seeming rebuff has been regarded rightly always as a unique com- 
bination of faith and wit. But it is not simply a trick of words ; 
the beauty of it is, that it finds the truth that escapes superficial 
notice in both the analogy and the spiritual fact represented by 
it. It means, there is a place for dogs in the household, and 


_ 1 There is a double irregularity here: first, in the use of jpara to denote a request, 
instead of a question; and secondly, in the use of iva with the subj., instead of the 
inf., to denote the matter of the petition. Burton, 200, 201. 
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there is a place for Gentiles in God’s world. And further, her 
faith was quickened by what she saw of Jesus. She knew intui- 
tively that he was a being to take a large and sympathetic view 
of things, not the hard and narrow one, and that he had really 
prepared the way for her statement. This is of the essence of 
faith, to hold fast to what your heart and the highest things in you 
tell of God, in spite of all appearances to the contrary. 

30. rò ratdiov BeBAnwevov eri r. xrivyv — the child thrown upon 
the bed. Probably the cure had been attended by violent convul- 
sions, as in other cases of the same kind in the Gospels.! 


TÒ mailov BeBAnuevoy Ext Thy kAlyny, kal rò Satudriov éteAnrAvObs, instead 
of rò daudmov étednrvObs, kal 7d wadlov BeBAnuévoy ert THs KAlyys, Tisch. 
Treg. WH. RV. x BDL A most mss. Lat. Vet. Vulg. Memph. Pesh. 


CURE OF A DEAF AND DUMB MAN IN THE 
REGION OF DECAPOLIS 


31-37. From the region of Tyre, Jesus went still further 
north, through Sidon, and then south again to Decapolis, on 
the SE. shore of the lake. Here they bring him a deaf 
man, whose speech has been impaired by his deafness, to be 
cured. Jesus is not here for the purposes of his mission, 
and in order to call as little attention to the cure as possible, 
he takes the man aside from the multitude. And as the 
man ts deaf, and Jesus needs to establish communication 
with him in some way in order to draw out his faith, he 
employs signs, thrusting his fingers into his ears, and put- 
ting spittle on his tongue, and casting his eyes to heaven. 
The man ts cured, and then Jesus enjoins silence in regard 
to the cure. But in vain, as they are more eager to tell the 
story of his beneficent power, the more he tries to prevent tt. 

31. Alev dia Bdavos eis rv OarAaccav — he came through Sidon 
‘to the sea. 


ià Zivos els Thv Oddacoay, instead of ral Zivos, FrAOe wpds THv 
Odd\accav, and of Sidon, he came to the sea, Tisch. Treg. WH. RV. x BDL 
A 33, Latt. Memph. 


This reading establishes the fact that Jesus entered Gentile ter- 
ritory in this visit, and also that Mk. does not mean by rà ôpta 


1 See 126 926, 
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Tupov (v.%), the Galilean territory adjoining Syrophcenicia. The 
two statements taken together show that he means to distinguish 
between two districts of Syrophcenicia, the one about Tyre, and 
the other about Sidon. 

ava, pérov TOV Opiwy AexaroAews — into the midst of the region 
of Decapolis* (through the midst, EV.). But plainly Jesus came 
to, not through, Decapolis, as he went by boat to the west shore 
of the lake after the feeding of the multitude (8'). Jesus had 
been in this district before, at the time when he healed the 
Gadarene demoniac, and had been driven away. He meets with 
a different reception now. 

kwpov Kat poytAdrov, deaf and having an impediment in his 
speech. poyiàdàov is a Biblical word, found in the Sept., but only 
here in the NT. Literally, it means speaking with difficulty ; but 
in the LXX., it is used to translate the Hebrew word meaning 
dumb. In this case the cure is said to have resulted in the man’s 
speaking rightly, implying that before he had spoken, but de- 
fectively. _ 


Insert kal before poy:Addoyv, Tisch. Treg. WH. RV. x BD A Latt. 


33. kal drodaBopevos aitov dé Tov oxAov Kat’ iay — and hav- 
ing taken him aside from the crowd by himself. ‘The AV. gives 
the meaning of kar’ idav better than the RV., which translates it 
privately, It means apart, by himself. tBarxev—he thrust. Fut, 
EV. does not give the force of the word. Our Lord’s symbolic 
action here is intended to convey by signs to the deaf man’s mind 
what Jesus means to do for him, and so to give him something 
for his faith, as well as his intelligence, to act upon. 

In explaining Jesus’ action in taking the man apart from the 
multitude, we have to consider two things: first, the condition of 
the man, and the necessity of concentrating his attention on what 
Jesus was doing. It goes along with the other signs employed by 
our Lord to convey his purpose to the man, cut off from other 
means of communication. ‘And secondly, Jesus’ unusual reasons 
for desiring secrecy. He was engaged with his disciples on this 
journey, not with the multitude, and he did not want the one 
miracle to grow into his ordinary engrossing work. The peculiar 
methods of this miracle have to be coordinated with those of 
87% and it is evident that, in both cases, this motive of secrecy . 
is strong. Jesus avoided publicity in all his miracles, but espe- 
cially in this period of retirement. 

kal mrvoas paro THS yAdoons airov, Kal dvaBAEpas eis Tov oùpa- 
vov èsrévače — and having spit, he touched his tongue (with the 
spittle), and having looked up to heaven, he groaned. ‘This is 
a part of the language of signs employed by our Lord, and is 


1 On Decapolis, see on 5!-™, 
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intended to convey to the man’s mind, first the help that he is to 
receive, the loosening of his tongue, and secondly, the heavenly 
source from which his help was to come. The groan was an ex- 
pression of his own feelings, stirred to sympathy by the sight of 
human suffering, of which there was so much that he could not 
relieve. "Eddaba!— Be opened. This is addressed to the man, 
who was himself to be opened to sound and speech through the 
opening of his organs. 
35. Kal qvolynoay* abrov ai dxoai — And his ears were opened. 
Omit €d6éws, Tisch. Treg. (Treg. marg.) WH. RV. x BDL A 33, 102, mss. 


Lat. Vet. Memph. #volynoav, instead of dinvolxOyocav, Tisch. Treg. WH. 
x BD AI, etc. 


dxoai— literally, hearings, but applied by metonymy to the 
organs of hearing. espòs ris yAwoons — bond of his tongue. 
Probably, as this was a case in which deafness and dumbness 
went together, the dumbness was occasioned by the deafness, and 
Seopos denotes figuratively whatever stood in the way of his 
speech, and not necessarily a defect in the organ of speech itself. 
The bond in this case would be the deafness which tied his 
tongue. dp0as — rightly. This confirms the view, that the defect 
has been primarily in his hearing, and that this had resulted in 
partial, but incomplete loss of speech. See on poytAdAor, v.. 

36. kal duare‘Aaro aùrois iva pydevi A€ywowy’ dcov S€ avtois 
dueoreAAeTo, avrot paddAov wepicadrepov exypvocov—and he com- 
manded them to tell no one. But the more he commanded them, 
the more exceedingly they heralded it3 

Aéywouyv, instead of efrwory, Tisch. Treg. WH. x BL A 28, 33. Omit 
aurds after cov dé, Tisch. Treg. WH. 8 ABLX A 1, mss. Lat. Vet. Vulg. 


Memph. Insert aùrol before uaddop, Tisch. Treg. WH. x B(D)LN A 33, 
61, one ms. Lat. Vet. Memph. Pesh. 


Jesus accompanies this miracle with the ordinary injunction of 
secrecy, but it only inflamed their zeal to publish it.4 The con- 
duct of the multitude is a good example of the way in which men 
treat Jesus, yielding him all homage, except obedience.’ 

37. vreprepicows —a word not found elsewhere, and expressing, 
like the double comparative padAov wepicodrepov, the excessive 
feeling and demonstration of the people. éferA7o00ovro— another 
strong word, meaning literally were struck out of their senses® 

Kat dAdXous AaAely — and dumb to speak. 


Omit rods before d\ddous, Tisch. Treg. WH. RV. x BL A 33. 





1°E¢¢a0d represents the Aramaic nnanx, the ethpael imper. of the verb nna, 
Heb. nna. 
n 2 tia the augment on the prep., and the sec. aor. in jvotynoav belong to later 
ree 
_ 3 The regular form of stating this proportion is rovovrw écov, with a comparative 
in each member. yaAdov Strengthens a comparative with which it is joined. 
4 See on 144, Cf. 519. 43, Note; 645, Note. 5 See 1 Sam. 1522, 6 See on 122, 
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MIRACULOUS FEEDING OF THE POUR THOUSAND 


VIO. 1-9. The report of the miracle performed on the 
deaf and dumb man seems to have gathered a multitude 
about Jesus in Decapolis, reproducing the effects of his 
Galilean ministry. They had been with him three days, 
enough to exhaust whatever provistons they had brought 
with them, when Jesus proposes to his disciples, as in the 
preceding mtracle, that they feed them. They meet his 
proposition with the same incredulity as before, but he 
simply inquires how many loaves they have. They answer 
seven, and with these and a few fishes, Jesus proceeds to 
Seed the multitude, numbering four thousand men alone. 


The objection to the repetition of this miracle seems to be 
based on a misconception of our Lord’s miracles. If they were 
acts of thaumaturgy, intended to reveal Jesus’ power, the repeti- 
tion of this miracle would seem improbable, and the similarity of 
the two accounts would point with some probability to their 
identity. But if the real object of the miracles was to meet some 
human need, then the recurrence of like conditions would lead to 
a recurrence of the miracle. And, in the life of Jesus, with its 
frequent resort to solitary places, and the disposition of the multi- 
tude to follow him wherever he went, the emergency of a hungry 
crowd in a place where supplies were not to be obtained would be 
certain to recur. Weiss objects that there was nothing to bring 
the multitude together, and that the miracle occurred at a time 
when Jesus had definitely closed his ministry in Galilee. But 
both Mt. and Mk. lead up naturally to this event, the one stating 
directly that he was healing the sick of all kinds of a great multi- 
tude that had resorted to him (Mt. 15™*»), and the other narrat- 
ing the report of his healing of the deaf and dumb man circulated 
by his friends throughout the region, and the excitement created 
by it. Moreover, we have here, as Weiss himself admits, the 
results of Jesus’ previous visit to this region, and of the cure of 
the Gadarene demoniac, which the healed man had spread abroad 
in accordance with Jesus’ express command. Do we not have 
here a solution of the real difficulty underlying Weiss’ objection? 


VIII. 1] FOUR THOUSAND FED I41I 


It is true that we have in the gathering of the multitude, and the 
stay of three days, in which Jesus must have taught and healed, 
an episode in this period of retirement that is out of harmony with 
its evident character and design. But is not the exception justifi- 
able? Here was a region where Jesus had been prevented from 
exercising his ministry by the opposition of the people, and now, 
on his first return to it, he finds the people in a different mood. 
This causes him to deflect from his purpose of retirement for a 
time, in order to exercise the ministry from which their previous 
unbelief had kept him. This seems more natural than to suppose 
that the evangelists created a second miracle out of certain minor 
variations in telling the story of the first, and then, having a mira- 
cle on their hands, proceeded to make a place for it in their nar- 
rative. 


This account is found only in Mt. and Mk. The verbal resemblance of 
the two accounts is remarkable, the following words being identical. 
mpooxaderdevos Tovs wadnrds .. . omrayxvl{oua rl ròv Sxrov, Sri NN 
Tpets Nudpac wpocpévovel pot, kal odx Exovor Tl pdywor . . . dwodva(w) 
avrovs vhores, éxAvO(hoovrar) év ry dp... ol padnral... wédev... 
xoprdoa Apr(wy) . épyul(as) ... wécous éxere Aprous; ol 5é elroy, éxrd. 
kal waphyyere TY SxAW dvarecety érl Tis yjs, Kat AaBav rods érra Aprous, 
evxapiorhoas, Exdacev, kal é5ldou rots wadnrats .. . TO Sxrw. . . lyOvdra 
éAlya, kal čpayov kal éxoprdcOnoav... wepicoed(para) Kkdacpdtwv TTÀ 
omupléas ...Terpaxioxldcor. Among these words, viores, éxA\vO4oovrat, 
épnutas, and ly@véca are peculiar, and especially the construction of #uépac 
tpeis. Indeed, the occurrence of this peculiar nominative in both accounts 
would be enough to prove their dependence or interrelation. 


1. mdAtv roAAov GyAou õvros — there being again a great multi- 
tude. The reference is to the previous feeding of the five thou- 
sand (6); and the representation is that in this respect, the 
circumstances were similar. In both cases, there was a great 
multitude. x. wy éxdvrwv ti paywor'—and not having anything 
fo eat; this is another circumstance in which the two events were 
similar. 


máy woddod, instead of raumroddod, Tisch. Treg. WH. RV. 8 BDGLMN 
A I, 13, 28, 33, 69, etc. Latt. Memph. 


mpookaAderdpevos Tous pabnràs Aéyeı — having called his disciples, 
he says. 


1 The participle here is plural, because it belongs with a noun of multitude, 
which is taken distributively. In ri daywor, we have the pronoun and the mood 
of direct discourse. ri is irregularly substituted for örı, the indirect interrogative. 
The mood is quite regular. See Win. 25, 1. Goodwin, Greek Moods and Tenses, 
71. mù relates this not only as a fact, but as it lay in Jesus’ mind and influenced his 
action, 
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Omit ô ’Ingois after mpocxaderdpevos, Tisch. Treg. WH. RV. x ABDK 
LMN AIl 1, 33, most mss. Lat. Vet. Vulg. Memph. Syrr. Omit avrod 
after rods padnras, Tisch. Treg. WH. x DLN A 1, 28, 209, Latt. Memph. 
Harcl. 


2. SrrayxviLopat emi Tov xov Gre Hyépat Tpeîs mpospévovoć por * — 
[ have compassion on the multitude because they remain with me 
three days. 


nuépas, instead of huépas, Tisch. Treg. WH. RV. x ALNX TII etc. 
B jpépas tprot. 


This three days’ stay of the multitude means of course that 
Jesus had been deflected from his purpose of retirement during 
this time, and had been drawn into his ordinary work of teaching 
and healing. And the sequence of events would indicate that the 
gathering was caused by the report of the miracle upon the deaf 
and dumb man. 

3. vyores — fasting. éxAvOnoovrar— they will be exhausted? 
Kai Tives aùTôv amo paxpdbev® yxaor*— and some of them have come 
from a distance. ‘This is an additional reason for not sending 
them away, not the reason of their exhaustion, as in TR. 


kal reves, instead of revés yàp, Tisch. Treg. WH. RV. x BL åA 1, 13, 28, 
33, 209, one ms. Lat. Vet. Memph. Insert dd before paxpddev, Tisch. 
Treg. WH. RV. x BDL A 1, 13, 28, 33, 69, 209, 346 (Latt.). 


4. “Ort rdev rovrous Suvycerai Tis woe yopTacat dprwv êT épypias 5 
— Whence will any one be able to feed these with bread here in 
the wilderness ? ‘This failure of the disciples to recall the pre- 
vious miracle is one of the really strong reasons for doubting the 
repetition of the miracle. The objection is valid; the stupid 
repetition of the question is psychologically impossible. But this 
does not disprove the repetition of the miracle, only this incident 
in it. All things considered, it is very much more probable that 
the accounts got mixed in this particular, than that one miracle 
should be multiplied into two. So Meyer. yopracac® èr épynpias 
— literally, on a desert place; i.e. an uninhabited place, where 
there are no supplies to be bought. 

5. Kai ĝpóra — And he asked. Oi & ray — And they said. 


púra, instead of érnpdra, Tisch. Treg. WH. x BL A. elway, instead 
of elroy, Tisch. Treg. WH. x BN A. 


1l On omdayxvigoua, see on Ifl, ywépac zpeis is an elliptical construction for the 

rate of duration of time. We say, “ it is three days, they remain with me.” Win. 
2, 2. 

2 Both these words are peculiar. výere:s is a good Greek word, but is found in 
the N.T. only here and in the parallel passage, Mt. 1582, The same is true of 
éxAvOyjcovra in this sense of exhaustion. 

3 This adverb itself belongs to later Greek, and the combination of prep. and 
adverb is also late. With an adverb of this ending, moreover, the prep. is super- 
fluous. Win. 54, I. 65, 2. 4 This perf. from jxw is late. Thay.-Grm. Lex. 

5 See on 642, 
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6. Kat wapayyAXkea— And he gives orders for the multitude to 
recline. The verb is used to denote the transmission of orders 
through subordinates.' 


mwapayyéAXe, instead of maphyyete, gave orders, Tisch. Treg. WH. RV. 
x BDL A one ms. Lat. Vet. 


evyaptatynocas — having given thanks. We have in this word one 
side of the invocation at meals, and in etAoyyoas below, the other, 
the invocation of blessing on the food.’ 

iva mapatiOwow — to set before them. 


wapaTi0aotv, instead of rapaddor, x BCLM A 13, 33, 69, 346. 


7. Kat yav ixyOvdiua*® àiya Kai etAoyyoas aùrà elme xal tadvra 
mapatiévac— And they had a few tittle fishes; and having blessed 
them, he commanded to place these before them also. 


elxay, instead of elxov, Tisch. Treg. WH. BD A. Insert aġrà after 
evroyyjoas Tisch. Treg. WH. RV. x BCL A 6, 10, 28, 116, Memph. xal 
Taira maparidéva, instead of wapadetvar kal a’rd, Treg. WH. RV. x BL 
A, also DM marg. wapariOéva:, and C 115, one ms. Lat. Vet. kal raira. 


8. Kai épayov — And they ate. 
kal payor, instead of payor dé, Tisch. Treg. WH. RV. x BCDL A 1, 
28, 33, 40, 124, Latt. Memph. Pesh. 


repiooévpata KAacpatwy — literally, remnants of fragments ; i.e. 
consisting of fragments. ozvpidas— On this, and the xoduyvor 
used to collect the fragments in the feeding of the five thousand, 
see on 6*, 

9. Roar St ws rerpaxicyiAvoi— and they were about four thousand. 


Omit of páyovres, those eating, Tisch. (Treg.) WH. RV. x BL A 33, 
Memph. 


JESUS CROSSES TO THE WEST SHORE OF THE 
LAKE TO DALMANUTHA, AND THE PHARISEES 
RENEW THEIR ATTACK ON HIM, DEMANDING A 
SIGN FROM HEAVEN 


10-13. After finishing his work in Decapolis, Jesus gets 
into the boat kept for his use by the disciples, and crosses 
to the region of Dalmanutha, several miles south of his 
usual resort. But he does not escape the hostile vigilance 


1 Thay.-Grm, Lex., under redevo. 2 See on 641, 
8 On the form elyav, see Thay.-Grm. Lex. ixévdiia is found in the N.T. only 
here and in the parallel (Mt. 1584). 
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of the Pharisees (Mt. says, Sadducees also), who gather 
about, demanding a sign from heaven, different from the 
terrestrial signs to which he has confined himself. Jesus 
asks merely, why this generation (of all generations) asks 
for a sign, and solemnly declares that no sign shall be 
given it. 


10. +6 molov — the boat constantly in attendance on him, 3° 4% 
6%, Aadpavovfd — Nothing is known of this place, which is not 
mentioned elsewhere. Probably, it was a small village near Mag- 
dala, which is the place mentioned in the parallel account, 
Mt. 15°. This would make it on the west shore of the lake, and 
in the southern part of the plain of Gennesareth. 

11. e&APov oi Papicaio. — the Pharisees came out, Jesus has 
been absent in Gentile territory since his dispute with the Phari- 
sees about the washing of hands, 7’ sqq., and now, immediately on 
his return, they are on his track again. They came out, Meyer 
says, from their residences in the neighborhood. But see Mori- 
son’s Note. All explanations are conjectural and uncertain. Mt. 
couples together Pharisees and Sadducees, and the same in the 
warning against their leaven which follows. This i$ ominous of 
the final situation in Jerusalem, when the combination of the 
party of the priests and of the Scribes brought about his fate. 
ouvlynreiy ato — fo discuss with him) 

Onpetov aro TOU oùpavod — 4 sign from heaven. ‘This was one of 
their cavils, like their attributing Jesus’ casting out of demons to 
the power of the prince of demons, by which they sought to dis- 
credit the miracles performed by him. They made a distinction 
between miracles that might be explained by reference to some 
supernatural power operating here in the world, and distinct from 
God, and those which came visibly from heaven, i.e. from the sky. 
The kind of signs demanded by them we find in the eschatological 
discourse, ch. 13, this being what they had been led to expect in 
connection with the Messianic period. See 13%*. The miracles 
performed by Jesus were none of them, they thought, from this 
source. They were walking on the water, creating earthly food, 
healing human diseases, and so confined to this world. What 
they wanted was a voice from heaven, or anything coming from 
above. etpaovres aùróy — testing him. ‘They wanted to put his 
power to perform miracles, or to produce them, to the test, and 
to see if he was able to give them a sign in which there should be 
no possibility of collusion with the powers that rule this lower 


1 The proper meaning of ov¢nreiv is to search or maune: in company. This 
meaning discuss is peculiar to the N.T. 
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world. The uniform use of £mpf to translate this verb is very 
misleading. 

12. dvacrevagas TO mvetpare — having groaned in spirit, i.e. 
inwardly, not audibly. Ti 4 yeved arty Corel onpetov ; — Why does 
this generation seek a sign? 


tyre? onpetov, instead of cnuetoy érc{ynret, Tisch. Treg. WH. RV. xN 
BCDL A 1, 28, 33, 118, 209. 





ei SoOjoerat . . . onuetov — tf a sign shall be given / This 
is a case of suppressed apodosis, and is acommon Hebrew form 
of oath or asseveration.’ By onpetov is meant a work which has 
either for its object, or result, the proof of the Divine presence 
and power. This is a denial that his own miracles had this pur- 
pose. All of them were uses of Divine power, but not displays 
of it. Any self-respecting man will refuse to show himself off, but 
he will constantly do things having other legitimate objects, which 
do show incidentally his intelligence, or strength, or goodness. 
This is the attitude of Jesus. He refuses to do anything merely 
as a sign, and yet his life was full of signs ; nay, it was a sign, he 
himself was the sign. Indeed, the only element about his mira- 
cles which will save them from the general disbelief of the mirac- 
ulous is the consonance of their objects with the character of 
Jesus. No one could have devised the story of a miracle-working 
person, and have kept the story true to Jesus’ principles and char- 
acter. The wonderful thing about the miracles is that the Divine 
power shown in them is kept to uses befitting the Divine Being. 
TH yevea tavtrn— to this generation. Jesus refuses especially to 
give a sign to that generation. It was an age full of signs ; it was 
the period of the Incarnation, and yet its leaders went about ask- 
ing for signs, and refused to believe the self-witness of the Son of 
God. 


WARNING AGAINST THE LEAVEN OF THE PHARI- 
SEES AND OF HEROD 


13-21. Jesus does not remain in this hostile region, but 
crosses again to the east side. On the way, he warns the 
disciples dgainst the unspiritual influences of the Pharisees 
— men who ask him for a sign—and, in order that they 
may not go from formalism to irreligion, also against the 
leaven of Herod. The disciples, who had forgotten to take 
bread, think that he is speaking of literal leaven. Where- 





1 See Win. 55, Note at end. 
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upon, Jesus asks them tf they are as dull as the rest to his 
spiritual meanings, and if they have forgotten how easily 
he provided for the lack of material food. 


13. éuBas wddwv, dwnrOev — having embarked again, he departed. 
Omit els 7d wdotov, in the boat, Tisch. WH. RV. 8 BCL A mss. of Latt. 


‘Opare, BAérere ad THs C¥pns — Take heed, beware of the leaven. 

The word {vy is used figuratively in Bib. Greek for a pervasive 
influence, either good or bad, though generally the latter, owing 
to the ceremonial depreciation of leaven among the Hebrews. 
The leaven of the Pharisees is their general spirit, including 
hypocrisy, ostentation, pride, formalism, pettiness, and the like ; 
cf. Mt. 23. Here, where Jesus is fresh from his controversy with 
them about signs, the thing specially in his mind would be the 
spirit that leads them to ask for a sign, when his whole life and 
teaching was asign. It would be, in a word, their unspirituality, 
their blindness to spiritual things, which led them to seek outward 
proof of inward realities. The leaven of Herod, on the other 
hand, was worldliness. The Herods were professed Jews, who 
sought to leaven Judaism with the customs of heathenism. They 
represented the escape from the rigors and scruples of Pharisaism 
into the license and irreligion of the world, instead of into the 
freedom of a spiritual religion. But the escape from spiritual 
blindness does not lie that way. 

16. Kai deAoyifovro mpòs dAAHAOvs, Ori dprous ovk éxouev (€xovcw) 
— And they reasoned with each other, (it is) because we have (or 
they have) no bread. Probably, with either éyouey or éxovary, dre 
is causal, and there is an ellipsis of the principal clause. 

Omit Adyorres, saying, after mpds d\AHAous, Tisch. Treg. WH. x BD 1, 

28, 209, mss. Lat. Vet. €xovary, instead of Exouev, Treg. WH. RV. marg. 


B 1, 28, 209, two mss. Lat. Vet. Memph., also D mss. Lat. Vet. (quod 
panes non haberent). 


The disciples were themselves so blind spiritually, that they 
attributed a material sense to Christ’s spiritual sayings. They 
thought that he was warning them, in the very spirit of the 
Pharisees themselves, against food contaminated by them. Their 
thoughts were on their neglect to take bread, and so leaven, or 
yeast, suggested to them bread. 

17. Kai yvoùs A€ye aùrois, Ti duaroyileoGe, drt dprovs ovx éxere — 
And perceiving tt, he says to them, Why do you reason (it is), 
because you have no bread? 


Omit 6 "Ingots, before Aéye, Tisch. (Treg.) WH. N B A* one ms. Lat. 
Vet. Memph. 





1 This meaning of BAérew is foreign to the verb in earlier Greek, and the con- 
struction with áró is borrowed from the Heb, It is a pregnant construction, and is 
resolvable into Zook to yourselves, and so keep from. Win. 32, I. 
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TEeTWOPWLEVYV EXETE THY KapdLaY pov ;— have you your understand- 
ing dulled ?* 

18,19. Tisch. punctuates these verses so that they read, Having 
eyes do you not see, and having ears do you not hear, and do you 
not remember, when I broke the five loaves among the five thousand, 
and how many baskets full of fragments you took up? WH. read, 
Having eyes do you not see, and having ears do you not hear? 
And do you not remember, when I broke the five loaves among the 
five thousand, how many baskets full of fragments you took up? 
This latter punctuation is the most probable. 

Insert kal before récous, Tisch. n CDM A 1, 33, mss. of Latt. 

By his reference to the miracles of feeding the five thousand, 
and the four thousand, Jesus means to remind them that he has 
shown them his ability to provide for their lack of bread in an 
emergency, so that they need not fix their thoughts on that, nor 
think that his mind is occupied with it. The question about the 
baskets of broken pieces is intended to suggest the bounty of the 
provision made. It is noticeable that the distinction between 
omupides and xoduvor in the two miracles is kept up here in Jesus’ 
allusion to them. 

20. Kai A€yovow (aire), Extra — And they say (to him), seven. 


kal Néyoueey, instead of Oi dé elrov, and they said, Tisch. x one ms. Lat. 
Vet. Pesh. xal Aéyouow atrg, Treg. marg. WH. RV. BCL A 115, two 
mss. Lat. Vet. Memph. - 
21. Oùrw ovviere ;— Do you not yet understand ? 


Omit ôs, How, Tisch. WH. RV. x CKL AI 1, 118, 127, 209, one ms. 
Lat. Vet. oŭrw, instead of où, Tisch. Treg. WH. RV. x ACD&s LMNUX 
AII mss. Lat. Vet. Syrr. 


HEALING OF A BLIND MAN AT BETHSAIDA 


22-26. Jesus and his disciples land at Bethsaida, on the 
east side of the lake. There a blind man ts brought him 
to be healed with the usual touch. But Jesus, still in quest 
of retirement, and so more than ever anxious to avoid the 
notoriety attending his mtracles, takes the man outside of 
the village. He employs the same signs to tell him what ts 
being done for him as in the case of the deaf and dumb 
man in Decapolis. But here, for the first and only time, 
there is something to obstruct the immediateness of the cure, 


1 On the meaning of mwpodv Thv xapdiav, see on 3°, 
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and at first, the man sees only men looking like trees walk- 
ing about. Jesus laid his hands again upon his eyes, and 
the man saw clearly. Then Jesus, in order to prevent the 
story spreading, ordered him not even to enter the village 
where he 1s known. 


22. Kai épyovraz eis ByOoaiday — And they come to Bethsaida. 


kal Epxovrat, instead of čpxeran Tisch. Treg. WH. RV. x BCDL A 13, 
28, 33, 69, 124, 346, Latt. Memph. 


23. éfnveyxey avrov ew THs KOpns—he brought him outside of 
the village. In the only other miracle recorded by Mk. alone 
(7°), there is this same privacy observed. The two coming 
together at the same period of our Lord’s life would seem to 
indicate that there was some reason for the peculiarity common 
to them both, arising from the critical character of the period in 
his life. It was not the period of his miracles, nor of his public 
teachings, but of retirement with his disciples; and hence the 
even unusual secrecy attending such miracles as he did perform. 
atucas — having spit. This also is peculiar to this pair of 
miracles. 


éfjveyxev, instead of éġhyayev, he led him out, Tisch. Treg. WH. RV. 
x BCL 33. 


érnpwota avrov a te BAéres;—he asked him, do you see any- 
thing ?? 


This reading, instead of ef re Bréwet, if he sees anything, Treg. marg. 
WH. non marg. RV. BCD* 8 A Memph. 


24. BrErw trois avOpwrovs ort, etc. — The AV., Z see men as 
trees walking, ignores this őre. RV., Z see men; for I see them as 
trees walking. ‘That is, what would otherwise be taken by him 
for trees he knows to be men by their walking around. This 
indistinctness of vision is due not to the confusion of his ideas 
arising from his previous blindness, but to the incompleteness of 
his cure. This is the single case of a gradual cure in our Lord’s 
life, and the narrative gives us no clue to the meaning of it. But 
we have no right to argue from this single case that gradualness 
was the ordinary method of Jesus’ cures.’ 

25. Eira máy éreOnxe (€Oqxev) — then again he laid. 


ZOnxev, instead of éréOnxev, Treg. WH. BL. 
1 This use of ei in direct questions is not found in classical Greek, but belongs 


to the N.T. period. Win. 57, 2. 
2 So Weiss, Life of Jesus, 2, 97. 3, 23. 
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kat Si€Brepev, kat dmexaréoty, kal éveBrerev SyAavyds ravra — 
and he looked fixedly, and was restored, and saw all things clearly. 
diéBreWev, instead of érolncev aġròv dvaBréyat, he made him look up, 
Tisch. Treg. WH. RV. x BC* L A 1, 28, 209, 346 (one ms. Lat. Vet. 
Memph.). dmexaréorn, instead of dmroxaresrd@n, Tisch. Treg. WH. x 
BCL A. „ônňħavyôs, instead of rndavyds, Tisch. WH. marg. x* CL A 


(33 hws). ravra, all things, instead of dravras, all men, Tisch. Treg. 
WH. x BC* DLM? A 1, 13, 69, mss. Lat. Vet. Vulg. Syrr. Memph. 


du€BAevev denotes the act of fixing his eyes on things, by which 
he would be able to distinguish them. SyAavyds is compounded 
of Aos and aùyý, and denotes clearness of vision. ryàavyôs, 
TR., denotes distant sight. 

26. Myée eis riv Kapnv ciceAOns — do not even go into the village. 
The man was to return.to his house, which was outside of the 
village, and so far from publishing his cure in the village, he was 
not even to enter it. 


Omit unde efrys tivl év koun, nor tell it to any one in the village, Tisch. 
(Treg. marg.) RV. WH. n* ande BL 1, 209, Memph? 


Attention should be called to the characteristics of the two 
miracles narrated by Mk. alone, both of which, moreover, belong 
to the period of Jesus’ retirement, and to localities inhabited by 
a mixed Jewish and heathen population, and unfrequented by 
him in his previous ministry. In both the healing of the deaf and 
dumb man in Decapolis, and that of the blind man at Beth- 
saida, Jesus takes the man aside before performing the cure, and 
uses spittle on the parts affected. In the second, the healing of 
the blind man, the cure is gradual. As to the withdrawal from the 
multitude, the purpose is obvious. The miracles belong to the 
period of retirement, and Jesus takes more than usual pains to 
guard against notoriety. A secondary effect, if not purpose, in 
the case of the deaf and dumb man, would be to fix his attention 
on what Jesus was about to do for him. As to the use of the 
spittle, it is commonly regarded as extraordinary, and naturally so, 
as these are the only cases in the Synoptical Gospels in which 
Jesus employs any other means than the laying on of hands. In 
the case of the deaf and dumb man, the reason for this excep- 
tional treatment appears in the condition of the man. The 
thrusting of the hands into the man’s ears, the spitting into them, 





1 $nAavyas is a rare word. 
2 The translation of unde... unde, neither... nor, AV., iS wrong. jyée is dis- 
junctive, and the first uné is to be rendered Not even. Win. 55,62). 
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the looking up to heaven, are the language of signs, by which. 
Jesus seeks to awaken the faith of the man necessary to his cure. 
Certainly the thrusting of the hands into his ears is that, and the 
rest goes along with this symbolical act. In the case of the blind 
man, extraordinary conditions are not lacking, though not of the 
same kind. Jesus is in an unfamiliar region, and the man’s blind- 
ness withdraws him more or less from even the knowledge that 
those about him would have of this extraordinary personage. In 
these circumstances, Jesus uses something more than the ordinary 
laying on of hands, which would tell its story so quickly to a Jew 
accustomed to his ordinary procedure, and substitutes what we 
may call a more elaborate and significant ritual of cure. The 
gradualness of the cure in this case would arise out of the same 
extraordinary conditions. Jesus is contending here against a dull, 
slow-moving faith, which hinders the ordinary immediateness of 
the cure. This explanation matches the extraordinary methods 
and process of the cure with the extraordinary conditions of the 
case. | 

On the other hand, Weiss, ignoring the peculiar conditions, 
treats both the process and the gradualness of the cure as repre- 
senting Jesus’ ordinary method and the rationale of the miracles. 
These are the two cases, he says, in which Mk. goes into details 
in telling the story of the miracles, and the matter contained in 
them, therefore, is to be read into the other accounts. The diffi- 
culty in this is to account for the choice of these two isolated 
cases for the introduction of these details. It is easy to account 
for them as peculiarities belonging to an exceptional period in the 
life of Jesus, but not at all easy to account for the choice of these, 
the very last of the miracles, to bring out material belonging to 
them all, but hitherto unrelated by Mk., and omitted altogether 
in the other evangelists. Moreover, it is very singular that this 
gradual cure occurs in the Gospel which emphasizes most the 
immediateness of the cures. Out of the eleven miracles of heal- 
ing recorded in Mk., five speak directly of the immediateness of 
the cure, and of the rest three give circumstances implying the 
same. And yet, we are told that in this Gospel, the one account 
of gradual cure establishes the form to which the others must be 
conformed. As for the use of the spittle, that is treated as an 
actual means of cure, not asa symbol or sign. So Meyer. How- 
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ever, it is allowed that the curative power infused into this came 
from above. And this again is normal, telling us what really hap- 
pened in the other cases. A means, which yet has no power in 
itself, only what is infused into it supernaturally. This is truly a 
tertium quid, and as long as it introduces into the miracles noth- 
ing of the nature of a secondary cause, it may be ranked among 
the curiosities of religious speculation. 


JESUS GOES WITH HIS DISCIPLES INTO THE 
REGION OF CÆSAREA PHILIPPI. PETER’S CON- 
FESSION OF JESUS AS THE MESSIAH 


27-30. Jesus having landed at Bethsaida, proceeds to 
Cæsarea Philippi, at the foot of Mt. Hermon, a region hither- 
lounvisited by him. On the journey here he gains the privacy 
for which he had been seeking, and questions the disciples 
as to what men say about him. They tell him that he ts 
called variously John the Baptist, Elijah, and one of the 
prophets. Then comes the question for which all his life 
with them had prepared the way, what ttle they are ready 
to give him. Peter, speaking for the rest, says, Thou art 
the Messiah. But Jesus, having drawn this confession 
From them, charges them to tell no one else. 


27. eis T. kopas Katoapias tas Pirimmov — into the villages of 
Caesarea Philippi. Mt. says, info the parts of Caesarea Philippi. 
The district is called here by the name of its principal city, 
and the villages were those belonging to that district. The 
city is near the sources of the Jordan, about 25 miles north of 
the lake of Galilee. Panium was the original name of the city, 
from the god Pan, who had a sanctuary here. The town was 
enlarged and beautified by Herod Philip, tetrarch of Trachonitis, 
to whose territory it belonged, and was given its new name in honor 
of the emperor and of himself. Philippi distinguishes it from 
Cæsarea on the coast. It marks the most northern part of our 
Lord’s journeyings. His coming here was for the general purpose 
of his later Galilean ministry, to talk with his disciples in retirement 
of the approaching crisis in his life. Tía pe A€yovow oi dvôpwrot 
civar; — Who do men say that Tam? This is the first time that 
Jesus has approached this question, even in the circle of his dis- 
ciples. The characteristic of his teaching has been its imper- 
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sonality. His subject has been the Kingdom of God, its law, the 
conditions of membership in it, but not the person of its King. 
He has made approaches to this personal subject in the announce- 
ment of the coming of the kingdom, implying the presence of the 
King, and has made a veiled claim to the title in calling himself 
the Son of Man, but these hints and suggestions have been all. 
We should be inclined to call his styling himself the Son of Man 
something more than a veiled claim, if it were not that the people 
and rulers were manifestly in doubt, as this very event shows, as 
to the nature of his claim. This constitutes the great difference 
between the Synoptical Gospels and the fourth Gospel, since in 
the latter, Jesus discourses principally about himself and his claim. 

28. eizrav air Neyovtes — they told him, saying. The verb and 
the participle are so nearly identical in meaning, that their juxta- 
position here is quite difficult to account for. On the different 
answers to the question of Jesus, —John the Baptist, Elijah, one 
of the prophets, see on 6™. 


elray instead of dwexpl@noav, answered, Tisch. Treg. marg. WH. elrov 
RV. x BC* aad? L A one ms. Lat. Vet. Memph. Pesh. Insert adr@ Aé- 
yovres, Tisch. Treg. WH. RV. x BC* DL A 13, 28, 69, 124, 282, 346, mss. 
Lat. Vet. Vulg. Memph. re els rwv rpopytwy, instead of €va r. m. Tisch. 
Treg. WH. RV. x BC* L Memph. 


29. Kai aùròs érnpwra aùroús — And he asked them. 


érnpwra avrouvs, instead of Adéyer avrots, he says to them, Tisch. Treg. 
WH. RV. x BŒ DL A 53 mess. Lat. Vet. i 


Ypes Se riva pe A€yere cvai ; — But who do you say that lam? 
‘Ypeis is emphatic in itself, and by its position.’ When the 
announcement of Jesus’ Messianic character is made, it does not 
come from himself, but is drawn out of the disciples by this ques- 
tion. He would have them enjoy the blessedness of not receiving 
it from flesh and blood, z.e. by oral communication, even from 
himself, but of-that inward reception by silent communication 
from the Father which is the only source of true knowledge of 
spiritual things. See Mt. 16”. He manifested himself to them, 
admitting them to an intimate companionship and intercourse 
with himself ; and when he had made his impression on them, he 
drew from them the confession made under the guidance of the 
Spirit, that he was no inferior and preparatory personage in the 
Messianic Kingdom, but the King himself. Here, as everywhere, 
Jesus’ method is the truly spiritual one, that depends very little on 
external helps, but on the silent movings of the Spirit of God. 
6 Ilérpos A€yee — This is the first time in the Gospel that Peter 
appears as the spokesman of the disciples. Zò ef ó Xptords — 
thou art the Christ. On the meaning of Xpucrds, see on 1}, 


1 Win. 22, 6. 
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30. iva pndevi Aeywou — that they tell no one. The silence that 
Jesus enjoins on them is due to the same reasons as his own 
silence up to this time, and his breaking it only when he was 
alone with them. It was esoteric doctrine as yet, that only those 
could receive, who knew something about the Messianic office on 
the one hand, and about the person of Jesus on the other. In the 
prevalent misconception of the Messiah, such an announcement 
would work only disaster. The time was coming for it, but when 
it did come, the tragedy of Jesus’ life followed immediately. 


JESUS PREDICTS HIS CRUCIFIXION. PETER REBUKES 
HIM, AND JESUS REPELS THE EVIL SPIRIT WHO 
SPEAKS THROUGH HIM 


31-33.. After drawing out from his disciples the confession 
of his Messianic claim, Jesus proceeds to tell them how that 
claim will be treated by the authorities. In general, it will 
bring him much suffering, and finally his rejection and 
violent death at the hands of the Sanhedrim, from which, 
however, he will be ratsed after three days. Peter, who 
evidently regards this as a confession of defeat, and as 
vacating the claim just made, takes Jesus aside, and begins 
to rebuke him. But Jesus, recognizing in this the very 
spirit of the Temptation, meets rebuke with rebuke, telling 
Peter that he is acting the part of the Tempter, and that 
he reflects the mind of men, not of God. 


31. ypgato diddcKxev — he began to teach. This is a true begin- 
ning, being the first teaching of this kind.’ de? — ŝf is necessary. 
The necessity arises, first, from the hostility of men; secondly, 
from the spiritual nature of his work, which made it impossible 
for him to oppose force to force ; and thirdly, from the providen- 
tial purpose of God, who made the death of Jesus the central 
thing in redemption. But in order to take its place in the 
Divine order, his death must come in the human, natural order. 
That is to say, his death is the natural result of the antagonism of 
his holy nature to the world ; it is the martyr’s death. But it has 
also a Divine purpose in it, and. it is necessary to the accomplish- 
ment of that purpose. The Divine purpose can use, however, 
only the death that results from the human necessity, the martyr’s 


1 Thay.-Grm. Lex. 
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death. Jesus must be put to death by man. oy vidv Tod advOpa- 
mov! roààà mabey — that the Son of Man suffer many things. This 
is the general statement, under which the rejection and death are 
specifications. to rav rpecButépwv kai T&v åpxtepéwv K. TOV ypap- 
paréewy — by the elders and the chief priests and the Scribes. 


twd, dy, instead of årò,? Tisch. Treg. WH. RV. x BCDGKL II. Insert 
TÔv, the, before dpxcepéwy Tisch. Treg. WH. RV. x BCDEHMSUVX, and 
before ypauparéwy Tisch. Treg. WH. RV. x BCDEFHLSMUV T. 


Elders was the general term for the members of the Sanhedrim, 
and when used as it is here, with the names of classes comprised 
in that body, it denotes, of course, the other members outside of 
these classes. ‘The chief priests were members of the high-priestly 
class, ¢.e. either the high priest himself, those who had held the 
office, or members of the privileged families from which the high 
priests were taken. The three classes together constituted the 
Sanhedrim, or supreme council of the Jews, by which Jesus pre- 
dicts that he is to be rejected and put to death’ xal pera pels 
Hpépas avacrnva.—and after three days rise again. This is one 
of the psychological problems with which we are confronted in a 
history generally answering with considerable exactness to such 
tests. For when we come to the account of the resurrection, this 
prophecy plays no part. The event, when it takes place, does 
not recall the prophecy, and is met with a persistent unbelief 
which does not seem in any way consonant with the existence of 
such a prophecy. It would seem as if Jesus must have used lan- 
guage here, which the disciples did not understand, until after the 
resurrection itself, to refer to that event. That Jesus predicted 
the crucifixion and resurrection, there does not seem to be any 
reasonable doubt. But we find variations in the details, which 
suggest that these were supplied by the writers, post eventum, and 
that the prediction itself was general in its character. Moreover, 
we find in the eschatological discourse, that Jesus’ language needs 
a key, and we seem forced to the supposition that the utter failure 
of the disciples to understand the present prophecy must have 
been due to a like enigmatical use of language. zappnoia— with- 
out any reserve, using entire frankness of speech. Now that the 
time had come for Jesus to speak about this, he spoke out frankly. 

32. mpocAaBopuevos aitov—having taken him aside. Peter 
could not understand plain speech about a matter to be spoken 
of only under his breath. Metaphorically, he puts his finger on 
his lips, and says Hush. He does not wish further open discus- 
sion of so dangerous a topic, and so he takes Jesus aside even to 


1 See on 228, 
2 On the distinction between ùġró and ané after passives, see Win. 47 4) Note. 
8 See Schiirer, X, Zg. II. I, III. IV. 
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remonstrate with him. émiryugy—~%o rebuke. Such an idea as 
his master had announced was not only to be refuted, but rebuked 
as unworthy of him. This would be the way in which he would 
reconcile it with his sense of his Lord’s dignity to rebuke him; a 
thing that he would not think of doing except as he thought that 
Jesus was himself underrating that dignity. He had just allowed 
the Messianic claim made for him by the disciples, and now he 
seemed to be predicting defeat, whereas it belonged to the Mes- 
siah not to be defeated. 

33. émorpade’s — having turned, that is, upon Peter. But as 
he turned on him, it brought the rest of the disciples to view, 
and having seen the effect of Peter’s action on them, he was 
moved to special plainness of speech. ézeriunoe Iérpw xai Néyet — 
he rebuked Peter and says. Notice the repetition of the émuripayv of 
v., Peter had assumed to rebuke him, and now he rebukes 
Peter. 


kal Aéye, instead of Aéywr, saying, Tisch. Treg. WH. RV. x BCL A two 
mss. Lat. Vet. Memph. Pesh. 


"Yraye oricw pov— Y raye denotes withdrawal, getaway. And the 
whole phrase means, Get out of my sight. Satavâ— Satan. Our 
Lord is not calling names here, but indicating in strong language 
the part that Peter is playing. He is putting temptation in our 
Lord’s way, and is so acting the rôle of Satan. Jesus recognizes 
that it is not Peter in propria persona that is speaking, but the 
Spirit of evil speaking through him, just as he recognized the 
invisible Tempter in the wilderness (Mt. 4"). dpoveis— thou 
thinkest not, thou dost not regard. poveiv ta twos means Zo side 
with onet Peter did not keep in mind God’s purposes, but 
men’s. He did not look at things as God looks at them, but as 
men regard them, and hence he played the part of the Adver- 
sary, the Tempter. And it was not a minor and incidental 
temptation, but the great thing that separates God’s ways and 
man’s, the temptation to consider himself, instead of imitating 
God’s self-sacrifice. | 


JESUS TEACHES THE MULTITUDE THAT THE SELF- 
SACRIFICE PRACTISED BY HIMSELF IS THE NEC- 
ESSARY CONDITION OF DISCIPLESHIP 


34-1X. 1. Jesus now calls up the multitude, having 
closed the purely esoteric part of his teaching, relating to 
his own fate, and teaches them that the condition of disciple- 





1 Thay.-Grm., Lex. 
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ship is self-denial, and following him even to death. He 
bases this on the general principle that to lose life ts to save 
zt, and to save it is to lose tt. And there is no profit in 
gaining the whole world and losing one’s life, because that 
7s an irreparable loss. Nothing will buy tt back. These 
ultimate gains and losses follow a man’s attitude towards 
Him because the Son of Man is to return in the glory of 
his Father, and will then be ashamed of the man who ts 
now ashamed of Him. 


34. tov dx\ov— the multitude. It seems from this, that in 
spite of his being away from his usual place of work, and in 
heathen territory, Jesus was surrounded by a crowd of people. 
And his language implies that they had some knowledge of him. 
Ei tis OéAct dricw pov dxodovbeiv— Lf any one wishes to follow after 
me. A figurative expression of discipleship.! 


Ef ris, instead of Sorts, Treg. WH. RV. x BC* DL A Latt. Harcl. marg. 
dxodouGety, instead of éd\Oeiv, Tisch. Treg. C* DX 1, 28, most mess. Lat. 
Vet. Vulg. The rare combination, found elsewhere only Mt. 10°, is fairly 
conclusive of the originality of the reading. 


drapvyoacOw éavtov—let him deny himself. The person is 
made here the direct object of the verb, not the indirect. He is 
not to deny something to himself, but he is to renounce himself. 
He is to cease to make himself the object of his life and action. 
The verb is the same that is used to denote Peter’s denial of his 
Master, and means to deny that one stands in a supposed relation 
to another, and hence to reject, or renounce. To deny self is 
therefore to deny the relation of self-interest and control which 
a man is supposed to hold to himself, in the interest of humanity 
and of God ; in other words, to renounce himself. It is the nega- 
tive side of the command to love, and like that, does not refer to 
special acts, but to a change of the fundamental principle of 
life. xK. dpdrw tov oravpov avrot —and take up his cross. This 
is a phase, the extreme phase of the self-denial which Jesus has 
just demanded. Let him deny himself, and carry out that self- 
denial even to death. The cross does not mean here any dis- 
agreeable thing, but the instrument of death. The criminal 
carried his own cross to the place of execution, and so, to take 
up the cross means to go to the place of death. The equivalent 
of it in our language would be 4% go to the gallows or the stake. ° 


1 See on 117-2, The use of òrigw after axo\ovdecy is a Hebraism. Win. 33, 
Note. Thay.-Grm. Zex. 
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The idea is, that a disciple is to follow the example of Jesus in 
giving up everything, even life itself, that belongs to the selfish 
interests, sooner than anything belonging to the higher purposes 
of life. x. åkoħovĝeiírw por — and follow me. This is not a third 
thing added to the self-denial and cross-bearing, but a repetition 
of the ôrisw pov dxoAovbeiy of the Conditional part of the sentence. 
The meaning is, that in these two things, self-denial and cross- 
bearing, is to be found the way to follow him. 

35. “Os yap éav OAn—Foor whoever wishes os 8 &v arodeoes — 
but whoever shall lose? cose aùrýv (omit otros, this one) will 
Save it. ý 


éav before 0é\y, instead of 4v, Tisch. Treg. WH. x BCKM AII 1, 28, 33. 
drokéce, instead of droddécy, Tisch. Treg. WH. x BCD2 TA. Omit odros 
before woe, Tisch. Treg. WH. RV. x ABC* DLM * X AII Latt. Memph. 
Syrr. 


Jesus has just bidden them to sacrifice even their lives, and this 
gives the reason for that bidding, showing them that this is really 
the way to save their lives. The paradox consists in the two 
meanings of the word Afe. In the first clause, it means the 
bodily life, and in the second, the true life of the spirit, which is 
independent of that bodily condition. The general principle is, 
that there is no such thing as ultimate loss in the kingdom of God. 
And in this case, a man loses his life only to receive it again 
enriched and multiplied. He sacrifices himself so far as he is 
identified with lower interests, only to become absorbed in higher 
and larger interests, in righteousness and love, in God and man. 
Evexey po Kal Tov evayyeAlou—/for the sake of me and of the 
Gospel. Here we have the higher objects stated, for which a man 
sacrifices himself, and in which the merely personal life is ab- 
sorbed. He becomes absorbed, in the first place, in a higher 
personality, that of Jesus, the Redeemer, and the head of the 
Messianic kingdom, who represents interests human and universal. 
And all personal interests become merged in those of the Gospel, 
the glad-tidings that Jesus brings, that the kingdom of God is 
coming. ‘This coming is involved in the advent of its king.’ It 
is as a man loses himself in so great and high things, that he finds 
himself, and as he sacrifices his life in their behalf, that he saves 
it. Only in such things is there any true life. 


: On me ue of ¿àv for ay after relatives, see Win. 43, Note at end. Also foot- 
note 2, p. 156. 

2 On the fut. ind. with és av, see Burton, 308, who notes it as a N.T. use. Win. 
42, 3 4, cites only LXX passages, as the N.T. passages occur only in the various 
critical texts. There is a use of the future indicative in classical Greek with av, but 
not in conditional or relative clauses. And there is a use of the future in condi- 
tional relative clauses, but without äv. This construction is therefore anomalous. 
See Goodwin, Greek Moods and Tenses, 61, 3, Note; 50,1, Note 1; 37, 2, Note 1. 

8 See on 11. 14. 15; cf, Mt, 423 985 2414, 
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36. Ti yap whee dvOpwrov Kepdjou . . . Kal Cypiwyvar . . . ; 
— for what does it profita man to gain ..., and to forfeit ...? 


@peret, instead of apedAfoe, Tisch, WH. RV. x BL mss. Lat. Vet. Pesh. 
Kepdjoat, instead of ¿àv SESASI and {nuiwOfvai, instead of àv (nuw6y, 
Tisch. WH. RV. 8 BL. 


Lnpuwbjvas — to forfeit. The word commonly means to lose by 
way of penalty, to forfeit. The argument is carried forward here 
no longer in‘the contrast between the two lives, the yyy in its 
two senses, but in the contrast between the yuxq and the xoopos. 
` And this is pertinent, because the earthly life is measured gen- 
erally by outward gains, while the spiritual life is valued for itself. 
In the one, a man is worth dollars and cents, in the other, his 
worth is a matter of his own excellence, the quality and range of 
his being. The question is thus between that life which consists 
mainly in having, and that which consists in being. And to be, in 
the true sense, means to have the life of God in us. The con- 
trast is made as strong as possible by making the gain the xdcpos, 
the sum total of things. 
= 37. Ti yap 80t!— For what shall a man give? dvtd\d\aypa — 
as an exchange. The questions means, if a man has forfeited his 
life, by what price or ransom can he buy it back? It is the. 
rhetorical form of saying that the loss is irrevocable. It is the 
irrevocableness of the loss that makes the gain to be nothing by 
its side. The whole world, if a man had it, would not buy back 
his life, if he lost it. 


rl yàp, instead of 7 rl, Tisch. Treg. WH. RV. x BL A 28, one ms. Lat. 
Vet. Memph. 40%, instead of déce, Tisch. Treg. WH. RV. 8* B (xe L 
5@) édv, instead of år, Tisch. Treg. WH. x BCEFLMVX TA. 


38. os yap éav— for whoever? The argument does not con- 
nect this with the special statement that immediately precedes, 
but with the entire statement of which that forms a part. It 
shows how these general statements are to be applied to man’s 
relations to Christ ; how these relations can affect their lives so 
profoundly — a question that might easily be suggested to his 
listeners by the amazing character of his assumptions. The pres- 
ent situation, he says, is to be changed. He who seems to them 
now so easily to be set aside is to appear eventually as the Son of 
Man, coming in the glory of his Father, with the holy angels. 
Now, they are ashamed of him, it may be; then he will be 
ashamed of them. The announcement of Jesus’ Messiahship 
(v.”) is followed immediately by the prophecy of his humilia- 





1 An irregular form of sec. aor. subj. for 8. The mood is that of deliberative 
questions. Win. 41 a, 4 b. 

2 This use of ¿àv for av is due to the use of äv as a contracted form of è éav, lead- 
ing to a mistaken use of the two as interchangeable. See Thay.-Grm. Lex. 
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tion and death; and that by the statement that life and death 
hang upon the acceptance and imitation of him ; now this is justi- 
fied by the prophecy of his reign. Verily, Jesus’ reticence about 
himself, that has been so characteristic of his teaching so far, is 
here broken. poryadii. — adulterous. The figure represents sin 
as unfaithfulness to the close relation in which God seeks to put 
man to himself. It is a favorite figure of the prophets. 

IX. 1. This verse belongs with the preceding discourse by the 
most obvious connection of thought. He has spoken of the 
coming of the Son of Man in the glory of his Father; and here 
he states the time of that coming. For the coming of the Son of 
Man is everywhere identified with the coming of the kingdom. 
Cf. Mt. 16%, where this coming is spoken of as the coming of the 
Son of Man in his kingdom. The reason for placing the verse in 
the ninth chapter is that those who made the division supposed 
that the glorifying of Jesus in the Transfiguration was the event 
referred to here. But that would not be described as a coming of 
the Son of Man in power; nor would an event only a week dis- 
tant be spoken of as taking place before some of those present 
should die. That language implies that most of them would be 
dead, while a few would live to see the great event. No, this 
coming of the kingdom is to be identified with the coming of the 
Son of Man. Nothing else will satisfy the context. And this 
coincides with everything that Jesus says about the time of that 
coming. See ch. 13%, and parallel passages in Mt. and Lk. This 
then lets in a flood of light upon the meaning of that coming, as 
it declares that it was to be before some of those before him 
should taste of death. If his words are to stand therefore, it was 
to be events belonging to the generation after his death which ful- 
filled the prophecy of his coming, and of the establishment of his 
kingdom. And in this case, the kingdom was to be spiritual, and 
the agencies in its establishment were to be the Spirit of God and 
the providence of God in human affairs. 

Here, as in the eschatological discourse, ch. 13, the coming is 
referred to as an understood thing, whereas there has been no- 
teaching in regard to it. The same remark applies here as in the 
teaching about the death and resurrection. We cannot account 
for the expectation, which colored the whole life of the early 
church, without some prophecy of it. But on the other hand, 
the absence of expectation in the period between the death and 
resurrection is unaccountable if the prophecy was of this definite 
character. 
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THE TRANSFIGURATION 


IX. 2-8. Jesus goes up into a mountain, with Peter, 
James, and John, and ts transfigured before them. The 
heavenly visitors. The voice from heaven. 


A week after the conversation with the disciples in regard to his 
death, Jesus goes, with the three disciples who stood nearest to 
him, up into the neighboring mountain, and was transfigured be- 
fore them. As it is described, this transfiguration consisted in an 
extraordinary white light emitted from his whole person. Accom- 
panying this was an appearance of Moses and Elijah talking with 
him. Peter, frightened out of his wits by the amazing scene, 
proposes to fix and retain it by building huts for Jesus and the 
heavenly visitors up there on the mountain side. But a cloud 
came over them, and a voice proceeded from it, as at the baptism, 
This is my beloved Son; hear him. And suddenly, looking around, 
they saw no one but Jesus. 


2. jpepas €& — six days. Lk. says, about eight days. We can 
easily get rid of one of the two days which separate these two 
accounts, as the Jews confounded after seven days with on the 
seventh day by reckoning both the dies a guo and the dies ad quem 
in the former expression, as in the account of the resurrection. 
But the other day needs the woe of Lk., about eight days, to re- 
move the discrepancy. 

T. Ilérpov x. 7. Iakwßov x. (T.) Iwávvyy — These three formed the 
inner circle of the twelve, whom Jesus took with him on three 
great occasions, the raising of the daughter of Jairus, the Trans- 
figuration, and the scene in the garden of Gethsemane. is dpos 
bynrAov — into a high mountain. What mountain is meant, we do 
not know, except that it was probably in the vicinity of Cæsarea 

Philippi, and so belonged to the Hermon range. See 8”. 
` KaT’ idtay povovs — apart alone. ‘This account gives no reason 
for this privacy, and Mt. is equally silent. But Lk. tells us that 
Jesus went up into the mountain to pray. This gives a rational 
turn to the whole occurrence, leaving us to suppose that the trans- 
figuration was incidental to it, and not the purpose of our Lord’s 
going up into the mountain. He was glorified before the dis- 
ciples, but it is quite out of character for him to deliberately set 
about such a transaction. This opens the way for another sug- 
gestion as to the real character of the event. Jesus would be led 
to special prayer at this time by the events on which it seems that 
his mind was fixed, and which formed the subject of conversation 
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between himself and his disciples. The subject of his discourse 
at this period was the approaching tragical end of his life. And 
it is Lk. again, who tells us that this was the subject of conversa- 
tion between himself and the heavenly visitants at this time. It 
looks then, as if this was a case in which the mind of the writer 
was fixed on the surface of things, who has told his story too in 
such a way as to fix our attention on the mere physical accompani- 
ments of the scene, the shining of Jesus’ garments, rather than the 
glory of his countenance, while at the same time, he has himself 
given us the suggestions for a deeper reading of it. According to 
the ordinary view, arising from this emphasis of the physical side 
of it, the transfiguration was a gleam of our Lord’s true glory in 
the midst of the surrounding darkness, showing that he was divine 
in spite of his humiliation and death. But, according to our 
Lord’s own view, which he came into the world to set up, over 
against its superficial worldliness, his glory was essentially in his 
humiliation and death, not in spite of it. And here, his spirit was 
glorified by dwelling in the midst of these high purposes and re- 
solves until its glory broke through the veil of flesh, and irradiated 
his whole being. 

kal perenoppw0n'—and was transfigured before them. All the 
particulars given are, in our account, the shining whiteness of his 
garments, and in Mt. and Lk. this with the shining or (Lk.) the 
change of his face. 

3. kal Tà iudria éyévero atiABovta,” AevKa Alav (omit ws xiwv) — 
and his garments became shining, exceedingly white. 


Omit ds xlwv, as snow, Tisch. Treg. WH. RV. x BCL A 1, two mss. 
Lat. Vet. one ms. Vulg. 


ola yvapeds émi rìs yas ov Sivarat ovTws Aevxavat — literally, 
such as a fuller upon the earth cannot so whiten. 


Insert ovrws, so, before Nevxdva: Tisch. Treg. WH. RV. x BCLN A 13, 
28, 33, 69, 116, 124, 346, two mss. Lat. Vet. Egyptt. 


4. Heas ov Moicei— Elijah with Moses. Elijah is gen- 
erally said to be the representative of O.T. prophecy, Moses 
of the Law. But this distinction is more apparent than real. 
Moses was a prophet, and the law that he gave was a part of his 
prophetic utterance; while Elijah had nothing to do with the 
predictive, certainly with the Messianic side of prophecy, accord- 
ing to the record, but it was his province to reveal to men the 
Divine law and make real to them the Divine lawgiver. But these 
were two men in the O.T. history who made a mysterious exit 


1 This Greek word is the exact equivalent of the Latin-English words transfigure 
and transform. 
2 This word does not occur elsewhere in the N.T. 


M 
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from this world, and they are the ones selected for a mysterious 
return in the N.T.' The subject of their conversation with Jesus 
is not given in Mt., or Mk., but Lk. tells us that it was “his 
decease which he was to accomplish at Jerusalem ” (9%). 

5. dzoxpieis — answering. ‘That is, responding not to some- 
thing said, but done. What he said was drawn out not by the 
words of another, but by the occasion. Muioe... x. ‘HAeia — 
Moses and Elijah. Peter would gather from the conversation 
who the men were. What he proposed to build was three huts, 
such as could be constructed out of the material found on the 
mountain. oxyvas—is the word for any temporary structure. 

6. où yap woe ri daroxpi0y —for he did not know what to 
answer. ‘This implies the strangeness of his proposition. If he 
had known what to say, he would not have said any so foolish 
thing. The situation was not one to be prolonged. Heavenly 
visitors do not come to stay. éxpoßo yap éyevovro—/for they 
became completely frightened? 


This reading, instead of foav yap ExpoBor (became, instead of were), 
Tisch. Treg. WH. RV. x BCL A 33, most mss. Lat. Vet. dwroxpi09, answer, 
instead of Aadjoz, say, Tisch. Treg. WH. RV. x BC*L A 1, 28, 33, one 
ms. Lat. Vet. Memph. 


Kal èyévero pwr) Ex TOU oùpavod, Obrds éorw ô vids pov ô åyarnrós 
— And a voice came out of the cloud, This ts my beloved Son. 
These same words were uttered by the heavenly voice at the bap- 
tism, and they are repeated in 2 Pet. 1”, in referring to the trans- 
figuration. See Mt. 3” 17° Mk. 1" Lk. 3” 9”. For the meaning 
of Son, see note on 1%, 


éyévero, instead of Arbe, Tisch. Treg. marg. WH. RV, x BCL A Memph. 
Pesh. Harcl. marg. Omit Aéyouca, saying, Tisch. Treg. WH. RV. x BCN 
X TII one ms. Lat. Vet. Memph. 


8. éfdrwa— suddenly’ The vision vanished suddenly, and 
things returned to their natural condition. There is a difference 
of opinion whether the adverb belongs with the participle or the 
verb. It can make little difference, since both denote parts of 
the same act, looking and seeing. But this very fact shows that 
the adv. belongs with the part., since to put it with the verb 
separates the two closely related parts of the same act. In 
accordance with this principle, we should say, suddenly they 
looked around and saw, not, they looked around and suddenly 
saw. And for the same reason, the Greek joins the adverb and 


1 See Deut. 348 2 K. 211, 

2 The prep. in éx@oBo. denotes completeness, (English, out and out.) Thay.- 
Grm. Lex. under èx. 

8 ¿ġárıva is a rare, late word for égaidyns. 
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the part. èfdmıva denotes the quick transition from the heavenly 
vision to ordinary conditions. 


el ph before ròv "Incody, instead of d\Ad, WH. RV. x BDN 33, 61, Latt. 
Memph. 4)dAd@ is adversative, not meaning except, and irregular here, so 
that internal probability favors that reading. 


ELIJAH AND THE SON OF MAN 


9-13. Conversation with the disciples on the way down 
the mountain. They question him about the coming of 
Elijah. 


On the way down the mountain, Jesus charges the disciples not 
to tell any one what they had seen, until the Son of Man is risen 
from the dead. This strange saying about the resurrection of the 
Messiah they seized upon, and debated its meaning. Then this 
appearance of Elijah suggests the question, why the Scribes put 
that appearance before the Messianic advent, and this question 
they put to Jesus. He answers that it is true, Elijah does come 
first, and that this is a fulfilment of prophecy which points to the 
fulfilment of the other prediction in regard to the suffering and 
rejection of the Son of Man. And to clinch the matter, he says 
that John’s fate is only carrying out another writing. 


9. kal xataBawovrwy êk Tov Gpovs— And as they were coming 
down out of the mountains 


Kal xaraBavévrwy, instead of xaraBatvivrwy dé, Tisch. Treg. WH. RV. 
x BCDLN A 33, Latt. Memph. Pesh. éx, instead of dad, Treg. marg. WH. 
BD 33. 


iva pndevi, etc. — that they tell no one. This command is given 
for the same reason as the injunction of secrecy in regard to his 
miracles. These external things are misleading to one who has 
not attained something like the inner point of view of Jesus. It 
coincided also with the charge to keep silence about his Messiah- 
ship. The misconception of the Messianic idea among the people 
led them to misunderstand everything that might point to his 
Messiahship. The people were excited with false hopes, which 
this marvellous story would only intensify. After the resurrection, 
when his death had put an end to false expectations, and the res- 
urrection had pointed to his true glory, then, in that new time, 
stories of his earthly glory and power would help forward the truth. 


1 We say out of the mountain in Eng., thinking of it as something to be 
penetrated, 
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ei pù) Gtav — except whenever. srav, whenever, is intended to 
leave the time of the resurrection indefinite and contingent. 

10. ròv Adyov éxpdrycay —not to be connected with zpos éavrods, 
— they kept the saying to themselves, which does not give éxparnoav 
a proper meaning, and does not accord with the fact that Jesus 
restricted his announcement of the resurrection only to the twelve, 
not to the three; nor is to be translated, they kept the saying, in 
the sense of obedience ; but the meaning is, they seized this word 
about the resurrection, it clung to them, they did not let go of it.’ 
mpos éavroùs ovvCyrovvres Ti gT. TÒ Ex veKpOv åvaoriva, — guestion- 
ing among themselves what the rising from the dead is. Not what 
the resurrection means in general, which they as orthodox Jews at 
this time would know well enough; but what it meant in the case 
of Jesus, involving, as it did, his death. 

11. "Ort A€yovaty of ypappareis — why do the Scribes say... ? 
The difficulty with this rendering is, that the direct question, 
rendered necessary by the introduction of Aéyovres, is introduced 
by the indirect interrogative gr. An alternative rendering is, zke 
Scribes say, the demonstrative dre being used to introduce a direct 
quotation. The difficulty with this is, that it is a statement, instead 
of the question required by éxypwrwv. But the question is easily 
implied. However, the rendering of it as a question is on the 
whole more probable. It is suggested by this appearance of 
Elijah on the mountain, which leads them to ask how it is, that 
Elijah’s appearance is treated by the scribes as a sign of the 
advent of the Messiah, while this appearance follows the advent, 
and Jesus commands them to keep his appearing silent. mpôrov 
— first, that is, before the manifestation of the Messiah. 

12. ‘O &è ép — And he said. 


%p7, instead of dwoxp.Oels, elwev, Tisch. Treg. WH. RV. x BCL A Memph. 
Pesh. 


‘HAcias èv —The particle here is concessive ; / grant you Elijah 
does come ; and ddAa introduces the modifying statement about 
the manner of his coming, which was not in keeping with their 
expectation. He comes, to be sure, but not as a mere appearance 
that keeps him out of the hands of men and the grasp of fate, but 
in such a way that men do as they please with him. doxatoravet 
navra—restores all things. 

droxabiordyve, instead of droxabiorg, Tisch. Treg. xe AB? L A 1, 28, 33, 

118. dwoxariordver, WH. B*. dwoxardorave, x* D. 


This is Jesus’ brief rendering of the prophecy (Mal. 3°°), that 
Elijah will turn the hearts of the fathers to the children, and of the 





1 See Thay.-Grm. Lex. 
2 See Win. 18 a, 3, for the use of the art. with the inf.; also Burton, 392, 393. 
8 See Burton, 349; Win. 24, 4. 


IX. 12, 13] ELIJAH AND THE SON OF MAN 165 


children to the fathers. His coming, too, is put in connection with 
an injunction to remember the law of Moses, meaning that it 
signifies an enforcement of the Divine law. Such a restoration, 
bringing things back to their standard in the law, was accom- 
plished in the work of John the Baptist, to whom evidently Jesus 
refers. Mt.17 says that the disciples understood him to refer to 
the Baptist. x. môs yéyparraı éxi r. vidv T. avOpwrov; — the ques- 
tion probably ends here—and how has it been written about the 
Son of Man? The answer is given in lya roAAa máôy x. €£ovdevwOy7, 
— that he suffer many things and be set at naught! Jesus matches 
their prophecy quoted by the scribes with another in regard to the 
Son of Man, meaning to imply that the fulfilment of the one makes 
probable the fulfilment of the other. The prophecy that the 
Messiah should suffer (in the prophecy itself it is the Servant 
of Jehovah) is found in Is. 53. éfovd(O)evw(7) 69 *— be set at 
naught. 

13. GANG A€yw dyty Gre x. “HAEias EAjAVVey — but I say unto you, 
that also Elyah has come. at before “HAeias means also, he too, 
as well as the Messiah. This contains the minor premise of the 
argument, which runs as follows: Zhe fulfilment of the prophecy in 
regard to Elijah makes probable the fulfilment of that in regard to 
the Son of Man; the former prophecy has been fulfilled, therefore 
look for the fulfilment of the other. x. éroinoav aire, etc., — and 
they did to him whatever they pleased, as it has been written in 
regard to him. Here is another fulfilment in regard to the same 
man, which increases the probability just named. Moreover, this 
prophecy in regard to his fate puts his case on precisely parallel 
lines to that of the Messiah. He too, like the Messiah, is the sub- 
ject of expectation on the one hand, and of prophecy on the other, 
which are entirely inconsistent. In his case it is the adverse 
event of prophecy that has been accomplished, which strengthens 
the conviction that the like will happen to the Messiah. doa 70eXov 
— whatever they wished. This might seem an inconclusive state- 
ment, without the addition of what it was that men wished. But 
in reality, this is a striking statement of the way in which the 
Divine plan differs from the human, which made the fate of John 
and of Jesus certain. Men expected it as a part of the Messianic 
programme that God would interpose in behalf of his servants, so 
that men could not do to them what they pleased. But in God’s 
spiritual kingdom, force is not opposed to force, and so men did 
to John what they pleased. The inference is, they will do to the 
Son of Man likewise. Only now, with the introduction of this 


hOedov, instead of #0éAnoav, Tisch. Treg. WH. x BC* DL. 
1 The answer in full would be, /¢ kas deen written that he suffer,as if it said, tt 


has been decreed, that he suffer. It is this idea of decree that explains the use of 
iva. Burton, 212 (a), 223. 2 A Biblical word. 
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daa 74OeXov, it becomes no longer a mere fulfilment of prophecy, but 
an application of the immutable Divine principle to parallel cases. 

Ka0ws yéyparraı — as it has been written. This might refer to the 
general statements in regard to the maltreatment of the prophets. 
But it is perscnal, something written about him, and this makes it 
more probable that the reference is to Elijah, who suffered for 
righteousness’ sake in the same way. It is this concrete case of 
such maltreatment that becomes a prophecy of the fate of the 
man who has succeeded to his spirit, and so to his fate. See 
1 K. 18” sqq. 19? sqq. This becomes thus a good example of the 
broad way in which Jesus treats prophecy. 


A DEMONIAC HEALED 


14-29. Healing of a demontac, on the return from the 
mountain, whom the disciples left behind had failed to heal, 
owing to their lack of faith. 


On his return from the mountain, Jesus finds a multitude 
gathered, and a dispute going on between his disciples and some 
Scribes about a failure of the disciples to heal a demoniac boy, 
whom his father had brought to them. Jesus cries out against 
the unbelief which had caused this failure, and orders the boy to 
be brought to him. After some inquiries about the case, prompted 
apparently only by his interest in it, Jesus assures him that all 
things are possible to faith, which draws from the father the 
pathetic plea that he believes, but begs for help even in case of 
his unbelief. Whereupon Jesus orders the unclean spirit to leave 
his victim, which he does with a final convulsion, which seemed 
like death. But Jesus took him by the hand, and raised him up. 


14, kal é\Movres . . . lov (-dav) — and having come, they saw. 


A\Obvres . . . el3ov (WH. -dav), instead of é\Oav... eldev, having come, 
he saw, Tisch. Treg. WH. RV. x BL A one ms. Lat. Vet. 


kat ypappareis ovvCntrovvras mpos abrovs — and Scribes disputing 
against them. The prep. denotes the hostility of the Scribes 
better than the dat. 


mpos atrovs, instead of atrots, with them, Tisch. Treg. WH. RV. ntete., 
BCGIL A 1, 28, 118, 124, most mss. Lat. Vet. Vulg. 


This incident of the Scribes is introduced by Mk. alone, who, 
as usual, brings the scene before us, and not the bare event. 
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The cause of the dispute was the failure of the disciples to cure 
the demoniac, which gave the Scribes a chance to throw doubt on 
their healing power. 

15. mâs ó dyAos iddvres abrov, éSebayByOnoav — all the crowd, 
having seen them, were utterly astonished} 


lSdvres éfeOauBHOnoayv, instead of lid, ée0auBHOn Tisch. Treg. WH. 
x BCDIL A 1, 13, 27, 28, 33, 69, 124, 209, 346, mss. Lat. Vet. Memph. 
Pesh. Harcl. marg. 


Different reasons are given for this astonishment. Either Jesus’ 
person still retained some of the glory of the transfiguration, or 
the people were astonished at his sudden and opportune appear- 
ance. Against the former it seems conclusive that he treats the 
transfiguration as an esoteric event, which would not have per- 
mitted him to make his appearance among the people until the 
effect had entirely passed away. Their surprise was a joyous sur- 
prise at this unexpected coming, so that they ran and greeted 
him. 

16. érnpwrncey airo’s — he asked them. The pronoun evi- 
dently refers to the multitude just mentioned. 


atrovs, instead of rods ypauparets, Tisch. Treg. WH. RV. x BDL A 1, 
28, 209, mss. Lat. Vet. Vulg. Memph. 


Ti ovvénreire mpòs aùrovs ;— What are you disputing with them? 
avrovs here refers to the disciples. 

17. Kai dexpi0n air@ els — And one... answered him. ds 
—one made answer, though the question was addressed to the 
crowd. fs is not like the indefinite vis, but calls attention to the 
number. 


dmrexplOn aùr, instead of dwoxpiOels . . . elme, Tisch. Treg. WH. RV. 
x BDL A 28, 33, mss. Lat. Vet. Memph. 


avevua GAaXov—a dumb spirit. For other instances of this 
accompaniment of the disease, see Mt. 9” 12”. 
18. õrov àv — wherever. 


éay,? instead of år, Tisch. Treg. WH. xe ABK ATI. 


pynooe — convulses. This meaning of the word is not very well 
established, but in orapaoow, the meaning “ear passes over into 
that of convulse, and it is so used in v.”. This establishes a pre- 
cedent for the like transformation in this word. The congenital 
relation of these two verbs makes it improbable that they would 
be employed in a different sense about the same matter, and is so 
far against the Revisers’ Translation, dasheth him down. &npaive- 
Tat — is wasting away. The symptoms mentioned are those of 


1 See on éexdofor, v.°. 2 On this use of éay, instead of av, see on 838, 
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epilepsy. The fyooe, x. dppife x. tpe are connected with 
Gov àv xataAdan; but €ypaiverae is a general symptom of the 
disease. The Eng. Ver. connects ddpile, x. tpile, x. Enpaiverat, 
and puts pjoce by itself. It should read, whenever it seizes him, 
it convulses him, and he foams and gnashes his teeth; and he is 
wasting away. Trois pabyraits — As the man did not find Jesus, he 
brought him to the disciples. See v.”. 


Omit aùroô after 656vras, Tisch. Treg. WH. RV. x BC* DL A 1, 13, 33, 
59, 69, 73, 209, mss. Lat. Vet. Vulg. 


Kal elma tois pabyrals cov iva aùrò éxBaroor — and I spoke to thy 
disciples that they should cast it out. 


ela, instead of elroy, Tisch. Treg. WH. x BFL 1, 28, 209. 


19. ʻO &è dsoxpiBeis aùrois, Aéyea — And he answering them, 
. Says. 


atrots, instead of atr@, Aim, Tisch. Treg. WH. RV. x ABDL AII* 1, 
28, 33, most mss. Lat. Vet. Vulg. Memph. Syrr. 


avrots — to them. Jesus’ reply is not addressed to the man, 
who seems not to have shown any lack of faith, but to the 
disciples, who have just been mentioned by the father, and to 
whom the words specially apply, since it was their unbelief that 
led to the fiasco. Later, the man seems to have lost heart over 
` the failure of the disciples, so that he puts an ¿f you can into his 
appeal to Jesus (v. 2). 

Q yeved. ämirros, Ews wore mpòs ipas čropar; ews móre åvéģopat 
ipv ; — O unbelieving generation, how long shall {I be with you? 
how long shall I suffer you ? 

yevea — It is possible to translate this race, meaning men of a 
certain stock or family ; but it is more in accordance with almost 
invariable N.T. usage to translate it generation, men of that time. 
dmrurtos — the translation faithless, EV., means generally unfaith- 
. Jul, perfidious, and is therefore ambiguous. It should be trans- 
lated unbelieving. ws móre— literally, until when? xpos pâs 
écopat; — shall I be with you? The question, as appears from 
the next question, arises from the almost intolerable nature of his 
intercourse with a generation so spiritually dull and unsympa- 
thetic. It is the question of one who feels that his surroundings 
have become almost unbearable, and who wonders how long they 
are going to last. dvéfouat tpov ; ° — shall I bear with you ? 

20. idwv— having seen. Regularly, the part. agrees with neither 
TO mvevpa, NOY avrov after cvverrdpagev. According to the sense, 


1 On the use of iva after a verb of entreaty, see Burton, 200. 
2 This use of éws with a temporal adverb is rare in classical Greek. Win. 54, 6. 
8 The acc, is the regular construction after avéyouat. 
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since the action of the verb belongs to the spirit, and is occa- 
sioned by the action denoted by the participle, it would be the 
spirit which is described as having seen Jesus. But he does this 
with the eyes of the man, and hence the masc. form of the part. 

In all these stories, the man and the evil spirit get mixed up in 
this way. The outward acts belong to the man, but the informing 
.Spirit is sometimes that of the man, and sometimes the evil spirit. 
ovverrápağey — convulsed him. 


cuveormdpatey, instead of éomdpater, Tisch. Treg. marg. x BCL A 33, 
mss, Lat. Vet. Memph. Syrr. i 


éxvrtero— he rolled around. Wallow suggests things not im- 
plied in this verb. 

21. ws roro yeyovey aŭro — since this has come to him. This 
conversation with the father has been preserved by Mk. alone, 
with his customary fulness in the narration of events. All attempts 
to discover special motives for this question of Jesus, aside from 
the general interest of a sympathetic person in the case, are un- 
availing. It has no special bearing on the cure to be performed. 
"Ex mudóbey — from childhood? 


Insert éx before macðıdðev, Tisch. Treg. WH. RV. x BCDGILN A 1, 33, 
118, 209. 


22. kal els wip... K. els cara — both into fire and into waters. 
The plur. = bodies of water. ei ru vn — if you are at all able. 
There is no inf. implied here, the pronoun being construed with 
the verb immediately according to the Greek idiom.’ 

23. Tò ei Sivy*— (omit mordoa). Lf thou canst. Jesus re- 
peats the father’s words in order to call attention to them, and to 
the doubt expressed in them, which would stand in the way of his 
petition. The art. adds to the emphasis with which he points to 
these words, as we say, That “tf you can.” mávra Svvata to 
murrevovrt — Over against the father’s doubt, the Lord puts the 
omnipotence of faith, which places at man’s disposition the Divine 
power. 


Omit mricretoa, Tisch. Treg. WH. RV. x BC* L A 1, 118, 209, 244, 
one ms. Lat. Vet. Memph. 


24. Edis xpdgéas 6 rarnp Tov ratdiov éXeye, mieoreów, Boba pov TH 
dmurtia— Immediately the father of the boy cried out and said, I 
believe ; help my unbelief. This does not mean “help me to turn 
my unbelief into belief,” but “help me out of my trouble, in spite 


1 See on v.18, The compound verb is found elsewhere only in Maximus Tyrius, 
a writer of the second century B.C. F 

2 On the pleonasm, see Win. 65, 2. matd<d0ev is a late word. The Greeks said 
éx maiĝós. 

8 See Win. 64, 4. dvvp is a rare poetical and later form for ŝúvaga. 

4 On the use of the art. with ei duvy, see Win. 18 a, 3. 
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of any unbelief that you may find in me.” He claims at first, 
that he does believe, notwithstanding any appearance to the con- 
trary in his language. And yet, he does not rest his case there, 
but pleads with Jesus to show him mercy in any case. He pleads 
the compassion of Jesus, instead of his own faith, and so uncon- 
sciously showed a genuine faith. 


Omit xal Tisch. (Treg.) WH. RV. xe BL A one ms. Lat. Vet. Memph. 

Omit perd Saxptwr, with tears,  A* BC* L A 28, one ms. Lat. Vet. 

_Memph. Omit Kúpıe, Jord, Tisch. Treg. WH. RV. 8 ABC* DL 346 mss. 
Lat. Vet. one ms. Vulg. Syrr. 


25. ori émuruvtpéxet (ô) xos — that a (the) crowd is running 
together besides (those already gathered). The evidence for the 
insertion or omission of the art.is evenly divided. The anarthrous 
noun is more consistent with the meaning of émovvrpéyea. émi — 
adds to ovvrpéexet, is running together, the meaning besides, i.e. in 
addition to those already collected.! The part. ¿ùv is causal; 
it was because Jesus saw this, that he rebuked the demon. 
He did not wish to attract a larger crowd by prolonging the 
scene, and so, without any further delay, he proceeded with the 
cure. It is his usual avoidance of any notoriety in his mira- 
cles. rò dAaXov kat kwpdv rvevpa— thou dumb and deaf spirit. 
The story has grown by so much, since the first mention of the 
spirit. Then it was dumb, which was more than the other Gos- 
pels tell us, now it has become deaf and dumb. 


TÒ &dadov kal kwpòv mveðua, instead of Trò wveiua rò Adadov kal kwpòr, 
Tisch. Treg. WH. x BC * DL A 1, 33, 73, 118, Latt. Memph. 


26. kal xpagas ka woAAa orapdgas, ¿AO — And having cried 
out and convulsed (him) violently, he came out. 


xpdéas kal . owapdéas, instead of the neuter, Tisch. Treg. WH. RV. 
x BC* DL(A). Omit atrdy, kim, Tisch. Treg. WH. RV. xo BC* DL 
A mss. Lat. Vet. 


kpagas x. omapdgas — The masc. gender shows that the writer 
thought of the spirit as a person. 

éyévero woe vexpds — he became as if dead. It is impossible to 
account for this final convulsion. If Jesus, e.g., were restoring a 
drowned person, would the horrible feelings attending a natural 
restoration be avoided ? And whether any such violent wrench 
of mind and body would attend a sudden cure of insanity, we do 
not know. . 

wore ToUs moAAOUs Aéyev ? — so that the most said. 


Insert rods before roAAovs Tisch. Treg. WH. RV. x ABL A 33. 


1 This compound occurs only here in the N.T. and nowhere in profane authors. 
2 On the preference of N.T. Grk. for the inf. to express result after dare, see 


Burton, 235, 369-371. 
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27. Kparyoas THs xepòs aùroð — having taken his hand. 


Tis xepòs aùroð, instead of adrév rijs xeipós, him by the hand, Tisch. 
Treg. WH. RV. x BDL 4 1, 13, 28, 53, 69, 118, 209, Latt. Memph. 


28. xal ciceAOdvros atrou! — And he having entered. 


elceNOdvros aùbroð, instead of the acc., Tisch. Treg. WH. RV. x BCDL A 
I, 13, 28, 69, 118, 209, 346 (Latt.). 


OTL peis ovK HovvyOnnev — Why could not we? On the use of 
ort, see on v.". There seems to be no reason whatever here for 
supposing that this is a statement, instead of a question. There 
is a kind of challenge in the statement, that is evidently not in 
their minds. They mean simply to ask the question, why they 
could not perform this miracle, when Jesus had given them power 
over unclean spirits. 

29. rovro rò yevos — this kind of thing, i.e. the genus evil spirit ; 
not this kind of spirit, as if this was a specially vicious kind of 
spirit, that it took a good deal to exorcise. èv mpovevyy — in 
prayer. ka vynoreia, and fasting, is an evident gloss. It is one 
of the things that a later asceticism imported into the spiritual 
teaching of Jesus. It seems to be implied in the question of the 
disciples that they had expected to cast out th. demon, so that 
their lack of faith in the matter had not taken the shape of doubt 
of their power. But what was lacking was prayer, which is the 
expression of faith considered as dependence on the Divine 
power and confidence in that. It is the sense of God that con- 
veys all kinds of spiritual power. But this power was not sub- 
jective, it did not reside in themselves, but was power to move 
God, and this precludes the idea that a special degree -of this 
power was necessary in the case of so stubborn a demon as this. 
But it is a general statement that miracles of any kind are possible 
only to him who prays. 


Omit xal vyorelg, Tisch. (Treg. marg.) WH. RV. x* B one ms. Lat. 
Vet. It is one of the things that would stand no chance of omission, if 
found in the original. Evidence shows that it was interpolated in a like 


passage (1 Cor. 7°). 


SECOND PREDICTION OF DEATH 


30-32. Jesus returns through Galilee, and again seeks to 
hide his presence, in order to convey to his disciples the eso- 
teric teaching about his death. The same particulars are 


1 On this use of the gen. abs., instead of the participle agreeing with its noun or 
pronoun found elsewhere in the sentence, see Win. 30, 11, Note. 
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given as in the previous announcement, that he will be 
delivered up, and put to death, and will rise again after 
three days. But they did not know what he was saying, 
and were afraid to question him. 


30. xdxeiBev efeAOdvres (aap) éropevovro— and having gone out 
from that place, they were coming. The place which they left 
was the vicinity of Cæsarea Philippi. Their journey through 
Galilee to Capernaum would take them on the west side of the 
Jordan. 


éropevovro, instead of maperopeúovro, Treg. WH. B* DE- mss. Lat. Vet. 


kal oùk Nee iva tis yvot—and did not wish that any one 
should know it Jesus’ desire to escape notice is a continuation 
of the policy pursued by him since his departure to Tyre and 
Sidon (7%). Since that time, he has been mostly in strange places, 
accompanied by his disciples alone, and preparing them for the 
approaching crisis in his life. 


vot, instead of yvg, Tisch. Treg. WH. x BCDL. 


31. édidacxey yap etc.— for he was teaching his disciples. This 
esoteric teaching was the reason of his desire to escape observation. 
Prediction of things to be done by men is apt to prejudice the 
event. It was necessary that the disciples should be prepared for 
so startling an issue, but the world is left wisely to the tutelage of 
unforeseen events. apadidorac — is delivered over. The present 
is used to denote the certainty of the future event.? pera rpeis 
nuepas — after three days. ‘The resurrection was really on the 
third day. But the usage of speech allowed this to be spoken of 
in either way. 

32. ġyvóovv Tò pyua— they did not understand the word. ‘This 
passage and the parallel (Lk. 9) are the only ones in which this 
verb is used with the meaning understand, and the peculiar use in 
passages relating to the same event is strongly corroborative of the 
interdependence of the accounts. éoPotvro aùròv érepwrycat — 
they feared to question him. ‘They were afraid that further ques- 
tions would not alleviate, but only aggravate, the situation, and 
they feared to know the worst. 


l yvot is an irregular form of the sec. aor. subj. tva with the subj. after 7@eAev is 
one of the signs of the degeneracy of the language, in which the distinctive meaning 
of words is gradually weakened, and finally disappears. Burton, 191, 203; Win. 

, 8. 
2 See Burton, 15; Win. 40,2. Win. admits the use of the historical present, but 
inconsistently denies the use of the pres. for the fut., which involves the same prin- 
ciple. Future is still future, though conceived as present. 
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MEANING OF GREATNESS 


33-37. Dispute among the disciples over the question of 
precedence among them. Jesus defines true greatness for 
them. 


The journey from Cesarea Philippi brings them to Capernaum, 
where Jesus begins to question them about a dispute which they 
had had on the road, and which they evidently desire to con- 
ceal from him. We learn elsewhere that James and John actu- 
ally asked him for first and second place among his followers, 
when the time should come to distribute these honors (10%). 
And probably, this was an outcropping of the same spirit. The 
first three places were conceded to these two and to Peter. But 
which was to be primus? Jesus answers this question by putting 
before them the paradox of the kingdom, that last is first, and 
service is greatness. Then he takes a child, and teaches them that 
the spirit of the child is the mark of the king, to receive one such 
is to receive him, and to receive him is to receive God. 


33. xai 7AGov eis Kadapvaovp — And they came to Capernaum. 


HrOov, instead of #AGev, he came, Tisch. Treg. WH. RV. x B(D) 1, 118, 
209, most mss. Lat. Vet. Vulg. Pesh. 


yevopevos — being (AV.), and when he was (RV.), do not trans- 
late this verb, which denotes Jecoming not being. Having come 
to be, or having come, translates it. Ti év ry 680 dueAoyiLecOe — 
The verb is impf. and means were disputing. 


Omit mrpds éavrods, among yourselves, Tisch. Treg. WH. RV. 8 BCDL 
mss. Lat. Vet. Vulg. Memph. 


34. éoudrwyv — were silent. But kept silent is better, which is 
another meaning of the impf. The merging of all these different 
shades of meaning into the simple past tense is one of the imper- 
fections of the AV. This silence was due to their shame. They 
knew Jesus’ opinion of such disputes. dveAéyOnoav — they had 
disputed ris pekov — who ts greatest? That is, which of them ? 
Winer contends, that the compar. is used here with perfect regu- 
larity, since the object with which the comparison is made is really 
only one.? But this would make it possible to substitute the com- 
par. for the superl. in all cases, since the greatest is always greater 


1 On the plup. element in the aor., see Burton, 48, 52. 2 35, 4. 
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than all the rest, the comparison being made always not with 
individuals, but with all taken together. But this confusion is one 
of the signs of degeneracy in a decadent language. 

35. mávrwv éxxaros ka m. Siaxovos — he shall be least of all, and 
servant of all. ‘This is the way to be great among the disciples of 
Jesus. It does not point out the penalty of ambition, as we might 
gather from the certain disapproval of the ordinary ambition by 
Jesus, but the way of satisfying Christian ambition. But the 
method is a paradox, like the beatification of sorrow. The 
Christian way to be first is to be last, to fall to the rear, to efface 
yourself. But it is not only humility that is demanded, but service. 
This again is a paradox, since primacy means dominion, the fac- 
ulty not of serving, but of levying service on others. But these 
things, humility and service, in the kingdom of God, not only lead 
to greatness, they are greatness, z.¢. they are the supreme marks 
of the Christian quality. And it is one of the signs that the world 
is becoming a seat of the kingdom of God, that rulers, leaders, 
employers, and others, are beginning to recognize this idea of 
service as the meaning of their position. 

36. évayxadtcdpevos—a Biblical word, corresponding exactly 
to our embrace, en bras, for which the Greeks said êv dyxdAats 
Aap Pave. 

37. v rôv matdiiwy rovovrwy — one of such little children. The 
child meant by our Lord is not a child in years, but in spirit, a 
person possessed of the childlike quality. The child is the best 
example of the type just held up before the disciples by our Lord, 
and he is himself the greatest in the kingdom of heaven. When 
he says then, that to receive such a childlike person is the same 
as to receive him, he is affirming again, in his striking way, that 
humility and service are the marks of greatness in his kingdom ; 
they are, that is, the things that identify a man with him.’ 


ôs Av, instead of ôs édv, Tisch. Treg. WH. xn ABCDL A 1, 13, 28, 69. 
In the second clause the same, Tisch. Treg. WH. BDL A. 


éxi TO dvopari pov — upon my name, i.e. on the strength of my 
name. The prep. denotes the basis, the ground of the reception. 
This use of the word õvopa to denote the various things about a 
person recalled by his name, especially in the phrase êv or ézi ro 
évopart, is not Greek, but Hebrew. The phrase indicates that a 
person is so connected with another, that he receives whatever 
consideration belongs to that other. The connection of thought, 
however, shows that, just as the personal consideration is excluded 
by this phrase, showing that the man is not received for himself, 
but because of Jesus ; so it cannot be a mere outward connection 
with our Lord, but because the man’s childlikeness makes him 


1 Cf. Mt. 1825, 
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like Jesus, so that men are reminded of Jesus when they see him. 
oùk éue Oexerat, dAAG Tov arooTeiNavTa pe — receives not me but him 
who sent me. Christ did not represent himself in the world, but 
the Father, a fact developed at great length in the fourth Gospel. 
This representative character belongs to him as the one sent by 
the Father into the world. But in this case also, the connection 
is not outward, but inward. ‘To be sent by God is to be inspired 
by him, to be filled with His Spirit, and so the spirit of humility 
and service, in the disciple, and in Jesus himself, is here carried a 
step farther back, and is shown to be that of the Father. In such 
a child, Jesus says, you see me, yes, and God himself. 


EXCLUSIVENESS CONDEMNED 


38-50. The disciples tell Jesus of their interference with 
one casting out demons tn his name, but not following them. 


Jesus reply. 


The belief of the disciples in the near approach of the kingdom 
seems to have wrought in them other effects than ambition. So 
far, the power to work miracles had been confined to themselves. 
And it seemed to them a mark of superiority to which they had 
the exclusive right. So we find John, apparently in the course of 
this same conversation, telling Jesus of the case of an outsider 
who had used his name in casting out demons, and had been for- 
bidden by them any further exercise of a power appropriated to 
them. Jesus’ answer is substantially that they are right, that the 
work of a disciple does belong to a disciple ; but that they have 
turned this the wrong way. It does not lead to officialism, but 
just the opposite. It follows, not that any one who is outside 
their circle should be forbidden their work, but that the doing of 
the work shows that he is like them inwardly, though not out- 
wardly. Their complaint is, that he is doing their work. Very 
well, Jesus says, that shows that he is on your side. It is not 
necessary to do a miracle to show this; a cup of water given to 
them because they are disciples shows the same thing. But if 
any one causes the fall of one of the humblest of these disciples, 
it would be better for him to be cast into the sea, with a millstone 
round his neck. And since to fall away is so grievous an evil, 
they would better cut off hand, or foot, or eye, than have any 
member cause their fall, since this means Gehenna and its fires to 
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them. Fire is to salt them all, either the fire of affliction here, or 
the fire of Gehenna there. Fire is salt, and salt is good; but if 
any salt loses its flavor, how is salt to be salted? Hence they 
must have salt in themselves to render these outward purifiers 
effective, and especially must be at peace among themselves, an 
injunction which their jealousies and rivalries rendered necessary. 


38. "Edy aùrô ó ‘Twavvys, Avdddcxade, ddopey twa èv ro dvopari 
gov éxBadXAovra Sapovia, Kal exwreVvopev aùróv, Ort ovK HKoAOWE Ñpiv 
— John said to him, Teacher, we saw one casting out demons 
in thy name, and we forbade him, because he was not following us. 


“Edn, instead of dmexpl0n dé... Néywv. And... answered, saying, Tisch. 
Treg. (who, however, retains \éywv) WH. RV. x B A Memph. Pesh. In- 
sert év before r. évéduare Tisch. Treg. WH. RV. x BCDLN A 1, 60, etc. 
Omit ôs obx dxodovbe? hutv, who does not follow us, WH. RV. x BCL A 10, 
115, 346, one ms. Lat. Vet. Memph. Pesh. éxwdvopev, instead of -Avoa- 
pev, Tisch. Treg. WH. RV. x BD- L A 1, 209. Gxodovde, instead of 
åkoħovbeî, after ðr: obx, Tisch. WH. RV. x B A. 


Addacxarte — Teacher, not Master. The word in the vernacu- 
lar used by him would be Rabbi. éy rw 6vépuarié cov—in thy name. 
See on v.”. In this case, it means, by the authority of Jesus. 
GTt ovK nKorAovHe — because he was not following. The impf. takes 
us back to the time of the transaction, when the disciples saw him 
casting out demons. They were right in assuming this to be an 
abnormal case, because the proper place for the disciple assuming 
such powers was with Jesus. The Master kept such in his imme- 
diate company for instruction, and even his immediate disciples 
he sent out on such errands only very rarely. But all such restric- 
tions are themselves limited by the method of the Spirit’s working, 
which is like the wind, blowing where it will. The disciples had 
a right to expect that one who had come under the influence of 
Jesus would, like them, desire to be with him. But they did not 
take into account the fact that one might, under the influence of 
such a life, be awakened himself to the want and wretchedness of 
the world, and wish to put the mysterious power that he felt 
within him to the test, and that this might overpower even the 
desire for the companionship of the Lord. 

39. xaxoAoynoat — fo speak evil! Jesus puts the matter imme- 
diately upon its proper footing, showing the disciples that, reason- 
ing from the facts within their possession, they ought to have 
drawn a favorable conclusion. To be sure, it was so far against 
the man, that he did not company with them; but that was not 
conclusive. Whereas it was conclusive, that he was able to per- 
form the miracle. The test whether one is fit to perform an act 


1 kaxoàoyĝoat comes within the classical period, but caxas Aéyev is more usual, 
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is the performance of the act. A man’s fitness to write poetry, to 
preach, to paint, to perform miracles, is proved by his perform- 
ance in each case. Can he do the thing? But here there was a 
further question involved, whether the man really belonged to the 
disciples of Jesus, and so had a right to use the name that he had 
used in casting out the demons. The fact, that he did not follow 
the disciples, seemed to be against his own right as a disciple, but 
this was entirely overborne by the effect that followed his use of 
the name. He could not cast out demons, actually cast them out, 
in the name of Jesus, and then turn around and revile it. Or, as 
Jesus says, he could not do it ray, guickly. The two things are 
incongruous, so that they could not follow each other rapidly. 

40. ds ovK éoriy Kal’ pôv trip pov — he who is not against us 
ts for us. This is not the opposite of “he that is not against us 
is for us,” but its complement (Mt. 12%). There Jesus is talking 
about this same matter of casting out demons, which he had been 
accused of doing in the name of Beelzebub. But he answers that 
the act is one of hostility to Satan, and cannot therefore proceed 
from Satan himself. One cannot be for and against at the same 
time. Then he applies the same principle to himself, saying that 
he who is not for him is against him. Here, he shows that this 
same act of casting out demons is friendly to himself, as it is 
hostile to Satan, and that he who shows himself thus friendly, can- 
not be at the same time hostile. The use which is often made of 
Mt. 12%, to show that there is no such thing as indifference to 
Jesus, but that seeming indifference is real hostility, is unwarrant- 
able. The real meaning of both passages is, that friendliness and 
hostility are incongruous, and cannot therefore exist together. 


Hudv, us, instead of tuv, you, Tisch. Treg. WH. RV. x BCD 1, 13, 69, 
209, one ms. Lat. Vet. Memph. Harcl. marg. 


41. os yap av rorioy tuas worypiov vdaros v dvopare dre Xptorod 
éore— For whoever gives you a cup of water to drink on the 
ground that you belong to Christ. ovopare is used here like the 
Latin nomen to denote cause or season. RV. because ye are 
Christ’s. This confirms the preceding by showing that even a 
small service done in his name will be taken as showing friendli- 
ness to him, and so will not lose its reward. It gets its character 
from its motive of attachment to him. 


Omit 7@ before dvduare Tisch. Treg. WH. RV. x ABCLNX TII. Omit 
pov, my, after dvéuare Treg. WH. RV. xe ABC* KLN II* 1, 229, 238, 
- 435, Pesh. Harcl. ¢ex¢. Insert uov Tisch. x* C8 DX TAII Latt. Memph. 
Harcl. marg. The pleonasm favors this reading, as Tisch. says. Insert 
bri, that, before od uh dwodécy, Tisch. Treg. WH. RV. x BC* DL A mess. 
Lat. Vet. one ms. Vulg. Syrr. Memph. 


a Aa 
42. kal os av oxavdaXrion eva TovTwy TOY piKpOV TY MLOTEVOVTWV, 
Kadov stiv aiTr® pardAoyv, ei mepixetrat pvAros dvikos — And whoever 
N 
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causes the fall of one of these little ones who believe, it is well for 
him rather, if an upper millstone ts hung around his neck. 


Insert rotrwv, these, before r&v puxpav, little ones, Tisch. Treg. (Treg. 
marg.) WH. RV. 8 ABC*aad2? DLM2 N A 1, mss. of Lat. Vet. Memph. 
Harcl. Omit els éué, in me, after roy rucrevévrwy, who believe, Tisch. WH. 
RV. (Treg. marg.) x A mss. Lat. Vet. also C* D one ms. Lat. Vet., which 
read mlorev éxdvrwv, have faith, without els éué. pros dvixds, upper mill- 
stone, instead of AlOos pudixds, a millstone, Tisch. Treg. WH. RV. x BCDL 
A Latt. Pesh. 


This presents the other side, the result of injuring one of his 
disciples. But it is noticeable that the injury is a spiritual one. 
Not that other hurts inflicted on them would not be taken as indi- 
cating hostility to him, but that Jesus, when he thinks of such 
injuries, singles out those inflicted on their spiritual nature as the 
only ones that will really harm them, though others show the dis- 
position to harm them. xaAdv éotw aire parrAov — tt is well for 
him rather Regularly, the form of conditional sentence em- 
ployed would correspond to the assumption that the condition is 
contrary to the fact ; z.e. past tenses of the ind. would be employed. 
The English Version indicates this by its translation, ¿Z were better, 
were hung, and were cast. The present corstruction, making it a 
pure condition, leaves out of sight that the clause ôs av oxavdaAdion 
has already assumed oxavdarilev, — causing to fall, as the actual 
case. pvAos évixds — an upper millstone. Both words are Biblical, 
and évuxés is found only here and in the parallel passage (Mt. 18°). 
This is another case, therefore, in which only the interdependence 
of the written accounts will account for the identity of the lan- 
guage. The grist was ground in a mill between an upper and 
under stone, the under one being stationary, and the upper one 
- turned by an ass, whence the name oévixds. 

43. xai éav oxavdarion oe Ñ xeip Gov, àmókopov aùrýv* Kadbv éoriv 
oe kvAAov etc. — and tf your hand causes you to fall, cut it off; it 
is well for you to enter into life maimed, etc. 


oxavdarloy, instead of -fy, Tisch. WH. RV. x BL A mss. Lat. Vet. Vulg. 
éorly oe, instead of coe éori, Tisch. Treg. WH. RV. x BCL A 13, 28, 69**, 
346. 


oxavdaAicy — This word forms the connection between this and 
the preceding discourse. Jesus has begun by speaking of what it 
is to be identified with him, and incidentally has introduced the 
subject of the injury inflicted on him by causing the fall of one of 
his disciples. And in connection with this has come up the ques- 
tion of comparative values, spiritual and material. This leads him 
to speak of the things in the man himself that would lead to his 
fall, and to continue the subject of comparative values in connec- 


1 The comp. of xadds (Or xaAas) is found only once in the N.T. (Acts 2510). 
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tion with that. It is well to cut off hand, or foot, or eye, sooner 
than run the risk through either of them of absolute spiritual 
loss. eiceAOety eis T. Cwnv— to enter into life. Life is the word 
used in the Bible to express the reward of righteousness. And 
it is the word which expresses the natural, instead of the imposed 
consequence of conduct. Conduct reacts on the life, the being of 
the man, and right conduct conduces to health and fulness of life. 
eis T. Teevvav—into Gehenna. This is the Grecized form of 
pit `y the Vale of Hinnom, which is the valley on the SE. side 
of Jerusalem. ‘This valley had been desecrated by the sacrifice 
of children to Moloch, and had been used as an accursed place, 
for the refuse and garbage of the city. Here worms consumed 
the dead matter, and fires were kept burning to destroy the refuse. 
Hence it came to be used as a name for the place of future punish- 
ment. cis rò rip Tò doBeotov— into the unquenchable fire. This 
is borrowed from the continual fires of Hinnom spoken of above. 
And the material figure expresses the idea of destruction, as life 
denotes the opposite side of retribution. The contrast with Cwyv 
would indicate that this is the meaning of the figure here, rather 
than torment. Jesus follows here his usual habit of borrowing 
current language, which lends itself, however, to the expression of 
more radical spiritual ideas than it conveyed to the common 
understanding. ‘This is not a necessary deduction from the lan- 
guage, but its aptness for the expression of the deeper thought, and 
the aptness of Jesus for the deeper thought, combine to create a 
strong probability of its correctness. 


Omit v.44, Tisch. WH. RV. x BCL A 1, 28, 118, 251. 
45. xadov éoriv oe — it is well for you. 


éorly oe, instead of éorl oot, Tisch. Treg. WH. RV. x ABCEFGHKLVX 
AII. Omit els 7d rip rd AcBeorov, into the unquenchable i Tisch. Treg. 
WH. RV. x BCL 4A 1 28, 118, 251, two mss. Lat. Vet. Pesh. 

Omit v.48, same authorities as v.*. 


47. xadov cé éorw povddbarpoyv eicerXOeiy eis thy Bactrciav Tod 
®@cov, 7 Svo0 d6fOaApors éxovra BAnOjvat eis Tiv yéevvav, Gov, etc. — 
It is well for you to enter one-eyed into the kingdom of God, than 
having two eyes to be cast into Gehenna, where, etc. 


sé rw, instead of ooi êsri, Tisch. Treg. WH. (RV.) x B; éorly ce of 
LA. Omit rod mupós, of fire, after yéevvav ( Gehenna o fre not hell fire), 
Tisch. Treg. WH. RV. x BDL A 1, 28, 118, 209, mss. Lat. Vet. Memph. 


Kingdom of God is substituted in this case for fe. The con- 
trast with yéevvay shows that it is the future, rather than the 
present form of the kingdom, that is strictly meant. But in the 
mouth of Jesus, such a term as kingdom of God has a permanent 


180 THE GOSPEL OF MARK [IX. 47-50 


meaning, which is never lost among the minor changes. To him 
it meant simply the realm in which the will of God is done. It is 
well,’ he says, to enter that realm at any cost. 

48. rov ó oxwdAnf airav ov TeAEvTG, Kai TÒ Tp OV aBevwwrat — 
where their worm dies not, and the fire ts not quenched. Both 
worm and fire are here destructive forces, and belong in the 
same category as life and death, denoting natural and not imposed 
penalties. Of course, it is the soul that undergoes punishment, 
and the punishment consists in the forces that prey upon it and 
destroy it. ó oxwdrAynf avtrav— their worm; the worm, 2.¢. that 
preys upon the inhabitants of this dread realm. 

ov TeAeuvTG, Kai. . . ov oBevvurac—aies not, and ... is not 
quenched. It is the permanence of the retribution that is ex- 
pressed in these material figures. ‘This is characteristic of natural 
penalties as distinguished from imposed penalties. Whippings 
and imprisonments are subject to limitations of time, but the 
wounds inflicted on the man himself by his sins, the degradation 
and deterioration of his being, have no such limitation. The 
worm that gnaws, and the fire that burns inwardly have no limits. 
They propagate themselves. 

49, 50. mâs yap mupli dAtcOnoera. Kaddv rò GAa(s) — For every 
one shall be salted with fire. Salt is good. 


Omit xal rica Ovoia dN adwoOjoera, and every sacrifice shall be 
salted with salt, Tisch. Treg. marg. (Treg.) WH. RV. & BL A 1, 61, 73, 
118, 205, 206, 209, 229, 251, 258, 435, one ms. Lat. Vet. Memph. edd. 


This is confessedly one of the most difficult passages to inter- 
pret in the N.T. In the first place, it seems necessary to con- 
nect wvpi with wip, v., and dAtoOyoerae in v. with dAas in 
v.. And it is this connection with what precedes and follows 
that makes trouble. For mvp is also connected with dAtoOyoe- 
rat, and dAtoOyoerat, from its connection with dAas, gets a good 
meaning, and zvpi, from its connection with wip, gets a bad 
meaning. That makes the crux of the situation. Meyer is 
about the only one who faces this, and gives us a key that fits into 
all the wards of the lock. ‘This he does by obtaining his interpre- 
tation of dAtc@ynoerae from Lev. 2", where it is called the salt of 
the covenant. To be salted would mean, therefore, for any one 
to have the covenant fulfilled on himself. mâs would refer thus 
to those who suffer the doom of Gehenna, and the meaning would 
be that every one of these shall have the covenant fulfilled on him 
by its fires. And on the other hand, every sacrifice, such as those 
make who cut off hand or foot, or eye, to preserve themselves 
from spiritual loss, will have the covenant fulfilled on them by the 


1 On this use of the pos. instead of the comp., wed/, instead of defter, see Win. 
35. 2. c. 


IX. 50] EXCLUSIVENESS CONDEMNED 181 


salt of purifying wisdom. The difficulty with this very ingenious, 
and otherwise satisfactory interpretation is, that it involves a re- 
condite allusion to the usages and meanings of ceremonial law, 
which is entirely foreign to our Lord’s manner of speech. And 
then, it gives also a double meaning to dàas, one in the verb 
adtoOynoerat, and another in the noun itself. This breaks up the 
connection made by the recurrence of the same keywords, not so 
badly, to be sure, as when different meanings are assigned to zip 
in v.*-“, but still enough to constitute a difficulty. Another very 
serious difficulty is, that it requires the retention of the second 
clause of v.”, x. aaa Qvoia, etc. This clause is, to say the least, 
extremely doubtful. And yet, it furnishes the only use of dAas 
giving us a transition to the ãàas of v.”, as the meaning of 
dAvoOnoerat makes no connection with that. No, we shall have 
to find an interpretation that will enable us to pass right over from 
the first clause of v.® to v.™, and that at the same time will preserve 
the connection with v.. Salt in that case will have to denote a 
purifying element, to connect ® and ™, and fire will have to de- 
note a destroying element, to connect “ and ®. That is, we have 
brought together in this v.® the purifying element salt, and the 
destroying element fire, and the statement is that the destructive 
element performs a purifying part. The object of all retributions, 
even of the penal retributions of Gehenna, is to purify. They 
serve, like sickness in the physical being, to warn man against 
violations of the law of his being. But the statement is not re- 
stricted to these, but is extended, as the unlimited râs naturally 
suggests, to the cutting off of hand and foot and eye also. Every 
one shall be purified either by the loss of parts, self-inflicted to 
preserve the whole, or by the destroying fires of Gehenna. This 
is the law of our being, and every one has to submit to it, in one 
form or another. 

Kadov Tò GAas1— salt is good. The special form of purification 
meant is that of affliction. But the statement is general — zhat 
which purifies is good. dvadkov— literally saltless. dpricere? — 
will you season? The meaning of the proverb is, that there are 
certain things in the world having special qualities which they can 
impart to other substances ; and if they lose these qualities, what 
can impart them to the very things which possess them as their 
special character? In other words, what can perfume the rose? 
what can salt salt? spice spice? or restore grace where it is lost ? 
So, if loss loses its power to chasten, what will chasten loss? rò dda. 


1 Ga in the last clause is formed regularly from 4s, which is regular, but not 
found here; also from daa, the reading of Tisch. in the first two clauses, and a later 
form. But it is not to be formed regularly from äãàas, though the two are conjoined 
in the authorities followed by Treg. WH. daas is also a later form. 
~ 2This word means strictly fo prepare food, and only in comic writers and the 
Bible, z0 season it. 
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éxere èv éavrois dAa — have salt in yourselves. Our Lord’s injunction 
is that they have the purifying element in themselves, instead of 
being dependent on outside agencies, such as loss and retribution, 
for it. This is the condition of purifying power in the outward 
agencies. Taste in the man himself is necessary to the savor of 
salt, feeling to the heat of fire, faith to the grace of God. epnvev- 
ere êv dAAnAs | — cultivate peace, or be at peace, among yourselves. 
This injunction is the special form of the previous general admoni- 
tion fitted to the present case. They had been disputing about 
precedence among themselves, and about rights with another man, 
whose place among themselves they ought to have recognized. 


as in the first two clauses of v.5, ABCDNX II etc. a, Tisch. 8* L A. 
äħa in last clause, Tisch. Treg. WH. x* AB* DL A 1, 28, 209. 


This discourse is evidently one in which the connections of 
thought have been obscured, and interpretation hindered, by the 
imperfectness of the report. But our Gospel has preserved for 
us, however imperfectly, thoughts and connections both charac- 
teristic and valuable. In Mt. the setting of the discourse is the 
same, in Capernaum after the return from the mountain of Trans- 
figuration. And the connections of thought in the conversation 
are the same, until we come to Mk.’s peculiar ending. Instead 
of this, we have the parable of the lost sheep, and from that it 
runs on into different discourse. Lk. introduces the discourse in 
the same way, but carries it on only through the part relating to 
the man healing in hisname. The danger of leading astray a dis- 
ciple he introduces elsewhere. But Mk.’s ending, however peculiar 
and difficult, has an air of verisimilitude, not in form, but in matter. 


JUDÆA. MARRIAGE AND DIVORCE 


X. 1-12. Jesus departs from Galilee, and comes to Judæa 
and Perea. The Pharisees try him with one of their test- 
questions, in regard to divorce. Jesus’ answer. 


Jesus’ ministry in Galilee is at an end, and he goes into the 
region of Southern Palestine. Between this beginning and the 
controversy about divorce which Mk. introduces immediately, 
there is a gap, which Lk. fills in with his most characteristic 
matter. This question of divorce was one of the puzzles of the 





1To make this phrase consistent, either the pron. should be changed to the 
reflexive, or the prep. to werd. 
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schools, arising from the ambiguity of the law. Jesus, in his 
answer, interprets the law in accordance with the liberal school, 
which allowed laxness of divorce ; but says that this license was 
due to their spiritual dulness. From the beginning, z.e., originally 
and essentially, marriage, being based on the sexual distinction 
and act, and therefore a Divine institution, is indissoluble, and 
divorce involves adultery. 


l. Kai éxetOev— And from this place. The place meant is 
Capernaum. See 9%. xal mépav T- Ilopddvou—and across the 
Jordan. The general district, ra dpta, into which he came was 
Southern Palestine, including the region on both sides of the 
river. máy 6yAo.— multitudes again. During the last part of 
the time in Galilee, he was alone with his disciples. See 9%”. 
But now, in Judæa, he is entering on a new phase of his general 
mission, the multitudes gather around him again, and he is teach- 
ing them as usual. The Impf. éd/dacxey denotes not a single act, 
but a course of action, and should be translated, was teaching. 


Kal, instead of 5:4 roô, before wépav, Tisch. Treg. WH. RV. x BC* L 
Memph. 


2. Kai zpoceAGdvres Papioaion ernpwrwv aitrov— And Pharisees 
came to him and asked him. -epdlovres attov— testing him. 
This was a test, not a temptation. He claimed to bea Rabbi, and 
they proposed to put him to a test by propounding to him one of 
their puzzles. The law of divorce itself allowed it in case of the 
wife’s coming into disfavor with her husband because of his find- 
ing something unseemly in her. The school of Shammai, which 
was in general the stricter school, interpreted this to apply only 
to cases of adultery, while the opposite school of Hillel licensed 
divorce under it for any cause. See Deut. 24’. The ambiguity 
of the passage, and the disputes of the Rabbis, made it a cause 
célébre, fitted to test, and possibly to discredit, the superior wis- 
dom claimed by Jesus. 


Omit ol, the, before Papioator, Treg. WH. RV. ABL TATI, two mss. Lat. 
Vet. éwrnpwrwy, instead of érnpwrnoayr, Tisch. Treg. WH. RV. x BCDLM A. 


3. Thtpty éveretAato Muiions ; — What did Moses command you? 
Jesus recognizes that this is to them primarily a question of the 
Mosaic Law, and so, in order to get the matter properly before 
them, he asks for the law. 

4. BiBdAvov!— means a roll, the form in which all written docu- 
ments were prepared at the time. dmrocraciov? — of divorce. This 


1 BiBAcov is a diminutive from BiBAos, which denotes primarily the papyrus plant, 
the bark of which was prepared for writing. 
2 This word is rare, and in the sense of divorce it is peculiar to the Bible. 
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reply does not contain the condition of the divorce in the original, 
which made the subject of dispute between the two schools, viz., 
that the wife had come into disfavor because the husband found © 
something unseemly in her (Deut. 24'). This is an indication 
that Jesus’ questioners belonged to the school of Hillel, which 
found in it practically no barrier to absolute freedom of divorce, 
so that in citing the law, they would ignore this as having no bear- 
ing on the case. Mt. 19°” gives a different version of the affair, 
which, however, defines their position still more distinctly as the 
liberal position. According to that, their question is, whether it 
is lawful for a man to divorce his wife for every cause. Jesus 
answers this by defining his own position forbidding divorce, when 
they ask, why Moses allowed it then. The order is unimportant, 
and there is nothing to choose between the two accounts. 

5. ó d€ ‘Incots elrev aùrois, [pds T. oxAnpoxapdiav tpav éypapev 
piy tyv évtoAnv tavryv'— And Jesus said to them out of re- 
gard to the hardness of your heart, he wrote you this command. 
oKAnpoxapoia * — coarseness of spirit. oxdypds means hard, in the 
sense of rough or coarse, rather than unimpressible. xapdia is the 
common word for the inner man generally, in the N.T. The 
whole word denotes the rude nature which belongs to a primitive 
civilization. This principle of accommodation to the time in 
Scripture is of inestimable importance, and of course limits finally 
the absoluteness of its authority. We find that the writers were 
subject to this limitation, as well as their readers. See also J. 16”. 
This answer of Jesus admits the correctness of the interpretation 
of Hillel and his school, as far as it was a matter of interpretation. 


ʻO dé, instead of Kat dwoxpibels 6, And answering, Tisch. Treg. WH. RV. 
x BCL A Memph. 


6. årò ô dpyns xticews — But from the beginning of creation. 
Jesus goes back from the Mosaic Law to the original constitution 
of things, for which he cites Gen. 1”, in connection with 2%. 
This connection, instead of basing marriage on the taking of 
woman from man, puts it on the much broader and more rational 
ground of their sexual relation. 

dpoev Kal Av èroiyoev aùroúýs — male and female he made them? 


Omit 6 Oebs, Tisch. Treg. WH. RV. x BCL A two mss. Lat. Vet. Memph. 
This conforms to the original, in which 6 Oebs belongs to the preceding part 
of the statement, and is omitted here. 


7. €vexey tovrov— on this account, viz., because of the physical 
relation, pointing to an even closer union than that between 
parent and child. Both belong to the perpetuity of the family, 


1 On this meaning of rpós, see Win. 49 2, c). It is not common Greek usage. 
2 gxAnpoxapéia is a Biblical word. 8 Gen. 127, 
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but the relation of husband and wife is, in the nature of things, 
more intimate and compelling. With the omission of the last clause, 
and shall cleave to his wife, stress is laid on the separation from 
father and mother, and so on the superiority of the other union. 


Omit xa? rpocxod\AnOfoeras mpòs THY yuvaixa avrod, Tisch. (Treg. marg.) 
WH. RV. marg. x B. 


8. k. covrat oi dvo eis odpra piav—and the two shall become 
one flesh. ot ĝo is not found in the Heb., but was introduced into 
the Sept. It adds nothing to the meaning, though it strengthens 
the expression of it. écovra eis is a Hebraism, denoting the 
coming into a state.? The union pointed out is a physical one, 
being that to which the sexual relation points — they shall become 
one flesh. ‘The sexual act unites them, makes them one, the same 
as the junction of two streams make one river, the union of hydro- 
gen and oxygen in certain proportions makes one substance, water, 
the mechanical joining of different parts fitted to each other makes 
the one structure. wore ovxére cri Svo, dAAa pia cáp — so that 
they are no longer two, but one fiesh. This is our Lord’s inference 
from the preceding quotation. The duality no longer exists; it 
has been replaced by this structural unity. Before, there had 
been two beings structurally fitted for each other; now, their 
union makes this new structural unity. If they had remained two, 
they would be separate; but being now structurally one, they 
belong together. 

9. 6 oùv 6 Weds avvelevéev, dvOpwros py xwpiléerw— what therefore 
God joined together, let not man separate. The act of joining 
together is God’s, since the constitution that underlies it is His ; 
divorce, on the other hand, is a matter of human legislation; and 
the human is not to set aside the divine. God has not only 
created this structural unity in the original creation of man; he 
has made man himself to recognize this purpose of his structure, 
and has written this law of his physical being in his spiritual nature, 
so that what tends in brutes to indiscriminate intercourse, tends 
in man to the indissoluble and sacred bond of marriage. Jesus 
nowhere shows the absolute rationality and verity of his thought 
more than here. Spirituality is the very core of that thought, but 
it never misleads him so that he misses the material facts. And 
it is the insistencé on these here, that saves him from an immoral 
sentimentality. Whatever may underlie marriage in the realm of 
the feelings, it is itself physical, and produces structural unity. 
And about that, for the profoundest reasons, God gathers all the 
holiest feelings, and by solemn sanctions, confines them within 
that circle. Except for that confinement, the feelings themselves 
lose their sacredness, and become unhallowed and profane. 


1 Gen. 224, 2 Heb. 5 nn. 
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10. Kat eis riv olkéay) rddwv, oi pabytat rept rovrov èrnpórov 
avrov — And (having come) into the house again, the disciples asked 
him about this. 


els rhv olxlay, instead of év r7 olklg, Tisch. Treg. WH. RV. x BDL A. 
Omit adroé, Ais, after of wabnral, the disciples, Tisch. Treg. WH. RV. x 
BCL A 28. rovrov, this, instead of rot avrot, the same, Tisch. Treg. WH. 
RV. x ABCLMNX TA mss. Lat. Vet. Memph. Pesh. érnpwrwy, instead of 
éxnpwrnoay, Tisch. Treg. marg. WH. RV. x BCL A. 


11. “Os dv arodAvon — Whosoever puts away his wife. 
av, instead of éàv, Tisch. Treg. WH. RV. x BCDL A. 


Jesus states now what takes place in case of a second marriage 
following a mere formal divorce. It is to be inferred from the 
previous statement of the indissolubility of the marriage bond. 
Any formal sundering of the tie leaves it really whole ; the union 
being of this natural, physical kind, not accomplished by any for- 
mal procedure, but in the sexual act uniting man and woman, no 
formal procedure can break it, but simply leaves it as it was. And 
so, if any man divorces his wife and marries another, the second 
marriage goes for naught and the connection is an adulterous one, 
simply because the divorce is nil ; it does nothing towards dissolv- 
ing the marriage. 

12. x. éay aùr) droAvoaca r. dvdpa aitys yapon dňov — and 
if she, having put away her husband, marries another. Under 
the Jewish law, the wife could not put away her husband, and 
while Jesus goes outside of Jewish law and develops general prin- 
ciples in his teaching, he does not travel outside of Jewish custom 
in finding the occasion of that teaching. This is one of the things 
that point to the Gentile surroundings and destination of this 
Gospel. Though evidently written by a Jew, it grew up in Gentile 
soil, and there this appendix to Jesus’ own teaching became per- 
fectly natural. The exception to this prohibition of divorce — 
except for the cause of adultery — stated in Mt. 19° is really implied 
in our Lord’s statement of principles as recounted in our Gospel, 
because adultery is the real dissolution of the marriage tie, as dis- 
tinguished from the formal divorce. Precisely as divorce does not 
break the marriage tie, adultery does break it. But the state- 
ment is not full and clear without this, and in this respect the 
account of Mt. is to be followed. 


alr) dro\vcaca, instead of yuv) dwodvcy ... kal, a woman puts away 
... and, Tisch. Treg. WH. RV. x BCL A Memph. yauńon ^ov, instead 
of yaundy rry, is married to another, Tisch. Treg. WH. RV. 8 BC* DLA 
I, 13, 28, 69, 124, 346, Latt. Memph. 


1 This use of eis without even any verb like si# or stand, implying previous 
action, or motion to a place, is to be noticed. The return to the house is implied 
without any verb to suggest it. 
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13-16. Jesus blesses little children, and rebukes his dis- 
ciples for repelling those bringing them. 


Jesus meets with opposition here, but also with trust. They 
bring to him little children, that they may receive that wonderful 
touch which has healed so many. The disciples, whose thoughts 
are busy now with the important affairs of the kingdom, which 
seemed to them so near, rebuke them for intruding so slight 
matters on the Messiah. But Jesus became very angry, and bade 
the children to be brought to him, as representing the very spirit 
to which the kingdom belongs. 

Mt. and Mk. are parallel in their account from the close of the Galilean 
ministry to the final entry into Jerusalem. Lk. introduces, between the 
departure from Galilee and this point, much of his most characteristic 
matter. But beginning here, with the events immediately preceding the 


entry into Jerusalem, the three accounts become parallel. The following is 
a synopsis of these events: 


MATTHEW. MARK, LUKE. 
Question of Divorce. Same. 
Blessing of Children. s Same. 
Rich Young Man. “ i 
Parable of Householder. 
Prophecy of Death. Same. Same. 
Petition of James and John. K 
Blind Men at Jericho. = Same. 


13. iva diyrat atrav — that he may touch them. The symbolic 
action accompanying the blessing was the laying on of hands. 
See v.16. Zouch gives the rationale of that conventional form. 
The mere touch of that wonderful being had cured, restored, 
raised. His method in conveying these blessings had been the 
laying on of hands, and they saw in this the effect of contact with 
so marvellous a man. ézeripwv airois — rebuked them. ‘This re- 
buke was directed against the presumption of those persons in 
bringing mere children to the attention of so great and busy a 
person as Jesus. 

avrots, instead of rots mpospépovoiv, those bringing them, Treg. marg. 


WH. RV. x BCL A two mss. Lat. Vet. It is against this, that aùroîs is the 
reading of Mt. and Lk. 


14. nyavaxrnoe— was indignant. Or rather, in accordance with 
the use of aor. to denote the entering on a state denoted by the 
verb, became indignant.’ The composition with dyav makes this a 
strong word. l 


1 Burton, 41. 
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"Agere ra maiia EpyerOan mpds pe’ py KwAvere aùrád — Suffer 
the little children to come to me; forbid them not. The omission 
of the conjunction between the two clauses gives abruptness and 
force. 


Omit xal, and, before uh xwdvere Tisch. Treg. WH. RV. BM* NX 
TAII Memph. 


Tov yap Totovrwv rriv Ù Bacreia, etc.— for to such belongs 
the kingdom of God. The gen. is possessive, which is not denoted 
by of such ts, AV.and RV. rév roovrwy denotes those possessing 
the childlike spirit of docility and humility. Cf. Mt. 18%. The 
spirit is one that belongs to them as children, and is the result of 
their position of dependence and subordination, the same as the 
discipline which belongs to the condition of a soldier. But those 
who show that disposition, when it is no longer the effect of posi- 
tion, but a manifestation of character, belong to the kingdom of 
God. In children therefore, as children, appears the very quality 
of the kingdom, and this gives them a special distinction in the 
eyes of its members. They are not to be turned away as unworthy 
the attention of its king. The kingdom of God in the world con- 
sists of those who substitute for self-will and independence the 
will of God, and trust in his wisdom and goodness. And this is 
the attitude of childhood. What children feel towards their 
parents man should feel towards God. 

15. os dv py SeEnrat r. Bacrrclav r. Oeod ws raidiov où py eicedOy 
eis autiv — whoever does not receive the kingdom of God as a little 
child, shall not enter into tt. The kingdom of God is in its idea, 
*its essence, the rule and the authority of God, and then the sphere 
in which he bears rule, either the spirit of the individual man, or 
the assemblage of its subjects, the society constituted by them. 
When Jesus speaks of its acceptance, it is the rule itself which is 
meant ; that is to be accepted with unquestionable obedience, as 
the child accepts the parental rule. And on the other hand, when 
he speaks of entrance into it, he means the society of its subjects, 
the perfect state and order which results from doing the will of 
God. 


Ay, instead of édy, after ôs Tisch. Treg. WH. x BCDL A 1. 
16. Kai évayxadiodpevos) aird, katevAoye*® riBels tas yxeipas en’ 


atta — And having taken them in his arms, he blessed them, put- 
ting his hands on them. 


Karevr\6ye: Tels Tas xetpas èr’ avrd, instead of rifels râs xetpas én’ 
alrd, nidoye aùrá, Tisch. Treg. WH. RV. x BCL A Memph. 





1 See on 936. The word occurs only in these two passages, and in the Sept. 

2 xarevAdyes is a compound found only here in the Bible, and not at all outside. 
On the Hebraistic meaning of evaAoyeiv, fo invoke blessings on, see on 641, On the 
augment of verbs beginning with eù, see Win. 12, 3. 
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17-31. Jesus is asked the way to obtain life by a rich 
young man, and points him the way of the commandments. 
The young man professes to have kept these, and then Jesus 
shows him the way of self-renunctation. His disappoint- 
ment leads Jesus to speak of the danger of wealth, and of 
the reward of renunciation. 


The young man addresses Jesus as Good Teacher, and asks 
what he shall do to inherit eternal life. Jesus takes up this address 
first, and asks why he calls him good, when only God is good. 
And he points him to the commands of God for the answer 
to his question. The young man claims to have kept these, and 
as Jesus looks at him, he loves the evident feeling for righteous- 
ness that leads a man of manifestly moral life to dissatisfaction 
with himself, and seeing that it is his wealth that stands in the way, 
he bids him sell out, give to the poor, and follow him. It is evi- 
dent that he has probed the difficulty, for the man has too much 
to give up and sadly turns away. Jesus then turns to his disciples, 
and shows them that riches are a stumbling block in the way of 
life. This excites their astonishment, as wealth and respectability 
go together. Whereupon, Jesus tells them that it is no easy thing 
to enter into the kingdom of God anyway, and for a rich man 
next to impossible ; in fact, impossible with men, and only possible 
with God. Peter, conscious (perhaps a little too conscious) that 
this demand of self-renunciation has been complied with by the 
disciples, asks what their reward will be. Jesus answers, rewards 
in kind here, with persecution; and in the future eternal life. 
But, lest they should think of themselves as having any exclusive 
right, or even necessary preéminence in the kingdom, he warns 
them that many first shall be last, and last first. 


17. Kai éxopevopevov airov' eis Tv 680v — And as he went forth 
into the road. See v., where he is said to have gone into the house. 
eis — The numeral is used sometimes, especially in late writers, in 
. the sense of the indef. rvs. The usage is so rare, however, as to 
walrant its rejection, except in sure cases. Here, it means that 


1 On this use of the gen. abs., where the noun or pronoun belongs to the structure 
of the sentence, see Win. 30, 11, Note. 
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one man came by himself to consult Christ.) yovvrerjoas ? — 
having kneeled to him. Cwihv aiwnov xAnpovopjow — to inherit 
eternal life? Eternal life was the term in common use among the 
Jews to denote the blessings of the Messianic kingdom, both here 
and hereafter. : 

18, Ti pe A€yets dyabov ; — Why do you call me good? peis not 
emphatic, as is shown by the use of the enclitic form. The reason 
of this question, and of the denial of goodness to any one but God 
which follows it, is that God alone possesses the absolute good. 
He is what others become. Human goodness is a growth, even 
when there is no imperfection. It develops, like wisdom, from 
childhood to youth, and then to manhood. And it was this 
human goodness which was possessed by Jesus. . See Lk. 2”, 
Heb. 2” 5°. This has a bearing, too, on the question propounded 
by the young man, since it was not to the good teacher as such, 
but to the absolutely good God, that questions in regard to the 
real good that brings the promised reward should be addressed. 
And this is the form in which question and answer are put in 
Mt. 19” as follows: “What good thing shall I do to inherit eter- 
nal life?” “Why do you ask me concerning the good thing? 
One is good, God.” 

19. Tas évroAds olðas — You know the commandments. This is 
connected immediately with the preceding statement about God. 
These commands belong to the law of the one only absolutely 
good Being, and it is therefore in these commands that the young 
man is bidden to look for the answer to his question. Moreover, 
he is familiar with these commands, and why therefore seek any 
further for his answer. ‘There is, however, an answer to this seem- 
ingly unanswerable question of Jesus. Though the commands 
are divine, and as divine would be a ne plus ultra, they were 
revealed through men, and this human element in them makes it 
possible for men belonging to a more spiritual time, or themselves 
more spiritual, to go further in revealing the ways of God to men. 
That is what Jesus himself did in the Sermon on the Mount, set- 
ting in contrast the imperfect commands of the ancients and his 
own perfect injunctions. This is one of the cases therefore, in 
which Jesus suggests more than appears on the surface, viz., that 
there is a chance that even so-called divine commands may not 
be ultimate. The suggestion itself is pertinent to a time of transi- 
tion from one era of divine revelation to another, and the method 
of suggestion is not absent from the teaching of Jesus, who fre- 
quently gave men something to think of, some riddle to solve, 
instead of always throwing so much light himself as to save them 





1 Win. 18, 9. | 2 yovumereiv is a later Greek word. vee 
8 In classical Greek, this verb is restricted to the meaning, to obtain by inheri- 
tance, and it governs the gen. 
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all trouble. In this very case, Jesus proceeds to add something to 
what he has cited as the divine commands, showing that these do 
not contain the last words in the matter. The commands cited 
by him are those of the second table of the law, except the tenth, 
and with the command defraud not, added. This addition is not 
to be referred to a single passage like Deut. 24%, but is a remi- 
niscence of many such passages, besides being a self-evident part 
of the law of righteousness.’ 

20. Kai édy, ratra ravra épvAakauny — And he said, all these I 
kept. This claim of innocence on the part of the young man was 
evidently not intended to be absolute, but was simply that this had 
been the general course of his life, viz., a course of observance of 
the divine law. The cause of his dissatisfaction with himself was 
not that his obedience to these commands was not perfect, a per- 
fection which was not expected by Judaism, as their system of 
sacrifices showed, but a secret feeling that this was not enough. 
épvrakdunv — 1 kept? 

Omit droxpiels, answering, Tisch. (Treg. marg.) WH. RV. 8 BA 

Memph. @¢7, instead of elev, Tisch. Treg. WH. RV. x BC A Memph. 


21. éuBrdlas aire, Hydrnoev aùròv — the look was evidently to 
confirm the impression made by the words of the young man. 
Here was a constant observer of the law, who yet was not satisfied 
with himself. Would his looks bear out the impression created 
by this? Would sincerity, purity, and thoughtfulness appear in 
his face and bearing? Yes, for Jesus having looked on him, loved 
him. “Ev ce orep — One thing you lack. 


ge, instead of co, Tisch. Treg. marg. WH. RV. x BCM II* 28. 


The commands of the law which had been cited were mostly 
negative ; they forbade a man’s doing any harm to his neighbor, 
and in the matter of his goods, they forbade stealing and defraud- 
ing. And so far in the path of righteousness the young man had 
gone. The thing which was lacking in him was the positive side, 
to contribute to his neighbor’s good, and for this purpose, to sacri- 
fice his own. This was not enjoined by Jesus as an extraordinary 
goodness, not required of other men (supererogation, counsels of 
perfection), nor was it intended to apply a test to him, which 
should reveal to him an entirely different righteousness (Pauline 
doctrine of faith); but it was just what it purported to be, the 
discovery to him of a serious defect in an otherwise lovable char- 
acter. Jesus saw that he clung to his wealth in a way quite incom- 
patible with any just estimate of the higher good ; that there was 


1 See Mal. 35, Ex. 2119 LXX. 
2 This sense of keeping, by way of observing, is in classical Greek confined to 
the active, and is attached to the middle only in Biblical Greek. 
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hidden in that love of riches a luxurious self-love and a lack of 
sympathy with the want of men, that made it endanger the very 
roots of character. The counsel that he gives him, therefore, is 
adapted to his individual case. There are evidently two grounds 
for it: one the need of the man himself, and the other the desire 
of Jesus to attach this choice spirit to himself, to have him in the 
inner circle of his disciples attending immediately upon himself. 
He needed to cut away all his attachments to the world, all his 
temptations to luxurious, self-indulgent living, for his own good, 
but specially in order to follow the hard and self-denying life of 
Jesus. This requirement of personal discipleship was what the 
first disciples had met themselves of their own motion, but they 
did not have the temptation of wealth to overcome. See 1°, 2", 
d6s(-rots) mrwxyois — Without the art. it means, give to poor people, 
individualizing it. This meets another side of the young man’s 
lack, his want of sympathy with the poor. &€es Oyoavpov èv où- 
pave — This is related, first, to the question, what he should do 
to inherit eternal life, with which he approached Jesus; and 
secondly, to Jesus’ requirement; he should sell earthly posses- 
sions in order to obtain treasure in heaven. kal Sdedpo, axodrovbe 
po — and come, follow me. ‘This means in this case, evidently, 
become my personal follower, attached to my person. Here was 
a lovely but weak character, not inured to self-sacrifice nor heroic 
living ; and it needed, on the one hand, to be initiated into such 
living, and on the other, the companionship of the strong and 
sympathetic Master. 

Omit rots before mrwxots, Treg. (WH.) RV. ABNX TA. Omit dpas 


Tov craupby, having taken up the cross, after dxodovde pot, follow me, Tisch. 
Treg. WH. RV. x BCD A 406, mss. Lat. Vet. Vulg. Memph. edd. 


22. ‘ʻO 8 orvyvacas'— And his countenance fell, RV. The 
word denotes the outward sign of sorrow, gloom. 

qv yap éxwv krýpara woddd— for he had great wealth. The 
grief was caused by his having to go away without obtaining his 
object ; the going away was caused by what seemed to him the 
impossibility of Jesus’ conditions. It might be comparatively easy 
for a man having only small or moderate possessions to give them 
up, but it involved too great a sacrifice in his case. 

23. IIs dvoxddws oi Tà xpýpara éxovres eis r. BacrAciav Tov Oeod 
eioeAcvoovrat; — With what difficulty will those having wealth enter 
into the kingdom of God? Jesus generalizes here, and the case in 
hand goes far to confirm what he says, because there is nothing to 
complicate the conditions ; we can see the working of wealth by it- 
self. Here is a lovely character, with no other adverse conditions, 
and yet just the possession of wealth is enough to undermine it. He 


l grvyvdoas is a rare word, even in the Bible, and is found outside only in 
Polybius, 120 B.C. 
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had gone along through life, choosing purity instead of lust, honesty 
instead of fraud, truth instead of falsehood, but in all this he had 
not been called upon to make the supreme choice, his wealth had 
not stood in the way. But now, he is confronted with a wisdom 
that is able to show him what is for him the supreme good, and 
there wealth gets in its deadly work. The lower good proves to 
be stronger than the higher, and the latter is set aside. There is 
the difficulty ; the kingdom of God does not consist in the practice 
of this or that separate virtue, but in the choice of the highest 
good, which regulates individual acts ; and wealth has the power, 
beyond most other things, of making itself appear the greatest 
good. 

24. Oi St pabyrai eGapBorvro emi rots Adyots adtrov'— And the 
disciples were astonished at his words. The disciples were amazed 
at these words, the same as every one is amazed now;; or rather, 
their amazement then corresponds to the entire disuse into which 
sayings of this class have fallen now. Then, as now, there was an 
established religion, in which wealth enabled its possessor to come 
to the front, and occupy the most prominent positions. So far 
from disqualifying them, it gave its possessors prestige, and always 
wealth leads to culture and respectability, while poverty is the 
parent of vice and crime. The ordinary condition of the world is 
that of routine morals, and it has no ear for revolutionary words 
like these. 

25. môs dvcKoAdv éorw eis r. B... cireAOctv— how dificult it ts 
to enter into the kingdom of. God. The internal evidence is quite 
in favor of the shorter reading, because it is short, and because it 
is one of those cases in which a brief and somewhat puzzling 
saying is a constant temptation to copyists and commentators to 
introduce something explanatory and alleviating. The longer 
reading would be intended to modify the preceding statement 
by showing that it was not the possession of wealth, but the trust | 
in it, confidence in its power to procure all the necessary satisfac- 
tions and goods of life, that prevented entrance into the kingdom. 
The shorter reading generalizes still more the preceding state- 
ment, making the difficulty of entering the kingdom to be inherent 
in its nature, and so universal, instead of locating it in the class, 
rich men. It involves the choice of the highest good, which in 
various ways, and not merely on the side of wealth, interferes with 
what men consider the more immediate and practical good. 


Omit rods reroOéras ért rots xphuaccy, those who trust in riches, Tisch. 
Treg. marg. WH. RV. marg. x B A one ms. Lat. Vet. Memph. ed. 


cùkorórTepóv oti káunov Sia Tpvparias papidos duedOety ? — Tt zs 
easter for a camel to go through a needle’s eye. The proverb is an 


1 On the use of ¿ri to denote the cause of emotion, see Win. 48 ¢, c). 
2 evxonwrepoy aNd tpuuadias are both Biblical words, 


Oo 
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exaggerated rhetorical statement of the difficulty. In the parallel 
accounts in Mt. and Lk., some mss. have the reading xdpuAov, 
meaning @ cable, which is much more apposite. Using the shorter 
reading in v., as on the whole more probable, the whole would 
mean, if is hard for any man to get into the kingdom of God, and 
Jor a rich man next to impossible. He is in the position of having 
the lower good which other men want, and this is more of an 
obstacle to the perception and choice of the higher good. 


Omit r7s before rpuyadlas Treg. WH. RV. x ACDFKMNU TAII. Be- 
fore papldos Treg. WH. RV. 8 ACDGKMNU AIL Memph. dcedéety, 
instead of elceNOetvy, Tisch. Treg. WH. RV. BC(D)K II, 1, 69, 124, mss. 
Lat. Vet. Vulg. Syrr. 


26. repicods èeriýocovro — before, they had been astonished ; 
now, they were excessively beside themselves with amazement. This 
making the difficulty of entering the kingdom universal, and 
increasing it in the case of rich men to almost an impossibility, 
fairly took away their breath. For one of the promises in regard 
to that kingdom had been, that prosperity and righteousness were 
to become common in Israel, and even to be extended to the 
Gentiles. And Jesus seemed to be making it more and more 
inaccessible than ever. 

A€yovres mpòs éavroús (airov) — saying to themselves (him). 

auréy, instead of éavrovs, Treg. marg. WH. RV. x BCD Memph. Tisch. 


urges against this the usage of Mk., who never says Aéyecy mpds, except 
with éavroús or ddXAous. 


Kai ris Swvarat owbñvaı ; — Who then (And who) can be saved? 
kal, with interrogatives, makes an abrupt rejoinder to what has 
been said.’ 

27. Tlapa dvOpdros adivarov — With men it is impossible. Sal- 
vation is impossible with men; but in salvation, we are dealing 
not with men, but with God. The incarnation and the Holy Spirit 
are not within the category of human agencies, but of the Divine, 
and given these, even the impossibilities of human nature have to 
give way. mávra yap duvata. mávra is emphatic. AU things are 
possible with God, not because he can travel outside the ordinary 
agencies, and bring things to pass by a simple fiat, but because he 
has limitless command of all the forces in any department. In 
the moral and spiritual sphere, he brings things to pass, not by 
recourse to other than moral and spiritual agencies, but by the 
word, the Spirit, and the Christ, all of them agencies charged with 
spiritual power. 

Omit ôè, and, after éuBdéfas, Tisch. Treg. WH. RV. x BC* A 1, 


Memph. Omit r@ before Oeg Tisch. Treg. WH. x BCNX TA. Omit éore 
after dvvard Tisch. Treg. (Treg. marg.) WH. x BC. 


1 Win. 53,34. Thay.-Grm. Lex. I. 2g. 
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28. "Hpfaro! Aeyetv å 6 Ilérpos air, Hov, quets dpyxapev® távra, 
Kat nKkoAovOjKapev* co. — Peter began to say to him, Lo, we left all, 
and have followed thee. 


Omit Kal, And, before nptaro, began, Tisch. Treg. WH. RV. x BCX T'A. 
hkoħovôýkapev, instead of -cayev, Tisch. Treg. WH. RV. BCD. 


pets — we is emphatic, contrasting their conduct with that of the 
rich young man. Mt. adds what is implied in the other accounts, rı 
dpa dora piv; what shall we have therefore? This seems to bea 
most incongruous and unspiritual question to ask in the religious 
and moral sphere. What we shall get for our self-denial, is a 
question which shows that the disciples were entirely unable to 
understand their leader’s ruling ideas. And yet from their posi- 
tion, the question was inevitable. Because their Scriptures and 
ecclesiastical writings, which they regarded as authoritative in these 
matters, are full of descriptions of the prosperity and bliss of the 
Messianic kingdom, of the temporal and material rewards of the 
faithful. And so far they had met with nothing in their associa- 
tion with the man whom they believed to be the Messianic king, 
but privation ; instead of adding to their worldly good, this asso- 
ciation had diminished, if not destroyed it. They had borne 
everything for him; what return would he, in his greatness, make 
them ? 

29. "Edy ô ó Ingots, “A pay A€yo o opty, oudeis è èti os dpiixev oikiay, 
ij Bergors, 7 dderdds, Ù wyTépa, Ù warépa, 7 Téxva, Ù dypovs, Evexev 
pod Kal eyexey TOU evayyeAiou— Jesus said, Verily I say to you, 
there is no one who has left house, or brothers, or sisters, or mother, 
or father, or children, or fields, for my sake, and for the sake of the 
glad-tidings (of the kingdom). 


"E¢7 ò ‘Inoods, instead of droxpibels õè 6 ’Inoots elrev, and Jesus answer- 
ing said, Tisch. Treg. marg. WH. RV. x B A Memph. unrépa 7 rarépa, 
instead of the reverse order, Tisch. Treg. WH. RV. BC A 106, mss. Lat. 
Vet. one ms. Vulg. Memph. Omit 7 yvvaîka, or wife, Tisch. Treg. WH. 
RV. x BD A 1, 66, 209, mss. Lat. Vet. Vulg. Memph. Insert &vexev before 
Too edary-yedlov Tisch. Treg. (WH.) RV. x F p2ur8 CDNS? X TAI mss. Lat. 
Vet. Vulg. Memph. Syrr. 


It is misleading, here as most everywhere, to translate evayye- 
Aiov, gospel. It means glad-tidings, and the special message 
intended is that of the kingdom of God. Men who make sacri- 
fices for the benefit of the Messianic king, and of the news of the 
kingdom, will receive the blessings of the kingdom. éxarovmAa- 
ciova — a hundredfold; there is a reminiscence in this word of the 


1 Began to say, instead of merely sazd, is best explained here as a mere fashion 
of speech, into which the writer falls, without any special reason for it. 

2 The aor. and perf. are here to be distinguished from each other, the aor., we 
left, as denoting simple past action, the perf., we have followed, as denoting action 
continuing into the present. 
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apocalyptic character of the familiar descriptions of the blessings 
of the Messianic kingdom. But Jesus uses such language from 
the religious idiom of this time only to idealize it. To be sure, 
his words imply that the reward will be in kind; they will give up 
these things only to receive a hundredfold of the same. But, 
evidently, hundreds of brothers and sisters and mothers is meant 
to be taken ideally, and means that he will receive what will 
replace the lost relatives in that degree. The relationships of the 
kingdom take the place of natural kindred.? And the member 
of the kingdom is an heir not only of heaven, but of earth? 
Jesus had nowhere to lay his head, and yet he was conscious of 
a lordship and possession of the earth, into which every true fol- 
lower of his can enter. They have nothing, and yet possess all 
things? pera dwypav— with persecutions. These, Jesus had 
already predicted in his talks with his disciples previous to leaving 
Galilee. ‘The new element introduced by him here is the other 
side belonging to this ideal life, the compensations and rewards 
even in this life, belonging to the Christian. êv r@ alðvı TE pxo- 
pevw—in the coming age. There is only one passage, Heb. 17, 
where aiwy is used by metonymy, of space, instead of time. The 
reference is to the future life, in which the world, as well as the 
time, is new, but there is no reason why the meaning of aidy 
should be changed, any more than that of xatpds, “me, in the 
corresponding clause. {wiv alwvwov—on the use of this term 
among the Jews, see on v.. But it is evident that Jesus, in 
adopting, spiritualized it. Only, in this case, he found the word 
made ready to his use which expressed in itself just the state 
intended by him, though encumbered with alien meanings in 
common use. It is characteristic of his method, that he used the 
word without any explanation, leaving it to clarify itself as men 
got into the drift of his teaching. 

31. rodoù 8 ~vovrat mpra éxxaro.— but many first shall be 
last. ‘This is a warning to the disciples that the mere fact, that 
they were the earliest disciples and nearest his person, does not 
necessarily give them preéminence, nor any exclusive right to the 
blessings promised by him. The parable of the Laborers in the 
Vineyard, each of whom received his shilling without regard to 
the time that he had worked, is inserted by Mt. to enforce this 
saying. 


THIRD PREDICTION OF DEATH 


32-34. On the journey to Jerusalem, Jesus again foretells 
his death and resurrection. 


1 See 385, 2 See Mt. 55. 8 See 2 Cor. 619, 
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They are now on their way to Jerusalem. And there is evi- 
dently some feeling of fate overhanging them. It is evident 
enough that they had not understood Jesus’ predictions of the 
violent death awaiting him in the city. But on their own con- 
struction of events, the approach to Jerusalem meant the crisis 
in their fate, the decision of the Messianic claim. ‘They were a 
mere handful, and the authorities were against them. Would the 
people be with them? And if they were, what of the Roman 
power? It is no wonder that they were astonished as Jesus put 
himself at their head, and that some turned back, while others 
followed with fear. Then Jesus takes the twelve aside, and 
repeats, with some additional details, the prophecy of his death 
and resurrection. ‘The prophecy is given here with clearness and 
particularity, describing the whole course of events. And then 
follows the clearly impossible request of James and John for the , 
first places in the Messianic kingdom. It is evident that the 
subsequent history has been read into what must have been at 
the time distinctly veiled prophecy. 


32. jv mpodywyv — was preceding them. The introduction of 
this apparently commonplace item shows that attention is drawn 
to it as something out of the common. And in connection with 
mapaAdawy máy, in the following clause, it evidently means that 
Jesus was not mingling with his disciples as usual, but was going 
before them. xai €@apBotvro— and they were amazed. We are 
not told by what, but the very simple zpodywy is evidently put 
forth by: the writer as containing the key of the situation. Some- 
thing in the manner of that invested the whole proceeding with 
mystery, and brought to their minds the fateful character of this 
progress to Jerusalem, the tremendous issues to be decided, and 
* the odds against them. And somehow, with all their confidence 
in Jesus, the question might arise, whether it was confidence for 
such a crisis. 

ot è adxoAoSotvres — and those following. Without the art., this 
would refer to the disciples. But with the art., it picks out some 
from among them, who followed Jesus, while the rest were left 
behind, too much perplexed to follow him. The statement is, that 
those who followed him did it with fear. Kai rapaAaBwv máty — 
and having taken to himself again. ‘This is opposed to zpodywv 
(v.), which represents him as separating himself from them. But 
it is only the twelve, not the multitude generally, to whom he joins 
himself, as the teaching that follows is esoteric. He joins himself 
to them again, after he sees the effect produced on them by his 
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going on before them, and explains to them what it is that has 
produced the strangeness of his manner. 


Ol è, instead of xal, before dxoNovPodvres Tisch. Treg. WH. RV. x BC* 
L A 1, Memph. 


33. åvaßaívopev eis ‘TepoodAvpa — we are going up to Jerusalem. 
This is what makes this journey so fateful. In Jerusalem, they 
will be confronted with the authorities, both Jewish and Roman. 
ipxtepevot . . . ypapparevor— the chief priests and the scribes. 
These two classes represented the Sanhedrim, the Great Council 
among the Jews, before which were tried all the more important 
cases coming under their own law, though the Roman government 
reserved to itself the right of capital punishment. «at zapadwoov- 
ow avrov T. €veo.— This delivering him over to the Gentiles, ż.e. 
the Roman government, has not been mentioned in the account 
of the preceding predictions of his death. It was rendered 
necessary by the determination to put him to death, a power 
which the Roman government reserved to itself. They could not 
execute him, they had to procure his execution. 

T. €Oveot — the nations. The term by which the Jews designated 
all foreign nations. They were the nation; all others were just 
the nations. 

34. éumaifovow . . . éumticovow .. . pactvydcovow — they 
will mock... spit upon . . . scourge. These details correspond 
exactly to what we are told of the event. The scourging was an 
invariable accompaniment of crucifixion. The general fact of 
mocking was to be expected, since his supposed claim to be a 
king would naturally excite the ridicule of Roman soldiers. Jesus 
might easily, therefore, have put these into his prophecy in a gen- 
eral way; but the exact form which the prophecy takes, and 
which is reproduced for substance by the other accounts, is in all 
probability a reflection of the event, put in by the original narra- 
tor. xK. perà Tpeis Hucpas dvacrycerat — and after three days he 
will rise. The prediction of the crucifixion would rest on some- . 
thing more than ordinary foresight, since the action of the Roman 
governor must have remained an incalculable element in any such 
forecast. And the resurrection, in the form in which it actually 
took place, and on a set day, was necessarily a revelation. This 
precise prediction, moreover, makes the total want of preparation 
for the event on the part of the disciples a curious psychological 
problem. 


kal éumrucovew abr, kal pacrvydoovcw atréy, instead of the reverse 
order, Tisch. Treg. WH. RV. x BCL A 237, 259, 406, mss. Lat. Vet. Vulg. 
Memph. Harcl. Omit adréy after droxrevodo.w Tisch. (Treg.) WH. RV. 
x BL A I, 209, two mss. Lat. Vet. perà rpets mudpas, instead of T9 Tplry 
huépa, Tisch. Treg. WH. RV. x BCDL A most mss. Lat. Vet. Memph. 
Harcl. marg. 
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GOD’S IDEA OF GREATNESS 


35-45. James and John ask for first and second places in 
his kingdom. Jesus assures them that they will share his 
lot, but that the decision of precedence does not rest with 
him, but with the Father. He shows that the conditions 
and nature of greatness in the kingdom are exactly the. 
reverse of the earthly conditions. 


The noticeable thing about this event is not only the generally 
extraordinary character of the request, coming from the disciples 
of Jesus and just after his prediction of his death, but its ignoring 
of the claims of Peter, who was given the precedence, so far as 
there was any, by Jesus himself and by the disciples. This shows 
a painful state of things among the disciples, who exhibit not 
merely a desire for the material rewards of discipleship, such as 
was exhibited in Peter’s question — what shall we have? but the 
rivalries and jealousies that spring up as the natural fruit of such 
desire. Our Lord’s method, on the other hand, is conspicuous, 
not only for the careful and consistent elimination of any such 
unspiritual element from his kingdom, but equally for the patience 
with which he dealt with the unspirituality of his disciples, until 
he had refined it into something like his own spirituality. In this 
case, he asks them first, if they know what they are asking, and 
shows them that to be next to him means to share the conspicuous 
dangers and sacrifices of his position. Then he shows them again, 
as in their previous dispute over the same matter, that greatness 
in the kingdom of God is the reverse of earthly greatness, the 
great one being he who serves, just as the Messianic king serves 
and is sacrificed. 


35. Aéyovres ara, Avdaoxare, OéAopev iva ò ay airyowpey oe not- 
hons nuwv.'— Saying to him, Teacher, we wish that you do for us 
whatever we ask you. 


Insert aùr after A\éyovres Tisch. Treg. WH. RV. x BCDL A one ms. 
Lat. Vet. Memph. Pesh. Insert ce after alrjowuev Tisch. Treg. WH. 
RV. x ABCL A mss. Lat. Vet. Memph. Harcl. | 


1 This use of tva with the subj., instead of the inf., after verbs of desire and 
command, is common in Hellenistic Greek, but not in the classical writers. See 
Win. 44,8. Burton 304. 
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36. Ti OéXere roinow tpiv;— What do you wish me to do for 
you? Literally, what do you wish, shall I do for you?» 


nwothow, instead of rotjoal we, Treg. WH. CD, 1, 13, 69, 209. Add pe 
Tisch. WH. marg. xe B. Versions also favor the subj. 


37. Oi S& elrav aùrô, Ads uiv iva? els cov ex SeFtav kaè els? é€ 
dpicrepav kabiswpev èv ty S0fy cov'—and they said to him, give 
us to sit, one on thy right hand, and one on thy left hand, in thy 
glory. 

dpurrepSv, instead of edwrvtuwy, Tisch. Treg. WH. BL A. Omit cov in 
this place, Treg. WH. RV. BD A 1, mss. Lat. Vet. 


èk Sefiav . . . && àåpiorepôv— these are the positions of honor 
next to the throne itself, the right hand having the precedence. 
This leaves Peter out. èv rý) 80f) cov—in thy glory. The glory, 
that is, of the Messianic king. - 

38. Oùk oldare ri airetoOe— You know not what you ask. They 
did not know how absolutely this is a question of being first, and 
not of standing first, which makes it a question, not of appoint- 
ment, but of achievement. Nor did they know that it meant suf- 
fering, instead of honor, and that this would increase with the 
advanced position attained. ately rò morýpiov— drink the cup. 
The figurative use of the phrase to denote a man’s portion in life, 
his hard or easy lot, belongs to other languages than the Greek. 
See Is. 51”, Jer. 49”, Ps. 16°, 23°. Christ means to ask them if 
they are able, if they have the necessary fortitude and proper 
appreciation of values, to share the sacrifices of his position. 
Being baptized with his baptism is another figurative expression 
of the same thought, coming from the power of calamity to over- 
whelm. Can you, he asks, de immersed in that which has over- 
whelmed me? They have looked at only the glory of the coming 
kingdom. Jesus directs their attention to the sacrifices incurred 
in establishing that kingdom. 

7, or, instead of Kal, and, before Tò Bdrriopa, the baptism, Tisch. Treg. 


WH. RV. x BC* DLN A 1, 13, 28, 69, 124, 346, Latt. Memph. Harcl. 
marg. 


39. Tò rorýpiov . . . mieche’ kal rò Barriopa . . . BarricOjoer be 
— The cup . . . you will drink; and with the baptism ... you 
will be baptized. Of this Jesus can assure them, that they will 
share his sufferings. 


Omit èv before rorjpiov Tisch. Treg. WH. RV. x BC* LA mss. Vulg. 
Memph. Pesh, 


1 Here, we have the subj. without tva, which is still more anomalous, being an 
elliptical combination of two constructions. See Win. 41 a,4 b. Burton 171. The 
subj. is probably in this case the deliberative subj. 2 See note l, p. 199. 

The Greeks use els èv, els 52, to express this correlation. Win. 26, 2a. 

4 ta is confined in Greek writers to its proper subjective meaning, opinion, 

praise. The meaning, glory, majesty, as an objective state, comes from the Heb. 
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40. rò Sé xabioa èx Sefiav pov 7 É ebwvipwv! ok lori èpòv 
Sodvac — But to sit on my right hand, or left hand, ts not mine to 
give. 

n, instead of Kal, before é& eċwvúuwv Tisch. Treg. WH. RV. x BDL A 


73. Lat. Vet. Memph. Omit pov after é ewy. Tisch. Treg. WH. RV. 
and almost everything. 


This statement of Jesus it is very easy to interpret superficially, 
as if it meant simply that the bestowment belonged not to one 
person, but to another — not to himself, but to the Father. But 
there is little doubt that Mk. has preserved for us the true form 
of statement in omitting mention of the Father, and so the con- 
trast between persons. They cannot have position in his kingdom 
by applying to either, as if it were a matter of personal preference. 
Position, it is not in his power to bestow ; it belongs to those for 
whom tt has been prepared. The meaning is, that this is a matter 
already disposed of, and so no longer in his power. The verb 
expresses nearly the idea of ordained. But it adds to this the 
thought of the preparation of the place. Each one is to have a 
place prepared and adapted for him. It is not therefore a ques- 
tion that can be settled as they were trying to settle it, by influence 
used with him personally. Fitness, and not influence, decides it. 
This becomes especially clear, when we consider the definition of 
greatness that follows. It consists in service, and he who serves 
most is greatest, a greatness already determined by the service, 
and not to be changed by any personal equation. 

41. of Séxa npgavto dyavaxreiy® — the ten began to be indignant. 
There was reason for this strong feeling on the part of the other 
disciples. The condition seems to have been, that Peter, James, 
and John were singled out by Jesus himself for such eminence 
among the twelve, as the twelve had among the other disciples. 
If there was any jealousy caused by this, it would be allayed by 
the fact that the Master selected those manifestly fit, and that it 
was unaccompanied by any outward advantage. But, now, there 
was an attempt to secure places in the coming kingdom and its 
glory, and Peter, the real leader of the twelve, was left out of the 
scheme. It was the introduction of political methods, such as 
invariably go with the materializing of ideas, the use of principles 
to secure power, and of power to advance principles in the world. 

42. kaè mpooxadeodpevos avrovs 6 'Incots— And Jesus having 
called them. | 


This reading, instead of 6 ôè "Inoous mpoox. avrovs, Tisch. Treg. WH. 
RV. x* ete. BCDL A mss. Lat. Vet. Memph. Pesh. 


1 eXwvdpwy is used in the taking of auguries to denote euphemistically those of 
evil origin, the word itself meaning just the opposite. And so it comes to denote 
the left hand, that being the hand of evil omen, the sinister hand. 

2 See on v.14, 
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oi Soxovvres dpyxetv — those who seem to be chief. Jesus has in 
mind evidently the difference between their primacy and the 
ideal. dpyxetv is a word that lends itself to such ideal treatment, 
as it contains in itself the notion of leadership, which is the only 
proper basis of rule. Men rule by force, by heredity, by fickle 
choice, by flattery, but how few are real leaders, ruling because 
possessing the qualities of leadership. «xaraxvprevocovow — lord it 
over them (RV.). They become «ópio, lords or masters, and the 
people become their servants, doing their will, and ministering to 
their pleasure. xarefovo.dLovow | — exercise authority over them. 

43, 44. ody ovrw Sé éoriy êv tpiv’ GAN’ os dv Oén peyas yevérðar 
èv tpiv, éoras dpav Sidxovos’ kaè os dv O&A êv tpiv elva mpiros, 
éorat mávrwv odos — But it is not so among you; but whoever 
wishes to become great among you, shall be your servant; and 
whoever wishes to be first among you, shall be bond-servant of all. 


éorcy, zs, instead of Zora, skall be, Tisch. Treg. WH. RV. x BC* DLA 
most mss. Lat. Vet. Vulg. 4», instead of àv, after first os Tisch. Treg. 
WH. x BDL A 33, 69, 299. èv ùuîv, instead of bud», before elvat rparos 
Treg. marg. WH. RV. x BC* L A Latt. Memph. elvat mpôros, instead of 
yevéoOat TPT., Treg. WH. RV. x BC* L A Latt. Memph. 


ovx ovTw é éorww — but so it is not. This is not the state of 
things that obtains, as a matter of fact, among you as members of 
the kingdom of God. The ideal is the essential principle of that 
kingdom. peéyas yevéoOar— to become great. There is such a 
thing as ambition, the desire for greatness, in the kingdom of 
God, but it is the exact opposite of what goes by that name. 
dudxovos — servant. The word denotes the performer of services, 
without indicating his exact relation to the person served. dovAos 
—bond-servant. ‘There is a climax in the statement. To be 
great requires service, to be first requires bond-service, and this 
dovAcia is to wavtwy, all. Here is the paradox of the kingdom of 
God. Instead of being lords, its great ones become servants, and 
its chiefs the bond-servants of all. One has only to watch the 
progress and present condition of things, to see that this state of 
things is coming to pass, but that it is yet far from accomplish- 
ment; and furthermore, that in this respect at least, the field is 
the world, and not the church. 

45. kal yap — for also. The Son of Man himself is not exempt 
from this rule. His kingship is also that of service, and not that 
of lordship. He is the Head of humanity, and yet he serves men, 
and not men him. où diaxovyOynvat, dAAG Staxovycat— not to be 
served, but to serve, and to give his life a ransom in exchange for 
many. ‘The vicarious idea is expressed here, but it is not strictly 


1 This is a Biblical word, and is not found in the N.T. outside of this and the 
parallel passage in Mt., making another strong proof of the interdependence of the 
written accounts, 
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that his life takes the place of other lives that would have to be 
sacrificed otherwise in expiation of their sins. All that is required 
by the statement, not in the way of minimizing it, but to fill out 
its meaning, is that his life becomes the price by which men are 
freed from their bondage. The soldiers in the American civil 
war gave their lives as a Avrpov for the slaves, and every martyr’s 
death is a Avrpov. There may be more than this involved in the 
death of the Redeemer, but more than this is not involved in his 
words here. In this, he carries his service of men to the utmost, 
and becomes their Head. 


HEALING OF A BLIND MAN NEAR JERICHO 


46-52. In the course of his journeys in Judæa, Jesus comes 
to Jericho, and Bartimeus, a blind man, asks him to take 
pity on him. The crowd around Jesus seek to repel him, but 
Jesus calls him and heals him. The blind man follows 
him. 


This is the only visit of Jesus to Jericho. The connection of 
the narrative makes this a stage in the journey to Jerusalem, 
begun v.”, and ended in the next chapter. The cry of the blind 
man, Jesus, Son of David, is the first note of the Messianic 
acclaim with which Jesus enters the city. And his healing at 
this crisis brings Jesus as the wonder-worker freshly before the 
minds of the multitude, and raises still higher their excited 
Messianic hopes. 


46. kal éxrropevopevov avrod dd Iepexo — and as he was coming 
out from Jericho. Lk. says, as he was approaching Jericho, and 
in the account of Zacchzeus which follows, that he entered, and 
passed through Jericho. Mk. says that they come to Jericho, and 
that this happened as he was coming out from Jericho. It breaks 
up the continuity of both accounts to try to reconcile them in this 
trivial detail. xat dyAov ixavod— and a considerable crowd. There 
is, probably, this deviation from the meaning great given to it in 
the EV.’ 6 vids Tipafov, Bapripatos, rupAds zpooairys,” éxdOyTo rapa 
thv odov— the Son of Timeus, Bartimæus, a blind beggar, was 
sitting by the side of the road. 6 vids tod Tipaiov, the Son of 
Timæus, is a translation of Bartimæus = "x2 "3; but it is evi- 


1 This use of ixavós in the sense of great, rather than suficient, is characteristic 
of Lk. (Lk. and Acts). The only other instance is rı Cor. 1189, Mt, 2812 is at 
least doubtful, mpogaitns belongs to later Greek. Plutarch, Lucian. 
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dently not introduced here for that reason. Bartimæus is the 
name, and Son of Timæus denotes the relation. ‘There was prob- 
ably some reason for noting this relation, as that Timzeus was a 
disciple. 
Insert 6 before vids Tisch. Treg. WH. RV. x BCDLS A. Omit ô before 
tupdds Tisch. Treg. WH. RV. x BDL A 124, Memph. -sxpovalrns after 
Tudnds, instead of rpocardy after 630%, a blind beggar, instead of a blind 


man... begging, Tisch. Treg. WH. RV. x BL A one ms. Lat. Vet. 
Memph. 


47. Kal dxovoas Gri Inoots 6 Nalapyvds éorww, parto xpdLew kal 
Aéyetv, vie Aaveid, Insoon, éAenoov pe — And having heard that it ts 
Jesus the Nazarene, he began to cry, and to say, thou Son of 
David, Jesus, have mercy on me. 


Nafapnvds, instead of Nafwpaios, Tisch. Treg. WH. RV. BL A 1, 118, 
209, most mss. Lat. Vet. Vulg. viè, instead of ò vids, Tisch. Treg. WH. 
x BCLM marg. A. 


Jesus of Nazareth, and Son of David are both unfamiliar titles, 
the former occurring now for the first time since 1”, and the latter 
only here. Jesus of Nazareth is intended by the multitude to 
identify him. Son of David is a distinctly Messianic title, the use 
of which here, however, we must not suppose is individual and 
peculiar. It reflects the sentiment of the multitude, who mean to 
make this a triumphal progress to Jerusalem, though as yet they 
are preserving a policy of silence.’ 

48. iva cwrjon— that he keep silent. It does not seem prob- 
able that they would want to prevent the miracle. Rather, they 
wanted to enforce silence about this premature Son of David, 
which they meant to reserve for the entry into Jerusalem. 

49. þpwvýoare airov — call him. 

duvicare airdy, instead of aùrò» dwrynOfva, that he be called, x BCL A 

7, 209, one ms. Lat. Vet. Memph. Harcl. marg. 

éyerpe — rise. 

&ye:pe, instead of @yeipar, x ABCDLX TII. 


50. droBadwy Tò inariov — having thrown off his garment. The 
outer garment, or robe, is meant. dvarndyoas — having leaped 
up? Both these acts are introduced to show the man’s eagerness. 


dvarndjoas, instead of dvacras, Tisch. Treg. WH. RV. x BDLM marg. 
A Latt. Memph. Harcl. marg. 


51. Kai droxpiOels ara 6 "Incots elrev, ri cor OeAas moaýow ; — 
And Jesus answering said to him, What do you wish me to do for 
8 
you? 


elev, instead of Aéyet, Tisch. Treg. WH. RV. x BCDL A 115, mss. Lat. 
Vet. one ms. Vulg. Memph. 


1 See 1235, 2 A common Greek word, but not found elsewhere in N.T. 
8 See on v.35. 3, 
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‘PaBBovvi,' iva dvaBrAepw? — Rabboni, that I may recover my 
sight. Rabboni is apparently | a more dignified title than Rabbi. 

52. Kai edOds dveBrape, kal qxorovOe aire év ty 680° — And 
immediately he recovered his sight, and followed him in the way. 


atrg, instead of rẹ "Incod, Tisch. Treg. WH. RV. x ABCDLM marg. 
A Latt. Memph. Harcl. marg. 


JESUS’ ENTRY INTO JERUSALEM 


XI. 1-11. Jesus comes to Bethany, where he procures a colt, 
on which he rides into Jerusalem. The multitude strew 
their garments and layers of leaves in the road, and shout 
Flosanna, invoking blessings on the coming kingdom. Jesus 
goes immediately to the temple, and satisfying himself for 
the present with a look at things, goes out to Bethany for the 
night. 


Jesus has told his disciples that he is going to Jerusalem only 
to meet his fate, and be put to death by the authorities, and yet 
he enters it amidst the acclaims of the multitude, who hail him 
as the coming King. This acknowledgment, repelled before, he 
now accepts. But, the claim once made, he proceeds as before, 
with his merely spiritual work. The key to these apparent incon- 
sistences is to be found in the splendid self-consistency of Jesus’ 
procedure, and in its absolute inconsistency with worldly ideas 
and policies. Jesus knew that the Messianic claim in Jerusalem 
meant death, and that death meant the ultimate establishment of 
the claim, not defeat. Every part of his life, but especially its end, 
means that he aimed to establish the ideal as the law of human 
life, and that he would use only absolutely spiritual means in the 
accomplishment of his end. 

Meantime, everything points to the fact that Jesus deliberately 
used the enthusiasm of the multitude for the purposes of his entry 
into Jerusalem, intending to make it the means of a public proc- 
lamation of his Messianic claim. ‘That proclamation was neces- 


1 Apparently, there is a confusion of two Chaldee words in this title, p39 and 
123, both of them meaning about the same, Jord or chief. 


2 ava- in composition has the sense of the Latin re. 
8 The distinction between the momentary action of the aor. and the continued 
action of the impf. is preserved in these verbs, 
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sary, because men must understand definitely the issue that he 
made. The acceptance of him as King, and not merely as 
Prophet, was what he demanded. And in the events which fol- 
lowed, it immediately became apparent that the question thus 
raised was not only a question of his personal claim, but of the 
nature of his kingdom. ‘The multitude who followed him thought 
that, with the announcement of the claim, the programme would 
change. But the unchanged programme meant that Jesus, just as 
he was, claimed kingship, and would be king only by spiritual 
enforcements. 2 


1. Kai ore éyyifovow eis ‘TepovodAvpa, kai eis ByOaviav — And 
when they draw near to Jerusalem, and to Bethany. 


kal els BynOavlay, instead of els Bnôpayh kal BnOaviay, Tisch. Treg. marg. 
WH. marg. D Latt. The shorter reading seems probable, the longer read- 
ing having crept into the text from Lk. 


kat eis ByOaviav — We have here a case of abbreviated expres- 
sion, which obstructs clearness. The exact statement is, that they 
approached Jerusalem, and had come on the way as far as Bethany 
on the other side of the Mount of Olives. Bethany is mentioned 
here for the first time in Mk. In fact, according to this account, 
Jesus is now approaching Jerusalem for the first time. And hence 
places enter into the account which have not appeared before. 
Bethany was a small village on the other side of the Mount of 
Olives, about fifteen furlongs from Jerusalem. In approaching it, 
therefore, they would be on the way towards the Mount, zpos rò 
opos. 

2. tTHv kóuņv THv karévavri! pôv — the village that is over 
against you. Bethany is the village meant here, as Bethphage is 
the one designated in Mt. 21°. In both cases, the village named 
is the only one mentioned. The implication evidently is that the 
road did not pass through the village, but was off one side. 
nooy —a colt. Mt. specifies a she-ass and its colt, and as the 
ass was the more common beast used for domestic purposes, there 
is no doubt that the colt here was an ass’s colt.? êg’ dv ovdels oumw 
avOpurwy éxabioeyv—on which no one of men yet sat. Lk. also 
has these words. But they are extremely improbable in the mouth 
of Jesus. They evidently belong to the narrator, who very likely 
took a fact that he had discovered about the colt, and which had 
an undesigned significance, and made it a part of Jesus’ design, 
an intentional effect in the pageant. There is no indication that 


1 


l karévavrı is not found in profane writers. In the N.T., it is found in the 
Synoptics, and in the epistles of Paul. 2 Mt. 212. 
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Jesus cared for the ceremonious trappings of an event. Such 
care belongs to homage, not to the person receiving it. On this 
demand of newness for sacred purposes, see Num. 19°, Deut. 218, 
2 Sam. 6°. It is evidently the intention of the writers of the Gos- 
pels here to imply a supernatural knowledge on the part of Jesus. 


Insert oùvmw before dvOpdrwy Treg. WH. RV. ABL A mss. Lat. Vet. 
Vulg. After dvOpwrwv, Tisch. x C 13, 69, Egyptt. (Pesh.). éxd@wey, 
instead of xexdOcxe, Treg. marg. WH. RV. x BCL A. \úsare aùròv xal, in- 
stead of Avcavres adrdv, Tisch. Treg. WH. RV. BCD Latt. Egyptt. 
(Syrr.). épere, instead of dydyere, Tisch. Treg. WH. RV. x BCDL Latt. 
Egyptt. (Syrr.). 


3. “O Kuptos atrod xpeiav exe, ai eùbùs abrov drooréeAAet mdv ade 
— the Master has need of it, and will send (sends) it here again 
immediately. 


Omit “Or: before 6 Kupios Tisch. Treg. (Treg. marg.) WH. RV. B A 239, 
433, mss. Lat. Vet. dmoordAde, instead of ådmooreħeî, Tisch. Treg. WH. 
RV. and most authorities. Insert máy, again, after drooré\Xet Tisch. 
Treg. (Treg. marg.) WH. RV. x BC* DL A. 


ô xiptos — the Master. This title was so frequently applied to 
Jesus by himself and others, that there is little reason to suppose 
that there is any special significance in its use here. It indicates 
in general his relation to his disciples, and not any special phase 
of that relation. It would not be used here, e.g., to indicate that 
he has assumed his Messianic position, since it is a title common 
to this with the time before. xal eùĝùs aùròv drooréAXee maty woe 
—and will send (sends) him here again immediately. With this 
insertion of again, these words make a part of Jesus’ message to 
the owner of the animal, instead of his announcement to the dis- 
ciples of what the owner will do in response to the message. He 
promises to return the animal immediately. 

4. Kai da7jrOov, kal evpov radov Sedenevov mpòs (THV) Ovpav emi 
Tov adupodov — And they departed, and found a colt tied ata (the) 
door upon the street outside. 


Kal dr7Oor, instead of drow Se, Tisch. Treg. WH. RV. x BL A, one 
ms. Lat. Vet. Omit rdp, the, before r& doy, colt, Treg. WH. RV. ABDLX 
TII Memph. Omit ry», the, before @vpay, door, Treg. WH. BL A Egyptt. 


apos (tHv) Ovpay éw eri rod dudddov— These details are evi- 
dently the report of an eyewitness. The first part, a¢ the door 
outside, is easy of explanation. ‘The better class of houses were 
built about an open court, from which a passageway under the house 
led to the street outside. It was at this outside opening to the 
street, that the colt was tied. But the dudddov is more difficult. 
Probably, it differs from ddov simply in denoting a roundabout 
road. The AV. where two ways met, confounds the prep. audi 
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and dudw meaning JoZh.' The village may have been built on 
such a rounding road, that lay off from the straight highway, and 
the narrator places this in the story of the event in his dudodov. 
Such a descriptive touch is quite in Mk.’s manner. 

5. Ti wovetre Avovres T. taAOV ; — What are you doing, loosing 
the coit? This ri mowîre we use very frequently in asking the 
meaning of an action; only we leave it by itself. What are you 
doing? we say. It asks the question, what the act really is, the 
outward form of which appears in the participial clause. Oi dé 
elrav aùrois, kaÂbùs erev 6 ‘Inoots— And they told them, as Jesus 
said, 

elrev, said, instead of éverelN\aro, commanded, Tisch. Treg. WH. RV. 
x BCL A 1, 28, 124, 209, one ms. Lat. Vet. Egyptt. 


6. Kat adyxav airo’s — and they permitted them, put no hinder- 
ance in their way. ‘The expression is elliptical, the full statement 
including the thing permitted. 

7. Kai hépovow tov mwAov ..., Kai émtBadAovowy atte Ta iarta 
avrav, kal êkábısev èr airov— And they bring the colt... , and 
put their garments on him, and he seated himself on him. 

dépovary, instead of yyayov, Tisch. Treg. WH. RV. x° BL A. ériBddov- 
ow, instead of éréBadoy, Tisch. Treg. WH. RV. x BCDL A 1, 28, 91, 201, 


299, mss. Lat. Vet. Vulg. Memph. adrdy, instead of atr@ after ér’, Tisch. 
Treg. WH. RV. x BCDL A. 


Tà tuatia — the outer garments. On this form of royal homage, 
see 2 K. 9”. | 
8. Aor Sé or-Badas KoWavres k trav dypwov — and others layers 
of leaves, having cut them out of the fields. oti Badas is the object 
of the preceding éorpwoay. , 
oTıBáðas, instead of croBddas,? Tisch. Treg. WH. RV. 8 BDEGHKL 
MU AII. xéyavres, instead of čkorrov, Tisch. Treg. WH. RV. x B(C) 


L A, Theb. dypôv, instead of dévipwy, trees, Tisch. Treg. WH. RV.x B ` 
(C)L A Theb. Omit last clause of v., same authorities. 


ortßás is any layer of leaves, twigs, rushes, and the like, used 
for bedding, or to make a road easy of travel. This throwing 
their garments on the horse, and strewing the road with garments 
and layers of leaves, is all in the way of smoothing the road as a 
part of the homage rendered. 

9. éxpafov, Ocavva — cried Hosanna. 

Omit Ad¢yorres, saying, Tisch. Treg. WH. RV. x BCL A 115, mss. Lat. 
Vet. Egyptt. 


‘Qoavva — Hosanna’ This cry is not an acclamation, but a 
prayer, meaning, save mow, and it means either that Jehovah 


1 Vulg. dzvium. 
2 griBdéas is the proper form. croiBadas is a case of mis-spelling. 
3 The full form of the original is yayin, the Hiph. of yw», with the suffixed 


particle N) = now. 
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shall be propitious to some one else, conspicuous in the scene, or 
in connection with him, to the people uttering the cry. In the 
Ps. 118%% from which this invocation is taken, it is probably a 
prayer that Jehovah will be propitious to his people. While in 
Mt. 21°, where it reads, ‘Qoavva r. vio Aavelð — be propitious now 
to the Son of David, the prayer is for the one whom the multitude 
recognize as the coming Messiah. Probably, here it is the prayer 
of the people that the expected salvation may be accomplished 
now. evAoynpevos ó épxopevos èv dvdp. Kup. — Blessed is he that 
cometh in the name of the Lord. It is a question of feeling, 
whether éor¥ or érto is to be supplied here ; whether it invokes a 
blessing on the toming king and his kingdom, or pronounces him 
blessed. Either is grammatically allowable. On the whole, I 
incline to the latter view. See RV. Kupéov is a translation of 
mT, Yahweh, in Ps. 118”, from which all this acclaim is taken. 
êv òvóu. Kupiov, in the name of the Lord, means that the kingdom 
of the Messiah is to be a vicegerency, in which the Messiah rep- 
resents and takes the place of Jehovah. 

10. cdrdoynuévn $ epxouévn Bacrke’a rod rarpòs huv Aaveld — 
Blessed is the coming kingdom of our father David. The coming 
kingdom represents it as already on the way, and drawing near. 
It is no longer in a postponed and indefinite future, but in sight. 
It is represented as the kingdom of David, because the promise 
of it was made to him as a man after God’s own heart, and the 
king was to be in his line and to succeed to his spirit. The 
kingdom was to be a reproduction, after a long collapse, of the 
splendors of the Davidic kingdom.' 


Omit év dvéyuare Kuplov, in the name of the Lord, Tisch. Treg. WH. RV. 
x BCDLU A 1, 13, 69, 115, 124, 209, 238, 346, Latt. Egyptt. Pesh. 


‘Qoavva év rois tWioros — Hosanna in the highest (places). tà 
tyora is a translation of a Heb. word for heaven.2 This addition 
indicates that Hosanna is not here a mere acclaim, a sort of 
Hurrah! It is a prayer for God to save them in the highest 
places, where he dwells. 


This entry into Jerusalem, with its accompaniments of shout- 
ing multitudes and spontaneous homage, can have only one mean- 
ing in our Lord’s life. It is his public announcement of himself 
as the Messiah, or rather his public acceptance of the title that 
his disciples had been so long anxious to thrust upon him. And 
yet, after it, his life lapses again into its quiet ways, and he 

1 Messianic prophecy proper starts with the promise of the perpetuity of the 
kingdom in the Davidic line. 2 Sam, 7&6 Zech. 1219 13. One of the Rabbinical 


titles of the Messiah was David. 
2 The Heb. word is O1ND, ODIND. Job 1619, Is, 5715, LXX, 


P 
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becomes once more the teacher and benefactor. And so, the 
distinct claim to be a king 1s followed immediately by the revolu- 
tionizing of the whole idea of kingship. But then, this is only in 
accordance with what he has already said to his disciples who 
wished to occupy the places in the kingdom next to the king. 
“ He who desires to be first, let him be least and servant of all.” 
His teaching and life needed the distinct announcement of his 
Messianic claim in order that men might understand that this is 
what is meant by the claim to be king of men. 


11. Kai cionAGey cis ‘Tepoodrupa, eis rò iepdv — And he entered 
into Jerusalem, into the temple. 


Omit 6 "Inoois, xal before els rò lepdy Tisch. Treg. WH. RV. x BCL A 
Lat. Vet. Memph. 


Jesus makes his way immediately, not only into the Holy City, 
but into the Holy Place, where his claim to lordship over the 
place can be put to the test. 

Kai rreptBrevapevos távra, de non THs wpas — And having looked 
round upon all things, the hour being already late. 


yè, instead of éylas, Tisch. Treg. marg. WH. N CL A. 


This look took in those things which were to receive the next 
morning so sharp attention from him, but as the hour was already 
so late, he went out to Bethany. ‘This differs distinctly from Mt., 
who places the cleansing of the temple immediately after the 
entrance into the city, and mentions the cursing of the fig tree as 
on the morning after the cleansing. This is the first time that 
Bethany appears in the Synoptical narrative, but the appearance is 
of such a kind as to imply a previous history, or rather a previous 
appearance of the place in the life of our Lord. John gives us 
the clue to Jesus’ freedom of the place in the story of the raising 
of Lazarus, but at the same time, he places the intimacy further 
back by calling Lazarus the one whom Jesus loved. 


THE BARREN FIG TREE 


12-14. Jesus leaves Bethany the next morning, and on his 
way to Jerusalem, he sees a fig tree, whose leaves give 
promise of fruit. But when he comes to it, he finds only 
leaves. He dooms the tree to perpetual fruttlessness. 
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12. Kai rý êraúpıov! . . . èmeivace? — And on the morrow... 
he became hungry. | 

Jesus’ leaving Bethany in the morning and coming to Jerusalem 
indicates his habit during this last week. His place of action 
during the day was Jerusalem, his place of rest at night was 
Bethany. | 

13. xal iSwv cuKqv do paxpobev® — and having seen a fig tree at 
a distance. 


Insert dd before uaxpddev Tisch. Treg. WH. RV., and most authorities. 


éxovoav púa — having leaves. This presence of leaves con- 
stituted the false appearance of the tree, as on the fig tree these 
are the sign of fruit. eè dpa te epoce — (to see) whether then he 
- will find anything on it‘ dpa is illative, and means here, “ since 
he saw leaves, whether the fruit that accompanies leaves was 
there.”*> 6 yap karpòs ovK Hv ovKwy — for the season was not that 
of figs. This gives the reason why there were no figs, in spite of 
the presence of leaves. It was about April, whereas the season of 
figs was not until June for the very early kind, or August for the 
ordinary crop. 


ò yàp Katpds otk ny cúkwv, instead of ob yap ny Katpds cúkwv, Tisch. 
Treg. WH. RV. 8 BC * LA Memph. Pesh. 


14. Kai droxpifeis elev airy — And answering, he said to it. 


Omit 6 ’Inoods before elrev Tisch. Treg. WH. RV. x BCDL A 1, 33, 91, 
124, 238, 346 mss. Lat. Vet. Vulg. 


Myxére eis ròv aiwva êk gov pydets Kaprov payo. — The position . 
of the words and the double negative make this curse weighty. 
The reason of it is to be found in the false pretence of leaves 
without fruit on a tree in which leaves are a sign of fruit. The 
apparent unreason is in cursing a fig tree for anything. The prin- 
ciple that you must not only judge a person by his acts, but some- 
times judge his acts by the person, applies here. The act appears 
wanton and petulant, but what we know of Jesus warrants us in 
setting aside this appearance. Jesus was on the eve of spiritual 
conflict with a nation whose prime and patent fault was hypocrisy 
or false pretence, and here he finds a tree guilty of the same 


1 tñ émavprov — this use of éravptov as a single word is Biblical. Properly, it is 
én” avpiov, which means on the morrow by itself. The art. is out of place therefore, 
much as if we should say, on the to-morrow, If anywhere, it belongs between èr 
and aŭpıov, See Lk. 10% Acts 45, 

2 The aor. denotes the entrance upon the state denoted by the vb. Burton, 41. 

8 uarxpóðev is itself late, and the prep. redundant, as the adv. itself means from a 
distance, Win. 65, 2. 

4 On the mood of indirect questions, see Burton, 341 (4), 343. 

5 See Win. 53, 8 a. 


212 THE GOSPEL OF MARK [XI 14-16 


thing. It gives him his opportunity, without hurting anybody, to 
sit in judgment on the fault. He does not complete the parable 
by pointing out the application, but leaves this, as he does his 
spoken parables, to suggest its own meaning, and so to force men 
to think. Such acted parables were not without precedent among 
the Jews. See Hos. 1*° John 4°" Mt. 13%. And in Jesus’ own 
teaching, the recourse to enigmatical methods that should force 
men to think, was not uncommon. 


CLEANSING OF THE TEMPLE 


15-18, On arriving in Jerusalem, Jesus goes to the temple 
again, and finds the customary traffic in animals for the 
Passover sacrifices, and in small change for the purposes of 
this traffic, going on. Jesus drives out the traffickers, and 
overturns their tables and chairs. 


15. kal eiveAOwv cis TO iepov nparo éxBdAXew Tovs mwAOdVTAS Kal 
tous dyopalovtas — and having entered into the temple, he began to 
cast out those selling and those buying.’ 


Omit ò *Inoois after eloeXOav Tisch. Treg. WH. RV. x BCDL A 1, 33, 
QI, 124, 238, 346 mss. Lat. Vet. Vulg. Memph. Insert rods before dyopd- 
fovras Tisch. Treg. WH. RV. x ABCKLMNU II. 


This buying and selling went on in the Court of the Temple, 
and the merchandise consisted of the animals, incense, oil, and 
other things required for sacrifice, the demand for which was very 
great at the time of the annual feasts. ræv xoAAvBioray — this is a 
word found in the N.T. only in these accounts of the cleansing of 
the Temple. The word, like its companion xeppariorns, denotes 
one who changed money for the convenience of the buyers and 
sellers, of course for a consideration—a dealer in small coin. 
It is supposed by some that these money-changers exchanged for 
the foreign coin brought by the pilgrims the shekel in which alone 
the Temple tax could be paid. But the words used both denote 
dealers in small coins, which is more consonant with the above 
explanation. The doves were the offering of the poor, who were 
not able to offer sheep and oxen.? 

16. Kai oùk yqdrev® iva tis dveveyxy oKevos dia Tov iepod — and 
would not allow any one to carry a vessel through the temples 


1 There is no sufficient reason for emphasizing the beginning of the act in this 
case. It belongs to the Heb. idiom of the writer. 

2 Lev. 57 1268 514. 29 Num. 619, 

8 See on 134, for form ñġuev. 

4 On this use of iva with subj., see Win. 44, 8. Burton, 210. 
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oxevos — vessel, Used generally for utensils or gear of any 
kind, even the sails of vessels. The outer Court, and especially 
the Court of the Gentiles, where this traffic went on, was looked 
on as a kind of common ground which men might use as a short 
cut, Carrying across it various oken. ` 

17. kaè édidacke, kal ddeyev aùrois — and he taught and said to 
them. 


kal Meyer, instead of Aéywr, saying, Tisch. Treg. WH. RV. BCL A 6, 
13, 69, 346, one ms. Lat. Vet. Memph. Pesh. 


olxos mpocevyns! mact rots COveoww—a house of prayer for all 
nations. The quotation is from Is. 56’, a passage which predicts 
the admission of strangers who worship God, as well as Jews, to 
the privileges of the Temple. The rebuke is specific therefore, 
denouncing not only the misuse of the Temple, but of that part 
which made it the seat of a universal worship. It was the Court 
of the Gentiles which they had thought just good enough for these 
debased uses. omyAaov Anorav — a cave of robbers, not thieves. 
These words are quoted from Jer. 7". The context in Jer. shows 
that the name is given there not because of the desecrating uses 
to which the Temple was put, but because of the character of 
those who used it. Their use of the Temple was legitimate, but 
they themselves defiled it by their character and conduct outside. 
Here, on the contrary, it is their illegitimate use of the Temple 
which is condemned. The use of this term rodders by our Lord 
adds an unexpected element to the denunciation of their practice. 
Evidently trade as such desecrates the Temple, making its pre- 
cincts and sacrifices the place and occasion of personal gain. It 
is the incongruous and unhallowed mixture of God and mammon 
that Jesus elsewhere condemns. But when he calls it roddery, it 
is evident he means more than the condemnation of trade in itself 
in the Temple precincts. And yet, we have no reason to suppose 
that there was anything extraordinary in this traffic. Jesus would 
need only to see the opposition of all actual trade in principle to 
the Golden Rule, to condemn it in this strong language, when it 
invaded the courts of the Temple. It is the principle of trade to 
pursue personal advantage alone, and leave the other man to pur- 
sue his interests, in other words, competition, which makes trade 
robbery. 


mwerowjxare, instead of érowjoare, Tisch. Treg. WH. RV. BL A. 


This was an exercise of Messianic authority on the part of 
Jesus; but it did not transcend his rule of purely spiritual king- 
ship, since the power that he used was simply that of his personal 

1 BETA It is significant of the changes in the language, that this word is 


not found in the classics, and that the good Greek word evx7 is found in the N.T. 
but once. . 
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ascendency. It was an impressive example of the authority of 
truth and goodness. Men are easily overawed by the indigna- 
tions of righteousness. We should expect such an access of 
authority in the action and speech of Jesus after the announce- 
ment of his Messianic claim, but the element of force, which is 
the idea of government, is left out. 


18. of dpyxtepets Kk. of ypappareis — the chief priests and the 
scribes. These were the constituted authorities, who had licensed 
this desecration of the Temple. ‘They sold these rights to the 
traders, and they resented this invasion of their constituted rights. 
Together, they constituted the main body of the Sanhedrim.’! The 
overthrow of evil everywhere, which was the evident mission of 
this daring innovator, menaced them. 


ol apxtepets kal ol ypapparets, instead of the reverse order, x ABCDKL 
AII Latt. Memph. Pesh. mâs droddowow, how they may destroy, instead 
of rôs åmorésovow, how they shall destroy, Tisch. Treg. WH. and most 
sources. 


€poBodtvro yap aùróv’ mâs yap 6 OxAos eexAnocero” êri tH didaxy 
aŭto? — for they were afraid of him; for all the multitude was 
amazed at his teaching. 


was yap, instead of őri was, because all, Tisch. Treg. WH. RV. x BC A 
I, 13, 28, 69, 346, Memph. 


The power that Jesus had to carry the multitude with him, so 
that they stood amazed at the strength and authority of his teach- 
ing, made the rulers fear him. ry ddayy — his teaching. Doctrine 
is a poor translation, first because it omits everything belonging to 
the manner, and secondly, because it has acquired a technical 
meaning that does not belong to dday7. 


THE FIG TREE WITHERED 


19-26. The morning of the third day, as they are passing 
by, they see the fig tree which Jesus had cursed, withered. 
Jesus commends faith to them, as able to remove not only 
trees, but mountains. Mk. introduces here the irrelevant 
matter of forgiveness as the condition of answer to prayer. 


19. K. dray dye éyévero— And whenever it came to be evening. 
This may be taken in two ways, either of which involves an irregu- 
larity. (1) It may be, And whenever evening came (R.V.), every 


1 See on 881, 2 See Win. 33 4, for this use of éri. 8 See on 122, 
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evening ; involving the irregularity of the aor. for the impf. Or 
(2) it may be, And when it came to be evening, referring to a single 
evening, involving the irregularity of érav for re. The latter use 
is found in Byzantine writers. See Win. 42°. But in judging an 
irregular style like this, the anomalous use of the aor. seems more 
easily accountable than that of the more striking 6rav. Moreover, 
the translation whenever is more accordant with the impf. in the 
principal clause. 

8ray, instead of dre, when, Tisch. Treg. WH. RV. x BCKL AII* 28, 33. 


éferopevovro, they would go, instead of éteropevero, he would go, Treg. 
WH. RV. marg. ABKM* AII 124, two mss. Lat. Vet. Pesh. Harcl. marg. 


21. nv xarnpdow — which you cursed. 
22. xai dmroxpiOeis ó “Incots A€yet adrois, "Exere morty Oeod?— 
and answering, Jesus says to them, Have faith in God. 


Insert 6 before ’Incois Tisch. Treg. WH. and most authorities. 


Jesus answers here to the wonder expressed in Peter’s statement, 
pointing out the source of the wonderful thing, and showing how 
they too may attain the same power. ro dpe tovrw— this moun- 
tain. Primarily, this would be the Mount of Olives, which was in 
their sight all the way. Jesus’ statement is climacteric. The faith 
in God by which he has dried up this tree can remove mountains 
too, and, for that matter, can accomplish all things. But in the 
language of Jesus, who repudiated all mere thaumaturgic use of 
miraculous power, moving a mountain is not to be taken literally, 
but stands for any incredible thing, as stupendous as such mov- 
ing, but not so out of line with the miracles to which Jesus con- 
fined himself. It is enough to say that neither Jesus nor his 
disciples ever removed mountains, except metaphorically. 

kal pn SiaxpiOyn év ty Kkapdia atrod,® ad\Aa morety* Gru ô AaAE 
yiverat, ora aire’ — and does not doubt in his heart, but believes 
that what he speaks comes to pass, tt will come to him. 


Omit yàp, for, at the beginning of this v. Tisch. (Treg). WH. RV. x 
BDN 1, 28, 51, 106, 124, 157, 225, 251, Latt. Pesh. morevy, instead of 
mirrevoy, Tisch. Treg. marg. WH. RV. BL A. 4, instead of a, before 
Aade?, Tisch. Treg. WH. RV. x BLN A 33, two mss. Lat. Vet. Vulg. Memph. 
Pesh. Aandet, speaks, instead of Aéye, says, Tisch. Treg. WH. RV. x BLN 
A two mss. Lat. Vet. Omit 6 édy ely, whatever he says, after 2orat atrg, 
Tisch. Treg. WH. RV. x BCDL A 1, 28, 209, 346, three mss. Lat. Vet. 
Vulg. Memph. 


l In earlier Greek, xarapdouat takes the dat. Win. 32,1 4,8. Win., however, 
fails to note the irregularity. 2 @eov is obj. gen. Win. 30, I. 

8 SvaxprOy èv tH xapdiq — Doudt is a Biblical sense of Scaxpivoua:, but comes natur- 
ally from the proper meaning, z0 de divided. This is a good example of the use of 
xapdéia to denote the seat of the intellect rather than the affections. On the evil of 
doubt, see Jas. 16, 

4 The aor. d:axp.6q and pres. morevy are to be discriminated something in this 
way — does not entertain a doubt, but holds fast to his faith. 

5 See Thay.-Grm, Lex, eimi IV. e. 
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24. dua toiro—on this account, referring to what he has just 
said of the efficacy of faith. He generalizes from the extreme 
case of the mountain. mávra doa mpocedyecOe x. aireiobe, murrevere 
ore €AdBere — all things whatever ye pray and ask for, believe that 
you received them, The aor. is a rhetorical exaggeration of the 
immediateness of the answer: it antedates even the prayer in the 
mind of the petitioner. 

mpocevxerbe kal, instead of ay rpocevxbpuevor, pray and ask, instead of 


praying ask, Tisch. Treg. WH. RV. x BCDL A mss. Lat. Vet. Pesh. €Ad- 
Bere, instead of \auBdvere, Tisch. Treg. WH. RV. x BCL A Memph. 


It is noticeable that here, and in the case of the demoniac fol- 
lowing the Transfiguration, Jesus seeks to turn the thought of the 
disciples to faith, as a matter of dependence on God, and to the 
absoluteness of the power thus invoked by them. If we add to 
this the desire to impress on them the reality of prayer as a 
‘means of securing for themselves the exercise of that power, we 
shall have the substance of Jesus’ teaching on the subject. The 
power that we invoke is not an impersonal cause, that grinds out 
its results with the absoluteness of a machine, but a Person whose 
limitless power is available for him who fulfils the conditions im- 
plied in faith. 


25. Kal drav orjxere' rpocevydpevot, ddiere — And whenever you 
stand praying, forgive. 
orxere, instead of orjxnre, Tisch. Treg. WH. ACDHLM 2 VX 1, 124, 


etc. The subj. is an apparent emendation. Omit v. 26 Tisch. Treg. WH. 
RV. x BLS A 2, 27, 63, 64, 121, 157, 258, two mss. Lat. Vet. Memph. edd. 


This injunction to forgive can be joined logically with the 
injunction about faith in prayer, since the Divine forgiveness of 
sins, of which it is the condition, is itself the condition of the 
Divine favor, without which answer to prayer becomes impossible. 
But it is, notwithstanding, inapposite and diverting here, where 
the subject is not prayer, but faith in God, prayer being adduced 
as an instance of the places in which faith is needed. It is found 
in its proper place in the discourse on prayer, Mt. 6“ sq. More- 
over, it is still further limited here, being placed in connection 
with the special prayer for forgiveness, and not with prayer in 
general, which removes it still further from the general subject. 
This limitation of the Divine forgiveness is not as if God limited 
himself by the imperfections of our human conduct. But forgive- 
ness is a reciprocal act. In its very nature, it cannot act freely, 
but is conditioned on the state of mind of the offender. And the 


1 On the use of érav with the ind. see Win. 42, 5; Burton, 309 ¢. On the atti- 
tude in prayer, see Mt, 65 Lk. 1811, 
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unforgiving spirit is specially alien to that state of mind. It 
shows the offender to be lacking in the proper feeling about sin 
and forgiveness, which can alone warrant his asking forgiveness. 
This is an important text in the discussion of justification by faith. 


JESUS’ AUTHORITY QUESTIONED BY THE REPRE- 
SENTATIVES OF THE SANHEDRIM 


27-33. On Jesus’ return to the city, he comes again to the 
temple, where the representatives of the Sanhedrim question 
him as to his authority to cleanse the temple. Jesus an- 
swers them with a counter-question, whether John’s baptism 
was human or divine in its origin, which will test their 
authority to decide such questions. This puts them in a 
dilemma, as they had discredited John, making tt necessary 
for them either to sacrifice consistency or to put themselves 
out of favor with the people, who belteved in John. They 
are unable to answer, and so Jesus refuses to recognize thetr 
authority to sit in judgment on him, and remains silent. 


27. mpeoBvrepo. — elders. The word denotes the other mem- 
bers of the Sanhedrim, outside of the chief priests and scribes. 
It is the general word for a member of that council. The whole 
expression means she chief priests and scribes and other members 
of the Sanhedrim. 

xal éAeyov aùr — and said to him. 


EXeyov, instead of Aéyouowy, say, Tisch. Treg. WH. RV. 8 BCL A I, 209, 
mss. Lat. Vet. Memph. 


28. "Ev rota efovcia. — By what kind of authority? It is more 
specific than simply what authority. They knew that Jesus 
claimed a certain kind of authority, but it seemed to them just 
the vague and uncertain thing that personal, as distinguished from 
official authority, always seems to the members of a hierarchy. 
tradra mocis ;— do you do these things? things, such as the cleans- 
ing of the temple, which took place only the day before. 7 ris 
cot. éfovciav tavrnv euwxev, iva tradra moas ;°—or who gave you 
this authority, to do these things ? 


N, instead of xal, and, before rls, Tisch. Treg. marg. WH. RV. x BL A 
124, Memph. Harcl. marg. 


1 Schiirer N. Zg. II. I. § 23, III. 
2 On the instrumental use of év, see Win. 48, 3 d. 
8 On the use of iva with subj., for the inf., see Win. 44, 8. Burton 216 (a). 
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The second question, who gave thee this authority? is different 
in form, but substantially the same. The idea of a divine au- 
thority, communicated directly to the man by inward suggestion, 
and showing its warrant simply in his personal quality, was outside 
the narrow range of men who recognized only external authority. 

29. ʻO 8 ‘Inoots elrev airois, Exepwryow tpas é&va byoy — And 
Jesus said to them, I will ask you one question (word, literally). 


- Omit dwroxpibels, answering, Tisch. Treg. WH. RV. x BCL A 33, two 
mss. Lat. Vet. Memph. Pesh. Omit xdyo, J also, Tisch. Treg. WH. RV. 
BCL A, one ms. Lat. Vet. Memph. 


30. Tò Barriopa ‘Iwdvvov, èé ovpavod nv, Ñ) EÉ dvOparwv ; — Was 
the baptism of John from heaven, or from men? This question 
of Jesus was not meeting their question with another harder one, 
as if he were matching his wits against theirs. But the question 
is on the same line as theirs, and is intended to show whether they 
have the same standards as he for testing the question of Divine 
authority. It is as if he had asked, How do you judge of such 
things? If Divine authority is communicated externally and 
through regular channels in your judgment, I have no such cre- 
dentials. But if it comes inwardly and is attested by its fruits in 
your opinion, then you are in a condition to judge fairly of my 
authority. The case of John is a test of this fitness to judge the 
matter of Divine authority. His authority came out of the clouds, 
so to speak, having only an inward, not an external warrant; and 
his influence was owing to his restoration of the spiritual note in a 
fossilized, external religion. Worshippers of the external and 
regular see in this the mark of subjectivity, and self-constituted 
authority, and reject it, and the hierarchy seek to destroy it, 
whether in John, or Jesus, or Paul. Recognition of it on the part 
of the scribes and chief priests would have shown their fitness to 
judge the claim of Jesus. 

31. Kat dveAoyiLovro mpòs éavrovs, Néyovres — And they deliber- 
ated among themselves, saying. 


diedoylf{orro, instead of édoylfovro, Tisch. Treg. WH. RV. x BCDGK 
LM AI. 


Aari oùy obk émorevoare attra ; — Why then did you not believe 
him? On this rejection of John by the rulers, see Mt. 3’ sq. 11! 
J. 5°. 

32. dAAa cixwpev, EE avOpdrwv ; EpoBotvro rov Aadv. — but shall 
we say, From men? they feared the people} 

Omit édy, if, before efrwuev, Tisch. Treg. WH. RV. x ABCL A 33. 


1 The structure here is very rugged, and without the excuse, or the capacity for 
hiding defects that belongs to a long sentence. Having started with a question, the 
only way to state the conclusion is to include it in the question, eg. Shall we say, 

om men, and so bring upon us the dislike of the people? Instead of which the 
writer proceeds with a statement in his own words. Win. 63, II. 2. 60, 9. 
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Lk. says, the people will stone ust? Herod seems to have had 
the same wholesome fear of John’s popularity.? daavres yap elyov 
dvtws TOV Iwavyny, Ore mpopyryns hv — for all verily held John to be 
a prophet® A prophet is in Greek an interpreter of oracles, in 
the Biblical language a speaker of Divine oracles, an inspired 
man. This dilemma of the authorities was owing to the fact that 
the case cited by Jesus was one in which their verdict did not 
agree with the popular verdict. The authority of John was 
approved by the people, and disallowed by them, and the popular 
feeling was too strong about it for them to defy. 


bvrws Sri, instead of Src Syrws, Tisch. Treg. WH. RV. xe BCL 13, 69, 
346. A yros wis rpopirny. 
33. Kai 6 ‘Inoots réyet aùrois, Odde * ey A€yw tyiv êv roig fovea 
tavta row — And Jesus says to them, Neither do I tell you by what 
authority I do these things. 


Omit dwoxpiOels, answering, Tisch. Treg. WH. RV. 8 BCLN TA 33, 
mss. Lat. Vet. Egyptt. 


We must remember just what is involved in this refusal. These 
were the constituted authorities in both civil and religious matters, 
and Jesus’ refusal to submit his claim to them is a denial of their 
authority. He refuses because they have confessed their inability 
to judge a precisely similar case, which involved an abdication of 
their authority. It is well to carry this in mind in considering 
Jesus’ silence at his trial. 


PARABLE OF THE VINEYARD 


12. 1-12. Jesus, having dented the authority of the rulers, 
proceeds to show them ina parable the unfaithfulness to 
their trust which has lost for them their authority. The 
story ts that of a vineyard let out on shares to cultivators, 
who maltreat the servants sent by the owner to collect hts 
share, and finally kill his son, and whom the owner de- 
stroys, and turns over the vineyard to others. He also cites 
the proverb of the stone rejected by the butlders which 
becomes the corner stone. The rulers see that the parable 
is aimed at them, but fear of the multitude holds them in 
check for the present. 

1 Lk, 208, 2 Mt. 145. 

8 On the attraction of "Iwavyyy from the subordinate to the principal clause, see 


Win. 66, 5a. 
4 On the use of oùôé without a preceding negative, see Win. 55, 6, 2. 
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1. Kai npfaro avrois év rapaßoàais Àaħcîiy — And he began to 
say to them in parables. : 


aeiy, instead of Aéye:r, Tisch. Treg. WH. RV. x BGL A 1, 13, 69, 118, 
124, 346, mss. Lat. Vet. Egyptt. Pesh. Harcl. marg. 


avrocs evidently refers to the representatives of the Sanhedrim, 
the parable being a continuation of Jesus’ conversation with them." 
Mt. says that the chief priests and the Pharisees knew that the 
parable was directed at them ; but he also represents Jesus as say- 
ing that the kingdom is to be taken from them, and given toa 
nation producing its fruits.2 But this confusion of rulers and peo- 
ple must not obscure the plain fact that in Mt. the parable is 
against the rulers. Lk. says that the parable was spoken to the 
people, but that the rulers knew that it was spoken against them, 
two things that are not at all inconsistent.2 év rapaBodais — in 
parables. This use of the plural indicates that Mk. had other 
parables in mind, though he gives only one. Mt. gives three, all 
bearing on the same general subject. Mk. states the general fact 
of teaching in parables, and selects one from the rest. This is one 
of the facts which seem to indicate that Mk. had the same collec- 
tion of the teachings of Jesus as Mt. and Lk. to draw upon, vtz. the 
Logia. “ApzeAcva dvOpwros épirevxcey— A man planted a vine- 
yard. This figure of the vineyard is taken from Is. 5+?. Even 
the details are reproduced. In the LXX we find ppaypóv mepié- 
Onxa . . . wxoddunoa ripyov . . . mpoAnviov ğpva. 

þpaypóv — is any kind of fence, or wall, that separates lands 
from each other. ‘troAnvov— is the receptacle for the juice of 
the grapes, placed under the Anvés, or winepress, in which the 
grapes were trodden.‘ mvpyov—is the tower from which the 
watchman overlooked the vineyard. It was also used as a lodge 
for the keeper of the vineyard. yewpyots — means fillers or culti- 
vators. ¿géðero* — aredypnoe — went abroad. Far country, AV. 
is an exaggeration. 


é&éSero, instead of -doro, Tisch. WH. 8 AB* CKL. 


2. to kupy — at the season, at the proper time. As this vine- 
yard was equipped with a winepress, this would not be at the 
grape harvest, but any time following the winemaking. Ad By do 
T. kaprõv — The vineyard was let out on shares, the owner receiv- 
ing a certain part of the product. 


Tv kapry, instead of rod xapwrod, Tisch. Treg. WH. RV. 8 BCLN A 
33» 433, three mss. Lat. Vet. Pesh. 


1 See 1188 1212, 2 Mt, 2143. 45, 3 Lk. 209. 19, 

4 AV. wine-fat, Fat is an old English word for vat. RV., pit for the winepress. 

6 This vb. is common in Grk., but occurs in N.T. only in this parable in the 
Synoptics. The irregular form, é£é3ero for -8070, is also repeated. 
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3. Kat AaBovres aùròv éSetpav'— And they took (him), and beat 
him. 


kal, instead of ol dé, Tisch. Treg. WH. RV. x BDL A 33, mss. Lat. Vet. 
Memph. 


4. xdxeivoy éxepariwoay® kaù Ñripacay —and that one they beat 
about the head, and insulted. 


Omit AGoBodrAjcavres, having stoned, before éxeparlwoay, Tisch. Treg. 
WH. RV. x BDL A 1, 28, 33, 91, 118, 299, Latt. Egyptt. éxeparlwoap, 
instead of -alwoay, Tisch. WH. RV. n BL. Hrimacay, instead of dréore- 
Aav Ariwwpévov, Tisch. Treg. marg. WH. x BL 33, Latt. Egyptt. #rluy- 
cav Treg. RV. D. 


5. Kat dov arectreAce — And he sent another. 


Omit rdduv, again, Tisch. Treg. WH. RV. 8 BCDL A 33, mss. Lat. Vet. 
Egyptt. oùs before èv instead of rods, Tisch. Treg. WH. x BDL A 1, 33, 
and before dé same except D. 


Kat moAAovs GAXous, oùs pev deportes, ovs Òè åmokrévvovres — and 
many others (they maltreated), beating some, and killing some. 
The verb to be supplied here has to be taken from the general 
statement of the treatment of the messengers by the cultivators 
of the vineyard, as the participles must agree with of yewpyoi 
understood, and denote the several kinds of maltreatment. 

There is no doubt that Jesus has in mind here the treatment of 
the prophets by the rulers and people, of which there is frequent 
mention by the O.T. writers.2 The parable is thus not an analogy, 
but an allegory. 

6. "Er. &a elyev, viov dyarnrov’ daéoreXe aùròv Exxarov mpos 
avrovs — Stiil (after losing all these), he had one (other to send),a 
beloved son: he sent him last to them. évrpamnjoovrat tov vióv pov 
— they will respect my Sont The Son in the allegory represents 
Jesus himself. The nation, which had rejected God’s servants, 
the prophets, will finally put to death the Son himself, the 
Messianic King. 


elxev vidv, instead of vid» čxwv, Tisch. Treg. WH. RV. x BC2 L A 33, 
Harcl. (Pesh.). Omit adrot kis after dyarnrév, Tisch. Treg. WH. RV. x 
BCDL A mss. Lat. Vet. Egyptt. Vulg. Pesh. Omit xal after dwréorecre 
Tisch. Treg. WH. RV. x BLX? A 13, one ms. Lat. Vet. Pesh. 


1 ¿epay means they flayed him, literally. This modified meaning, they deat him, 
ae not belong to the best usage, though it is found sometimes from Aristophanes 

own, 

2 éxepadiwoay is evidently a corrupt form of éxepadaiwoay, and that word is treated 
as if it came from xepaàń, Instead of xefddaov. Properly, it means fo bring under 
heads, to summarize, but here, apparently, to wound in the head. It occurs only 
here in the N.T. Thay.-Grm. Lex. 

8 2 Chr. 3615.16 Neh. 9% Jer. 253-7. 

4 On the use of the acc., instead of the regular dat., see Win. 32, 14, a. 
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8. kal é£€Badrov aùròv éw Tod åpreiðvos !— and threw him out 
of the vineyard. They put this indignity on his body, as this fol- 
lowed the killing. 


Insert avroy after é&éBadov, Tisch. Treg. WH. RV. x ABCDMN TI mss. 
Lat. Vet. Memph. Syrr. 


9. Ti maoe 6 Kiptos Tov dyreA@vos ; — What will the master of 
the vineyard do? 


Omit od», then, after rl, Tisch. WH. BL one ms. Lat. Vet. Memph. 


€Xevoerat Kai amoàése — he will come and destroy. According 
to Mt. 21“, Jesus drew this answer from the chief priests and 
scribes themselves. 

10. Ovde? rHv ypadiv ratrnv åvéyvwre ; — And did you not read 
this Scripture ??® 

In the original, this stone, rejected by the builders, but become 
the head of the corner, is Israel itself, rejected by the nations, 
defeated and exiled, but destined by God for the chief place 
among them all. The Psalm was sung probably after the return 
from the exile, when everything indicates that the hopes of the 
nation were raised to the highest pitch ; when it seemed as if God 
was taking the first step towards the aggrandizement of the chosen 
people. 

eyevnOn eis! kepaàyv ywvias®— became the head of the corner, 
denoting the corner stone, which binds together the two sides of 
the building, and so becomes architecturally the most important 
stone in the structure. The story that there was a stone in the 
building of the Temple which had such a history, is unnecessary 
to account for so natural a metaphor, and evidently arose from the 
metaphorical use here. 

11. mapa xupiou èyevero aŭt — this (corner stone) came from 
the Lord. avry evidently refers to xepaAnv ywvias. In the orig- 
inal, the feminine is used, but obviously according to Hebrew 
usage, for the neuter, referring to the event itself as ordered by 
Jehovah. But the use of the fem. to translate this Heb. fem. is 
quite without precedent in the N.T., and is unnecessary here, as 
we have a grammatical reference to the fem. xepadryv. The 
meaning is “ This corner stone came from the Lord, and is won- 
derful in our eyes.” 


This use of the passage from the Ps. by Jesus is a very good 
illustration of the Messianic application of O.T. writings. There 


1 On this use of the adv. as a prep., see Win. 54, 6. 

2 On the meaning of ovd¢ without a preceding negative, see Win. 55, 6, 2. 
8 The passage is Ps. 11822. 23 

4 A translation of the Heb. 5 mn, Win. 29, 3 a. 


6 A translation of the Heb. a "ON. 
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can be no doubt from the context that the historical reference is 
to the people of Israel. But what is said of Israel was a common 
and proverbial happening, that might come true of any one whose 
being contained within itself the promise of better things than 
belonged to his start in life, and is especially true of the truly reli- 
- gious person or nation. Cf. the parable of the mustard seed, and 
Is. 53. As a principle, therefore, it would apply especially to the 
Messiah. The question, whether Jesus used the passage accord- 
ing to a common view of his time as directly Messianic, or only as 
a statement of this principle, depends on our view of him. It 
seems to be a rational inference, from what we know of Jesus, that 
he had derived his idea of the Messianic office partly from the 
O.T., and that that idea is possible only with a rational treatment 
of the O.T., while the current view of his time would be derived 
from a literalistic and irrational treatment of it. And in general, 
we know that he so far transcended his age as to take a spiritual 
view of the O.T., and there is no reason to suppose that this 
would not include the rational treatment of a passage like this. 
That is, Jesus would see in it not a direct reference to himself, but 
only the statement of a principle applicable to himself. i 


12. éyvwoav yap ött mpos aùroùs Tv mapafsoAnv elme — for they 
knew that he spoke the parable against them. This is the reason 
for their seeking to take him, not for their fear of the people. 
But as the latter statement is the last made, Meyer makes the sub- 
ject of čyvwsav to be the dyAos just mentioned, in which case this 
would be a reason for their fear of the people. But there is a 
total absence of anything to indicate such a change of subject in 
éyvwoarv, and this is a greater difficulty than the one which Meyer 
seeks to remove. Meyer’s view also deprives the statement of its 
appositeness.! 


The statement that they knew that Jesus spoke this parable 
against them is conclusive in regard to the meaning of it, and falls 
in with the parable itself, and with its context, placed as it is in 
the midst of a controversy between himself and the authorities. 
It is directed against the Jewish hierarchy, pointing out their sin 
in rejecting one after another of the prophets, culminating in their 
murder of the Messiah himself, and predicting their fate in con- 
sequence. But Mt., while he makes the same statement, v.®, 


1 See Win. 61, 7%. 
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about the reference of the parable, makes Jesus say, v.“, that the 
kingdom shall be taken from them, and given to a zaHon produc- 
ing its fruits. ‘This would seem to make the parable apply to the 
nation, and not to the hierarchy. Everything else, however, in 
Mt., as in Mk. and Lk., points to the hierarchy. It seems prob- 
able that Mt. therefore, in v.“, adds to the parable, post eventum, 
that the nation was to share the fate of its rulers, and be super- 
seded in their theocratic position by another (Gentile) nation. 
It plainly does not belong here, as the effect would be to bring 
rulers and people together against Jesus, whereas the statement is 
repeatedly made that, so far, it is Jesus and the people against 
the rulers. 


THE QUESTION OF PAYING TRIBUTE TO ROME 


13-17. Jesus is approached by Pharisees and Herodians 
with the question whether it is authorized under the the- 
ocracy to pay tribute to the Roman emperor, hoping to draw 
From him an answer, compromising him either with the 
Roman government or with the people. Jesus answers by 
pointing to the tmage and inscription of the emperor on the 
coin as a proof of their obligation to him, and bids them 
pay to Cesar what belongs to him, and to God what belongs 
to him. 


13. Papicaiwy x. t. “Hpwdidvwv — These emissaries were chosen, 
because they occupied different sides of the question proposed to 
him. The Pharisees owed their popularity partly to their intense 
nationality and their hatred of foreign rule. The Herodians, on 
the other hand, were adherents of the Herods, who owed what 
power they possessed to the Roman government. Neither party, 
however, took an extreme position. The Pharisees are not to be 
confounded with the Zealots; they submitted to the inevitable. 
Nor is it to be supposed that the Herods had any particular love 
for the government that had helped them to power, to be sure, 
but had taken advantage of their weakness to make themselves 
supreme, and the Herods only their tributaries. Still, as to the 
question of the paying of tribute, with all the corollaries, they 
would be divided, and Jesus must offend one, or the other, by his 
answer. dypevawor Aoyw— they may catch him witha word. The 
word is to be not his own, but their question, artfully contrived to 
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entangle him. The figure is that of the hunter with his net or 
snare.’ 
14. Kail êàÂóvres A€yovow aire — and coming, they say to him. 


xal instead of of 3è, Tisch. Treg. WH. RV. x BCDL A 33, mss. Lat. Vet. 
Egyptt. 


This address of his artful enemies is well described in the 
dypevowot. The question which they have to propose is one 
bristling with dangers, du¢ then, they tell him, zhat is just what 
you do not care for. You have a sole regard for the truth, not for 
consequences nor persons. Arddoxare— Teacher. They said Rabbi. 
GAs — true, i.e. truthful. ai où péiet cor epi ovdevos — and 
carest not for any one. This shows the particular kind of regard 
for the truth which they had in mind. It was one which did not 
stand in fear of man, would not be hindered by awe of kings, not 
even of the Roman emperor. ov yap BAéres cis tpdowroy — for 
thou dost not look at the person of men; dost not pay attention to 
those things which belong to outward condition, such as rank or 
wealth. This is a widening of the meaning of mpóswrov, belong- 
ing to the Heb. rv óðòv r. @cod — the way of God, the course pre- 
scribed for men by God. éeort xpvoov® Kaísapı * Sotvae Ñ ov ; — 

Is it right to give tribute to Cæsar or not? ‘This question took on 
a special form among the Jews, who claimed to be the members 
of a theocracy, so that paying tribute to a foreigner would seem 
like disloyalty to the Divine government. The question of policy, 
or necessity, is kept in the background, and the problem is con- 
fined to the rightfulness of paying such tribute. 7 oð — Ñ py? 

15. ‘O è cidws (bav) airav riv troxpiscw — But he, knowing 

(seeing) their dissimulation. 


lddv, instead of eldas, Tisch. 8* D 13, 28, 69, 346, mss. Lat. Vet. 


, tréxptoww— this word has been transliterated into our word 
hyprocrisy at a great loss of picturesqueness and force. It means 
acting, from which the transition to the meaning dissimulation is 
easy. What Jesus knew about these men was, that they were 
playing a part in their compliments, and their request for advice. 
They were acting the part of inquirers ; really, they were plotters. 
They were trying to compromise him either with the government 
or the people. In his trial before Pilate we see what use they in- 


1 Thay.-Grm, Lex. 

2 This use of odds is familiar in the Heb, but uncommon, though not unknown, 
in the Greek. 

3 xjvoov is the Latin word census, meaning a registration of persons and prop- 

erty on which taxation is based. In the N .T., it denotes the tax itself. 

4 Kaioap: — there is a mixture here of the ' personal and the titular use of this 
name. Asa title of the Roman emperors, it takes the article properly. 

5 où is used in the first question, because it is one of objective fact. gy in the 
second, because it is a question of proposed action, subjective. Win. 55, I a. 


Q 
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tended to make of one of the two answers to which they thought 
he was reduced. Lk. 237. ri pe retpaere; — why do you try me ? 
Our word “mpi, in the sense of solicit fo evil, is out of place here. 
What they were doing was to put him to the test maliciously. 
Synvdpiov — a shilling? 

The point of Jesus’ reply is, that the very coin in which the 
tribute is paid bears on its face the proof not only of their sub- 
jection to the foreign government, but of their obligation to it. 
Coinage is a privilege claimed by government, but it is one of the 
things in which the government most clearly represents the interest 
of the governed. Tribute becomes in this way, not an extortion, 
or exaction, but a return for service rendered. 

17. ʻO 8 “Inoods erev atrois, Ta Kaicapos drddore Kaicapt — 
And Jesus said to them, The things belonging to Cesar pay to 
Cesar. 


ʻO 3è, instead of Kal daroxpiOels 6, Tisch. Treg. WH. RV. 8 BCL A 33, 
Theb. 


dirddore — pay. They had said, dotva, give. Jesus makes it a 
matter of payment. rà Kaioapos — the things of Cesar. Strictly 
speaking, this means, Pay to the Roman government Roman coin. 
They themselves were tacitly recognizing the government, and 
availing themselves of their privileges under it by using its coin, 
and that left them no pretext for denying its rights. The coin 
represents simply the right of the government. The image and 
superscription on it show the government maintaining to the 
people the position not only of power, but of rights. It is in 
this, as in all things, the defender of rights. This gives to the 
government itself rights, of which tribute is representative. But 
our Lord’s reply is entirely characteristic. It suggests, rather than 
amplifies or explains. x. ra 7. @eov ro Oep — and the things be- 
longing to God to God. The way in which they had presented 
the question implied that there was a conflict between the claims 
of the earthly and heavenly governments. But Jesus shows them 
as each having claims. Cesar has claims, and also God; pay 
both. The difficulty with the Jews, and with all bodies claiming 
to represent God, is that they are zealous for him in a partisan 
way, jealous of his prerogatives, dignities, and the like, and make 
that do service for a real loyalty to him. These men were eager 
to assert God’s claim against a foreign king. Jesus was anxious 
that they should recognize his real claims, those that involved no 
real conflict, but belonged in the wider sphere of common duties. 
x. €EeBavpolov—and they wondered. Well they might. Jesus 


1 See RV. American readings. Classes of Passages. 

2 Penny, EV. is specially misleading, since the denarius had not only the nomi- 
nal value of our shilling, but a far greater relative value, as it was a day’s wages. 
The denarius was a Roman coin, equivalent to ten asses, a ten as piece. 
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had not only parried their attack, which was a small matter, but 
had thrown light on a very difficult question. The conflict of 
duties is one of the perplexities of life, and the question of the 
relation of the Christian to civil government is often one of the 
most trying forms of the general problem. Jesus’ answer is prac- 
tically, Do not try to make one duty exclude another, but fulfil one 
so as to consist with all the rest. As far as the special matter is 
concerned, it recognizes the right of civil government, the obliga- 
tion of those who live under a theocracy to be subject to civil 
authority, an obligation not abrogated, but enforced by their duty 
to God ; that the Divine obedience does not exclude, but include 
other obediences ; and finally, that human government, as included 
thus within the Divine scheme of things, is among the economies 
to be conformed to its perfect idea. 


ételaúuačov, instead of éGavuacay, Tisch. WH. RV. N B. 


JESUS ANSWERS THE PUZZLE OF THE SADDUCEES 
ABOUT THE RESURRECTION 


18-27. The next attack on Jesus comes from another 
source. The Sadducees, the priestly class, being disbelievers 
in the resurrection, bring to him what ts apparently their 
standing objection, of a woman having seven husbands here, 
and ask him whose wife she will be in the resurrection. 
Jesus’ answer ts in two parts: first, that there is no mar- 
riage in the resurrection state; and secondly, that when God 
calls himself the God of Abraham, Isaac, and Jacob, their 
continued life is implied. Anything else is inconsistent 
with that relation. 


18. Saddovnato. — The word denotes the sect as Zadokites. 
There is little doubt that the word itself comes from this proper 
name Zadok, and not from pig, meaning righteous. Probably, the 
particular Zadok meant is the priest who distinguished himself by 
his fidelity in the time of David. 2 Sam. 15% sq., 1 K. 1™ sq. 
After the return from the exile, among the different families con- 
stituting the priesthood, the sons of Zadok seem to have occupied 
the chief place. They were the aristocracy of the priesthood, 
and Ezekiel assigns them exclusive rights to its functions. Ez. 
40% 43” 44 48". The Sadducees, that is to say, were the party 
of the priests, and especially of the priestly aristocracy. As a 
school of opinion, they were characterized by the denial of the 
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authority of tradition, maintaining the sole authority of the written 
Scriptures. As corollaries of this, they denied the resurrection, 
and the existence of angels or spirits. xat érypwrwv aùròv, é- 
yovres — and they questioned him, saying. 


éxnpwrwy, instead of érnpwrnoay, Tisch. Treg. WH. RV. x BCDL A 33, 
Latt. Pesh. Memph. 


19. kal py addy réxvov, iva AGByn ó adeAGds airod THv yvvaîka — 
and leave no child, that his brother take the woman. 
réxvoy, instead of réxva, Tisch. Treg. marg. WH. RV. xaa BL A 1, 18, 


241, 299, mss. Lat. Vet. Memph. Omit avrod after rhv yuvaixa, Tisch. 
Treg. WH. x BCL A 1, 61, 209, one ms. Lat. Vet. Memph. 


This quotation is from Deut. 25%. It is introduced in order to 
show that the law itself provides for these successive marriages, 
thus expressly legalizing these successive relations, which the res- 
urrection would make simultaneous. Their question is, therefore, 
whether the same Scriptures teach this, and the resurrection, which 
is inconsistent with it. The quotation does not attempt to repro- 
duce the language. 

21. py Katadirov oréppa? — not having left seed. 


u) Karadiroy, instead of xal obd¢ abrds ddixe, and neither did he leave, 
Tisch. Treg. WH. RV. 8 BCL A 33, one ms. Lat. Vet. Egyptt. 


22. kal of érra oùk ddaKxav oréppa — and the seven left no seed. 


Omit @\aBov abrhy... kal before ovx d¢jxay, Tisch. Treg. WH. RV. x 
BCDL A 28, 33, Memph. 


This childlessness is specified as the chief element in the inde- 
terminateness of the question, since if either of them had had 
children, that might have decided the question to whom the 
woman belonged. 

éo atov mávtwv? ka 4 yuv åmébavev — last of all the woman died 
also. 


éxxarov, instead of éoxdry, Tisch. Treg. WH. RV. x BCGHKL Al 1, 
13, 28, 33, 69, mss. Lat. Vet. Egyptt. Pesh. 


23. êv ry dvaoracet Tivos aùrõv Ecrat yuvn ;— Ln the resurrection, 
whose wife shall she be of them? This was probably the standing 
puzzle of the Sadducees, in which they sought to discredit the 
resurrection by reducing it to an absurdity. 


Omit od», therefore, before dvacrdoa, Tisch. Treg. WH. RV. x BC* EF 
HLSUVX TII two mss. Lat. Vet. Omit 8rav avacrdciw, whenever they 
arise, Treg. WH. RV. 8 BCDL A 28, 33, two mss. Lat. Vet. Egyptt. Pesh. 


1 See Schiirer, II. 2, 26, II. 
2 pù is used here, instead of où, because the denial is in some way subjective. 
th) gives it something the tone of “ so the story goes,” 
8 čexarov is here an adv, and denotes the last of a series of events, and its con- 
junction with mévrwy denoting persons is theretore incongruous. Hence the sub- 
stitution of ésxármņ by some copyist. Cf. 1 Cor. 158. 
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24. "Edy aùrois ó ‘Incots, Ob da rovro tAavacbe, py eiddres Tas 
yeadas, wnde tùy Sivapwv Tod Ocod; Jesus said to them, Is it not on 
this account that you err, because you know not the Scriptures, 
nor the power of God? &2& rovro points forward to the pr eéddres,! 
the part. being used causally. What follows in v.*%, develops 
these two defects in their consideration of the matter. Their 
ignorance of the power of God is taken up first, in v.”. 


“Edn aùroîs ò "Inoots, instead of Kal droxpibels 6 "Inoods elev aùroîs, 
Tisch. Treg. WH. RV. 8 BCL A 33, Memph. Pesh. 


25. This verse contains Jesus’ statement of the power of God 
in the resurrection. He has power not only to raise, but so to 
change the body, that marriage ceases to be one of its functions. 
It was because they were ignorant of this, that the Sadducees 
thought their case of seven husbands would be an argument 
against the resurrection. 

ôrav .. . avaorw@o. — whenever they arise. srav leaves the time 
of the resurrection indefinite. yayiZovra — denotes the act of 
the father in bestowing his daughter in marriage.” ds dyyeAou — 
the angels come as a race, not from procreation, but directly from 
creation. The power of God appears in this, in the transforma- 
tion and clarifying of the resurrection body, so that marriage is 
not a part of the future state. 


yaplfovrat, instead of yauloxovra, Tisch. Treg. WH. x BCDGLU A 1, 
124, 209. Omit ol after dyyedo, Tisch. (Treg.) WH. RV. § COFKLMU 
AI Memph. Harcl. 


26. This verse shows their ignorance of the Scriptures, which 
speaks of God as the God of their ancestors, language which is 
inconsistent with their mortality. 

êv tH BiBAw*® Moicéus, éxi rod Barov* — in the book of Moses, at 
the place concerning the bush. 


Tov, instead of 77s, before Bdrov, Tisch. Treg. WH. x ABCLX TAII. 

Gs, instead of ws, before elev, Tisch. Treg. WH. RV. x BCLU A 108, 131. 

Omit 6, the, before Oeds "Ioadx, and Oeds *Iaxw8, Treg. WH. RV. BD, 
two passages in Origen. 


27. Ovx éorw Weds vexpOv addAa Covrwv — Without the art., ®eòs 
becomes the pred., not the subj., and vexpôrv is also anarthrous, so 
that it reads, He is nota God of dead men, but of living. 


1 uy is the negative used, because the statement is made by Jesus as a conject- 
ure, of which he asks their opinion. 

2 See 1 Cor. 788, yauigovra: is a Biblical word. 

3 BiBAos is originally the name of the papyrus plant, from which paper was made, 
and then a book or scroll. The quotation is from Ex. 38. 

4 The use of ¿m is analogous to that with the gen. of persons or things to locate 
an event by its connection with some person or thing; a? the passage which tells 
about the bush. Win. 47, g, d. 
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As this is commonly explained, it is made to hinge on the use 
of the present, instead of the past. The statement is, he ¢s their 
God, not he was; and hence, they are still living. But this is a 
non sequitur, since it is a common expression in regard to both 
dead and living, and would be taken in the same sense, or used in 
the same sense, by either Pharisees or Sadducees. But it follows 
from the nature of God that, when he calls himself the God of 
any people, certain things are implied in the statement about 
these people, e.g. that they are righteous, not sinners ; blessed, not 
wretched ; and here living, not dead. That is, immortality may 
be inferred from the nature of God himself in the case of those 
whom he calls his. But Jesus applies it to the resurrection of the 
dead generally, and not simply of the righteous dead. What the 
Sadducees denied was the possibility of the resurrection on mate- 
rialistic grounds; at the basis of their denial of the resurrection 
was the other denial of spiritual being.’ But Jesus proves the 
possibility of the resurrection by examples.? Notice that Jesus 
does not reveal the fact of the resurrection, but argues it from 
acknowledged premises. Given, he says, the fact of God, and the 
resurrection follows. He recognizes the rational ground of im- 
mortality. And what is of more importance, he recognizes the 
validity of our intuition about God. We can say that certain 
things may be assumed about him on first principles. 

Omit 6 before Geds, Treg. WH. RV. BDKLM marg. AII. Omit Oeds 


before {évrwy, Tisch. are: WH. RV. n ABCDFKM marg. UX AII Latt. 
Egyptt. Pesh. 


moù twAavacbe — you make a great mistake. This concise state- 
ment at the close makes an abrupt, but for that reason, forcible 
ending of the conversation. 


Omit wpets od», you therefore, Tisch. Treg. WH. RV. x BCL A one ms. 
Lat. Vet. Memph. 


A SCRIBE QUESTIONS JESUS CONCERNING THE 
FIRST COMMANDMENT 


28-34. A Scribe, apparently without the usual prejudices 
of his class, and impressed by his answer to the Sadducees, 





1See Acts 238, , 
2 Compare Paul's proof of the resurrection by the case of Jesus. 1 Cor. 151? sqq. 
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approaches Jesus with an honest question as to the first of 
the commandments of the Law. Jesus answers with the 
guotation from Deut. used at the beginning of morning and 
evening prayer, affirming the unity of God, and the conse- 
quent duty of loving him with an undivided heart. He 
adds a second command from Lev., bidding the people of 
God to love their neighbors as themselves. The Scribe 
assents to this, and adds that obedience to this law of love 
7s a greater thing than all sacrifices. Whereupon, Jesus 
assures him that he is not far from the kingdom of God. 
But his enemies are evidently satisfied — they do not dare 
to question him further. 


Judging from the fact, that he was led to put this question by 
seeing how well Jesus had answered the Sadducees, and from his 
commendation of our Lord’s reply to himself, as also from our 
Lord’s commendation of his answer, it seems probable that the 
Scribe did not ask this question in a captious spirit. He thought, 
Here is possibly an opportunity to get an answer to our standing 
question, about the first commandment. Mt. states the matter 
differently, making him one of a group of Pharisees, who gathered 
about Jesus with the usual purpose of testing him. He also omits 
the mutual commendation of Jesus and the Scribe.’ Lk. puts this 
scene at the beginning of Jesus’ ministry in Southern Palestine. 
He coincides with Mt. in regard to the purpose of the question, 
saying that the lawyer dvéorn éxretpdLov.? 


28. ùy (eùs) Gre kas darexpiOn aùrois, érnpwrnoe aitov, 
Iloa orè évroAn mporn mavtwv® — seeing (knowing) that he 
answered them well, asked him, What (sort of) commandment 
is first of all? 


lõùv, instead of eldus, Tisch. Treg. x* CDL 1, 13, 28, 69, mss. Lat. Vet. 
Vulg. évrovh rpwrn rdvrwy, instead of rpwrn racdv rdv évroddy, Tisch. 
Treg. WH. RV. x BCLU A 33, 108, 127, 131, Memph. Syrr. 


moía asks about the quality of command, as if the scribe had in 
mind the different classes of laws. ‘This is indicated also by his 
reply, v.™, 


1 Mt. 2234-40, 2 Lk. 1025-87, 
8 On the gender of rdavrwv, see Win. 27,6. On this use of mávrwy with superla- 
tive, the only case in N.T., see Win. 36, note. 
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29. *ArexpiOn 6 “Inaots, “Ort mporn oriy — Jesus answered, The 
first ts. 


"ArexplOn ò Incods, imstead of “O 5¢ “Inoots dwrexpl6n, Tisch. Treg. WH. 
RV. x BL A 33, Memph. Pesh. Omit abr, Tisch. (Treg.) WH. RV. on 
same authority. éorly, instead of masy trav évroddy, Tisch. Treg. WH. 
RV. x BL A Memph. 


*Axove, IopanA, Kuptos ó Weds uav, Kuptos els êsri — Hear, O 
Israel, The Lord our God, the Lord is one.) These words, calling 
the attention of Israel to the oneness of Jehovah, were used at the 
beginning of morning and evening prayer in the temple, as a call 
to worship. Kýpios, Lord, is the translation of the Heb. Yahweh, 
and it is probable therefore that the second Kvpvos is subject in- 
stead of predicate.? This unity has for its conclusion, that worship is 
not to be divided among several deities, but concentrated on one. 

30. dyarjoes — thou shalt love. Love is the duty of man 
toward God, and this is in itself a revelation of the nature of God. 
It is only one who loves who demands love, and only one in whom 
love is supreme demands love as the supreme duty. He requires 
of men what is consonant with his own being. èg 6Ans THs Kapdias — 
fromal the heart. The preposition denotes the source of the love. 
It is to be from all the heart on the same principle of the unity of 
God. Being one, he requires an undivided love. This is added 
to the Sept. statement, which includes only the davoias, yryxijs, 
and ioxvos. The Heb. includes the xapdias, but omits davoias. 
xapoca is the general word for the inner man ; yw xz is the soul, the 
life-principle, ĉavoía is the mind, and icyvs is the spiritual strength. 
There is no attempt at classification, or exactness of statement, 
but simply to express in a strong way the whole being. 


Omit avrn mrpdrn evrodh, this is the first commandment, Tisch. (Treg. 
marg.) WH. RV. x BEL A Egyptt. 


31. Acvrépa avt — The second ts this. 


Omit Kal, And, Tisch. Treg. WH. RV. x BLA mss. Lat. Vet. Memph. 
Omit pola, ke, Tisch. (Treg. marg.) WH. RV. x BL A Egyptt. 


The Scribe did not ask for the second commandment, but the 
statement is incomplete without it. Our Lord wished to show 
that this first commandment did not stand at the head of a long 
list of heterogeneous commands, among which it was simply rt- 
mus inter pares, but that it was one of two homogeneous com- 
mands, which exhausted the idea of righteousness. This second 
commandment does not stand in the O.T. in the commanding 
position of the first, but is brought in only incidentally in Lev. 


1 Deut. 64.5, This is quoted just as it stands in the Sept. 
2 See Deut. 64, RV. marg. 
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19°, where, moreover, neighbor is evidently restricted to a brother 
Jew. Jesus puts it ina commanding position, and widens the mean- 
ing of neighbor to fellowman. ås ceavroyv—the degree of the 
love to God is expressed by “ from all thy heart” ; the degree of 
human love is “as thyself.” The love of God includes in itself all 
other affections, but this love of the neighbor has over against it a 
love of self, with which Jesus allows it to divide the man. This 
self-love is already there, monopolizing the man, and the com- 
mand is to subordinate it to the love of God, and to coordinate it 
with the love of man. 

32. kas, dorae’ ex dArnOelas elmes, Ore els eori — Wed, 
teacher! you said truly that he is one. AV. Well, Master; thou 
didst speak the truth; for,etc. Thisis not wrong, but what follows 
drt is so nearly what Jesus said, that it seems more natural to make 
it a repetition of that, than a reason for the scribe’s approval of 
it. RV. Of a truth, Master, thou hast well said, that, etc. 
The distribution of the words and of emphasis is against this. 
It would read ér’ dAnfeias Kadds elzres. 


Omit Oebs, God, Tisch. Treg. WH. RV. x ABKLMSUX TAI one ms. 
Lat. Vet. many mss. Vulg. Pesh. 


ovx gory dAXos mày avrod — there is no other but he. This 
addition to Jesus’ words is taken by the Scribe from Deut. 4% 2. 
His enumeration of the parts of man entering into the love of 
God differs again from that of Jesus. The following table shows 
them all together. 
Heb. xapdla, puxh, loxus. 
Sept.  dravola, Yuxh, loxus. 


Jesus. xapõla, Yuxh, diavola, loys. 
Scribe. xapéla, cvvects, loxus. 


But of course, this is a matter of no importance, the two latter 
representing only the ora#o variata of the writer. 


33. Omit xal é Ans rijs puxtjs, and from all the soul, Tisch. (Treg. 
marg.) WH. RV. x BL A 1, 118, 209, 299, one ms. Lat. Vet. Memph. 
wepioobrepoy, instead of wdetov, Tisch. Treg. WH. RV. x BL A 33. Omit 
tv before vory, Treg. WH. ABDX TII. 


mwepiraorepov — a@ more eminent thing. The positive expresses 
the idea of eminence, of surpassing other things, and the com- 
parative denotes a higher degree of this quality. ódoxavrwpá- 
twv!— whole burnt offerings? These words of the Scribe are 
an addition to what Jesus says about the superiority of these two 
commands. Jesus had compared them simply with other laws. 
The Scribe compares them specially with the laws of sacrifice, 
after the manner of the prophets. 


1 The classical Greek has the verb édAoxavréw, fo burn whole, but this word is con- 
fined to the Bible and to Philo. 2 See Ps, 406 5116 so%- Is, 111 Hos. 58, 
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34. vovveyðs — intelligently où pwaxpav Ë årò rìs Bacwrelas r. 
@cov — You are not far from the kingdom of God. The evident 
enthusiasm with which the Scribe received the statement of Jesus, 
and his ability to enter into the spirit of it so as to develop it in 
his own way, showed that he himself could not be far from the 
kingdom, with whose law he has shown himself to be in sympathy. 
To be friendly to its ideas, and sympathetic with its spirit, was the 
next thing to actual submission to it. ovdels oùkéri rópa aùròv 
érepwryco. — no one dared to question him further. 'The question 
of the Scribe was friendly, but the whole series of questions to 
which it belonged was far from friendly; it was captious and 
hostile, having for its object to destroy the authority of Jesus by 
showing that he was no more than any other teacher when he 
came to face the real puzzles of the learned men. But Jesus had 
shown in his answers no mere mastery of the usual weapons of 
debate, but a grasp of the principles involved in each case, so that 
the purpose of his enemies was foiled, and his authority stood 
stronger than ever. It was no use to ask him questions therefore, 
which only recoiled on the questioners. 


JESUS’ QUESTION, HOW THE MESSIAH CAN BE 
BOTH SON AND LORD OF DAVID 


35-37. Jesus now raises a question himself. Their ques- 
tions have been really a challenge of his Messianic claim. 
His question is a criticism of their Messianic idea. They 
call the Messiah Son of David, and Jesus asks how the 
exalted language of the Psalm in which David calls him 
Lord can be applied to one who ts only David’s son. 


35. dnoxpiHeis — Answering their questions now by propounding 
one in his turn. môs Aéyovoıv of ypauparets ; — How do the Scribes 
say... ? According to the statement of Mt., he asked the Scribes, 
What do you think about the Messiah? whose son is he? And 
when they answered David's, then he raises his difficulty. This 
simply emphasizes what is stated also in our account, that this title 
is treated by him as Rabbinical rather than Scriptural. 


This is not a conundrun, a Scriptural puzzle, but a criticism of 
the Messianic teaching of the Rabbis. By emphasizing his descent 
from David as the essential thing about him, they were in danger 
of passing over the really important matter, which made him not 


1 This word does not occur elsewhere in the N.T. 
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so much David’s son, but his Lord. He felt that the title, Son of 
David, into which the Scribes compressed their conception of the 
Messianic position, misrepresented by its narrowness the pro- 
phetic statement of the Messianic kingdom, and involved in itself 
all the errors of current Jewish Messianism. And he was con- 
scious himself of a greatness that could not be ascribed to his 
descent from David, but was the result only of his unique relation 
to God. Hence his question, which does not intend to match 
their riddles with another, but is intended to expose the insuffi- 
ciency of the Messianic idea taught by the Rabbis. For this pur- 
pose he selects a passage from Ps. 110, which was currently 
ascribed to David and was classed as Messianic. In this Psalm, so 
interpreted, David is made to address the Messianic king as his 
Lord. And the argument is made to hinge on this address — 
How can David call him Lord, when he is David's son? Right 
here, then, we have the gravest difficulty to be encountered any- 
where in regard to the N.T. acceptance of the traditional view 
of the O.T. For criticism rejects the Davidic authorship of this 
Psalm. It does not allege plain anachronisms, as in many Psalms, 
e.g. the mention of the temple, or of the destruction of Jerusalem, 
in Psalms ascribed to David. But there are other signs which 
point plainly to the great improbability of Davidic authorship. 
In the first place, it belongs to a group of Psalms, Books IV. and 
V., of the Psalter, which is evidently of late date ; and the reasons 
would have to be special and obvious which would lead us to 
detach it from the rest. Whereas, it bears all the marks common 
to the class. Moreover, if it was written by David, then we have 
to suppose that there was some person occupying his own position 
of theocratic king, but so much more exalted than he that he 
calls him Lord. And this could only be the Messiah, the final 
flower of the Davidic line, whom David sees in vision. But the 
Psalm in that case would stand entirely by itself as being simply a 
vision of an indefinite future, having no roots in the circumstances 
of the times, whereas all O.T. prophecy is of an immediate future 
growing directly out of the present. This leads immediately to the 
conclusion that the Psalm is addressed by the Psalmist to some 
reigning king, who is also somehow a priest, and that the writer, 
cannot himself be a king. And, finally, the Messianic conception 
in the time of David had reached no further than this, that his 
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royal line was not to fail, even if his sons and successors proved 
sometimes unworthy. But the idea of a Messianic king, who was 
to be the ideal and climax of the Davidic line, and whom David 
himself could call Lord, was the fruit only of a long period of 
national disaster, creating the feeling that only such a unique 
person could restore the national hopes. The idea of a personal 
Messiah belongs to the period succeeding the close of the canon. 
This is the essential reason for rejecting the Davidic authorship. 
How, then, if David did not write the Psalm, can we account for our 
Lord’s ascription of it to him? ‘The explanation that will account 
for all the other cases of this kind, viz., that the authorship is of 
no account, leaving him free to accept the current view as a mere 
matter of nomenclature and identification, without committing 
him to an endorsement of it, will not do here, since the argument 
turns on the authorship. But the real explanation of all the cases 
is, that inspiration, which accounts for whatever extraordinary 
knowledge belonged to Jesus in his earthly life, does not extend 
to such matters of critical research as authorship. Inspiration 
belongs to the sphere of the moral and religious intuitions, and 
did not keep even Jesus from ignorance of matters outside of its 
sphere. And here, in its proper sphere, it gave him a view of the 
deeper meaning of Scripture, that led to his declaration that Son 
of David would come very far from adequately stating their view 
of the Messianic king. ‘That would include the universalism of 
the prophets, and the suffering servant of Jehovah of Isaiah. 
Moreover, it would include a unique relation to God, and to 
universal manhood, that would place him in a different class from 
David, and an exalted position, which would be indicated by the 
titles chosen by himself, Son of Man and Son of God, rather 
than Son of David. 


36. abrés Aaveid elev èv T8 Iveúpatı TG ‘Ayi, Elrev (6) Kuptos* 
T% Kupiw pov — David himself said in the Holy Spirit, the Lord 
said to my lord. 

Omit yàp, for, after adrds, Tisch. Treg. marg. WH. RV. x BLT? A 13. 28, 


59, 69, two mss. Lat. Vet. Memph. Omit 6 before Kúpıos, Treg. WH. BD. 
B omits it in Sept. 


év tp Iveúparı T “‘Ayíy— in the Holy Spirit, This phrase 
denotes inspiration. David said this with the authority that 


1 On xvptos without the art. See Win. 19, 1 a. 
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belongs to an inspired man.’ (6) Kvptos — in the original, this is 
Yahweh (Jehovah), of which ó Kúpıos is the translation in the 
Sept.? úroróðov ray rodov cov — 4a footstool of thy feet. 


vroxdrw, under, instead of trordduov, WH. RV. marg. BDE: Tà 28, 
Egyptt. 


37. Aùròs Aaveid X€yee aùròv Kiptov— David himself calls him 
Lord. This makes the difficulty of their position — how lordship 
and sonship go together. 


Omit od», therefore, Tisch. Treg. WH. RV. 8 BDLT4 A 28, 106, 251, mss. 
Lat. Vet. Egyptt. 


ó wodts GxAos — the great multitude present at the feast, the 
multitude being distinguished from the leaders. This statement 
is parallel to those which represent Jesus, all through this contro- 
versy, as carrying the people with him. 


WARNING AGAINST THE SCRIBES 


38-40. Somewhere in the course of his teaching on thts last 
day of public instruction, Jesus introduces a warning against 
the Scribes, the religious teachers and leaders of his time. 
He charges them with ostentation, an unhealthy craving for 
position and flattery, and a fearful inconsistency between the 
profuseness of their worship and the cruel meanness of their 
lives. Their condemnation, he says, will be greater than if 
they had been consistently wicked. 


38. èv ry dax) avrov — in the course of his teaching. Mk. 
does not place this warning exactly. Nor Lk. Mt. says shen. 
All of them introduce it in this place. But the warning is not 
against those qualities of the Scribes that would be suggested by 
their misconception of the Messianic idea. 

BAérere ad — Beware ofè èv orodals repirareiy — to walk about 
in long robes. ‘These orodai were the dress of dignitaries, such as 
kings and priests — long robes reaching to the feet. domacpovs — 
salutations of respect. 

39. mpwroxabedpias *— first seats. 


ae Mt. says év wveúparı, This is the only case of the use of this phrase in the 
spels. 

2 This passage is quoted from the Sept. without change. 8 See on 815, 

4 This word is found only here and in the parallel passages from Mt. and Lk. in 
the N.T., and elsewhere, in ecclesiastical writings. 
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mpwroxrcias | — chief (reclining) places, not rooms, AV. What 
this chief place at table was, the varying custom prevents our 
saying. 

40. oi xatecOiovres — If this is a continuation of the preceding 
sentence, the nom. is an irregularity, as its noun is in the gen? It 
is better, therefore, to begin a new sentence here, making oi kare- 
oOiovres the subj. of Anpiovra:— those who devour, etc., shall 
receive This devouring of widows’ houses would be under the 
forms of civil law, but in contravention of the Divine law of love. 
mpopace.— for a covering. That is, they tried to hide their 
covetousness behind a show of piety. See 1 Thess. 2°, where the 
meaning is, that the apostle did not use his preaching of the Gos- 
pel as a mere cloak of covetousness. mepiooórepov kpipa — more 
abundant, or overflowing condemnation. ‘The adjective is strong. 
The comparison is with what they would receive if they made no 
pretence of piety. Notice that the show, as it is commonly 
with men, is of religion, while the offence is against humanity. 
The warning is addressed to the people, and bids them beware of 
religious leaders who affect the outward titles and trappings of 
their office, and offset their lack of humanity by a show of piety. 

The exact verbal correspondence of Mk. and Lk. in this warn- 
ing is proof positive of their interdependence. 


JESUS’ COMMENDATION OF THE WIDOW’'S OFFERING 


41-24. The day closes with a scene in the treasury of the 
temple. Jesus is watching the multitude casting their 
offerings into the trumpet-shaped mouths of this receptacle, 
and among them many rich men casting in much. But 
there is one poor widow, who casts in two small coins, worth 
about a third of a cent, and Jesus commends her as having 
given more than all the rest. They, he says, gave out of 
their excess ; she, out of her lack, gave all her living. 


41. Kai xafioas xarévayte rod yalopaAukiou — And having taken 
a seat over against the treasury. 


Omit 6 *Incots, Tisch. Treg. WH. RV. x BL A two mss. Lat. Vet. 
Memph. 


1 This word is also found only in the parallel accounts of this discourse, and in 
ecclesiastical writings. 
2 See Win., who treats it as an annex with an independent structure. 59, 8 4, 


» 3 
8 So Grotius, and following him, Bengel, Meyer, and others. 
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yaLopuAakiou — freasury.' The treasury meant is probably that 
in the outer court of the temple, having thirteen openings shaped 
like trumpets, for the reception of temple offerings and of gifts 
for the poor. yadxov— literally, rass, but, like the Latin æs, a 
general word for all money. ¿ßBaħMov — were casting, denoting 
the repeated act. 

42. pia xjpa—one widow; contrasted with the many rich. 
dvo Aertd, O ori Kodpayrns — the Aerrov was the eighth part of an 
as, the value of which was one and two-thirds cents, so that two 
Aerrd were about two-fifths of a cent. xodpdvrys is the Latin word 
quadrans, meaning a quarter of an as. But the real value appears 
only from the fact that the denarius, or ten asses, was a day’s 
men: 

43. cirev avrois, “Apny eyo ù bpiv, ore ý xýpa aŭt ý wWrwXH TAclov 
mávrwv čßBaàev trav BaddAOvruv eis rò yaLopvAdkioy — said to them, 
Verily I say to you, that this poor widow cast in more than all who 
are casting into the treasury. 


elwev, instead of Aéye, Tisch. Treg. WH. RV. x ABDKLU AII, two mss. 
Lat. Vet. Egyptt. Syrr. Bade», instead of Bé8Anxe, Treg. WH. RV. xe (x* 
%Badrev) ABDL A 33. Badddvrwp, instead of Badédvrwy, Tisch. Treg. WH. 
RV. x ABDLX TAII. 


... wAeloy mávrwv éBarev tov BadrAdvrwy — cast in more than 
all who are casting. ‘This is a case where the use of the comp., 
instead of the superl., is misleading, as the superl. means most of 
them all, whereas the comp. strictly means more than all together. 

44. torepnoews — This expression is the exact opposite of mrep- 
troevovros, one meaning more than enough, and the other ess than 
enough; excess and deficiency. RV. superfluity and want. Nov 
tov Biov — all her living, her resources. The idea of repiocevevor- 
ros is that they did not trench on their resources, but gave a part 
only of what they had over and above that, while the poor widow 
gave all her resources. Hence, while the real value of their gifts 
was many times greater than hers, the ideal value of hers was the 
greatest of them all. Money values are not the standard of gifts 
in the kingdom of God, but only these ideal values. It is only as 
the gift measures the moral value of the giver, that it counts with 
him who looks at the heart. 


It is noticeable that Mk. closes his account of this stormy scene 
in the Temple with this idyl. The connection is not the verbal 
and superficial relation to the widows of v.®, but the contrast 
between the outward meagreness and inward richness of the 
widow’s service, and the outward ostentation and inward barren- 
ness of the Pharisees’ religion. 


1 A Scriptural word, of which the first part is a Persian word for treasure, 
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JESUS’ DISCOURSE ABOUT THE DESTRUCTION OF 
THE TEMPLE 


XIII. 1-37. As they are coming out of the temple, the 
disciples call Jesus attention to the greatness of the stones, 
and of the building itself. Jesus predicts tts complete de- 
struction. They ask him the sign of thts, and Jesus shows 
them first, the danger that they will be deceived by false 
Messiahs, and by premature omens. They are not to be 
disturbed by these, but are to look out for themselves, 
exposed to great dangers, and burdened with the great re- 
sponsibility of making known thetr message to all nations 
(v.'%). But when they see the desolating abomination, the 
Roman army, standing where it ought not, before the city 
itself, then they are to get out of the city, and not stand on 
the order of their going. That is to be a time of unpar- 
alleled distress, of false and specially plausible Messiahs, 
and ts to be followed immediately by the coming of the Son 
of Man with the usual Divine portents (x). As to the 
time of these events, tt ts to be within that generation, but 
no one, not even the Son of Man, knows the exact time. 
They need to be on the watch, therefore (v.**). 


There have been, up to recent times, two interpretations of this 
discourse. Both of them separate it into two principal parts: the 
prediction of the destruction of Jerusalem, and the prophecy of 
the consummation of all things with the advent of the Messiah in 
glory. But one of them, the traditional interpretation, postpones 
the latter part indefinitely, and is still looking for the world-catas- 
trophe which its advocates suppose to be predicted here. The 
difficulties in the way of this interpretation are grave and insuper- 
able. It ignores the coupling together of the two parts in the 
discourse, as belonging to one great event. Mt. v.™, says that 
they will follow each other immediately. Mk., that they belong 
to the same general period. It passes over also, or attempts to 
explain away, the obvious notes of time. All of the accounts wait 
until they have come to the end of the prophecy, including both 
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parts, before they introduce the statement of the time of all these 
events, and the statement itself is, that that generation was not to 
pass away till all these things came to pass. Further, it leaves 
unexplained the expectation of an immediate coming which colors 
all the other N.T. books, and all the life of the Church in the sub- 
sequent period. But especially, it runs counter to the historical 
interpretation of prophecy, which gives us the only key to its 
rational exegesis, by postponing to an indefinite future events 
` which the prophecy itself regards as growing out of the present 
situation. 

The other interpretation, the common one at present, interpret- 
ing the prophecy itself in the same way, places the time of its 
fulfilment in that generation. That is, they involve Jesus himself 
in the evident error of the other N.T. writings and of the Church 
in the subsequent period. The error of this interpretation, exe- 
getically not so serious as the other, is that it takes literally lan- 
guage which can be shown to be figurative. But the other and 
more serious difficulty is, that it commits Jesus to a programme 
of the future which is directly counter to all his teachings in 
regard to the kingdom of God. 

A third interpretation, the one adopted here, holds that the 
event predicted in the second part did take place in that gener- 
ation, and in connection with the destruction of Jerusalem. The 
event itself, and the signs of it, it interprets according to the 
analogy of prophecy, figuratively. It finds numerous instances of 
such use in O.T. prophecy. God coming in the clouds of heaven 
with his angels, and preceded or announced by disturbances in 
the heavenly bodies, is the ordinary prophetic manner of describ- 
ing any special Divine interference in the affairs of nations. See 
especially Dan. 7" 7, where this language is used of the coming 
of the Son of Man, ze. of the kingdom of the saints, to take the 
place of the world-kingdoms. The propheay becomes thus a 
prediction of the setting up of the kingdom, and especially of its 
definite inauguration as a universal kingdom, with the removal of 
the chief obstacle to that in the destruction of Jerusalem. 


1. Kai éxropevopevov éx rod iepov — And as he was coming out of 
the temple. ‘The previous scene was in the court of the temple. 
tepov denotes the whole temple-enclosure. eîs rév pabyrav — 
one of his disciples. We are not told who it was. Mt. says, Ads 

R 
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disciples; Lk., certain people’ rorarot Abo — what manner of 
stones? Josephus gives the dimensions of these stones as 25 
cubits in length, 12 in breadth, and 8 in height. Ferguson, in 
Bib. Dic., gives the measurements of the temple proper, the vads, 
as about 100 cubits by 60, with inner enclosure about 180 cubits 
by 240, and an outer enclosure 490 cubits square, the enclosures 
being adorned with porticoes and gates of great magnificence. 

2. Kai 6 Inoots erev airg, BAgras tratras Tas peydAas olxodopds ; 
où pù ddeOy dde Albos ext Abov, Os ov pù KatadvOy — And Jesus 
said to him, Seest thou these great structures? There will not be 
left here stone upon stone, which will not be destroyed. This is a 
rhetorical statement of utter destruction. It would not be a non- 
fulfilment of this prophecy to find parts of the original structure 
still standing. 

Omit droxpibels, answering, after "Incots, Tisch. Treg. WH. RV. x BL 

33, 115, 237, 255, one ms. Lat. Vet. Egyptt. Pesh. Insert Woe, here, after 

adpe0g, Treg. WH. RV. x BDGLM? U A mss. Lat. Vet. Pesh. Tisch. 

objects to this insertion as being taken from Mt., where it occurs without 

variation. AlOov, instead of AlOy, after érl, Tisch. Treg. WH. RV. x 

BGLMUX TAII 1, 13, 28, 33, 69, etc. D and a number of mss. of Lat. 


Vet. add here, and after three days, another will rise up without hands! 
See J. 21%. 


3. kal xaOnpévov abrod eis rò Gpos T. elaiwv®— And he seating 
himself on the Mount of Olives. Mk. alone adds, over against the 
temple, as the situation would recall the previous conversation on 
coming out of the temple. ézypwra airov kar idiav Ilérpos kai 
"IdxwBos x. ‘Iwavyyns x. ‘Avopéas— Peter and James and John and 
Andrew asked him privately. Mk. retains here the order of these 
names given by him in the account of the appointment of the 
twelve.‘ 

éxnpwra, instead of érnpwrwy, Tisch. Treg. WH. RV. x BL 13, 28, 33, 

69, 229, Harcl. marg. elwdv, instead of ere, Tisch. Treg. WH. 8 BDL 1, 

13, 28, 33, 69, 346. 


4. Eixév® uiv, wore radra čoru — Tell us, when these things will 
be. rara refers to the destruction of the temple just mentioned.® 
But in giving the answer of Jesus, Mk. introduces false Messiahs 
in such a way as to seem to imply a previous reference to his own 
reappearance, so that Mk.’s report taken as a whole would imply 
more than this single reference of the ratra. But this appearance 


1 Mt. 241 Lk. 215, 

2 roranoi is a later form for the Greek woSaroi. On the etymology of the word, 
see Liddell and Scott, Thay.-Grm. Lex. Properly, the word denotes origin — from 
what country?—but from Demos. on, it has also the meaning, of what sort? 
Here, it is exclamatory, calling attention to the greatness of. the temple buildings. 

8 On this use of eis with a verb of rest, see Thay.-Grm. Lex. 

4 See 316-18, 5 The imper. eiróv is from sec. aor, elma. 

6 The plural is used because this event is complex, including in itself a multiplied 
series of events. | 
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of false Messiahs in Mk.’s account may easily be explained as one 
of the premature signs of the catastrophe which makes the single 
subject of the prophecy so far. Moreover, the way in which the 
destruction of the temple, the reappearance of Jesus, and the 
consummation of the age are introduced in Mt. (247%) shows con- 
clusively that in that Gospel the three are all treated as parts and 
titles of the one event. 

5. ʻO 8 “Incots nparo A€yew aùrois, BAérere py'— And Jesus 
began to say to them, Beware lest. 


Omit droxpiels, answering, Tisch. Treg. WH. RV. x BL 33, Egyptt. 
Pesh. 


6. rodAol eAevoovras éxi TG dvopari pov — Many will come in my 
name. 
Omit yàp, for, Tisch. (Treg. marg.) WH. RV. x* B Egyptt. 


This warning against false Messiahs coming in his name is oc- 
casioned apparently by a part of their question, given by Mt. alone, 
who states their inquiry thus — what ts the sign of thy coming, and 
of the end of the age? Nothing has been said by Mk. to lead up 
to this warning. The prophecy has been the destruction of the 
Temple, and the question of the apostles has been when that is to 
take place. But nothing has been said of his coming. ‘The ac- 
count of the previous conversation in Mt. would seem necessary 
therefore to supplement the account of Mk. But see note on 
tavra, v.4.. Moreover, the zapovoia, the coming, of Mt. has no ante- 
cedents, and yet it is introduced as something well understood by 
the disciples, of which they inquired only the time. Before this, 
the Gospels have taken us only as far as the resurrection of Jesus 
predicted by himself. And even that prediction they tell us that 
the disciples did not understand. And yet, here they are talking 
of his coming again as an understood fact. If it was, then their 
dismay at his death, and their unbelief of his resurrection, are un- 
accountable. ézi rw évopari pov, in my name. Not his personal 
name, but his official title. They would not assume to be Jesus 
returned to the earth, but they would claim his title of Messiah. 

7. woAguous «K. akoas toAguwy — wars and rumors of wars. 
Jesus speaks first of false Messiahs, against whom he warns them. 
Now, he comes to those commotions which are apt to be taken 
by men living in critical times and looking forward to great events, 
as signs of the future. pù Opoeicbe — be not alarmed? The reason 
of this injunction is given in what follows, de? yevéoOu, they have 
to come, although yàp after Se? is to be omitted.2 These wars and 


1 On this unclassical use of BAérecy, see on 424, 

2 A late meaning of the word, which means properly, do not make an outcry. 

8 Notice the asyndetic character of the entire discourse, so peculiar to Mk.’s 
abrupt style. 
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rumors of wars are necessary, being involved in the nature of 
things ; they are always happening, and so men are not to be dis- 
turbed by them as if they were things out of the ordinary course 
to be construed as signs. They are necessary, but they are not 
signs of the end; the end is not yet. 


Omit yap, for, after det, it is necessary, Tisch. (Treg. marg.) WH. RV. 
x * B Egyptt. 


8. "EyepOyoerar yap €Ovos èr’ éÂvos — For nation will rise against 
nation. A confirmation of the preceding statement, that wars 
must be. écovrat oeopo Kara Tórovs | — there will be earthquakes 
in divers places. čoovra Mpo — there will be famines. The 
statement gains in impressiveness by the omission of xat before 
these clauses ; it reads, For nation will rise against naton, and 
kingdom against kingdom, there will be earthquakes in divers 
places; there will be famines. 


Omit xal, and, before covra: cecopol, Tisch. Treg. WH. RV. x BDL 28, 
124, 299, Egyptt. Omit xal before čsovraı Neol, Tisch. (Treg.) WH. RV. 
xe BL 28, Memph. Omit kal rapayal, and tumults, Tisch. Treg. WH. RV. 
x*ande BDL mss. Lat. Vet. Vulg. Memph. 


apy wdivwy Tatra — these things are a beginning of travails. 
The word wéivwv was in popular use to denote the calamities pre- 
ceding the advent of the Messiah, and the reason of the figure is 
to be found not only in the pains, but in the joyous event which 
they ushered in. But they do not mark the end, but the begin- 
ning of that process of travail by which the new birth of the world 
is to be brought about. The whole paragraph, so far, is a state- 
ment of things which need not alarm them, since they are not, as 
men take them to be, signs of the end. | 


åpXħ, instead of dpxal, Tisch. Treg. WH. RV. 8 BDKLS* U AII* mss. 
Lat. Vet. Vulg. 


9. Brérere St tyels Eavtovs. ipets is emphatic. But do ye take 
heed to yourselves. ‘They are not to go about after false Mes- 
siahs nor studying portents ; they will have their work to do in 
looking after themselves. zapaddcovar pâs — they will deliver you 
up. ovvedpia— councils. The word is used of the local tribunals 
to be found in Jewish towns, modelled somewhat after the San- 
hedrim, the great council of Jerusalem. xa eis cvvaywyas — and 
into synagogues. The words belong to the preceding zapadacov- 
ow, and dapyoecbe stands by itself. It reads, Zhey will deliver 
you up to councils and to synagogues. You will be beaten? The 


1 On this distributive use of xarà, see Win. 49 d, 3). 

2 So Erasmus, Tyndale, Meyer, Treg. Morison. The more common interpreta- 
tion makes eis cuvaywyas a pregnant construction after SapjcecOe — you will be 
(taken) into synagogues (and) beaten. Meyer points out that to leave dapycecbe 
seine disconnected agrees admirably with the general asyndetic character of the 

scourse, 
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synagogues were the ecclesiastical tribunal of the town, as the- 
avvédpia, were the municipal court. #yeudvwy — the word used in 
Greek to denote the Roman provincial governors. To sum up, 
cuvédpia and ovvaywyai were Jewish tribunals, and jyeudves and 
Bacıàeîs were Gentile rulers. They were to be brought before 
both. čvexev éuov—for my sake. It was to be because of their 
attachment to him, that they were to be brought to trial. es 
paptuptov aùrois —for a testimony to them. This was the Divine 
purpose of their appearance before earthly tribunals. ‘They were 
to stand there to testify to Jesus. 


-Omit yàp after wapaddoover, Tisch. (Treg.) Treg. marg. WH. BL 
Memph. 


10. K. eis rdvra rà €Ovy — And in all the nations must the glad 
tidings first be heralded. This is suggested by the mention of 
Gentile rulers in the preceding. It is a part of that, moreover, 
which makes it necessary for them to look out for themselves dur- 
ing this period. They are to be subject not only to private 
persecutions, Lut to governmental oppositions and under that 
pressure they are nevertheless to become heralds of the good 
news of the kingdom of God in every nation, b fore the end 
comes. Hence they have themselves to look out for, and not 
rumors and portents and signs. Moreover, this shows what he 
means by the care of themselves that he enjoins upon them. It 
is not care for their safety, but for their spiritual condition in the 
face of such opposition, and of so difficult a work. 

11. Kai Grav dywotv tpas rapadidovres — This is difficult to ren- 
der. It means, whenever, in the act of delivering them up, men 
are leading them to the authorities. 


Kal örav, instead of Orav dé, Tisch. Treg. WH. RV. x BDL 33, mss. 
Lat. Vet. Vulg. Memph. dywory, instead of dydywour, Tisch. Treg. WH. 
RV. x ABDGHKLMUX TII. 


BN Tpopeptuvare® Ti NoAnonTE, GAN’ ò edv S0Oy tiv ev exeivy TH 
pa, Tovro Nadeire—do not be anxious beforehand what to say; 


but whatever is given you in that hour, this speak. The etymologi- 
cal sense of mpopepiuvâre fits in here ; do not be distracted before- 
hand ; do not let your attention be divided and drawn off from 
the more important matters before you. èv éxeivy ty wea — what 
to speak will be given you at the time of your trial, contrasted with 
apopeptuvare. The fact, that it is the Holy Spirit which is to speak 
in them, shows that it is not their defence of which Jesus is think- 
ing, but of the testimony to the kingdom, v.°, which is the Divine 
purpose in bringing them there. This title, Holy Spirit, which 


1 See Schiirer II. 1, § 23, II.; II. 2, § 27 
2 This verb is found only here in the N. T and elsewhere only in ecclesiastical 
writings. 
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became so common in Christian phraseology, is found already in 
the Jewish writings (not the O.T.) Sap. 15. See note on 1°. 


Omit unõè pererare, nor rehearse, Tisch. Treg. WH. RV. x BDL 1, 33, 
69, 157, 209, mss. Lat. Vet. Vulg. Egyptt. 


12. Kai mapadwoa ddeAdpds adeAdov cis Odvarov — And brother 
will deliver up brother to death. 


Kal rapadwoe, instead of rapadwoe de, 8 BDL mss. Lat. Vet, Egyptt. 


They will be subject not only to governmental opposition, but 
to private persecution, and this will extend even to members of 
their own families, so bitter will be the hostility awakened against 
them. 

13. 6 8 tropeivas cis reAos — But he who has remained steadfast 
to the end. ùmopévw denotes steadfastness under trial and opposi- 
tion. This closes Jesus’ statement of the reason for their taking 
heed to themselves. They will be persecuted by the powers of 
the world, and hated by everybody, even in their own families, and 
in the face of this opposition will have to carry the Gospel to all 
nations, and the price of their salvation will be steadfastness under 
it all, even to the end. 

14. “Orav 8¢ idnre rò BdeAvypa THS Epnudoews ExTyKOTa. Gov ov Set 
— Jesus comes now to the real cause of alarm, the sign of the 
end. It is the BdcAvypa ris épnpdcews, the abomination of desola- 
tion, or the desolating abomination, standing where tt ought not. 
This title is taken directly from the Sept. of Dan. 11%! 12", where 
it refers probably to the idol altar placed on the altar of burnt 
offerings by Antiochus Epiphanes. But it seems probable here, 
that the words, as is frequently the case in N.T. quotations from 
the O.T., are to be taken not in their historical sense, but in a 
sense more applicable to the N.T. occasion, and easily contained 
within the words themselves. Lk. supplies us with this interpreta- 
tion, when he makes Jerusalem surrounded by armies to be the 
sign of the end. Jerusalem would be the holy place (Mt. 24”) 
where the abomination of desolation ought not to stand, and the 
abomination of desolation would be the abhorred and devastat- 
ing armies of Rome. Wars and rumors of wars, as long as they 
keep away from the holy place, are not signs of the end, but when 
they attack the holy city, then beware. 6 dvaywacxwy voeirw — let 
him that reads understand, There has been much debate whether 
these words belong to Jesus’ discourse, or have been interpolated 
by the writer. The use of dvaywuoxwr, instead of dxovwy, decides 
this, as the omission of the words rò pybev dia Aad, T. rpod, 
which was spoken of by Daniel the prophet, \eaves nothing for 
dvaywwwokwy to refer to, except what Jesus himself says, and it is 
only after that has been committed to writing, that dvaywooxwy 
can be used in reference to it. Mk. intends to call special atten- 
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tion to this part of Jesus’ prophecy. And evidently this is because 
his readers stood in the shadow of this approaching event, and it 
became them therefore to read intelligently what Jesus has to say 
about it. If it is asked why attention is called to this particular 
part of the prophecy, it is because Jesus himself calls attention 
to it as containing the key to the situation ; this is the sign of the 
end. When that takes place, they need expect no other result of 
the siege, than that predicted. «is ra dpn — into the mountains. 
Mountains are mentioned as the natural places of refuge. 

15. ó (è) êri rod Swparos pi karaßdrw, pydé eiveAPdTw' dpai re ex 
THs oixias abrov — (And) letnot him who is upon the house descend, 
nor go in to take anything out of the house. They are not to 
descend, but flee immediately by the external approach to the 
roof, instead of going down into the house for any purpose. The 
whole is an expression of the haste necessary to escape the im- 
pending event. 


Omit ôè (Treg. marg.) WH. BFH, one ms. Lat. Vet. Memph. Omit eis 
Tv olklav, into the house, Tisch. WH. RV. x BL two mss. Lat. Vet. Egyptt. 
Pesh. elced@drw, instead of -6érw, Tisch. Treg. WH. x ADL A 13, 28, 346. 


16. Kai 6 cis rov aypov py émorpepatw eis Ta Grigw dpat TÒ ipd- 
triov— and let not him who ts in the field turn back to take his 
outer garment. The picture is of a man who has left his outer 
garment in the house for work in the field. 


Omit æv after dypdv, Tisch. Treg. WH. RV. 8 BDL A 1, 28, 209, 245, 
299, mss. Lat. Vet. Memph. 


18. mpocevxerOe & iva pù yevyntat xetdvos — And pray that it 
may not take place in the winter time. The catastrophe is meant, 
and not their flight. The reason given, viz. the unheard-of great- 
ness of the calamity, shows this. 


Omit 4 pvyh budv, your flight, Tisch. Treg. WH. RV. x*andca BDL 
most mss. Lat. Vet. Vulg. 


19. gcovrat yap ai nyepar èk. OAs — for those days will be 
tribulation, instead of a time of tribulation. Wetstein translates 
the expression, one prolonged calamity. ola ov yéyove Towirn — 
literally, such as there has not been such? 


nv, instead of 7s, after xricews, Tisch. Treg. WH. x BC* L 28. 


20. Kai ei pn éxorAdBucerv® kúpios Tas uépas, oùk àv éowby race 
cáp — And if the Lord had not shortened those days, no flesh 
would have been saved. ‘The aor. tenses put this action in the 


1 On this form, see Win. 13, 1. 2 On this redundancy, see Win. 22, 4 d. 

8 éxoAdBwoev is used in the Greek only of physical mutilation. In the N.T., it is 
used only here and in the parallel passage in Mt., of cutting short time. A striking 
instance of the interdependence of the Synoptics. 
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past — if the Lord had not shortened the time, no flesh would have 
been saved. ‘The language is proleptic, stating the event as it 
already existed in the Divine decree.’ It is needless to say that 
€owOn is used of physical deliverance, though it has been inter- 
preted of the deliverance from temptation to unfaithfulness in 
such an hour of trial. rovs éxXexrovs oùs é&eAcLaro — the elect, 
whom he elected? There will be some among that multitude given 
over to destruction who are God’s own chosen ones, and on their 
account he shortened (in the Divine decree) these days. It 
would be the number, and not the length of those days, that God 
would shorten. 

21. Kai rore dv Tis piv ely, “Ide, woe ó Xpiorós, ide, éxet, py 
muorevere— And then, tf any one says to you, See, here the Messiah, 
see, there, believe tt not. ore, then, is added to the warning against 
false Messiahs appearing in the preceding period (v.°). 


"Ide, instead of the first lôoú, Tisch. Treg. WH. x BL. “Ide, instead of 
second "Idov’, Tisch. Treg. WH. x BDL 28. Omit ù, or, before it, Tisch. 
WH. x LU 40, 69, 127, 131, 157, two mss. Lat. Vet. Vulg. smorevere, 
instead of rusrevonre, Tisch. Treg. WH. x ABCDEFHLV A. 


22. éyepOnoovrar yap (8è) pevddxpicro. kal pevdorpodyrat,® Kal 
Swcover (rojoover) opea Kat Tépata,* mpos TO arorAavay, e& Suva- 
Tov, Tous éxXextovs — for (and) false Messiahs and false prophets 
will arise, and will give (do) signs and prodigies, in order to 
deceive, tf possible, the elect. 

dwcovot belongs especially to onpeta, rather than répara. A 
sign is something given in proof of one’s claim. répara denotes 
miracles as wonders, abortive, unearthly, and portentous phe- 
nomena, and thus corresponds most exactly to our word miracles. 
mpòs TO arorAavav® may denote result, as well as object. But e 
duvardv, tf possible, points to the signification of object. éxXexrous, 
here and in v.”, does not have its dogmatic sense, but the literary 
sense of choice or picked men seems to accord with the spirit of 
the passage. They are distinguished from the common crowd. 

This manifestation of false Messiahs and prophets is to be dis- 
tinguished from the one in v.f, in the time before the end, being 
accompanied by these miracles and signs, so that the danger of 
deception is greater. 


Tisch. reads dé, instead of yàp, at the beginning of the verse with x C, 
regarding yàp as copied from Mt., where it is the invariable reading. Also 


1 Win. 42,24; Mey. on Mt. 2422, 

2 On this redundancy, and the similar fulness of expression in xricews qv éxticer, 
creation which he created, v.19, see Meyer’s Note. 

8 Words compounded with yevôo- are common in later Greek, but not in the 
classical period. wyevôópavrıs is the Greek word for false prophet. 

4 +épara occurs only here and in the parallel passage in Mt., in the Synoptics. 
Its most frequent use is in the Acts. i 

5 àmoràavgy occurs elsewhere in the N.T. only ini Tim. 610, 6 Win. 49 2. 
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morhsovsv, instead of Swoover, with D 13, 28, 69, 91, 124, 299, 346, two 

mss. Lat. Vet., for the same reason. Omit kal before rods éxXexrovs, Tisch. 

(Treg.) WH. RV. x BDerk, 

It is singular to see David George (1556), Lodowick Muggle- 
ton (1746), John Cochran (1868), enumerated among the Mes- 
siahs foretold in this prophecy. (Morison.) Whatever opinion is 
held as to the contents of the prophecy, whether it refers simply 
to the destruction of Jerusalem with whatever significance may be 
attached to that, or includes also the visible coming of the Lord 
and the final judgment, there is general consent now that the 
prophecy is restricted in time to that generation, v.* In general, 
the historical interpretation of prophecy is fairly settled. 


23. ipeis è BAénere — But do you be on the lookout. The effect 
of the insertion of the pronoun is to emphasize it. The purpose 
of the false prophets and Messiahs is to deceive even the elect. 
But they, the elect, are to take heed. They do not belong to the 
unprepared multitude, but have been prepared by their Master. 
Those who divide the prophecy into two parts, one referring to 
the destruction of Jerusalem, and the other to the end of the 
world, make the division at v.%, But this pes Bàérere is strongly 
against any interpretation which makes the warning refer to a 
time when none of the disciples to whom it was addressed were 
living. ‘The warning might include others besides these, but 
should certainly include them. 


Omit lov, lo, before rpoelpnxa, Z have told you beforehand, Tisch. Treg. 

WH. BL 28 one ms. Lat. Vet. Memph. 

We come now to the coming of the Son of Man, with its accom- 
panying portents, v.*?, It is placed after the destruction of 
Jerusalem, but in the same general period: im those days, after 
that affliction. The portents, the darkening of the sun and moon, 
and the falling of the stars, belong to that event, and not to the 
destruction of Jerusalem. This separation of the two events 
which might seem to belong together, means that the fall of Jeru- 
salem is a preparation for the Advent, which cannot take place 
without it. It is that end of the old order which must precede 
the beginning of the new. 


24. èv éxeivats Tats huépais — în those days. These words denote 
the general period which he is describing, the fall of Jerusalem. 
This coming of the Son of Man belongs to that epoch. pera riv 
Opiy éxeivyyv—after that calamity. The Odds referred to is 
that of v.”; so that what follows is included in the period, but 
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placed after the calamity. ó Aios oxoricOjocera — the sun will 
be darkened. This disturbance of the heavenly bodies, and the 
prediction of the coming of the Son of Man, have been supposed 
to be decisive of the view that this prophecy looks beyond the 
fall of Jerusalem to the end of the world. But this darkening and 
fall of the heavenly bodies is so common an accompaniment of 
O.T. prophecy, and its place is so definitely and certainly fixed 
there, as belonging to the Apocalyptic imagery of prophecy, and 
not to the prediction of events, that it presents no difficulty what- 
ever, and does not even create a presumption in favor of the 
view that this is a prophecy of the final catastrophe. In Is. 13”, 
it reads, “ For the stars of heaven and the constellations thereof 
shall not give their light ; the sun shall be darkened in his going 
forth, and the moon shall not cause her light to shine. . . . I will 
make the heaven to tremble, and the earth shall be shaken out of 
her place.” But this is a part of the prophecy of the destruction 
of Babylon by the Medes. In Is. 34%, it reads, “ And all the host 
of heaven shall be dissolved, and the heavens shall be rolled 
together as a scroll, and all their host shall fade away as the leaf 
fadeth from off the vine, and as a fading leaf from the fig tree,” 
where the event predicted is the judgment of Edom. In Ez. 
327°, similar language is used of the judgment of Egypt, and in 
Amos 8°, of the northern kingdom. In Joel 2®*', 3%, where the 
subject is the judgment of the nations in connection with the 
return of Judah from captivity (see 3'), it says: “I will show won- 
ders in the heavens above, and in the earth blood and fire, and 
pillars of smoke. The sun shall be turned into darkness, and the 
moon into blood, before the great and terrible day of the Lord 
come. . . . The sun and the moon are darkened, and the stars 
withdraw their shining.” ‘That is to say, this language is intended 
to portray the greatness of the doom of such nations as come 
under the judgment of God. When he comes in judgment, the 
earth and even the heavens dissolve before him. Butit is needless 
to minimize these words into eclipses, or earthquakes, or meteoric 
showers, or to magnify them into actual destruction of sun and 
moon and stars. They are not events, but only imaginative por- 
trayal of what it means for God to interfere in the history of 
nations. at dvvapes ai èv T. oùpavois. Suvvayis is used frequently 
in Greek writers of armies, hosts, and hence it is used to translate 
the Heb. nawa x3% the host of heaven, a phrase used of the stars 
(2 K. 178 234 Is. 34*). See Thay.-Grm. Zex. 


€covrat Èk Tov ovpavod, instead of rod obpavod goovra, Tisch. Treg. 
WH. RV. x ABCU II* mss. Lat. Vet. Egyptt. Pesh. mlarovres, instead of 
éxrlrrovres, same editors, and x BCDL II* mss. Lat. Vet. 


26. kal Tore GWovrat Tov vidv T. dvOpwrov Epxopevov v vehedats — 


And then they will see the Son of Man coming in clouds, ‘This 
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language is not to be taken literally, any more than that about the 
heavenly bodies. That is, usage makes it unnecessary, and in 
this case, the immediate connection with the destruction of Jeru- 
salem makes it impossible. In Ps. 97%, the reign of God on 
earth has the same accompaniment of clouds, darkness, and fire. 
In Is. 19’, Yahweh is represented as coming on a swift cloud to 
Egypt. In Zech. 9", when God stirs the sons of Zion against the 
sons of Greece, he, himself, is seen above the combatants, send- 
ing forth his arrows like lightning, blowing the trumpet, and 
coming in the whirlwinds of the south. And in Ps. 18°", is the 
locus classicus, where all the powers of nature are made to con- 
tribute to the pomp of Yahweh’s coming to the rescue of his 
servant. But the passage from which this language is taken is 
Dan. 7%, in which one like a Son of Man comes with the clouds of 
heaven, and the Ancient of Days gives him an everlasting and uni- 
versal kingdom. The writer has seen a vision of four beasts, 
which are four kingdoms, and then he has a vision not of a beast, 
but of a Son of Man, to whom is given not a perishable kingdom 
like that of the beasts, but an everlasting kingdom. And when 
he explains this kingdom like the others, it appears to be the 
kingdom of the saints of the Most High. But the point is, that 
in this vision, the clouds are not to be taken literally ; they make 
a part of the picture, intended to represent that this kingdom to 
be set up on the earth is after all not an earthly kingdom, but one 
coming down out of heaven, a theocracy. If any one had sug- 
gested to the writer, that it was to have a literal fulfilment, he 
would have said that that was not in his mind. Jesus then, in 
adopting this language, meant that this prophecy out of the O.T. 
was to be fulfilled in himself at the time of the destruction of 
Jerusalem. Then the kingdom of God is to be set up in the 
world, that unworldly and everlasting kingdom of which the sign 
is not a beast, but one like a Son of Man coming in the clouds. 
But here, we face the question, what there was in this catastrophe 
of the Jewish nation which can be described as a coming of the 
Son of Man in the clouds with power and great glory. All the 
marks of time in the chapter point to that one time and confine 
us to that; and, as we have seen, the language, which seems to 
point to a world-catastrophe and the consummation of all things, 
does not take us beyond that, since it is used elsewhere of events, 
such as the destruction of Babylon and the judgment of Edom, 
which have the same general character as this destruction of Jeru- 
salem. But what is there about this event that can be called a 
coming of the Son of Man with power and great glory? The 
answer to this is to be found in the fact that Christ is said in the 
N.T., to have assumed the seat of power at the right hand of God, 
and especially that the government of the world has been com- 
mitted to him. The same language that has been used in the 
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O.T., therefore, to represent a Divine intervention in the affairs of 
the world, especially in great national crises, is now applied to 
the Messianic King, who rules, not on an earthly but a heavenly 
throne. And neither in the one case nor the other is a visible 
coming implied. But Mt., in the account of the trial of Jesus 
before the Sanhedrim, uses a word which is decisive of the way in 
which the coming of the Son of Man isto be taken. Jesus says, 
Mt. 26%, åm dpre oweoOe r. viðv r. àvôpórov kaðńpevov èx Se€vav rT. 
Suvdpews, K. êpxópevov eri T. vepeAav — Henceforth, from this time on, 
you will see the Son of Man seated on the right hand of the Power, 
and coming on the clouds of heaven. This settles two things: first, 
that the coming is not a single event, any more than the sitting on 
the right hand of Power ; and second, that it was a thing which was 
to begin with the very time of our Lord’s departure from the world. 
Moreover, the two things, the sitting at the right hand of Power, 
and the coming, are connected in such a way as to mean that he 
is to assume power in heaven and exercise it here in the world. 
The period beginning with the departure of Jesus from the world 
was to be marked by this assumption of heavenly power by the 
Christ, and by repeated interferences in crises of the world’s his- 
tory, of which this destruction of Jerusalem was the first. With it, 
there was to be a consummation of that age, ovvréAeta Tov aidvos, a 
winding up of the Jewish period, and with it the great obstacle at 
that time to the setting up of the kingdom of God in the world. 
27. x. Tore åmoorteàet Tos ayyéAous, K. Eriovvdger T. exAEKTOUs, 
etc.— And then he will send forth the angels, and will gather 
(his) elect. This gathering of the elect is the process of estab- 
lishing the kingdom, and has been going on from the beginning. 
All the processes by which men are brought to the acknowledg- 
ment of Christ and the obedience of the kingdom belong to 
the gathering of the elect. The angels represent the invisible 
heavenly agencies in an earthly event. The introduction of them 
means that there is that invisible, Divine side to a human transac- 
tion. Back of all that men are doing for the conversion of the 
world, is the Lord Christ with the hosts of heaven, see J. 1°. 
As for the time, it begins then, at the time of the consummation 
of the Jewish age, because Judaism was the great obstacle at that 
time to the universal spread of the kingdom. Under its influence, 
Christianity threatened to become a mere appendage of Judaism, 
to have the particularism, formalism, and legalism of that religion 
grafted upon it in such a way that it could never become a uni- 
versal religion. With the removal of this obstacle, could begin, 
not the gathering of the elect, but the gathering of them from the 
four quarters of the world, the universal gathering. 
Omit adrod, is, after rods dyyédous, Tisch. Treg. WH. RV. BDL mss. 


Lat. Vet. Omit aŭro after éxNexrods, Tisch. Treg. (WH.) DL 1, 28, 91, 
299, mss. Lat. Vet. Tisch. regards ad’rod as taken from Mt. 24%!. 
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28. tùv wapaBoAnv — the parable, the illustration or analogy to 
be drawn from the fig tree. Grav... 6 KAddos . .. daAds yévyrat 
— whenever its branch has become tender. When the young 
branches, or twigs, that produce the leaves are softened by the 
sap flowing through them. These things are a sign of approach- 
ing summer, and signs are just as reliable in the world of events 
as in the physical world. But they are signs of the same kind. 
Causes are to be found in effects, and effects in causes in both 
spheres. 

29. ovTw Kal bpets — the pronoun is emphatic, distinoniehing 
the restricted wtpets, addressed only to his disciples, from the 
general iets implied in the preceding ywwoxere. You know, and 
so does everybody, the natural sign; and you disciples are to know 
in like manner these signs of coming events. radtta— these things, 
the besieging armies, and the sufferings of the siege, see v.™, 
êyyús éorww — it is near; the subject is taken for granted as being 
in all their minds. ézi @vpars — at the doors, a common figurative 
expression of nearness. 

30. ý yeveà avr — this generation. ‘The word is always used 
by Jesus to denote the men living at that time. This use is suffi- 
cient against the supposition that it means the Jewish race, or the 
human race, devices introduced to make it possible to interpret 
the prophecy as applying to the end of the world. But what 
meaning would either have as marks of time for the general wind- 
ing up of human affairs? No, the statement means that these 
events are to take place during the lifetime of Jesus’ contempo- 
raries, and the events are, therefore, what the whole prophecy surely 
indicates, those connected with the fall of the Jewish state and 
the destruction of Jerusalem. mávra ratra — Here is the answer 
to those who suppose that the prophecy is to be divided into two 
parts, one predicting the Jewish catastrophe, and the other the 
world-catastrophe. All these things, and not the minor part of 
them, are to take place within that generation. 

31. A proverbial statement of the inevitableness of his words. 
The most stable and enduring of all physical things, in fact the 
whole physical frame of things, will pass away, ż.e. will perish and 
come to naught; but his words are imperishable. 


as instead of rapeNOGou, Tisch. Treg. WH x BL. Omit uh, 
WH. BD 


32. rept Ò ris juepas exeivys Ñ THs Spas — Jesus has given them 
the signs by which they may recognize the event when it comes, 
and has told them generally that it will be within that generation, 
but more specifically, the day, or the hour, no one knows. ovde 

. ovde. The use of ovdé forbids our translating this neither, nor. 
The first means mof even and the second nor. ovd€ is disjunctive, 
whereas neither, nor, is conjunctive. The preceding verses have 
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fixed the time ; this declares it to be unknown. And from this an 
inference has been made favorable to the view that the prophecy 
is divided into two parts, the fixed and near time being assigned 
to the near event, and the unknown time to the far event of the 
general catastrophe. But the conjunction of day and hour in 
the statement serves to call attention to the exac¢ time, and to the 
greater or less approximateness of knowledge which Jesus dis- 
claims in regard to it. This is emphasized, rather than a certain 
period contrasted with another. Moreover, here as elsewhere in 
the discourse, there is an absence of everything to mark off the 
two periods from each other. 

oùðè ó vids — This denial of omniscience to the Son has caused 
all manner of theological tinkering. It means, say some, that he 
did not know it on his human side; or by a refinement, he did 
know it as man, but the knowledge was not derived from his 
human nature, but from the Divine ; or he had no knowledge of 
it that he was authorized to impart, he was not supposed to know 
it; or the knowledge lay within his reach, but he did not choose 
to take it up into his consciousness ; and some go so far even as 
_to make the passage an Arian interpolation. But the statement 
need create no surprise in those who accept the statement of our 
Lord’s humanity, especially when it is accompanied by statements 
of this particular limitation of his humanity; cf. Lk. 2°? Mk. 111%, 
ei uù ó marýp — literally, except the Father. This belongs with 
ovdeis oldey, and should follow it immediately — no one knows, 
except the Father. The intervening clauses make an adversative 
statement more normal. This limitation corresponds to what we 
know of the nature of inspiration. It increases human knowledge, 
but does not alter the nature of it. It conveys a knowledge of the 
future as contained in the present, and so an approximate knowl- 
edge of the time, eg. that the fall of the Jewish nation would 
come in that generation. But it would not enable a man to pre- 
dict the exact time, the day, or the hour. 


7, instead of xal, before 79s wpas, Tisch. Treg. WH. RV. ABCEGHK 
LMS? UVW> X TAII mss. Lat. Vet. Vulg. Harcl. Omit of before év ovpavy, 
Tisch. Treg. WH. RV. x DK* LUW 11, 28, 115, 262, 299, mss. Lat. Vet. 
Vulg. Memph. Pesh. 


33. Bàérere, dypumvetre'— Take heed, be watchful. This duty 
of watchfulness arises from the uncertainty of the time. Knowl- 
edge of it would leave time for them to be off their guard. 


Omit kal wrpocedxerbe, and pray, Tisch. (Treg.) WH. RV. marg. BD 
122, mss. Lat. Vet. one ms. Vulg. 


1 aypumvetre is compounded of a privative and imyos, and means literally de 
Sleepless, This and the parallel passage, Lk. 2186, are the only places where the 
word occurs in the Gospels, so that this is another instance of the quite certain 
interdependence of the Synoptical Gospels. 
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34. ds dvOpwros åmóðņpos . . . Kal TH Ovpwpe Evereiraro iva ypy- 
yop, ypyyopetre — There is nothing to be supplied before òs like 
éoriv, but the correlative of as is ypyyopeire. It reads— As a 
man away from home, having left his house, and having given the 
charge to his servants, also gave orders to the porter to watch, watch 
ye therefore. The full statement of the comparison would be, so 
I say to you, watch. The abruptness of the statement in its pres- 
ent form makes it more forcible. 

Omit xal before ékdéory, Tisch. Treg. WH. RV. x BC* DL 238, 248, 
mss. Lat. Vet. 

N Gwe, ù pecovixriov, 7 dAexropopuvias, 7 mpwt— either in the 
evening, or at midnight, or at cock-crowing, or in the morning. 
These words denote the four watches of the night, from six to six.’ 

Insert 7 before yé, Tisch. Treg. WH. RV. x BCL A one ms. Lat. Vet. 

Memph. Harcl. marg. eoovvxrior,® instead af -rlov, Tisch. Treg. WH. x 

BCL A. 

36. uù ed\Owv efalpvys epn twas Kxabevsovtas — lest coming sud- 
denly he find you sleeping. ‘This clause depends on ypryopetre, 
v. — watch, lest he find you sleeping. The last clause of v.™ is 
parenthetical. 

37. 6 ðè tpiv A€yw, ract A€yw, Tpyyopetre— and what I say to 
you, I say to all, Watch. What Jesus had said before applied 
especially to the apostles, whose duties, like those of porter in a 
house, required special watchfulness. But in the kingdom of God, 
this watchfulness is required of all, though it is specially necessary 
in those left in charge of things. It is not intended to carry out 
the comparison any further than this, that the apostles, like a door- 
keeper in a house, needed specially to be on the watch. 


CONSPIRACY AND ANOINTING 


XIV. 1-11. The Sanhedrim plan to arrest Jesus stealthily, 
and to put him to death. He is anointed by a woman at 
the house of Simon the leper. Judas conspires with the 
Sanhedrim to deliver him up to them. 


Jesus spends the last two days in Bethany. During his absence, 
the authorities consult about the ways and means of putting him > 
to death, and decide to postpone it till after the feast, when the 
people, whom they know to be friendly to Jesus, will have left 
Jerusalem. At some time during these two days, Jesus is enter- 
tained at the house of Simon the leper, and during the supper, a 

1 This word belongs to later Greek. 2 See Thay.-Grm., Lex. adrexrpopwvia. 

8 On this use of the acc, to denote approximately the time of an event, see Win. 


36, 2. 
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woman (John says, Mary, the sister of Lazarus) anoints him with 
a costly ointment, worth upwards of three hundred denaries (shil- 
lings nominally, really more nearly dollars). Some of those pres- 
ent (Mt. says, disciples) were indignant at this waste. But Jesus 
justifies her act as befitting the time when he is about to be taken 
away, and when the act therefore acquires the unconscious signifi- 
cance of an anointing for his burial. And he prophesies that the 
beauty of the act will keep it alive in the memories of men wher- 
ever the glad tidings is proclaimed. Apparently from this very 
feast, Judas goes to the authorities, and conspires to deliver him 
up to them, causing another change in their plans, so that the 
intended delay till the close of the feast is given up. 


l. rò wdoxa Kal Tà dvpa — Both of these words are used 
originally to denote the things entering into the feast of the Pass- 
over, the sacrifice of the paschal lamb and the eating of un- 
leavened bread, and then they came to be used, one or the other, 
to denote the feast itself. The unusual thing here is the use of 
the two terms to denote with fulness the character of the feast 
by the mention of both its characteristic marks. 

This is the first mention of the Passover in connection with 
these events. Probably, it is introduced to explain the conclusion 
of the authorities to postpone the execution of their plot till after 
the feast, as it was only two days to the beginning of it (v.”). oi 
àpxtepeîs Kat oi ypappateîs — the chief priests and the scribes. A 
designation of the Sanhedrim by the two principal classes com- 
posing it. èv ddAw — dy cunning; not openly. 

2. ér\eyov yap — for they said, etc. This is intended to prove 
the preceding statement that they plotted to take him by cunning, 
not openly. ‘The determination not to take him during the Pass- 
over, with the almost necessary publicity which would attend that, 
shows the secrecy which made a part of their plan. My êv ry 
éopty — Not during the feast. The reason for this is given in 
what follows. They feared an uprising of the people, whom they 
knew to be favorable to Jesus, especially. the Galilean pilgrims, 
and so they postponed their attempt till after the feast, when the | 
multitudes attending the feast would be gone, and they could 
accomplish their purpose quietly. This part of their plan they 
gave up afterwards, owing to the opportunity which Judas put in 
their way. pýrore éxtat OdpvBos'— lest perchance there shall be 
an uproar? of the people. 


1 On the use of the future with uńrore, see Burton, 199. The meaning, lest per- 
aright belonging to uýrore in the N.T., is characteristic of later Greek. 
2 @épuBos is used properly of the noise and disturbance of an excited crowd. 
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yap, instead of 52, after ¢\eyov, Tisch. Treg. WH. RV. x BCDL, mss. 
Latt. Memph. Harcl. marg. 


3. Siuwvos rod Aerpov — The circumstances differ too much to 
permit the identification of this anointing with that at the house 
of Simon the Pharisee in Lk. 7*. The points of likeness are 
simply the anointing and the name of the host. But in Lk.’s 
account the salient features are, that the woman was a sinner, that 
Simon was lacking in ordinary courtesy to his guest, and Jesus’ 
answer to the charge of permitting such attentions from a woman 
of this character. Here, the extravagance of the act is the thing 
complained of. On the other hand, there is every indication 
that the event is the same as that in J. 121°. The only difference 
is, that the Synoptists (Mt. and Mk.) give the name of the host, 
which is omitted in J., and J., on the other hand, gives the name 
of Mary, and connects her with Lazarus and Martha. But in case 
of the identity of these accounts, there is a difference of four days 
in the time, J. putting it six days before the Passover, and the 
Synoptists two days. This Simon the leper is not mentioned 
elsewhere. Evidently, his leprosy had been healed, and so he 
may have been one of those healed by Jesus. yvvy—J. says that 
this was Mary, the sister of Lazarus. dAaBaorpov’ púpov vapdov 
murTiKns roAuTeAovs — an alabaster box of costly ointment of pure 
nard, or spikenard. ‘This word mortis has caused much dispute. 
Our English version, sfzkenard, comes from the Vulg., nardi spi- 
` cati, and that is probably a modification of the Old Latin, nardi 
pistict, which is merely a transliteration of a term which bothered 
the translators. Fritzche and others translate it po/ad/e, deriving 
it either from mívw or murioxw. But while this etymology is defen- 
sible, the word does not occur in that sense. But the word is 
used in the sense of persuasive, or in the latter language, frust- 
worthy, which as applied to things, would come to mean genuine. 
This is, on the whole, the accepted opinion now, being supported 
by Grimm, Robinson, Meyer, DeWette, Morison, and others. 
There was a pseudo-nard, with which the genuine nard was often 
adulterated. ris xeparAns — the head. J. says, the feet, following 
in this particular the account of the anointing at the house of 
: Simon the Pharisee, Lk. 7**. It is not unlikely, though the two 
events are distinct, that the accounts have become a little mixed. 
ovvtpifvaca thy (Tov) dAdBaorpov karéxeev adrov THS Keparns — hav- 
ing broken the alabaster box, she poured it upon his head. 

Omit xal before cuvrplyaca, Tisch. (Treg. marg.) WH. RV. x BL 

Memph. ròv before åħáßasrpov, Tisch. x* ADEFHKSUVW? X TII. 


Thr, Treg. WH. xe BCL A. Omit xara? before rĝs xepadis, Tisch. Treg. 
WH. RV. 8 BCL A 1, 28, 435. 


1 The proper form of this word is aAdBacrov, without the p. The usage seems 
to vary between the masc. and fem, 
2 Qn this omission of xará after verb compounded with it, see Thay.-Grm, Lex. 


S 
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4. noay S€ tives dyavaxrotvres mpòs Eavrovs, Eis rí Ù dmédea aŭt 
— And there were some indignant to themselves.—“Why this 
destruction,” etc.? mpòs éavrovs means probably that they kept 
their indignation to themselves, though it may mean among them- 
selves, denoting an indignation which they expressed to each 
other.! The omission of xal A€yovres, and saying, adds to the 
force of the statement, while detracting from its smoothness. 


Omit xa? Néyorres, Tisch. (Treg.) WH. RV. x BC* L, one ms. Lat. Vet. 


Mt. 26° says that it was the disciples who expressed this indigna- 
tion. J. says it was Judas Iscariot, and attributes it to his peculat- 
ing habits, which this interfered with. It is a part of J.’s evident 
attempt to belittle Judas. Obviously, the true account is given by 
Mt., who gives us the ugly form of the fact. 

5. Syvapiwy tpiaxociwy — 300 denaries, or shillings. Or, since 
the real value of the denarius at the time was a day’s wages, it 
would amount to more than as many dollars. This explains the 
indignation. The act was extravagant, certainly. Here and in 
vē, in the description of the ointment, J. betrays his dependence 
on thc Synoptical source, by the same identity of language which 
shows the interdependence of the Synoptists. éveBpisa@vro— were 
very angry” Both of the words used to express their feelings are 
very strong. 


Insert 7d pUpov, ointment, after rotro, this, Tisch. Treg. WH. RV. 
ABCKLU AII, one ms. Lat. Vet. Memph. Harcl. marg. 


6. xaddv épyov npydcaro êv éuoi—it is a good work that she 
wrought on me. Kkaàòv épyov is emphatic, contrasted with their 
depreciation of what she had done. It is not estimated by our 
Lord according t~ a utilitarian standard, by which it would have 
little or no value. But he was at a crisis of his life when it was 
of the utmost value to him to know that he had won a place in a 
human heart. And for any one to be reckless or even extravagant, 
not calculating, in the expression of this was to him a good turn. 
It was the fragrance of a loving heart that was brought to him by 
the costly nard. Generally, Jesus would have men serve him in 
the persons of his poor. But such a vicarious transfer always in- 
volves reflection, and sometimes spontaneousness is worth more 
than reflection. 


hpydoaro, instead of elpydoaro, Tisch. WH. 8* B* D 69, 150. èv Euol, 
instead of els éud, Tisch. Treg. WH. RV. and almost all sources. 


7. mdvToTe yap Tovs TrwxoUs ... Eue St ov mavrore — for the poor 
you have always ... but me not always This was the reason, 
not why the woman anointed him, but why such anointing was a 


1 Thay.-Grm., Lex. gives both meanings. 2 See on 148, 8 Deut. 15H. 
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good work, which he therefore encouraged. The whole transac- 
tion, as appears also from the zpdeAaBe pupioa that follows, is 
given a special meaning and value in the mind of Jesus by the 
approach of his death. If it had not been for that, if they could 
have had him always with them, as they had the poor, this 
would not have touched so tender a spot, would not have been so 
good a work on him. ov mávrore is a case of language gaining 
force from extenuated expression. 

8. ô éoxev éroinoe — She did what she could’ wpoédr\a fe popisa 
— She anticipated the anointing? ‘This is an unintended meaning 
which the act gains from its place so near our Lord’s death. Un- 
consciously, she has rendered to him, while still living, the honors 
of burial. évragiacnov? — preparation for burial, J. says, “ Suf- 
fer her to keep it for the day of my preparation for burial,” * a 
decided lowering of the meaning. 


Omit ary, this (woman), Tisch. (Treg.) WH. RV. x BL 1, 13, 28, 69, 
209, 346, two mss. Lat. Vet. Memph. Harcl. @oxev, instead of elxev, Tisch. 
Treg. WH. RV. and most sources. 


9. "A pà de Aeyw ù bpiv, "Orov àv KnpvxOq Tò evayyeAtov eis õàov 
TOV KOTOV, Kal O éroinoey avTY dadyPyoerat — And verily I say to 
you,Wherever the glad tidings ts proclaimed tn all the world, also 
what this woman did will be spoken. Not shall be spoken of, as 
if Jesus meant to procure this mention himself in some way ; but 
will be spoken of, a thing that he foresees. He sees that the 
beauty of this act, unappreciated now by his disciples, is such 
that it will win its way to this universal mention. pynpdovvoyv — 
a memorial” Holtzmann treats the use of evayyéAuoy in this verse 
as an instance of the meaning Gosfe/ in the sense of an account 
of Jesus’ life. But the use of xypvx6y is against this. 


Insert ôè after Aut», Tisch. Treg. WH. RV. 8 BD& EGKLSVW?> TATI, 
one ms. Lat. Vet. édv, instead of av, after rov, Tisch. WH. x ABCLW?® X 
TAII. Omit rodro, ches, after edayyédoy, Tisch. Treg. WH. RV. x BDL 13, 
28, 69, mss. Lat. Vet. 


10. Kai Tovdas “IoxapiwO® . . . dane oa rods dpxtepels, iva 
avrov mapado? aitois — And Judas Iscariot... went away to the 
chief priests, to deliver him up to them. eis rav SwWdexa — one of 
the twelve. ‘This is simply a necessary part of the story, and this 
accounts sufficiently for its insertion, without supposing any rhe- 
torical purpose in the writer. But its effect is tremendous. 

It does not appear from Mk.’s account that there was any con- 
nection between this and the preceding event, as if Judas was led 





1 On the use of éxw in the sense of possum, see Thay.-Grm. Fedak 

2 Win. 54, 4. 8 A Biblical word. 4 J. 127, 

5 A rare word, found only once besides in the N.T. The occurrence of it 
therefore, here, in both Mt. and Mk., confirms again the interdependence of the 
Synoptics. 6 See on 319, 
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by it to what he did, though J. does tell us that Judas was specially 
aggrieved by the waste of the ointment. But the council of the 
Sanhedrim, the feast and the anointing, and the conspiracy of 
Judas, are simply put together as the events of this day. It has 
been assumed that we must find a logical connection of these 
events, and considerable ingenuity has been expended in account- 
ing for the anointing on this ground. But the chronological con- 
nection explains everything. Notice that the chief priests become 
the leading actors in the proceedings against Jesus after his entry 
into Jerusalem, instead of the Scribes. 


Omit 6 before "Iovéas, Tisch. Treg. WH. RV. x ABCDELM TAII. Omit 
ò before *Ioxapiw0, Tisch. Treg. WH. RV. x* BC* D. "Ioxapid6, instead 
of -wrys, Tisch. WH. x BC* L mss. Lat. Vet. mwapadot, instead of rapady, 
Tisch. Treg. WH. BD. 


11. dpyvpiov— money. Mt. mentions the amount as rptdxovra 
dpyupta, thirty shekels, or twenty dollars. For curious parallels to 
this price, see Ex. 21° Zech. 11, cf. Mt. 27°. evxaipws — oppor- 
tunely. Lk. states more exactly how he sought to deliver him up, 
viz. drep OxAov, in the absence of the multitude. 


mapaðo? is substituted for rapad@ in this verse, on the same authority as 
in v.10, 


PREPARATION FOR THE PASSOVER 


12-16. On the first day of the Passover feast, the disciples 
ask for instructions in regard to their preparations for the 
Passover meal. Jesus tells two of them to go to the city and 
to follow a man whom they will meet there carrying a jar 
of water. At the house which he enters, they will find the 
owner prepared to show them a large room ready for their 
purpose. And there they will prepare for the feast. They 
follow his directions, and find everything as he tells them. 


12. rH mporn Hepa Tov alipwov— the first day of unleavened 
bread, Strictly speaking, the feast did not begin till six o’clock 
of the afternoon, z.e. not until the beginning of the next day, the 
fifteenth of the month.’ dre rò masya €bvov— when they sacrificed 
the paschal lamb? The killing of the paschal lamb was done by 
the priests at the temple, originally by the head of the family.’ 
Oércts Eroipsdowpev — do you wish us to prepare ?* This celebration 
of the Passover among themselves, instead of with their families, 


1 Ex, 128, 2 The impf. denotes a customary act. 8 Ex, 1221 Deut. 165, 
4 On this use of the subj. without iva after @éAev, see Win. 41 2,4 6; Burton, 171. 
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shows how their association with Jesus had come to take the place 
of ordinary ties with the twelve. 

13. dv0 trav drooréAwy — Lk. 22° names Peter and John as the 
two. Kepdytov —Etymologically, this word denotes any earthen- 
ware vessel, but in use, it is restricted to a jar or pitcher. It is a 
question, whether this sign of a man bearing a jar of water on his 
head had been prearranged between Jesus and the oixodeordrys, 
or whether this is an instance of Jesus’ supernatural knowledge of 
events. The manner of narration seems to imply that the evan- 
gelist meant us to understand the latter. There can be little 
doubt that the rest of the matter had been arranged with the 
host. 

14. oixoðeoróry — master of the house.’ lod éort TÒ xardAvpa? 
pov ...3; Where is my dining room... ? 


Insert uov after xardAupa, Tisch. Treg. (Treg. marg.) WH. RV. x BCDL 
A I, 13, 28, 69, mss. Lat. Vet. Memph. Harcl. marg. 


15. kal aùròs tpiv deifer dvdyaov® péya éorpwpevoy Erowpov* Kai 
éxel €rosaoate uiv —and he will show you a large upper room 
furnished and ready; and there prepare for us. 

éotpwuevov— spread or strewn. It is used of making up a 
bed or couch, and here of making up, or furnishing a room with 
couches. Kal éxel érousdoare — Kal Connects érorudoare with úrd- 
yere, dxoAovOyoare, and eizrare. 


dvdyatoy, instead of dvwyeoy, Tisch. Treg. WH. x AB* CDEFGHKLPV 
II. Insert xal before éxe’, Tisch. Treg. WH. x BCDL 346, two mss. Lat. 
Vet. Vulg. 


Kai e&fAOov of pabyrai, xai yAOov— And the disciples went out, 
and came. 
Omit atdrod, Ais, after nadnral, Tisch. (Treg.) WH. RV. x BL A Egyptt. 


+ 


AT THE PASSOVER, JESUS PREDICTS HIS 
BETRAYAL 


17-21. As they were reclining at the Passover meal, 
Jesus announces that one of them, a disciple who eats with 
him, and is near enough to dip into the same dish with him, 
will deliver him up to the authorities. This is only ful- 
filling his destiny, but gust the same it is woe to the man 
who betrays him. He had better never have been born. 

1 The common Greek usage separates this word into its parts, oixov ŝeorórtn. 

2 karáàvua is etymologically, a place to relax ; hence an inn, or a dining-room. 
The word belongs to Biblical Greek. See Thay.-Grm. Lex., catadvw (c). 


8 This word is variously spelled — avdyatov, aviyacov, avwyeov, avuyews, avidyewr. 
But these are all variant readings, as here. Liddell & Scott, avwyeor. 
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18. rapadooca — will deliver up, to the authorities. The word 
for betrayal is rpodidevar. 6 éoOiwv per enor — he who eateth with 
me. ‘This is not a specification of the one of the twelve who was 
to do the deed, but of that which he does in common with the 
rest. It is this which has led to the reading trav éoftovrwy, WH. 
marg. ‘This is shown first, by the act itself, as they all ate with 
him; and secondly, by the questions which follow, which show 
that the traitor is still unknown. The designation points out not 
the traitor, but the treachery of the act.’ 


Ta&v égbbvTwr, (one of you) who eat, instead of ò éAlwy, (one) who eats, 
WH. marg. B Egyptt. 


19. “Hp£avro AvreioOat, cai A€yew aùr eis xara eis, Myre eye 5° 
— And they began to grieve, and to say to him, one by one, Ls it I? 


Omit Oi è at beginning of verse, Tisch. Treg. WH. x BL Memph. xara, 
instead of xaf’, before els, Tisch. Treg. WH. x BLA. Omit kal &AXos, Mare 
éyw; and another, Is it 1? Tisch. Treg, (Treg. marg.) WH. RV. N BCLP 
A, two mss. Lat. Vet. Vulg. Egyptt. Syrr. 


20. ʻO 8 elev airois, Els trav dSadexa, 6 €uBarrdpevos per’ nov 
eis TO TpvBAtov*— And he said to them, One of the twelve, who 
dips with me in the dish. This comes nearer to pointing out the 
betrayer than the preceding ó éo@iwv per éuod, as this would be 
shared in only by those in his immediate vicinity. It adds to the 
sitting at table with him, nearness to him at the table. Mk. and 
Lk. do not relate that the traitor was more closely indicated than 
this. Mt., on the other hand, says that Judas was told himself that 
he was the betrayer. And in Mt., the ó éuBdwas . . . ovros is 
evidently intended to point him out to the rest, by indicating the 
one who dipped his hand into the dish with Jesus at a particular 
time. This difference between the two accounts is evidently 
intentional. Mk. does not mean to indicate the traitor, but only 
to emphasize. the treachery of the act. Mt. means to relate the 
discovery of the betrayer. The individual handling of common 
material is evident. stpuBAiov is the dish containing the sauce of 
figs, dates, almonds, spice and vinegar, which is called in the 
Mishna nein, charoseth. 


Omit dmoxpiels, answering, Tisch. Treg. WH. RV. x BCDL, mess. Lat. 
Vet. Egyptt. Pesh. Omit éx before r@v SwWoéexa, Tisch. (Treg. marg.) WH. 
x BCL 38, 60, 78, 127, Egyptt. 


21. ort ó èv vids Tov dvOpdrov tmdye — because the Son of Man 
goes. This confirms the statement of the betrayal by that of his 


1 Cf. Ps. 419, 
2 On this construction, common in later Greek, see Thay.-Grm. Lex. els, 4c; 
Win. 37, 3. 8 On the distinction between uý and pyr, see on 471, 


4 Both éuBarrduevos and rpvßàíov in this statement occur only in this account in 
the N.T., and their use by both Mt. and Mk. is thus another strong confirmation 
of the interdependence of the Synoptics. 
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departure from this world, doubt of which would render the other 
doubtful. It is the general fact, the admission of which opens 
the way for belief in the betrayal. 


Insert Sri, because, Tisch. (Treg.) WH. RV. x BL Egyptt. 


kaĝÎùws yéyparrtaı rept aùrod — As it is written of him. Lk. says, 
KaTa TO wpiopevoyv — according to the decree. The O.T. prophecy 
to this effect is Is. 53. The primary reference of the passage is 
to the suffering servant of Yahweh, who is defined in the prophecy 
itself to be the righteous Israel. But, as in the case of many of 
these prophecies, the principle involved makes it applicable to the 
fate of our Lord. This principle, that it is the fate of righteous- 
ness to suffer in this evil world, makes Jesus predict also the per- 
secution of his followers as well as of himself. The O.T. prophets, 
himself, and his followers are involved in a like fate. ovai d6¢— 
but woe. ‘This is not a malediction, in the sense of a wish or 
prayer that this vengeance may follow the traitor, but a solemn 
announcement of the Divine judgment. It differs in this respect 
from the comminatory Psalms. 

6 vids ToD avOpwrov trdyet— 6 vids Tod dvOpwrov mapadidorat — 
oval To dvOpww éxeivw — e odk èyevvýðņ ð avOpwros xectivos — The 
Son of Man goes — The Son of Man is delivered up— woe to that 
man — if that man had not been born. The repetition of the title 
ó vids Tod dvOpwrov is emphatic, and serves to bring it into tragic, 
conjunction with zapadidorat. 6 dvOpwros éxeivos is repeated on 
the same principle, and with the same effect. Kaħòv air, eè ov 
éyevvn On — well for him, if... had not been born. This puts the 
condition in the past, and the conclusion in the present. The ex- 
pression is evidently rhetorical, rather than exact. 


Omit 4», it would be, after xaddv, Tisch. (Treg. marg.) WH. RV. BL, 
mss. Lat. Vet. Memph. 


THE INSTITUTION OF THE LORD'S SUPPER 


22-25. In the course of the Passover meal, Jesus takes a 
portion of the bread from the table, and gives it to the dis- 
ciples after the ordinary blessing or giving of thanks, saying, 
This is my body. And the cup of wine he blessed in the 
same way, and gave it to them, saying, This is my blood of 
the covenant, which is poured out for many. This zs the 
last time, he says, that he will drink with them, until they 
Share with him the new wine of the kingdom. 


22. Kai écoidvrwy airév— And as they were eating. In the 
course of the meal, therefore. But none of the evangelists state 
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the time more exactly. AaBwv dprov evAoyynoas ExAace — he took 
bread, and having blessed he broke it. The object of etAoynoas 
may be God, in which case, it means having praised, its ordinary 
sense ; or it may be the bread, in which case, it means, having 
invoked a blessing on; a Biblical use. The former meaning is 
suggested by the use of edxapioryoas in Lk. 22”, and 1 Cor. 11%, 
As a matter of fact, the invocations at meals among the Jews in- 
termingled thanksgiving and blessing. Adaere, rodró éstri TÒ THpd 
pov. Lk. adds rò trép pôv diddpevov, which is given for you, and 
1 Cor. the same without dideduevov. Both add rovro moreîre cis Tùv 
éunv avaxvyow. As to the meaning of the words, Z4is is my body, 
it is enough to say that any insistence on their literal meaning is 
entirely contrary to linguistic laws and usage. They may mean, 
this represents my body, just as well as, ¢his is Literally my body. 
Meyer refers for examples of this use of elvat to Lk. 12'— zhe 
leaven of the Pharisees, which is hypocrisy; J. 10'—J1 am the 
door of the sheep; 143 — I am the way, the truth, and the life; 
Gal. 4% — these (two sons of Abraham) are two covenants; Heb. 
10” — the veil, that is his flesh. But it is useless to multiply in- 
stances of so common and evident a usage. And yet, the one 
that evidently disproves the literal meaning, not merely establish- 
ing the possibility of the symbolic use here, but making the literal 
meaning impossible, is right at hand. For in the account of the 
consecration of the cup, Lk. 22”, 1 Cor. 11”, it reads rovro rò 
morýpiov ý kav) SuaOnkyn v to aivari pov, This cup is the new 
covenant in my blood. No one would contend for the literalness 
of the language in this case, and yet it is perfectly evident that the 
copula is used in the same sense in both cases, giving the meaning 
of the bread in the one case, and of the cup in the other, but 
not saying that the bread is actually flesh, nor the cup a covenant. 
All this without taking into account our Lord’s manner of speech. 
We have some right to judge what any person says in a particular 
case by his habit of thought and speech. This warrants us in 
saying that the literal meaning is impossible to Jesus. . It would 
pull down all that he had been at pains to set up throughout his 
ministry — a spiritual religion. 

Omit 6 "Ingots, Tisch. (Treg.) WH. RV. x® BD, mss. Lat. Vet. Memph. 


Omit gdyere, eat, Tisch. Treg. WH. RV. x ABCDKLM* PU II 1, mss. Lat. 
Vet. Vulg. Egyptt. 


23. xai AaBwv wornpiov— And having taken a cup. ecdyapio- 
tyoas —having given thanks. Like evAoynoas, v.”, it denotes 
some form of thanksgiving for the good things of God. 

Omit 7ò, the, before morhpiov, Tisch. Treg. WH. RV. x BCDLW? X A 1, 

II, 13, 28. 

24. Tovrd orte rò aipd pov Tis Stabyxns — this is my blood of the 
covenant. SaOyxy in classical Greek means a wiU, or testament. 
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But in the N.T., the only examples of this use are in Heb. g!*”, 
where by a play upon the double meaning of the word, the writer 
justifies his statement that a covenant (da6y«y) is ratified by 
blood by showing that a testament (d:a07x7) comes into force only 
with the death of the testator. Everywhere else it has the purely 
Biblical and ecclesiastical meaning, æ covenant, These words, the 
blood of the covenant, are borrowed from the institution of the 
Law, regarded as a covenant between God and the Jews (Ex. 24°, 
Lev. 17"). Moses sprinkled the people with the blood of sacri- 
fice, as a seal of the covenant between God and them in the 
giving of the Law. And now, the new covenant, see Lk. 22” 
1 Cor. 11%, in which the law is written in the heart, Jer. 317, is 
established, and that is sealed with the blood of him who died to 
bring it about. It is through his blood that the law of God is 
written inwardly in the heart, and so it becomes the blood of the 
new covenant. rò éxxuvdpevov trép Toiv — which ts poured out 
Jor many. This fixes the sacrificial meaning of the flesh and 
blood. The pouring out of the blood signifies a violent death, 
and rèp woAAGv denotes that this death was suffered in behalf of 
others. rép may be used to express the vicarious idea, instead 
of, but it does not necessitate it, as dvri does. Christ leaves this 
whole question of the exact part played by his death quite open. 
He does not anticipate any of the later lines of N.T. treatment of 
this subject. But one more element needs to be considered in 
estimating the meaning of the Eucharist, as it came from the 
hands of our Lord. The bread and wine were to be eaten and 
drunk. The meaning is thus a partaking of the Lord, the feeding 
of our spirit with the crucified Jesus. That is to say, it is Jesus 
our life, rather than the externally atoning aspect of his death, 
that is imparted to us in the sacrament (cf. J.°). 

Jesus’ use of the language of sacrifice in connection with his 
death does not indicate that he means to give to that death the 
current idea of sacrifice, but that he means to illumine the idea 
of sacrifice by his own death. As if he had said, “Here is the 
true meaning of sacrifice.” The Gospels do not give us any com- 
mand for the repetition of the supper, nor for its continuance as a 
church institution. That is implied in 1 Cor. 11”. 


Omit 7d before ris (xatvfjs) d:a0jxns, Tisch. WH. RV. 8 BCD? ELVW? X 
II, 157. Omit xacvys, new, Tisch. Treg. WH. RV. x BCDL, one ms. Lat. 
Vet. Memph.ed- Theb. úrèp, instead of repl, before moANGy, Tisch. Treg. 
WH. RV. x BCDL A 13, 69, 124. 


25. yevýpartos Tov dumedov — fruit of the vine. 


vevhparos, instead of yevvhuaros, Tisch. Treg. WH. x ABCEFHLMSU 
VW? X AII. The form yévņpa is rare, not occurring outside of Biblical 
Greek, and yevyfuaros becomes thus an obvious correction. 
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čws THS huépas exeivns Grav etc.— until that day when I drink tt 
new in the kingdom of God. Lk. 22%" makes Jesus say this in 
general of the Passover meal at the beginning, before the institu- 
tion of the sacrament. «xatvov is not the word for new wine, for 
which véov is used, but xacvov denotes a new kind of wine. In the 
making of all things new, the dvaxaivwors, there is to be a new 
festal meeting and association of Christ and his disciples, a realiza- 
tion of these earthly feasts and symposia, which are brought to an 
end in this last supper. There is thus a note of sadness, a word 
of breaking up, closing these human associations, but a more 
solemn note of gladness, looking forward to the new spiritual 
associations and joys of the Messianic kingdom. 


JESUS PREDICTS THE SCATTERING OF THE DIS- 
CIPLES, AND THE DENIAL OF HIM BY PETER 


26-31. After singing the Hallel, they go out to the Mount 
of Olives. On the way, Jesus warns the disciples that they 
will all fall away from him that night. He quotes a pas- 
sage from Zechariah, showing that scattering of the sheep 
follows the smiting of the shepherd. After his resurrection, 
he will go before them into Galilee. Peter protests that he 
at least will not prove unfaithful, whereupon Jesus predicts 
that before the second crowing of the cock, he will deny him 
thrice. Peter again protests vehemently that he will sooner 
die with him, than deny him, and the rest of the disciples 
join him. 

26. iuvncavres — The hymn sung by the Jews at the Passover 
supper was the Great Hallel, consisting of Ps. 113-118, 136. It 
was the second part of this, 115-118, according to the school of 
Shammai 114-118, which they sang at this time, after the Pass- 
over meal. rò dpos rôv éAaiwy—the name of the hill covered 
with olives, lying east of Jerusalem, and about half a mile from the 
city. 

27. “Ori mavres oxavdaricecbe*! ote yéyparraı, Ilarádźw tov mot- 
péva, kal Ta mpdBata duacKxopmicOyncovtat— All of you will fall 
away. For it is written, I will smite the shepherd, and the sheep 
will be scattered. The quotation is from Zech. 13. In the 


original, it reads, smite the shepherd. But since it is Jehovah who 
invokes the sword against the shepherd in the original, this raraw 


1 See on 417. 
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renders the sense of the passage. The whole passage in the 
original is involved in obscurity, but there is the same indication 
as in all the O.T. prophecies of the application to an immediate, 
and not a remote future ; cf. v.82. The application to this event in 
the life of Jesus is because the relation between shepherd and 
sheep leads to the same result in both cases. Probably the shep- 
herd in Zech. is the king, and the sheep are the people. 


Omit év dol, because of me, after cxavdadrlcerbe, Tisch. Treg. WH. RV. 
x BC* DHLSVW? X TAII, two mss. Lat. Vet. Memph.edd.. Omit év rp 
vuxTl rary, this night, about the same. dtacxopricOjoovra, instead of 
-ceTat, Tisch. Treg. WH. x ABCDFGKLN A. 


28. éyepOjvat — this is the common word for the resurrection, 
but it acquires here a special meaning from the preceding zatagw, 
denoting his rising from the earth to which he has been smitten. 
apoagw— this word also gets its special sense here from the figure 
of the sheep and shepherd. He will go before them, as a shep- 
herd leads his flock, z.e. he will resume toward them his office of 
shepherd, and go before them to the familiar scenes of his earthly 
ministry. See J. 10%. The fact that there is no appearance to 
the disciples in Galilee in Mk. 16°”, in connection with this pre- 
diction, is one of the conclusive proofs that that passage is from 
another hand. 

29. Hi xai ravres oxavdartaOynoovrat, AAN ox eyo — Even if all 
Jail away, yet not I, Strictly speaking, eè cat does not strengthen 
the statement as much as Kai eè. But the difference is too minute 
for a style like that of the N.T. Greek.’ 


Ei «kal, instead of xal el, Tisch. Treg. WH. RV. x BCGL 1, 13, 69. 


30. ort où onpepov Taúry TH vuKTi, mpìiv 7 Sis GA€KTOpa huwvyjcat, 
Tpis pe àmapvýon — that you to-day, this night, before the cock crows 
twice, will thrice deny me. Peter in his* boast emphasizes the 
mavtes. Jesus in his rebuke emphasizes the ov— you who feel so 
confident. Peter had singled himself out as the one to be faithful 
in the midst of general defection. Jesus singles him out as the 
one out of them all to deny him. onpepov rary ry vuxri— to-day, 
this night, the very day in which you have shown such self-con- 
fidence. dis dAéxropa pwvncat— This is the only gospel in which 
this ês occurs, both in the prediction of Jesus, and in the account 
of the denials. Those two fatal cock-crowings had stuck in Peter’s 
memory, and so find their way into the Gospel which gets its in- 
spiration from him. dwvjca — this is a general word for sounds 
of all kinds. But the instances are rare in profane authors of its 
use for animal cries. dapvjon — thou wilt deny. As applied to 
persons, it means denial of acquaintance or connection with them. 


1 See Thay.-Grm. Lex, ei, III. 6, 7. 
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Insert od before ofmepov, Tisch. Treg. WH. ABEFGHKLMNSUVW? X 
TII, two mss. Lat. Vet. Vulg. Egyptt. Syrr. ravry Tî vuxti, instead of év 
TG vuxrl ravry, Tisch. Treg. WH. RV. x BCDL, mss. Lat. Vet. 


31. 6 dé exrepicads diei — But he spoke with utter vehemence. 
meptoaas by itself means inordinately, and is used of anything that 
exceeds bounds. éx adds to it the sense completely, utterly. 


éxrepioo ds, instead of x mepioood, Tisch. Treg. WH. RV. x BCD 56, 58, 
61. éAdde, instead of ZAeyve, Tisch. Treg. WH. RV. x BDL, mss. Lat. Vet. 
Vulg. Omit udddov, more, Tisch. Treg. WH. RV. x BCDL, mss. Lat. Vet. 
Vulg. Egyptt. Harcl. 


woatrws Òè kal mavres éXeyov—and so said also all. Peter, 
according to this, did not occupy a: singular position, but simply 
took his place of leader and spokesman, speaking out what was 
in the minds of all, to which they all assented. 


THE AGONY IN GETHSEMANE 


32-42. Jesus comes with his disciples to Gethsemane, an 
olive orchard on the western slope of the Mount of Olives. 
Flere he leaves the rest of them, and retires with Peter, 
James, and John, to pray. Beginning to be oppressed with 
the approaching trial, he bids them watch, and retires still 
further, where he prays that his impending fate may be 
averted, submitting himself, however, to the Divine will. 
Returning to the three disciples, he finds them asleep, and 
again bids them watch, adding as a reason this time that 
they themselves need to pray that they may be delivered from 
temptation. A second time, he prays, and returns to find 
them sleeping. The third time, finding them still asleep, he 
bids them at first sleep on ; and then announces the approach 
of the betrayer. 


32. ywpiov — a diminutive from y@pa, denoting a small enclo- 
sure, a field. TeOonpave(— Greek form of a Hebrew name, 
meaning oz/-press. It indicates that the place was an olive orchard, 
with an oil-press as one of the appurtenances, like a sugar house 
in a maple grove. J. 18' locates it on the farther side of the brook 
Kedron. xaficare wðe — sit here. The scene was one of those 
sacred things in a man’s life, in which his best instincts bid him 
be alone. The other cases in our Lord’s life of which we are told 





1 éxweptoga@s occurs Only here. 
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were the temptation, the raising of the daughter of Jairus, and 
the transfiguration. Peter, James, and John were taken nearer to 
the scenes of his soul’s wrestling with impending fate, but even 
they were to remain outside, and watch. 


TeOonpavel, instead of TeOonuav}, Tisch. WH. (Treg. -veî) n ABCDEFG 
HLMNSV Theb. 


4 


33. Kai zapoAapBave. tov Iérpov xai Idrwßov kal “Iwavyyv per’ 
avrou — And he takes with him Peter, and James, and John. 


Omit rdv before ’IdxwBov, Tisch. Treg. WH. marg. x CDOEFGHMNSU 
VwW>X TAI? yer’ adrod, instead of ued’ éaurod, Tisch. Treg. WH. x BCD 


57, 69, 346. 


34. éxOapyBetcbar ai &dnpovetv—zo be utterly amazed and troubled. 
One derivation makes ddypovely from ddnpes, homesick, and the 
other from ddeivy, to be sated. Either derivation makes it very 
expressive. The strong statement of bis amazement opens before 
us a curious problem. His fate, as he comes to face it, is not 
only troubling, but amazing. His rejection ‘by men, their flerce 
hatred of him, his isolation of spirit, even among his own — all 
these things coming to the Son of Man, the lover of his kind, 
whose whole life was wrought by love into the fibre and tissue of 
the common human life, and was individual in no sense — amazed 
him utterly. epiAuros — encompassed by grief. éws bavatrov — 
unto death. My sorrow is killing me, is the thought ; 27 is crushing 
the life out of me. at ypyyopetre— and watch. It is possible to 
take these words in a merely external sense. He knew that his 
enemies were at hand, and he might want some one to be on the 
watch for them. But it seems more probable that, as Mt. puts it 
(26*), he wanted them to watch wth him, to share his vigil, not 
against human foes, but against the flood of woes overwhelming 
his soul. If possible, he would have companionship in his extreme 
hour. See also v.®. 

35. 7 wpa — the hour; the time used for the event with which 
it was big. There is a theologizing attempt to minimize it, as if it 
referred not to the sacrificial death, which our Lord had no desire 
to escape, but to the unnecessary incidents of it, from the denial 
by Peter, and the betrayal by Judas, to the crucifixion itself, as if 
these were not the very things that made his death sacrificial. It 
was the bitterness put into death by human sin that gave it its 
significance as a sin-offering. ef dvvardy éoru— if tt is possible. 
This possibility is limited only by the accomplishment of his work. 
If it is possible for him to do his work of redemption without that 
sacrificial death, he would escape that tragic fate. But it is not 
the bitterness of death itself, nor even the agonies of crucifixion, 
that he would escape, but the bitterness poured into it by the sin 
of men, which makes his cross to be the place where all the horror 
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of sin gathered itself together to strike him down, and made his 
torn and bleeding heart to become then and there the sin- bearer 
for the race. 


émxcwrev, instead of &recey, Tisch. Treg. marg. WH. RV. x BL Memph. 
edd. 


36. ‘ABB& ó marp. This combination of the Greek and 
Hebrew words would not of course appear in the speech of 
our Lord, who used only the Hebrew. Neither is the 6 marýp 
explanatory of the "ABBa, as the Evangelists employ for this the 
formulas, 6 èstre peOepunvevopevov, or simply 6 sru, Mt. 1” 27% 
Mk. 3” 5“ 15%, But this is a combination of the two, belonging 
to the later usage, and put here by the evangelist into the mouth 
of Jesus. mávra duvard oo. — all things are possible to thee. Here 
the condition, ¿f ¿Z zs possible, is changed into the statement, a% 
things are possible to thee, and so, as for the matter of possibility, 
the prayer is left unconditioned, remove this cup from me. But 
the condition is made now the will of God. This is Jesus’ wish 
and prayer, to have the cup removed. But, after all, he knows 
that not his will, but that of the Father, will be carried out, and 
with that he is content. 

37. ka čpxeru — and he comes. Jesus is not concerned about 
himself alone in this critical hour, but about his disciples as well. 
And so he interrupts even this agony of prayer, in order to see 
after their watchfulness. This is the one attitude of mind neces- 
sary in them from this time on,— see his prophetic discourse, 
ch. 13,—-and now, in the crisis of his fate and theirs, he is 
anxious to impress the lesson on them. He has just predicted 
that they will desert him, and that Simon will deny him this very 
night. But this prediction, like all prediction, is intended to 
avert whatever evil it foretells. If it could only become a warning 
to them, they would be aroused past all danger of sleeping, and 
might have watched past all danger of desertion and denial. 

38. ypyyopetre Kai mpocedyecOe, iva py ENOTE cis metpacpov | — 
watch and pray, that you come not into temptation. In v.*, he has 
enjoined watching on them in connection with his own awful sor- 
row. Now, without emphasizing the change, he enjoins it as 
necessary for themselves. And so, now he adds prayer, and 
makes the object of both to be, that they enter not into tempta- 
tion. The temptation is located not in external conditions, which 
constitute only a trial or test, but in the internal conditions, the 
evil desires of the heart, the weakness of the flesh. The outward 
attack on their steadfastness was right on them, and was not to be 
averted. They were to pray that this might not be an occasion 
of inward weakness, which would lead them into sin. To pev 





1 secpacudy is a Biblical word, 
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rvevpa mpóðvpov, » S¢ cap doOevns — The spirit is willing, but the 
flesh is weak. The mvepa and the odpé are not contrasted else- 
where in this Gospel, nor in the teachings of Jesus. They denote 
the two éxtremes of human nature, zvedua being the highest word 
used to describe the spiritual part of man, and hence, where dis- 
tinctions are made within the soul itself, being the word used to 
denote the higher part ; and capé being used to denote the animal 
nature with its passions, and hence everything that belongs to the 
lower nature, everything that is debased and weak, whether pro- 
ceeding from the flesh or not. The two terms cover much the 
same ground in this popular use as our terms higher and lower 
nature. Jesus is not pleading this as an excuse for his disciples’ 
sleepfulness, but as a reason why they should watch and pray. 
The spirit is mpóĝvpov, eager, ready, to stand by me, even to death, 
as you have just shown in your protestations; but the flesh is 
weak, the lower nature fears death and danger, and that exposes 
you to temptation. 


€XOnre, instead of eloéAOnre, enter, Tisch. WH. x* B 346, one ms. Lat. 
Vet. 


39. tov aùòròv Adyov — the same word. Nóyov is used here col- 
lectively of the language used by Jesus in his prayer. Mt. 
changes the prayer here, making it one of submission. Father, 
tf it is not possible that this cup pass from me, except I drink tt, 
thy will be done. 

40. xal mdAw €d\Oav evpey aùroùs KafeiSovtas* oav yap aùrôv of 
d6pOarApoit xatraBapuvouevo.'—and again, having come, he found 
them sleeping; for their eyes were (being) weighed down. The 
present part, karaßapvvópevæa denotes the process, not the com- 
pleted state. Kai oùk ydecay—this belongs with the principal 
clause, not with the subordinate introduced by ydp. He found 
them sleeping ; for their eyes were heavy; and they knew not what 
to reply to him. So in the AV. and the RV., though the Greek is 
pointed the other way. Both their shame and their drowsiness 
would make them dumb. 


kaTraBapuvduevor, instead of BeBapnuévor, Tisch. Treg., WH. RV. xe 
ABKLNU AII* 1, II, 13, 69, 106. 


41. xaevdere rò Aotrov K. dvarraverOe — sleep on now, and rest. 
This is a free, but not at all a bad translation. On expresses 
very well the meaning of the pres. imp., which does not command 
the beginning of an action, but the continuance of an action 
already begun. rò Aotrov means the rest of the time, and is con- 
trasted with the preceding time, when he has bidden them keep 
awake. Vow is thus not a bad translation of it. As for the feel- 


1 xataBapuvémevor is found only here in the N.T., and is rare in Greek writers. | 
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ing with which Jesus would say this, it is impossible to keep out 
of it a certain kind of sad bitterness. åméye — it is enough. This 
meaning is found in only one, possibly two other passages. But 
the other meaning, z0 de distant, is always used with some measure 
of distance. Morison supposes that the English version dates 
from the Vulgate, and that most everybody who has adopted it, 
has taken it from the Latin without much thought. But where 
did the Vulg. get it, and how does it happen that a mere hit, like 
that, should be justified by two recondite passages? It is shown 
to be a meaning of the word, it fits here, and it does not have 
against it the objection that Morison’s own translation has. This 
apparently abrupt disturbance of their sleep after he had just told 
them to sleep, would imply that there was some time between it 
and that permission. 7AOev ý wpa — literally, the hour came. The 
hour is that of the delivering up of the Son of Man, the announce- 
ment of which immediately follows. mapaôiðoraı — is delivered 
up? The word for betrayal, mpoôtðóvar, is not used anywhere in 
connection with this event. rav ayaprwrAov — the sinners. The 
article denotes the class, not individuals of the class. The signal 
thing about the career of Jesus had been his non-assumption of 
the power associated with his position, while yet he claimed to be 
the Messianic king; not simply a king, but the ideal king. And 
it seemed to be a sufficient answer to his claims to be a king, 
that he was not a king. But so far, he had at least kept out of 
the hands of his enemies, owing to their fear of the people and of 
Jesus’ influence over them. Now, the crisis of his fate had come ; 
the hour had struck ; and the Son of Man, personating as he does 
in the prophecy, the kingdom of the saints of the Most High, an 
everlasting kingdom, and an endless dominion, is actually to be 
delivered up into the hands of the opposing party, the sinners. 
To our ears, it has a familiar sound, and we are accustomed to 
the whole train of ideas associated with it. But to the disciples, 
it must have sounded like the stroke of doom. And Jesus does 
not even try to escape it; he goes forth to meet his fate. 


CAPTURE OF JESUS BY AN IRREGULAR FORCE 
SENT OUT BY THE SANHEDRIM, PILOTED BY 
JUDAS ISCARIOT | 


43-52. The party that captured Jesus is represented as a 
crowd from the Sanhedrim armed with swords and clubs. 
Judas had given them a sign by which they would recognize 

1 Thay.-Grm. Lex. 


2 The pres. used to denote a certain future event. In this case, it is actually 
beginning with the advent of his captors, v.43, 
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Jesus, arranging that the one to whom he gave the kiss of 
salutation they were to take and hold fast. This meant 
simply that the one whom he saluted as master was the 
leader whom they were sent out to capture, and this pro- 
gramme was carried out. One of the disciples (John says, 
Peter), not yet convinced that all was lost, and carrying out 
his purpose to die with his lord, tf necessary, drew his 
sword, and with a random blow cut off the ear of the high 
priests servant. But Jesus says to his captors, Why do 
you use force against me, as if I were a highwayman? 
Why did you not take me quietly when I was teaching 
every day in the temple? But this treatment of me as a 
malefactor is only a fulfilment of the fate marked out for 
me by the Scriptures. <A? this, the disciples, seeing that 
Jesus does not mean to defend himself, and in that the 
destruction of all their hopes, forsook him and fied. One, 
however, a young man, who had been roused from his bed 
by the tumult, and had thrown a sheet about him, was taken 
by them, and escaped only by leaving the sheet in their 
hands. 


43. Kal edOus, ere airoi Aadoivros, mapayiverat "Tovdas (6 “Toxapt- 
drys), els TOV Sudexa, Kal per’ QuToU 6xAos pera paxatpav Kai UWV, 
Tapa Tov dpxlepéwv Kai TOV ypappaTéwv Kal (Tov) mpeaBuTépwv— 
And immediately, while he was still speaking, there comes a crowd 
with swords and clubs, from the chief priests, and the scribes, and 
(the) elders. 


Insert ô “Ioxapudrns after *Iovdas, Tisch. (Treg.) ADKMUW? II Latt. 
Syrr. Omit wr, being, after els, one, Tisch. Treg. WH. RV. x ABCDKLN 
SUW) II Latt. Egyptt. Pesh. Omit mrondvs, great, after 5x dos, crowd, Tisch. 
Treg. (Treg. marg.) WH. RV. x BL 13, 69, mss. of Latt. Egyptt. Pesh. 
Omit rêr, the, before mpeeßurépwvy, elders, Tisch. N* AU 1, 69, II5, 131, 
251, 282, 346, Orig. 


els tov Swdexa— one of the twelve. This is repeated from v.”, 
to keep this tragic element of the situation before us. õxAos — 
a crowd. The apprehending force is shown by this word 6yAos 
to have been of the nature of a mob, an irregular and unorganized 
force. J. 18°, on the contrary, says that it was the ovzefpa, the 
Roman cohort, or a detachment representing it, under the com- 
mand of the chiliarch, its commanding officer, together with the 
official attendants of the Sanhedrim. dpyxtepéwy . . . ypapparéwy 

T 


b 
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. mpecBurépwv — chief priests, scribes, elders. This is the com- 
plete designation of the Sanhedrim by the classes composing it. 

44. ocúvoņov*— a sign between them, a concerted signal. The 
need of this does not appear, as Jesus was a well-known figure. 
But in the darkness and confusion, there was the possibility of 
escape, and there was an evident desire to make everything sure. 
ov av dtAnow— This sign given by Judas had nothing unusual 
about it, but was the ordinary form of salute. xparyoare avrov x. 
diayere aogdadws — These directions were given by Judas to the 
crowd of which he had constituted himself the leader. dodaddas 
— securely, giving no chance for escape. Judas, having once 
entered into this affair, did not want a fiasco made of it. The 
motives of Judas in this extraordinary treachery are difficult to 
understand. In judging of them, we have to remember that he 
was one of the twelve chosen by Jesus to be his most intimate 
companions, and we must not undervalue that choice by ascribing 
to Judas motives of such utter and irredeemable vileness as would 
make him an impossible companion for any decent person. It 
may be that he had for his purpose in this extraordinary move to 
force Jesus to assume the offensive against his enemies. This is, 
at least, vastly more probable than the mercenary motive hinted 
at in the Fourth Gospel. But, whatever his motive, whether he 
actually turned against Jesus, or only seemed to, in order to 
compel him to assume his power, he would want to make sure 
that his plan succeeded. 


åmáyere, instead of dwaydyere, Tisch. Treg. WH. x BDL 28, 40, 69. 


45. buv . . . mpoceAPuv — having come, he came up to. The 
first of these participles denotes an act precedent to that of the 
principal verb and the other participle taken together.? xare- 
pirnoey — he kissed. The prep. denotes a certain profuseness in 
the act.® 

46. Oi dé éréBadav ras xeîpas air@— And they laid their hands 
on him. 

éréBakay, instead of -Aov, Tisch. WH. x B. ras xetpas adr@, instead of 
én’ abrov Tas xeîpas aùrôv, Tisch. Treg. WH. xe BDL 1, 11, 13, 69, 118, 
346, mss. Lat. Vet. 


47. Ets de. Itis probable that the numeral is used here, as it is 
commonly, to call attention to the number, not like the indefinite 
tis. The probability of this is increased if res is retained in the 
text. Only one of the disciples resorted to this extreme action, 
involving, as it did, a certain courage, and also blindness. There 
was in it also an element of tentativeness, an initiative, in which 
all the prejudices of the disciples pointed to success, but in which 
the words of the Master must have raised bewilderment and doubt. 


1 A word belonging to Biblical Greek. 2 Win. 45, 3 4. 8 Thay.-Grm. Lex. 
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Lk. 22” says that the disciples generally asked if they should 
strike with the sword, and that one of them, without waiting for 
an answer, sought to precipitate matters by taking the offensive. 
J. 18" gives the name, Simon Peter, and the incident is entirely 
characteristic. He also names the servant, Malchus. Lk. 22°! 
adds the interesting fact, that Jesus healed the man. 


Omit ris, a certain, after els, one, Treg. (WH.) x ALM, mss. Lat. Vet. 
Egyptt. Harcl. &rápıov, instead of wrlov, Tisch. Treg. WH. x BD 1, Harcl. 
marg. 


48. Ayoryv —a highwayman. The word for chief is xXérrns. 
Force would be unnecessary in capturing a mere thief. Jesus 
mildly resents the idea of lawlessness, implied in sending out an 
armed force to capture him. He is no highwayman, prepared to 
resist the law that he has violated. 


é£4\Oare, instead of é&NOere, Tisch. Treg. WH. x BD 1, Harcl. marg. 


49. kaĵ jyépav unv mpòs pâs èv ta iep didaoxwv—l was 
daily with you in the temple teaching. This protests against the 
secrecy which they have used in his arrest. There is in it again, 
the idea that they have a dangerous character to deal with. He 
had not sought to hide himself, nor to cover up his teachings. 
He had mingled with them daily, and taught in the temple. He 
implies that there must be some secret reason, involving the weak- 
ness of their cause, not of his, for their proceeding against him 
with both force and secrecy. aAX’ iva rAnpwhaow ai ypadai — 
The Scriptures that would be fulfilled in this instance were those 
that presaged his treatment as a malefactor, e.g. Is. 53. Our 
Lord must have entered very deeply into the inner meaning and 
heart of the Scriptures, to find them presaging his fate ; just as 
the Scriptures themselves nowhere vindicate their inspired quality 
as in that presentiment. 

50. kaè ddevres aùròv épvyov mávres — They had stood by him 
until his words and acts made it evident that Jesus was committed 
to a policy of non-resistance. After that, to stay was simply to 
involve themselves in his fate, and for that, not courage, but faith 
was lacking. ‘This is the explanation of their conduct during this 
crisis ; their faith had suffered an eclipse. To the rest of the 
Jews, his non-resistance and the failure of heaven to interfere in 
his behalf were conclusive proof of the falseness of his Messianic 
claim. To the disciples, whose simpler and less sophisticated 
mind was deeply impressed with the varied proof of greatness 
afforded in their intimate association with him, but who had the 
same Jewish ideas of the Messiah, these untoward events were an 
occasion of profound doubt and perplexity, but not of actual un- 
belief. But doubt removes courage; the disciples fled because 
their faith wavered. 
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51. veavioxos tis ouvynxoAovGe— a certain young man accom- 
panied him. ‘This is a singular episode in the tragedy of our 
Lord’s betrayal, and it is still more singular that it should have : 
found its way into the account, forming, as it does, a picturesque 
incident, but not an essential of the event. The linen cloth was 
a sheet which he had thrown around him, when he got out of his 
bed, probably aroused by the stir which the crowd made when it 
passed by his house. Evidently he was a disciple, but his hasty 
dress shows that he was not one of the twelve. The failure to 
mention his name does not show that it was unknown to Mk.; see 
v.. Rather, this, together with the mention of an event otherwise 
so trivial, might easily point to Mk. himself as the person. 


veavloxos tıs, instead of els ris veavloxos, Treg. WH. RV. x BCDL, mss. 
Lat. Vet. Vulg. Egyptt. Pesh. cuvnxodov0e, accompanied, instead of #xodod- 
Ge, followed, Tisch. Treg. WH. RV. x BCL. 


52. kal kparovow airov' 6 O€ xatadirwv Thy cLvddva yuuvos Epvyev 
—and they seize him; but he, having left the linen cloth, fled 
naked. 


Omit ol veavloxo:, the young men, Tisch. Treg. WH. RV. x BC* DL A, 
mss. Lat. Vet. Vulg. Memph. Pesh. Omit dm’ atrav, from them, Tisch. 
Treg. (Treg. marg.) WH. RV. x BCL, two mss. Lat. Vet. Egyptt. Pesh. 


JESUS BEFORE THE SANHEDRIM 


53-65. Jesus ts carried before the Sanhedrim, who ex- 
amine him in regard to his standing before Jewish law. 
This is necessary in order to vindicate their procedure as a 
national tribunal. But in this examination, they proceed as 
a prosecuting body, seeking testimony by which they may put 
him to death, instead of sitting as judges on the question of 
his guilt. They found, however, only false witness, and 
that not self-consistent, to the effect that he had threatened 
to destroy the temple built with hands, and to build another 
in three days, without hands. The first part of this was 
the only one containing any offensive matter, and that was 
false. The high priest then questioned Jesus in regard to 
this testimony, and Jesus by his silence implied that there 
was nothing to answer. Then the high priest asks him 
dircctly if he ts the Messiah, which ts the real question at 
issue. Jesus sees in this a question which he has no desire 
to evade, the matter about which he wants no mistake nor 
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doubt, espectally before the highest tribunal, and he answers, 
I am. He prophesies also that they will see the Son of 
Man occupying the position of Divine vicegerent, and exer- 
cising his authority here on earth. This is taken as con- 
victing him of blasphemy out of his own mouth, and he ts 
condemned guilty of this capital crime. Then they begin 
to abuse him, spitting on him, and casting ridicule on his 
prophetic claims by vailing his face, and then after buffeting 
him, saying, Prophesy, who struck you. Meantime, while 
this sorry business is going on, Peter, not wishing to identify 
himself with his Master, and yet unwilling to remain 
zgnorant of his fate, seats himself in the court with the 
under-officers of the Sanhedrim. 


53. rov apxtepéa — the high priest, who was ex-officio the pres- 
ident of the Sanhedrim. Mt. gives us the name of the high 
priest, viz. Caiaphas.’ J. tells us of a preliminary examination 
before Annas, the father-in-law of Caiaphas, for which the Synop- 
tics leave no room, and with which it is difficult to keep the con- 
sistency of John’s account.? of dpyiepels x. of mpeoßúórepot x. ot 
ypap.parets — These were the three classes composing the Sanhe- 
drim. ‘This trial of Jesus before the Sanhedrim as the judicial 
body of the nation, was to ascertain his guilt under the law of the 
land. Probably, that would not be enough to procure his condem- 
nation before the Roman procurator, who would not be likely to 
put him to death except for some offence against the imperial 
government. But they knew that they would not be justified 
before the nation for procuring his death, unless they could find 
him guilty of some capital sin against the Jewish law. This meet- 
ing of the Sanhedrim must have been arranged in expectation of 
Jesus’ arrest. 


Omit atr@, to him, after ovvépxovrat, gather, Tisch. (Treg. marg.) WH. 
x DL A 13, 64, 69, 124, 346, Latt. Memph. 


54. dd paxpobev® ews čow, eis THY avAnv — literally, as far as 
inside, into the court. It seems better here to retain the proper 
meaning of avAyy, viz. the open space, enclosed by the walls of 
the palace, the court, though it probably has the meaning palace 
in some places.* tanperov — the attendants, or officials of the 
Sanhedrim, like the Roman lictors, or our sergeants-at-arms, or 
doorkeepers. zpos rò pôs — at the light of the fire. RV. Pos- 


1 Mt. 2667, 27, 1818.24, 3 On the pleonastic use of the prep., see Win. 65, 2, 
4 Mt. 268. 58 Mk, 1516 Lk. 112l J. 1816, 
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sibly, the light, instead of the fire itself, is named, because it calls 
attention to the fact that Peter was in sight, not hid away in the 
darkness. 

55. é{jrovv paprupiav. . . eis Td Oavaraoar — sought witness... 
to put him to death. They did not act as judges, but having formed 
the purpose to put him to death, they sought witness against him. 
Nominally, they were judges ; really, they were prosecutors.! 

56. modot yap éWevdopapripovy — for many bore false witness. 
This confirms the statement that they found no witness to put him 
to death. Such testimony, f.e. as would answer their purpose, 
since, though many bore false witness, their testimony did not 
agree. 

58. "Eyw xatadvow tov vadv tovtrov, etc.— I will destroy this 
temple made with hands, and after three days I will build another 
without hands. The nearest approach to this is found in J. 2”, 
“ Destroy this temple, and in three days I will raise tt.’ This 
omits the only damaging part of the testimony, the “ Z wi destroy 
this temple.” dxeupowoinrov® — not made with hands. 


WH. has the singular reading dvacriaw, J will raise another not made 
with hands. It is found in D and four mss. Lat. Vet. 


59. kal ovdé ovrws — and not even so, implying that this was the 
néarest approach to definite and consistent testimony that they 
found, but that even in this, the testimony of different witnesses 
disagreed in essential particulars. Mk. calls it Wevdopaprupia, but 
evidently in the sense that it misrepresented a saying of Jesus, not 
that there was no such saying. According to Mt., there were two 
witnesses who testified to this. 

60. Failing to find testimony, the high priest proceeds to ques- 
tion Jesus, as if the testimony itself had been of such a nature as 
to require an answer from him. The silence of Jesus is due to 
this fact. -It is as much as to say, “There is nothing to answer.” 


Omit 7rd before pécov, midst, Tisch. Treg. WH. and about everything, 
except DM Memph.  ovx diexplvaro ovdéy, instead of ovdév dwexplvaro, 
Tisch. Treg. WH. RV. x BCL 33, Egyptt. 


The high priest then puts a leading question, seeking to make 
Jesus criminate himself. And the question is put in the form ex- 
pecting assent, Zhou art, art thou? ó vids Tov ebrAoyyTou — the 
Son of the blessed. This addition to the simple 6 Xptords, the 
Messiah, is intended to bring out the solemnity of the claim, and 
thus the blasphemy that would be involved in the false claim. It 
was not something added to the claim of Messiahship by Jesus, 
involving blasphemy, whereas the claim of Messiahship by itself 
would not involve that: but it was a legitimate part of the Jewish 
description of the Messiah. etAoyyrds is not found elsewhere in 


1 See v.1, 2 A word found only in the N.T. 
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the N.T., except as a predicate of ®eós in doxologies. It means 
the one who is worshipped. 

62. Now, the high priest gets an answer. The time has come 
for Jesus to make his confession before the highest tribunal of the 
nation. To be silent now would wear the look of abdicating his 
claim at the critical moment of his life. And he proceeds to add 
to it even more of august and solemn circumstance than the high 
priest had maliciously invested it with. x. dpeoOe r. viov — And 
you will see the Son of Man seated on the right hand of power, 
and coming with the clouds of heaven. He cites here again the 
language of Dan. 7”, applying it to himself. It is as if he had 
said, you will see fulfilled in me the most august of the Messianic 
prophecies. xaOnpevov èx deftav ris Svvdpews — occupying, #.e. the 
throne of God’s vicegerent, the position next to the throne itself. 
This again is a legitimate part of the Messianic claim, according 
to Jewish expectation, but it shows, as the language of the High 
Priest had done, the blasphemy of a false claim. In the mouth 
of Jesus, it denotes the place that he was to occupy in heaven. 
Mt. adds, da’ dpri, from this very time on, and Lk. dao rov viv, 
Jrom now on; and with this addition, it points evidently to the 
earthly evidences of this heavenly power. ‘They were to see with 
their own eyes the advancing kingdom of the Son of Man in the 
world. With this limitation of time, the language cannot refer to 
what was to take place at the end of the world, but to what was 
to take place continually in the world from that time on. It was 
to become immediately the scene of the Messianic kingdom, in 
which the Son of Man was to rule over its affairs from his throne 
in heaven. x. épyomevov pera rõv vepeAa@v. See on 13%. This 
denotes more specifically the intervention of the Son of Man, the 
Messianic King, in the affairs of the world. The whole statement 
means, in connection with Jesus’ confession of the Messianic claim, 
that they would see him exercising the Messianic power. 

63. duppygas T. yirovas — having rent his garments. yurdvas 
is used here of garmen*: in general, not restricted to inner gar- 
ments. Mt. says indria (26°). 

64. jnxovoate T. BAaodynpias— you heard the blasphemy. The 
blasphemy did not consist in the terms in which he claimed the 
Messianic dignity, since he used simply the language of prophecy, 
but in what the high priest considered to be his false claim to so 
august a position. évoyov Bavarov — table to (the punishment of) 
death. The high priest has named the crime of which they find 
him guilty under the Jewish law. This is the penalty of that 
crime of blasphemy. 

65. Kat ypgavro rues eurrve aire — And some began to spit on 
him. Lk. says, those who held him. But he puts this in another 





1 Lk. 2268, 
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place. According to him, the Sanhedrim did not assemble till 
the next morning, and this reviling was done by those who held 
Jesus in custody during the interval. I popýrevoov — Prophesy. 
The subject of prophecy was to be, who smote him.’ oi tmnpérar 
— the attendants, the officers of the Sanhedrim.? fpamicpacw atrév 
éxaBov — received him with blows. ‘This marks the end of the 
present procedure before the Sanhedrim, when he would be 
turned over to the officials for custody. And this is the reception 
which they gave him. 


%\aBoyr, instead of Barro», Tisch. Treg. WH. RV. x ABCIKLNSV TAII. 
DG 1, 13, 69, Memph. Harcl. éAduBavov. 


PETER’S DENIAL 


66-72. While the trial is going on, Peter is at the fire in 
the court of the palace. One of the maid-servants of the 
high priest sees him there, and charges him with being a 
follower of Jesus. Peter denies it, and pretends not even 
to understand what she says. But he sees that the situation 
2s becoming dangerous, and goes out into the vestibule, lead- 
ng from the court into the street, when a cock crowed. 
There the servant repeats her charge, and Peter his denial, 
Finally, after a short time, the bystanders detect the Galilean 
burr in Peters speech, and renew the charge. Then Peter 
begins to protest with oaths that he does not know whom 
they ave talking about. It is the third denial, and the cock 
crowed a second time, which brought to his mind Jesus’ 
warning, and having thought on tt, Peter wept. 

67. Kai ov pera rov Nalapynvod hoba rov ‘Incot — You too were 
with the Nazarene, Jesus. «ai adds ov to the rest of the disciples, 
who have kept away from the place of danger. You too, who take 
your place so boldly here. The position of Nafapyvov, and its 


separation from rod Iyoo, makes it emphatic. Zhe Nazarene 
concentrates in itself their notion of the absurdity of his claim. 


ola rod *Inaod, instead of Ingo? Aola, Tisch. Treg. WH. RV. BCL. 
Also x D A Latt. Syrr. insert 7o before Iyaod. 


68. ovre olda ovre èriorapar — Í neither know, nor understand 
what you say. Peter makes his denial as explicit as possible. It 


1 Mt. 2668 Lk, 2264, 2 See on v.54, 
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is a denial of all knowledge, or even understanding of what, the 
woman is saying. mpoavAvov'—the vestibule, or covered way, 
leading from the street into the inner court. kai dAéxtup épovnce 
—and a cock crowed, not the cock. 


ovre . . . oure, instead of oùx . . . o¥dé, Tisch. Treg. WH. RV. x BDL, mss. 
Lat. Vet. Vulg. Egyptt. Omit xal ddéxrwp épwrnce, and a cock crowed, 
WH. RV. marg. x BL, one ms. Lat. Vet. Memph. 


69. kal 4 maidicxn—and the maid, the same who had made 
the former charge. Mt. 26 says d\An, another maid. L. 22° 
Says €repos, another man. J. 18” says éXeyov, they said. 


Tots wapeorQ@otv, instead of rots wapeornxdccy, Tisch. Treg. WH. x 
BCIKL AII*. 


70. Ñpvero — denied. Mt. says pera opxov, with an oath. ‘The 
answer of Peter varies also in the several accounts. perà ptxpov 
—L. says duacrdons woei wpas pias, about one hour having inter- 
vened, J. says that the person making this third charge was a 
kinsman of Malchus, whose ear Peter had cut off at the arrest, 
and that he asks i he did not see Peter with Jesus in the orchard. 
The Synoptists agree in their account of this charge, all of them 
inserting dAnOds, Verily (L. èr’ dAnOeias), and giving substantially 
the same reason, viz. that he was a Galilean. Mt. adds, ý AaAta 
gov dnrAov oe mot — thy speech makes thee known. The best texts 
omit these words in Mk. 


Omit xal 4 Aadtd oo dmocdia, and your speech is like, Tisch. Treg. WH. 
RV. x BCDL 1, 118, 209, mss. Lat. Vet. Egyptt. 


71. àvaĝeparíew — to curse? It does not denote, any more 
than ôuvúva, vulgar swearing, but the imprecation of divine pen- 
alties on the person, if he does not speak the truth. 


éuvtvar, instead of duvivery, Tisch. Treg. WH. BEHLSUVX T. 


72. Kai eùbùs éx devrépov drextup epuovyoe — And immediately, a 
second time, a cock crowed. tò ppa òs? — the word, how. x. ém- 
Barwy éxAave— and having thought on it, he began to weep. This 
meaning of the participle is clearly established now, and it is 
clearly the best rendering, if allowable.*| The impf. denotes the 
act in its inception, he began to weep. Peter had lost his faith 
for the time, but that was no reason why he should lose his cour- 
age and honesty. But his courage was supported by his faith, 
and fell with it. Why should he run any risks for a hope that 
had failed him? This was his thought while he was under press- 


1 A rare word, found in the N.T. only here. 

2A purely Biblical and ecclesiastical word, found in the N.T. only here, and 
Acts 23%. M. 21, 8 See Thay.-Grm. Lex. as, I. 6. 

4 See Morison for best statement of different views. 
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ure. But now he remembers the warning of Jesus, and with it 

recalls all that Jesus had been to him, whatever might become of 

the hope that they had all associated with him, and he weeps over 
his own baseness. But he does not take back his denial. 


To pjua ås, instead of rod phyaros ot, Tisch. Treg. WH. RV. x ABCL A 
Egyptt. Insert eùĝùs before éx devrépov, Tisch. Treg. (Treg. marg.) WH. 
RV. x BDGL 13, 69, 124, 346, Latt. Pesh. 


JESUS BEFORE PILATE 


RV. 1-15. The Sanhedrim have found in Jesus’ claim to 
be the Messiah a basis of procedure against him under 
Jewish law. The claim they judged to be blasphemy. It 
appears now that they made use of the same before Pilate. 
For the first question that Pilate asks is whether Jesus ts 
king of the Jews, evidently reflecting in this the charge on 
which Jesus has been brought to him. Jesus assents to thts, 
but Pilate is well enough informed about the affairs of his 
province to know that the claim as made by Jesus does not 
amount to treason, and involves no harm to the state. Other- 
wise, the case would have been complete. The chief priests, 
seeing that it is not, proceed to make various charges, to 
which Jesus makes no reply. Just how the next step ts 
brought about we are not told, but probably it is a device of 
Pilate’s to use the sympathy of the people against the malice 
of the authorities, and so justify himself in releasing Jesus. 
In a case like this, tt would be the policy of the empire not 
only to decide the question on tts merits, but to conciliate the 
people. At any rate, the question of releasing to the people 
a political prisoner being brought up, he asks them if he 
shall release to them the king of the Jews. But the chief 
priests, knowing that the hope of the people had been for a 
political Messiah, and that Jesus had disappointed that hope, 
found it easy to stir up the crowd to demand the release of 
Barabbas, who had been in a political plot, and even the 
crucifixion of Jesus. And Pilate following the Roman 
policy, acceded to thetr demand. 
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1. Kai eùhùs mpwi cupBovrtov éroundcavres — And immediately 
in the morning, having made ready a concerted plan of action. It 
is evident that their formal procedure had been the night before, 
resulting in the condemnation of Jesus, 14%. On the contrary, 
this morning meeting was an informal gathering to decide on a 
plan of action before Pilate. ovpBovAcov with éroruáćeiv denotes 
not a consultation, but the result of the consultation, a concerted 
plan of action.! This is the reverse of Jewish legal process, which 
would have allowed the informal gathering at night, but a judicial 
procedure only during the day.? Lk. makes this trial in the morn- 
ing to be the one in which they extract from Jesus the confession 
that he is the Messiah. In fact, in Mt. and Mk. the trial of Jesus 
before the Sanhedrim is at night, in Lk., on the contrary, it is in 
the morning.’ x. dAov rò cuvédptov — The AV. translates here so 
as to make these words a part of those dependent on perà, with. 
But they belong with of dpyepets. The RV. translates properly ; 
The chief priests with the elders and scribes, and all the council. 
To Mdr — this is the first time that Pilate has been mentioned 
in Mt. or Mk. Lk. tells us that he was procurator of Judæa at the 
time that John the Baptist began his work,* and we know from 
other sources that he had been procurator for three years at that 
time. Judæa had been a part of the Roman province of Syria since 
A.D. 6, and was governed by a Roman procurator, whose residence 
was Cæsarea. Pilate was sixth in the line of these. His presence 
at Jerusalem was on account of the Passover, and the danger of 
disturbance owing to the influx of Jews at the feast. 


Omit ér? rò before mpwt, Tisch. Treg. WH. RV. 8 BCDL 46, mss. Lat. 
Vet. Egyptt. éroiudoarres, instead of ro:joavres, Tisch. WH. marg. ! x CL. 
Internal evidence favors this more difficult reading. 


2. ov el 6 Bacreds rv "lovdatwy ; — Art thou the king of the Jews? 
The pronoun is emphatic, and probably disdainful. Pilate ridicules 
the charge. Xò Aéyes — Thou sayest. A Jewish form of assent. 
In Lk. 22”, this formula is treated by. the Sanhedrim as assent- 
ing to their questions. And in Mk. 14”, éyw emu is given as the 
equivalent of od eras in Mt. 26%. Nevertheless, the dre eyo eim 
of Lk. 22”, and Jn. 187, drt BactAeds eip, show that it is not the 
same as if he had merely assented, that the form of assent is such 
as to admit of adjuncts inappropriate to mere ordinary assent. 
On the other hand, it does not seem in any of the N.T. passages 
quoted to differ essentially from assent.’ Here, as in the trial 
before the Sanhedrim, this is the one question that Jesus answers. 
It is the only question on which his own testimony is important, 
and absolutely necessary. Left to the testimony of others, and of 


1 See Holtzmann. 2 See Edersheim, Life of Jesus, II. ch. 13, 3. 
8 Lk. 2206-71, 41Lk.31. 5 See Thayer, Art. in Journal Bid, Lit. 1894. 
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his own life, this essential thing, which is the key to the whole 
situation, would be subject to the ridicule with which Pilate treats 
it. In spite of all appearances to the contrary, he says, J am 
King. It is another and entirely different question, whether his 
kingship interfered with the State, and so made him amenable to 
its law. And just because that question would have to receive a 
negative answer, and so would seem to deny kingship in any ac- 
cepted sense, he-had to affirm that claim. 


alr@ Aéye, instead of elwey avrg, Tisch. Treg. WH. RV. x BCD Memph. 
I, 127, 209, 258, read Aéye: aùr. 


3. Kai xarnydpovy avroi oi dpytepets mod — And the chief priests 
brought many accusations against him. This was evidently because 
Pilate was not convinced by their statement that he claimed to be 
a king. Under the Roman system, the governor of a province 
was supposed to keep the central government informed of what- 
ever was going on in his jurisdiction, and this system was so per- 
fected that there would be little chance for a work like that of 
Jesus to go on without the cognizance of the Roman deputies. 
Pilate’s whole attitude shows that he understood the case, so that 
he was not alarmed by a charge, which in any other circumstances 
he could not have treated so cavalierly. Lk. tells us something 
about these charges.! Of course, the principal one was his claim 
to be a king, the Messianic King, which Jesus admits. To this 
they added that he stirs up the people, and forbids to pay tribute 
to Cesar. ‘This is what is needed to give a treasonable character 
to the main charge. If these acts could be proved, they would 
be overt acts of treason. And the fact that Pilate pays so little 
attention to them, and does not treat Jesus’ silence in face of them 
as an evidence of guilt, proves conclusively that he understood 
the facts. 

4. érynpwra aùróv, (\éywv . . . rósa cov Katyyopovow — asked 
him, (saying) . . . how many charges they bring against you. 


érnpwra, instead of -rncev, Tisch. Treg. WH. BU 13, 33, 69, 124, two 
mss. Lat. Vet. Harcl. marg. Omit Aéywr, Tisch. (WH.) N* 1, 209, one 
ms. Lat. Vet. Theb. xaryyopotccy, instead of xarapaprupotery, bear witness 
against, Tisch. Treg. WH. RV. x BCD 1, Latt. Memph. 


ovxére ovdev arrexpiOn — no longer answered anything ; viz. after 
the first question. Jesus’ silence is due to the fact that his life is 
a sufficient answer to these charges. The fact of his kingship 
would seem to men to be denied or rendered doubtful by the 
events of his life, and to that, therefore, he needed to testify. But 
as to these questions, involving the interference of his kingdom 


1 Lk. 235, 
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with the State the facts were enough. And Jesus knew, moreover, 
that Pilate was cognizant of these facts. As to stirring up the 
people, he had done just the opposite, he had repressed them, 
and one of the significant facts given to us in the Synoptists is his 
wise silence in regard to his Messianic claim, lest the people 
should be stirred up by false hopes. And as to forbidding the 
payment of tribute to Cæsar, he had, instead, commanded it. 
That is, he had used his authority to enforce that of the State, 
not to overthrow it. Pilate’s course throughout shows that he 
appreciated the situation, and that at no time in the trial did he 
consider the charges against Jesus of any weight whatever. Oav- 
pateey — No wonder that Pilate wondered. It is one of the places 
where the heavenly way seems not only unaccountable to men, 
but also somehow admirable. The Sanhedrim, knowing that they 
were weak on the side of facts, added to these protestations and 
clamor, and wily personal appeal, intent only on carrying their 
point. Jesus, strong in his innocence, brings no pressure to bear, 
beyond that of simply the facts, which he allows to do all the 
talking for him. ‘There is no doubt which method secures im- 
mediate ends in this world. Jesus says about the men who use the 
worldly way, Verily I say unto you, they have their reward. But 
neither is there any doubt which secures large ends, and wins in 
the long run. It is not only the truth, but the method of truth 
that prevails at last.! 

6. Kara d€ éopriv arddvey— Now at the Feast he was in the 
habit of releasing. The AV. obscures everything here. This cus- 
tom is quite probable, and is in line with what we know of Roman 
policy. It was a part of the Roman administration of conquered 
provinces, a policy of conciliation. But there is no mention of it 
elsewhere. 


OP wapyrobvro, instead of 8vrep yrobvro, Tisch. Treg. marg. WH. RV. 
xn* AB*, 


7. oTacworToyv ... oráoe — insurgents .. . insurrection. These 
words tell the story of Barabbas. He was just what the Jews ac- 
cused Jesus of being, a man who had raised a revolt against the 
Roman power. He was a political prisoner, and it was only such 
that the Jews would be interested to have released to them. 
Their interests and those of Rome were opposed, and a man who 
revolted against Rome was regarded as a patriot. The fact that 
they asked for Barabbas shows that they were insincere in bring- 
ing charges against Jesus. 


graciagTw@y, instead of cvcraciacray, fellow-insurgents, Tisch. Treg. 
WH. RV. x BCDK 1, 13, 69, Theb. 





1 Cf. Is. 537. 
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8. kal dvaBas 6 dyAos npgaro aireioOat, KaOws roie aùrois — and 
the crowd, having come up, eager to ask (him to do) as he was 
wont to do for them. 


dvaBas, instead of dvaBotoas, having cried out, Tisch. Treg. WH. RV. 
x BD, mss. Lat. Vet. Vulg. Egyptt. Omit del, always, Tisch. WH. RV. x 
B A Egyptt. 


9. Oédrere droAvow tpiv Tov Basıàéa tov “lovdaiwv — Do you wish 
me to release to you the king of the Jews? Pilate has been in- 
formed evidently by the chief priests, that it is the people them- 
selves who have invested Jesus with this title, on his entry into 
Jerusalem. And he uses the term here, expecting their sympathy.’ 

10. da pOcvov — on account of envy. He knew that it was the 
popularity of Jesus with the multitudes that had aroused the 
jealousy of the rulers against him, and he hoped that he could 
make use of that now to secure his release. 

Ll. oi Ò dpxtepets åvéreoav Tov OyAov, iva padXdov tov BapaBBav 
arokvon avrots — but the chief priests stirred up the multitude, that 
he should rather release Barabbas to them. This was the first 
time in the life of Jesus that the people had turned against him. 
And while, of course, the fickleness of the crowd is always to be 
taken into account, there were other elements at work here, which 
made the people especially pliable. It was a case of regulars 
against an irregular, of priests against prophet, and popular pref- 
erence is always evenly balanced between these. But the great 
thing was the cruel disappointment of the people after the 
triumphal entry of Jesus into Jerusalem. He had raised their 
hopes to the highest pitch then, only to dash them to the ground 
again by his subsequent inaction and powerlessness. It was no 
use for them to ask for the release of a King who had just 
abdicated. 

12. č\eyev aùrois, Ti oùv (OeAere) rorjow (ov) vee tov BactAéa 
tov ‘lovéaiwy ; — said to them, What then shall I do (do you wish 
me to do) with him whom you call the king of the Jews? Or, What 
then do you tell me to do with the king of the Jews? The reading 
ov Aéyere T. Bacıàéa r. "Iovdaiwy so evidently preserves to us an 
element of the situation, which a copyist would not think of, that 
it is to be retained. The fact that it was the people themselves 
who had invested Jesus with this title Pilate would be certain to 
use here, so that the ov A€yere evidently belongs to this transaction. 
But it is just the thing that a copyist would lose sight of, as out of 
harmony with the present hostile attitude of the people. It is 
because Pilate remembered this, that he still hoped that he might 
find in the people, if not a demand for the release of Jesus, at 
least some manifestation of indifference that would show him that 


1So Weiss. 
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the cry for his death was not a popular demand, and then he could 
afford to go against the rulers. He was evidently determined to 
yield to nothing except popular pressure, and that he hoped Jesus’ 
previous popularity might avert. 


čħeyev, instead of elev, Tisch. Treg. WH. x BC Harcl. Omit 0édere, 
WH. RV. x BCD 1, 13, 33, 69, Egyptt. Omit dy before \éyere, WH. B. 
Omit ov dAéyere, Treg. (Treg. marg.) AD 1, 13, 69, 118, Latt. Theb. 


13. Sravpwoov airov — Crucify him. An extreme probably to 
which they would not have gone except for the instigation of the 
priests. But having lost their confidence in Jesus, they were 
ready to follow their accustomed leaders. 

14. Ti yap éroinoey xaxov ; — Why, what evil did he do?! Pilate 
still hoped that by this unanswerable question he might confuse 
the people, and stop their clamor. mepiosôs éxpagay — they cried 
vehemently. The previous statement is, “hey cried. Now, the cry 
becomes vehement. Pilate’s endeavor to check it only adds vehe- 
mence to it. ; 


repies ws, instead of mepiosorépws, more vehemently, Tisch. Treg. WH. 
RV. x ABCDGHKM All. 


This verse defines exactly the state of the case. Pilate insists 
so far that the people shall give him some ground for proceeding 
against Jesus, and even hints that he does not think that there is 
any good reason for it. That is, up to this point, he acts as the 
judge. The people, on the other hand, confess judgment by their 
refusal to answer Pilate’s question, implying that they have no 
case. And they fall back on popular clamor, simply reiterating 
their demand that Jesus be put to death. 


15. BovAdpevos TH GxAW rò ixavov moañoa — wishing to satisfy 
the multitude. The AV., willing to content the people, is weak, 
especially in its translation of Bovàópevos. payed\Adoas ” — hav- 
ing scourged him. This was a part of the procedure in case of 
crucifixion, and whether its object was merciful or not, its effect 
was certainly to mitigate the slow torture of crucifixion, by hasten- 
ing death.’ 


This statement of Pilate’s reason is again a reflection of the 
Roman policy in dealing with the provinces. As a matter of 
policy, — and this would be the Roman method of dealing with 


1 On this use of yáp in questions, see Win. 53, 8 c). The answer to the question 
in such cases is causal with reference to what precedes, here with reference to 
Sravpwoov avrov. 2 The Lat. verb fagellare. The Grk. verb is pagriydw. 

8 Edersheim, Life of Jesus, p. 579. 
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such a case, — there would be no reason against the crucifixion 
of Jesus, now that the people had joined hands with the rulers 
-against him; whereas, the popular clamor would constitute a 
reason of state which Pilate, under the Roman policy, would be 
obliged to consider. Pilate, that is to say, lays aside judicial 
considerations, and deals with it as a matter of imperial policy. 
So, substantially, Mt. and Lk. According to J. the Jews returned 
to the political charge, and insisted on the treasonable nature of 
Jesus’ claim to be a king.’ The two accounts are inconsistent. 
According to one, the charges are given up. According to the 
other, while the attempt to prove them is given up, the political 
effect of them is insisted on, and it is this which turns the scale 
against Jesus. 


JESUS MOCKED BY THE ROMAN SOLDIERS 


16-21. Jesus is delivered up to the Roman soldiers for 
the execution of the sentence against him. They have 
learned the nature of the charge against him, and proceed 
to make sport of it. For this purpose they take him to the 
palace, and gather the whole cohort on duty in the city at 
the time. There they clothe him in mock purple, and put a 
crown made of the twigs of the thorn bush on his head, and 
pay him mock homage, saying “Hail, King of the Fews.” 
Then they put on him his own garments, and lead him out 
to the place of crucifixion. As Jesus has been exhausted 
by the scourging, they press into the service one Simon a 
Cyrenian, the father of Alexander and Rufus, — probably 
names that afterwards became familiar in the circle of 
disciples, — and make him carry the cross. 


16. roð hyepóvos — the procurator. Properly, it is the title of 
the “ legatus Cæsaris,” the governor of an imperial province. But 
in the N.T., it is used of the procurator, Grk. émirpomos, dtocxyrys, 
a subordinate officer of the province, who became practically the 
governor of the district of the larger province to which he was 
attached. Judæa, being part of the province of Syria, Pilate was 
properly procurator, or émirporos, but the N.T. gives him the 


1 J. 1912-16, 
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title #yeuwv, which belongs strictly to the governor of the whole 
province.’ 

gow THs avAns — within the palace, which is the residence of the | 
procurator during his stay in Jerusalem. The explanatory clause, 
which ts the pretorium, i.e. the residence of the Roman governor, 
makes that meaning certain here.? ozetpav—this word is used 
exactly for the Roman cohort, or tenth part of a legion, number- 
ing six hundred men. It accords with this, that ytAdapyos, tribune, 
is used in the N.T. to denote the commander of the oreîpa. 

17. évdidvoKxovow — they puton? ropdipav — Mt. says xAapvda 
Koxkivny — a scarlet cloak, and this is probably the more correct 
account, owing to the military use of the chlamys.* opd@vpav 
represents the spirit of the act, to invest Jesus with the mock 
semblance of royalty: yAapvda tells us what they used for the 
purpose. dxavOivoyv — made of the twigs of the thorn bush, not of 
the thorns themselves exclusively. 


évéiddoxovery, instead of évdvovery, Tisch. Treg. WH. RV. x BCDF A 1, 
13, 69. 


18. doralecbac — fo salute. This word, in itself, does not con- 
tain the idea of homage, but of greeting. It depends on circum- 
stances what the greeting is. Here, they greeted him with a Hati, 
King of the Jews. 

19. They varied their abuse, sometimes paying him mock hom- 
age, and sometimes marks of scorn and abuse. zpocexwvovv aitw 
— they did him homage. They paid him mock homage as a king, 
not mock worship as a God. 

20. Kai dre évératgay aùr — And when they had mocked him? 
Ta (idta) iparia aùrod — his (own) garments. 


avrov, instead of ra fra, WH. RV. BC A. rà lôa indria adrod, Tisch. 
x (282, without avrod). ocravpwoovery, instead of -cwowv, Tisch. Treg. 
ACDLNP A 33, 69, 245, 253. Omit adrév, Tisch. 8 D 122** two mss. Lat. 
Vet. 


dyyapevovor — they impress? Kvpnvatov — Cyrene is the city in 
the north of Africa, opposite Greece, on the Mediterranean. 
There was a numerous colony of Jews there, and the name Simon 
shows this man to have been a Jew. It adds nothing to our 
knowledge of him to call him the father of Alexander and Rufus, 


1 See Thay.-Grm. Lex., B.D, Procurator. 

2 On this use of avAy, see Thay.-Grm. Lex. 3 A biblical word. 4 Mt. 2728. 

5 See Burton, 48,52. This seems to belong to the cases in which B. considers 
the plup. necessary to the Grk. idiom. The earlier event is necessarily thought of 
as completed at the time of the subsequent event. Goodwin, Gr. Moods and 
Tenses, says that the aor. is used, instead of the plup., after particles of time. 

6 A Persian word, meaning to press into the service of the royal couriers, dyyapo. 
See Mt. 541, 


U 
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except to indicate that these were names known to the early church. 
It is the height of foolish conjecture to identify this Rufus with 
the one in Rom. 16", and especially to take Pauls ryv pyrépa 
avrov x. pod as literal, and so make him the brother of Paul. The 
criminal carried his own cross to the place of execution, but in 
this case, Jesus was probably so weakened already by his sufferings, 
as to be unable to carry it himself. 


THE CRUCIFIXION 


21-41. Arrived at the place of crucifixion, called Golgotha, 
they gave Jesus wine flavored with myrrh to drink, which 
he refused. The wine was probably given as a stimulant 
in his exhausted condition. After the Roman custom, his 
garments were distributed by lot among the four executioners. 
The crucifixion took place at nine o'clock in the morning. 
An inscription, “The King of the Jews,” was placed upon 
the cross as a statement of the charge against him. Two 
robbers were crucified with him, one on each side, and joined 
the crowd and the rulers in taunting him. The people 
wagged their heads derisively, and challenged him, who was 
going to destroy and rebuild the temple, to save himself. 
The rulers taunted him with hts miracles, bidding him who 
had saved others to save himself, and to prove his Messianic 
claim by coming down from the cross. At three o'clock, 
darkness fell over the land until six o'clock, when Jesus 
cried, “ My God, why didst thou forsake me?” The re- 
semblance of the Heb. My God ¢o Elijah led certain to think 
that he was calling upon Elijah, and one man, having filled 
a sponge with sour wine which he gave Jesus at the end of a 
reed, cried out, “Let us see if Elijah comes to take him 
down.” Jesus expired with a great cry, and the vail of the 
temple, which separates between the holy place and the holy 
of holies, was rent in twain. The centurion in charge of the 
crucifying party, seeing the portents accompanying his death, 
said, “ Truly this was a son of God.” The account ends 
with a statement of the women at the cross. 


XV. 22-25] THE CRUCIFIXION 291 


22. rov Todyo0av rorov— the place Golgotha. The Hebrew 
word means, a skull, not the place of a skull, The name probably 
comes from the shape of the place. 


Tov Todyodav réroy, instead of Todyo0a rérov, Tisch, WH. (ròv) 
Todyo0a, Treg. rò», N BC? FLN A 13, 33, 69, 124, 127) 131, 346. 
Todyodavy, n BFGKLMNSUV TA. 


23. Kai é3/dovv airw éourvppicpevoy olvov— And they gave him 
wine flavored with myrrh. 


Omit mety, to drink, Tisch. Treg. WH. RV. 8 BC* L A, one mes. Lat. 
Vet. Memph. 


éopuppiopevoyv — mingled with myrrh. Mt. says, with gall. 
Myrrh seems to have been used by Greek and Roman women to 
remove its intoxicating quality. But that could not have been its 
intention here. The common account seems to be that the myrrh 
was used as a stupefying drug, but no evidence for this appears. 
The wine was evidently used as a stimulant, and the myrrh adds 
to this effect, bracing and warming the system.’ 

24. Kai oravpotow airov, ka dvapepiLovrar— And they crucify 
him, and divide. 


oraupovo.w aùrTóv, kal, instead of cravpdécavres atrév, having crucified 
him, Tisch. Treg. WH. RV. BL, mss. Lat. Vet. Egyptt. dcapuepifovra:, 
instead of dceuéptfov, divided, Tisch. Treg. WH. RV. x ABCDLPX TAII. 


On the method of crucifixion, see B.D. The cross was gen- 
erally just high enough to raise the feet above the ground. In 
this case it must have been higher. See v.® The victim was 
placed upon it before the cross was elevated, his hands and feet 
being fastened to it by nails, and his body being supported by a 
peg fastened into the wood between his legs. The dividing of the 
garments among the soldiers who acted as executioners was cus- 
tomary. J. 19” tells the story of the lot differently. According 
to that, it was only the inner garment, the yirwv, over which they 
cast lots, instead of dividing it, as they did the other garments. 

25. jv S€ wpa TpiTn, kal éoravpwoay aùróy — and it was the third 
hour, and they crucified him. wpa tpitn—g o'clock. Mk. is the 
only one who gives this hour of the crucifixion. 


1 See Art. Myrrh, Encyclopædia Brit. 

2 Meyer cites passages from Xen. and Thuc. to show that it was not uncommon 
to join a statement of time with the statement of what took place at the time by xai. 
But in all the passages which he cites, both the time and the event are additional 
matter, and may easily be connected in this way, the statement being the same as, 
when the time came, the event apad But in this case, the time only is addi- 
tional matter, the event, the crucifixion, being just mentioned in v.%4, so that this is 
the same as, 2¢ was three o'cl. when they crucified him, And for this, the indepen- 
dent statements connected by «ai are not an idiomatic expression. 
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26. érvypady . . . ériyeypappevy — the inscription was inscribed. 
The prep. does not denote the position of this over his head, but 
its inscription on the tablet. The EV. conveys a wrong idea, not 
of the fact, but of the meaning of the words. ʻO Bacweis ray 
‘Tovdaiwy — The king of the Jews. Verse" shows that Pilate’s 
verdict was that Jesus was innocent of any crime, and that he 
only yielded finally to the clamor of the people in sentencing him. 
But v.?® 1218 show that this claim to be king was the charge on 
which the authorities asked for sentence. It was, that is to say, a 
charge of treason. 

27. Anoras — robbers, not thieves, AV. Men who plundered by 
violence, not by stealth. 

28. Omit. The quotation is from Is. 53%. Such quotations 
are not after Mk.’s manner. 


Omit v.28, Tisch. WH. RV. (Treg.) x ABC *4"48 DX, one ms. Lat. Vet. 
Theb. 


29, 30. These taunts that follow have all the single point that 
now is the time to test all of Jesus’ pretensions, especially to 
supernatural power and aid, and that his powerlessness now at 
this supreme moment makes these pretensions absurd. Oùa,! 6 
KaTaAvwy Tov vadv, Kal oixodopav (êv) tpioly Wuepats, THoov veavTor, 
kavaBas aro Tov oravpod — Ha, you that destroy the temple, and 
build it in three days, save yourself by coming down from the 
cross. The part. xaraBas denotes the manner of cacov. The 
populace seize on this claim, the only one that Jesus ever made 
of the same kind, and match its seeming pretentiousness against 
his powerlessness now. 


karaBas, instead of kal xardBa, Tisch. Treg. WH. RV. x BDE L A, mss. 
Lat. Vet. Vulg. Memph. 


31. “Opoiws kal of dpytepets EumraiLovres pos dAANAOvs — Likewise 
also the chief priests mocking to each other. RV. among themselves. 
The prep. denotes how the mocking was passed from one to 
another. . 


Omit de, and, after duolws, Tisch. Treg. WH. RV. x ABC* LPX TAII, 
one ms. Lat. Vet. Vulg. Memph. Harcl. 


These mocking priests and scribes were touching here upon 
what to all his contemporaries was the great mystery in the life of 
Jesus, but was really its crowning glory. The great obstacle in 
the way of human obedience to Divine law is the sacrifice which 
it involves, especially in a world where everything works the other 





1 An onomatopoetic word belonging to Biblical Greek, and not found elsewhere 
in the N.T. 2 See 1458, 
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way. And on the other hand, the value and importance of obe- 
dience are enhanced by this sacrifice. But our Lord’s sacrifice 
for righteousness’ sake is magnified again by the contrast stated 
here. His miracles were a standing proof of his power to save 
others and himself. But while he used that power in the behalf 
of others, when the crisis of his own fate came, he was apparently 
powerless. Evidently, there was no limitation of the power, and 
so, there must have been a restraint imposed upon himself. He 
not only would not compromise with evil, he would not resist evil 
by opposing force to force. The taunt of his enemies meant that 
here was the final test of his miraculous power, and the proof of 
its unreality. When that test came, it showed, as they thought, 
that God was not on his side, else how could his enemies triumph 
over him? Whereas, everything pointed the other way. His 
miracles were real, God was on his side, and yet neither he nor 
God would lift a hand to save him. And the evident reason was 
that he would not cheapen his righteousness by making it safe. 
If he lived the righteous life, but did not incur the risks of other 
men in such living, his righteousness would lose the power to 
produce righteousness in other men which he sought. And, 
instead of revealing and furthering God’s ways among men, it 
would obstruct them by introducing an alien principle at cross 
purposes with them. God’s way is to establish righteousness by 
the self-sacrifice of righteous men, and for the one unique and 
absolute saint to avoid that sacrifice would destroy the self- 
propagating power of his righteousness. 


32. 6 Xporòs 6 Baotreds trav ‘Iovdaiwy. These titles were 
intended to bring out the contrast between his claims and his 
situation, and the certainty that if his claims were real, he would 
be saved from the incongruity and absurdity of that situation. 4 
crucified Messiah, forsooth! Letus hear no more of tt. If he is 
really the Messianic King, let him use his Messianic power, and 
deliver himself from his ridiculous posttion by coming down from 
the cross. He wants us to believe in him, and here is an easy way 
to bring that about. They could see the apparent absurdity of- 
Jesus’ position, but not the foolishness of their idea that an act of 
power is going to change a Pharisee, a narrow-minded, formal, 
and hypocritical legalist, into a spiritual man, in sympathy with 
Christ’s principles and purposes. Here was the irreconcilable 
opposition ; on the one hand, that power can create the Kingdom 
of God; and on the other, that power is absolutely powerless to 
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do anything but hinder spiritual ends. Kat of cvverravpwpévor cov 
aito ...— And those crucified with him reviled him. So Mt. 
Lk., however, 23°, says that only one took part in this railing, 
while the other by his confession of Jesus on the cross performed 
the most notable act of faith of that generation.’ 


Insert od» before avrg, Tisch. WH. x BL. 


33. Kai yevouévyns wpas exryns, oxdros éyevero— And the sixth 
hour having come, darkness came. This darkness was not an 
eclipse, since it was full moon, but like the earthquake and the 
rending of the vail of the temple, a supernatural manifestation of 
the sympathy of nature with these events in the spiritual realm. 
All the Synoptists relate this darkness. 


Kal yevouévys, instead of yevouévns 52, Tisch. Treg. WH. RV. x BDGLMS 
A 1, 28, 33, 69, mss. Lat. Vet. Vulg. Memph. Pesh. 


34. Kai rý èváry wpa €Bonoev ó Incots Puvy peydAy Edot, Ewi, 
Aapa caBaybavel;*— And at the ninth hour, Jesus cried with a 
loud voice; My God, my God, why hast thou forsaken me? The 
historical meaning of caBayOaver is not zo leave alone, but to leave 
helpless, denoting, not the withdrawal of God himself, but of his 
help, so that the Psalmist is delivered over into the hands of his 
enemies. So that, while it is possible to suppose that Jesus is 
uttering a cry over God’s withdrawal of himself, it is certainly 
unnecessary. Such a desertion, or even the momentary uncon- 
‘sciousness of the Divine presence on the part of Jesus, makes an 
insoluble mystery in the midst of what is otherwise profound, but 
not obscure. Interpreted in the spirit of the original, of the with- 
holding of the Divine help, so that his enemies had their will of 
him, it falls in with the prayer in Gethsemane, “remove this cup 
from me,” and becomes a question, while the cup is at his lips, 
why it was not removed. 


Omit Aéywr, saying, before "Edwt, Tisch. Treg. WH. RV. x BDL, mss. 
Lat. Vet. Memph. 


35. "Ide, “HrAelav hwvet — See, he is calling Elyjah. “Tde is used 
here as an interjection, calling attention to what is going on. As 
Jesus used Aramaic, and as Elijah was unknown to them, this 
cannot have been the soldiers, but some of the bystanders. And 
the misunderstanding was impossible, if they heard anything more 

than merely the name, or even that in any but the most indistinct 


1 Notice how exactly the language of v.29-82 corresponds to Mt. 2739-42, 44, 

2 These words are from Ps. 221. *EAwi is the Syriac form for the Heb. ‘9X, "Hae, 
which is the form given by Mt. 2746. cafax@avei is the Chaldaic form for the 
Heb, nay, azabfant. Mk. reproduces the language of Jesus, which translates the 
Heb, into the current language. The Grk. 6 eds mov, ò Beds mov, eis ri (ivari) éyxare- 
Aurés we; is from the Sept. 
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fashion. The prophetic association of Elijah with the day of the 
Lord would help this misunderstanding.’ 

36. Apapwv S€ tis, yepioas ordyyov G£ous, meptÂeis KaAdpw, êróri- 
lev airov, A€ywv, “Agere, etc.— And one ran, and filled a sponge 
with sour wine,’ which he put on a reed, and gave him drink, 
saying, Let be; etc. This is evidently a merciful act, and the 
*Adere indicates that there was some opposition to it offered or 
expected, which this supposed call upon Elijah gave the man a 
pretext for setting aside. He said virtually, Zet me give him this, 
and so prolong his life, and then we shall get an opportunity to see 
whether Elijah comes to help him or not. As Mt. tells it,’ these 
are probably the words with which the bystanders try to restrain 
his gracious act. They say virtually, Don’t interfere; let Elijah 
help him. 

res, instead of els, the indef., instead of the numeral one, Tisch. Treg. 
WH. RV. x BL A. Omit xal, and, before yeuloas, WH. RV. BL, one ms. 


Lat. Vet. Memph. Omit re after rep:Oels, Tisch. Treg. WH. RV. x BDE: L 
33, 67, Memph. 


37. ddets pwryy peyaAnv * — having sent forth, or uttered a great 
cry. The final cry of his agony, with which he expired. 

38. rò Kararéracja ToD vaod — the vail, or curtain of the sanctu- 
ary. vaos is the shrine of a temple, and in the Jewish temple, the 
Holy of Holies, in which was the Ark of the Covenant. The 
curtain was that which separated this from the Holy Place. 
The vads was the place where God manifested himself, into 
which the High Priest only had access once a year. The rend- 
ing of the vail would signify therefore the removal of the separa- 
tion between God and the people, and the access into his presence. 
It is narrated by all the Synoptists. 

39. Kxevrupiwv’ — centurion. ovtw ebérvevoev— So expired. The 
only thing narrated by Mk. to which the ovrw can refer is the dark- 
ness over all the land. So Lk. Mt. adds to this an earthquake. 
The portent(s) accompanying the death of Jesus convinced the 
centurion that he was vids Oeotv, not the Son of God, but a son of 
God, a hero after the heathen conception. Lk. says dixatos, a 
righteous man. 


Omit xpdéas after ovrw, Tisch. WH. x BL Memph. It changes the state- 
ment from he expired with this cry to he so expired. The former would 
really give no reason for the centurion’s exclamation. 


1 See Mal. 45. 

2 The translation vinegar, EV., is incorrect, as it denotes the wine after it has 
passed the acetous fermentation ; "put this is simply the ordinary sour wine of the 
countr a Me a which would be procured probably from the soldiers. 

4 Lat. emittere vocem. 

5 os is the Latin name of the officer in charge of the execution. Mt. and 
Lk. give the Greek name éxarovrapxns. The centurion commanded a maniple, or 
century, sixty of which made up the legion. 
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40. 4 Maydadnvj— the Magdalene, the same as we say, the 
Nazarene. It denotes an inhabitant of Magdala, a town on the W. 
shore of the Lake of Galilee, three miles north of Tiberias. The 
only identification of her given in the Gospel is in Lk. 8°, where 
she is said to be one out of whom Jesus had cast seven devils. 
There is absolutely no support for the tradition that she was the 
sinful woman who anointed the feet of Jesus (Lk. 7* sq.). Mapia 
9 ‘laxwBov rod puxpod x. ‘lwonros — Mary, the mother of James the 
litlle, and of Joses. In the list of the apostles, James is called the 
son of Alphzus, while in J. 19%, the name of one of the women 
standing by the cross is given as Mary, the wife of Clopas. These 
coincidences have led to the conjecture that Alphzeus and Clopas 
are identical, both being Greek forms of the Aramaic ‘sbn, and 
that, therefore, this Mary was the mother of the second James in 
the list of the apostles. The further conjecture that she was the 
sister of Mary, the mother of Jesus, is based on the unnecessary 
supposition that Mapia in J. 19”, is in apposition with 4 adeAdy. 
It involves the further difficulty of two sisters of the same name. 
It is connected, moreover, with the theory that the brothers of 
Jesus were cousins, the sons of this Mary, and apostles. This 
theory has against it, the fact that it is in the interest of the dogma 
of the perpetual virginity of Mary, the mother of Jesus. It also 
makes the brothers of Jesus apostles, which is clearly against the 
record.’ SaAwp~y—the mother of James and John. This is not 
directly stated, but it is inferred from a comparison of Mt. 27 with 
this passage. A further comparison with J. 19” has led to the con- 
jecture that she is the sister of the mother of Jesus mentioned there. 
This might account for Jesus’ commending his mother to John, but 
it is conjecture only, and will remain so. James is called 6 ptxpos, 
the little, to distinguish him from the other “celebrities ” of the 
name. But whether it designates him as less in stature, or in age, 
or of less importance, there are no data for determining. 

Omit 7» after év als, Tisch. (Treg.) WH. RV. x BL, mss. Vulg. Omit 

Tov before "Iaxwfov, Tisch. Treg. WH. x BCKU AII* 1, 11. “Iwojros, 


instead of Iwe, Tisch. Treg. WH. xe BDE. L A 13, 33, 69, 346, two mss. 
Lat. Vet. Memph. 


41. ai, dre hv êv tH TadtAala, qKorovGow aire — who, when he 
was in Galilee, followed him. ‘These three had been associated 
with Jesus in his Galilean ministry, and the dunxovouv, ministered, 
shows that they had been the women who attended to his wants, 
the women of the family-group surrounding him. Besides these, 
there were others who had attached themselves to him in the same 
way, when he came up to Jerusalem. 


Omit xal after al, Tisch. (Treg.) WH. RV. x B 33, 131, mss. Lat. Vet. 
Memph. Pesh. 


1 For statements of the two sides of this question, see Z. D. Art. James and Brother. 
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THE BURIAL OF JESUS 


42-47. Jesus died at about three in the afternoon, and as 
the Sabbath began with the sunset, it was necessary that 
whatever was done about his burial be accomplished before 
that time. So Joseph of Arimathea, who ts represented in 
this Gospel, not as a disciple, but as somehow in sympathy 
with him, summoned up courage to go to Pilate, and beg the 
body of Jesus. Pilate wondered at the short time which tt 
had taken the usually slow torture of crucifixion to do tts 
work, and asked the centurion tf he had been dead any length 
of time. Having got this information, he gave the body to 
Joseph. He removed the body from the cross, wrapped it in 
linen, and placed it in a sepulchre hewn out of the rock. As 
the women were intending to embalm the body after the Sab- 
bath, Mary Magdalene and Mary the mother of Joses saw 
where tt was laid. 


_ 42, érei Hv mapaokevý — since it was preparation day (for the 

Sabbath). This gives the reason why Joseph took this step at 
this time. The removal of the body would have been unlawful on 
the Sabbath. 6 êsri rpoodBBarov'— which is the day before the 
Sabbath. We are told by Josephus that this preparation for the 
Sabbath began on the ninth hour of the sixth day. It is not 
mentioned in the O.T. 

43. ehOwv "Iwond 6 årò ‘Aptuabaias — Joseph of Arimathea, 
having come. Arimathea, the Heb. Ramah, was the name of 
several places in Palestine. Probably, this was the one mentioned 
in the O.T. as the birthplace of Samuel in Mt. Ephraim. Mt. 
tells us about this Joseph that he was rich, and a disciple of Jesus. 
Lk., that he was a righteous man, and not implicated in the 
plot of the Jews against Jesus, and that he was expecting the 
kingdom of God. J., that he was a secret disciple. cicyyjpwv? 
Bovrevtys — an honorable member of the council (Sanhedrim). 
ToApynoas — having gathered courage. Having laid aside the fear 
of the odium which would attach to his act. os xal aùròs mpoo- 
Sexopevos tHv Bactrciav tod @eod — This language is inconsistent 
with the supposition that this account regards him as a disciple of 
Jesus. It evidently means that he was in sympathy with the dis- 


1 A Biblical word, found in the N.T. only here, 21S, 11-19, 
8 evoxjmwy Means primarily elegant in appearance. 
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ciples in this element of their faith, He was not a follower of 
Jesus, but in common with him he was awaiting the kingdom of 
God, and wished to do honor to one who had aultered in its 
behalf, 

€\@uv, instead of nAGev, Tisch. Treg. WH. RV. x ABCKLMU ran, 


Memph. Insert rdv before Ile:Aarov, Tisch. Treg. WH. n BL A 33. Tle. 
Gro», instead of Il:Adrov, Tisch. WH. x AB* A. 


44. 6 è TeAaros €avpaler(-cev) ci nbn réOvyxe* Kal... érnpwrn- 
cev ei raAat (hòn) daréOave— And Pilate was wondering (wondered) 
if he is already dead, and... asked him tf tt ts any while.since he 
died. Generally, death was more lingering, the great cruelty of 
crucifixion being in its slow torture. The question which Pilate 
asked of the centurion who had charge of the execution was in- 
tended to remove the doubt by showing that sufficient time had 
elapsed to establish the fact of Jesus’ death. 


TlecAGros, instead of IIl:Aaros, same authorities as in v.48. COavpacer, 
instead of -cev, Tisch. n D mss. Lat. Vet. Vulg. The impf. is more in Mk.’s 
manner, the aor. more common. 18N, instead of mddat, Treg. WH. RV. 
marg. BD Memph. Hier. máňaı is the more difficult reading to account 
for, if-not in the original. i ' 


45. Kai yvoùs dé Tod xevtupiwvos, éSwpycaro Tò mrõpa' to Iwoye 
— And having found out from the centurion, he gave the body to 
Joseph. The information that he obtained from the centurion 
was the official confirmation of Jesus’ death, necessary before the 
body could be taken down. 


xrT@ua, instead of epa, Tisch. Treg. WH. RV. x BDL. 


46. Kai dyopdcas owddva, xabeAwv aùróv, éveiAnoe TH owwdor, Kal 
EOnxev aùròv èv pvýparı — And having bought a linen cloth, he took 
him down, wrapped him in the linen cloth, and put him in a tomo. 
There was no time before the Sabbath for any further preparation 
of the body for burial.? J., however, says that he was embalmed 
at this time. The synoptical account is evidently correct. 


Omit «xal before cade», Tisch. Treg. WH. RV. x BDL Memph. é6nxep, 
instead of xaré@nxev, Treg. WH. RV. x BC? DL. prijpart, instead of mvn- 
pel, Tisch. WH. x B. 


47. ‘H & Mapia ù MaydaAnvy Kat Mapia ‘Iwojros éÂewpovv rod 
réberar— And Mary (the) Magdalene, and Mary the mother of 
Joses, were observing where he was laid. Beheld, EV., is inade- 
quate to translate the verb here, as it leaves out the idea of pur- 
pose. It is evident that they constituted themselves a Panty of 
observation. 

TéOecrat, instead of rlGerat, Tisch. Treg. WH. RV. xe ABCDL ATI 33, 69, 

131, 229, 238. 


1 For this word, see on 62, 2 See 161, 3 J. 1939. 40, 


AVI. 1-3] ANNOUNCEMENT OF THE RESURRECTION 299 


AN ANGEL ANNOUNCES THE RESURRECTION 
OF JESUS 


XVI. 1-8. With the end of the Sabbath, the women, who 
are the only ones left to perform the service, bought the spices 
necessary, and came at sunrise to the tomb to anoint the 
body of Jesus. On the way, they discussed among them- 
selves whom they should get to roll away the heavy stone 
` from the entrance of the tomb. But they found tt removed, 
-and on entering, they saw a young man seated at the right 
clothed in a long white robe. Naturally, they were amazed, 
but he. tells them that there is no reason for their amazement ; 
_ that Jesus whom they are seeking, the Nazarene, the crucified, 
ts not there, he ts risen! And he points them to the place 
where they had put him, in proof. But he bids them an- 
nounce to the disciples, and especially to Peter, that he ts 
going before them into Galilee, and that they will see him 
there,as he had told them on the night of the betrayal. The 
effect of this on the women was fear and amazement, such 
that they fled from the place and were restrained by their 
fear from telling any one. 

l. Hyopacav dpwyara — they bought spices. Lk. ‘says that they 
bought the spices on the day of his crucifixion, and rested on, the 
Sabbath. . As the day closed at sunset, they may have bought the 
spices that evening. They went to the tomb at sunrise, which 
would not allow time to buy them in the morning. dAciwou— 
anoint, The process was not an embalming, which was unknown 
to the Jews, but simply an anointing. 

2. Kal Aav rpwi (Th) pia Tov caBBatwv' Epxovrat mì rò pvy- 
petov, avareiAavros Tov yAiov— And very early, the first day of the 


week, they come to the tomb, the sun having risen. Not at the 
rising of the sun. AV. 


TH mg, instead of ris mâs, Tisch. RV. (Treg. marg. WH.) x L A 33, 
Memph. ug, without 79, Treg. WH. Bi. Insert rév before caBBdrwy, 
Tisch. Treg. WH. RV. x BKL A 33, 69. 


3. d\eyov mpòs éavtas — they were saying to each other? The 
impf. denotes what they were saying on the way. 


l +H m THY caBBatwy is a purely Hebrew phrase, using the cardinal for the 
ordinal, and the plural cafBarwv for the week. Win. 37, I. 
2 On this reciprocal use of the reflexive pronoun, see Thay.-Grm. Lex. 
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4. dvaxexvAorat ó Albos: jv yap péyas opddpa— the stone has 
been rolled back; for it was very great. The greatness of the 
stone is really the reason of their question, but he adds to the 
question the way that it turned out, as a part of the one event, 
before he introduces the explanation. 


dvaxexuhiorat, instead of dmroxextNora, Tisch. Treg. WH. RV. and 
practically all sources. 


5. ciceAPovoat eis t. povnpetov— having entered into the tomb. 
Mt. says that the angel was sitting on the stone outside.’ Lk., 
that there were two angels, who appeared to the women, not on 
their first entrance into the tomb, but in the midst of their per- 
plexity at not finding the body of Jesus.” J. speaks of only one 
woman, Mary Magdalene, who came to the sepulchre, and got no 
farther than to see the stone rolled away, when she turned back 
and told Peter and John, who came immediately and found the 
tomb empty. Mary meantime had returned and saw two angels 
in the sepulchre, and then Jesus himself. 

veavicxov-— a young man. This is the form which the angel 
took. é&ebapBnOnoav — they were utterly amazed. èk in com- 
position means u“fferly, out and out. 

6. ‘Incotv .. . tov Naapnvov T. eoravpwyevoyv — Jesus the Naza- 
rene, the crucified. Mt. omits rov Nalapnvov. Lk. makes the 
angels ask, why seek the living among the dead?*® The exact 
language is not preserved in such cases. The statement common 
to all the narratives is, that the one whom they are seeking is not 
there, but is risen. ie, 6 róros — see, the place! 

7. ddAa irayere, eimare Tois paOntais aùroðd Kai ro Tlérpw — but 
go, bell his disciples and Peter. Peter's name is not mentioned 
separately because his denial puts him out of the group of dis- 
ciples, but it specifies him among the disciples as the one whose 
faith, having been most shaken, needs most the restoring effect of 
this announcement. zpodyet dpas eis THY Tadtvatav — he goes before 
you into Galilee. ‘This is in accordance with our Lord’s predic- 
tion in 14”. xa0ws mev tuiv— as he told you. He has not told 
them directly that they will see him, but that is implied in the rest 
of the statement, that he will rise and will go before them into 
Galilee. This does not absolutely rule out the appearances in 
Jerusalem, which are narrated in v.*”, but it makes it probable 
that they were not included in the scheme of this book. We can 
scarcely think of a writer recording this language who had in his 
mind several appearances in Judza before they went into Galilee. 
And especially, it is quite improbable that the promise should be 


1 Mt. 282, 2 Lk. 244. 3 J. 201-1, 4 Mt. 285. 5 Lk. 245, 
6 On this use of iS as an interjection,— in this case not governing the noun 
which follows, — see on 1535, 
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of appearances in Galilee, and that the appearances themselves in 
the same account should be all in Judæa. 

8. kal €£eAPovoar Epvyov åmò rod pvynpeiov’ etxe yap atras Tpdpos 
K. €xotacis — and having gone out, they fled from the tomb; for 
trembling and amazement possessed them. éxotaors is a transport 
of wonder, and amazement that carries men out of themselves, 
makes them beside themselves. éoBotvro — for they were afraid. 
This shows the state of mind that produced the rpdpos xai éxora- 
ots. Mt. says that great joy, as well as fear, entered into their 
feelings... Here probably our Gospel ends. What follows comes 
evidently from a later hand, and is intended to remove the abrupt- 
ness of the ending of the original. All that Mk. tells us there- 
fore of the resurrection is the announcement of it by the angel, 
and the promise that Jesus would appear to his disciples in Galilee, 
showing that this appearance is included in the scheme of this 
book, though not narrated by it. The appendix contains no 
account of this appearance in Galilee, but only of appearances in 
Jerusalem and its vicinity. This confinement of the appearances 
of Jesus to Galilee is common to this Gospel with Mt? Lk., on 
the other hand, records only appearances in Jerusalem and its 
neighborhood, and while his narrative does not so definitely 
exclude appearances in Galilee, as Mt. and Mk. do appearances 
in Judæa, it certainly leaves that impression. 


Omit raxd, guickly, before ¥pvyov, Tisch. Treg. WH. RV. and most 
sources. yap, for, instead of è, and, after elxe, Tisch. Treg. WH. RV. x 
BD, mss. Lat. Vet. Vulg. Memph. Pesh. a 


THE APPENDIX 


Verses*™ are omitted by Tisch., double-bracketed by WH., 
inserted in the Revisers’ Text, but with a space between it and 
the preceding passage, and Treg. inserts in the same space xara 
Mdpxov. WH., in their Notes on Special Passages, pronounce 
against the genuineness. This is done primarily on the authority 
of x B, one ms. Lat. Vet. and mss. of the Arm. and Æth. versions. 
L, 274 marg., the ms. of Lat. Vet. mentioned above, Harcl. marg. 
and Æth.™s manda sive what is known as the Shorter Conclusion, 
as follows: Ildvra &È ra mapynyyeApeva Tois mepi rov [lérpov ovvropas 
efnyyetAav’ pera Ò tadra xal aùròs 6 ‘Ingots ard dvaroAjs Kat dypt 
Svcews èaréoredev dt’ avray TÒ tepov Kai apOaprov kýpvypa THs 
aiwviow cwrnpias — And they reported briefly to Peter and those in 





1 Mt. 288. 2 Mt. 2810. 16-20, 
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his company all the things commanded. And after these things 
Jesus himself also sent forth through them from the east even to 
the west the holy and incorruptible message of eternal salvaton. 
L virtually closes the Gospel with v.8, and gives this shorter end- 
ing as Current in some places, and then the longer ending as also 
current. The testimony of Eusebius, Victor, and Jerome is that 
these versions were to be found in some mss., but not in the 
oldest or best. They are not recognized in the Ammonian 
sections nor the Eusebian canons. And there is an ominous 
lack of reference to them in those passages of the Fathers which 
treat, for instance, of baptism, the resurrection, and the ascension. 
It is very true that this external evidence is not enough by itself, 
though it is always to be remembered that x B are the most 
important witnesses to the text. 

But the internal evidence for the omission is much stronger 
than the external, proving conclusively that these verses could not 
have been written by Mk. The linguistic differences alone are 
enough to settle this, — enough to show, even if we had Mk.’s 
autograph, that they were not original with him, but copied 
directly from another source. éxeivos is used in the passage 
five times in a way quite unknown to the Synoptics, but common 
to the fourth Gospel. opevouat is used three times, but does not 
occur elsewhere in the Gospel. This is the more remarkable, as 
it is in itself so common a word, and the occasions for its use 
occur on every page. In this section, it is the favorite word for 
going. rots per’ aùrað yevopévois, as a designation of the disciples, 
is another unfamiliar expression. Oedaouat, as a verb of seeing, 
does not occur elsewhere in Mk., and is infrequent elsewhere, but 
is used twice in this passage. In fact, it is the only verb for seeing 
in the passage. dmicréw also occurs twice in this passage, but not 
elsewhere in this Gospel. Mera (8) ratra is a phrase not found 
in Mt. or Mk. It occurs a few times in Lk., and constantly in Jn. 
"Yorepov is another expression used to denote succession of events, 
not found elsewhere in Mk. Oavdo.poy occurs only here in the 
N.T. BAdmrw occurs elsewhere in the N.T. only in Lk. 4”. 
auvepyouvros is a good Pauline word, and is found once in Jas., 
but only here in the Gospels. BeBatodv is found in Paul’s epistles 
and in Heb., but not elsewhere in the Gospels. ézraxoAovOety 
occurs twice in 1 Tim., and once in 1 Pet., but not elsewhere in 
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the Gospels. To sum up, there are in all 163 words in this 
passage, and of these, 19 words and 2 phrases are peculiar, not 
occurring elsewhere in this Gospel: There are 10g different 
words, and of these, 11 words and 2 phrases do not occur 
elsewhere in this Gospel. Of these, the use of zopevopat, éxet- 
vos, and Âedopar, would of themselves constitute a case, being, 
from the frequency of their use, characteristic and distinctive in 
this vocabulary, while the entire disuse of these common words is 
a peculiarity of the rest of the Gospel. 

But the argument from the general character of the section is 
stronger still. In the first place, it is a mere summarizing of the 
appearances of our Lord, a manner of narration entirely foreign 
to this Gospel. Mark is the most vivid and picturesque of the 
evangelists, abbreviating discourse, but amplifying narration. But 
this is a mere enumeration. ‘The first part of the chapter, relating 
the appearance of the angels to the women, is a good example of 
his style, and is in marked contrast to this section. 

But a graver objection arises from the character of the onpeta 
that are promised here to follow believers. The casting out of 
demons, and the cure of the sick, belong strictly to the class of 
miracles performed by our Lord. They are miracles of benefi- 
cence performed on others. And in the speaking with tongues, 
possibly we do not get outside of that sphere. But we do have 
an anticipation of the new conditions of the apostolic era and of 
the charismata which distinguish its activity from our Lord’s, that 
is, to say the least, unexampled in the teaching of Jesus. More- 
over, this refers either to the speaking with foreign tongues of the 
day of Pentecost, or to the ecstatic speech which St. Paul calls 
speaking with tongues in 1 Cor. If the former, then it is not re- 
peated. And if the latter, then St. Paul depreciates it, and for 
good reasons. Either would be against our Lord’s selection of it 
here as a representative miracle. But the taking up serpents, and 
the drinking of deadly things without harm, belong strictly to 
the category of mere thaumaturgy ruled out by Jesus. Our Lord 
does not exempt himself nor his disciples from the natural con- 
sequences of their acts. The very principle of his kingdom is, 
that he and they shall take their place in the ordinary conditions 
of human life, and shall there be exposed, not only to the ordi- 
nary dangers of that life, but to the extraordinary perils incident 
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to an uncompromising righteousness in an evil world, and with- 
out any miraculous safeguards. But here, that miraculous safe- 
guarding is promised as the condition distinctly supplanting the 
ordinary. 

But the most serious difficulty with this passage is, that it is in- 
consistent with the preceding part of the chapter in regard to the 
place and time of the appearances to the disciples, following 
Lk.’s account, whereas the first part accords with Mt.’s very dif- 
ferent scheme. The angels tell the women that Jesus precedes 
them into Galilee, and will be seen by his disciples there. But 
the appearance to Mary Magdalene was on the day of the re- 
surrection, and near the tomb. ‘The appearance to the two on 
their way into the country was evidently that to the disciples going 
to Emmaus, also on the day of the resurrection. And that to the 
eleven as they were reclining at table, was evidently also identical 
with that recorded in Lk. 24% sq., and was therefore in Jerusalem, 
and on the evening of the resurrection. Immediately after this, 
in both accounts, comes the ascension, and leaves no time for 
appearances in Galilee. In St. Matthew, on the other hand, there 
are no appearances in Judæa, except that to the women on their 
way from the sepulchre. They have received from the angels the 
same message as in Mk. 16’, that Jesus precedes them into Galilee, 
and in accordance with this, the disciples go there, and Jesus 
appears to them on the mountain. Plainly, then, the first verses 
of our chapter are framed on Mt.’s scheme of the Galilean 
appearances, and v.*” on Lk.’s scheme of appearances in Judæa. 
And the two are mutually exclusive. On the other hand, the 
ending of the Gospel, with these verses omitted, is abrupt. But 
if this abruptness were foreign to Mk.’s manner, it would not 
show that this ending is genuine, only that the difficulty was felt 
by copyists, one of whom supplied this ending, and another the 
shorter ending. The existence of the two is presumptive proof 
of the original omission. But really, the brevity of this ending is 
quite parallel to the beginning of the Gospel, the beginning and 
ending being both alike outside the main purpose of the evangelist. 
It is not strange therefore, but rather consonant with Mk.’s 
manner.’ 





1 See Introduction. — 
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VARIOUS APPEARANCES TO THE DISCIPLES 


9-20. The first appearance is said to be to Mary Mag- 
dalene, from whom he had cast out seven demons. Then 
there is the appearance “in another form” to two of the dis- 
ciples on their way into the country. Both of these reports 
were brought to the disciples, and were received with in- 
credulity. The third appearance is to the eleven as they were 
reclining at table, when Jesus rebukes their lack of faith 
and their spiritual obtuseness, and gives them his final in- 
structions and promises. They were to go into all the world, 
and proclaim the glad-tidings to all creation. He who 
believes their message and is baptized will be saved; and 
he who disbelieves will be condemned. Moreover, believers 
were to be accredited by certain signs done in his name. 
They were to cast out demons, speak with tongues, handle 
serpents and drink poisons with impunity, and heal the sick 
with the laying on of hands. After this discourse, the Lord 
was taken up into heaven, and sat on the right hand of 
God. And the disciples went out everywhere with their 
message, the Lord helping them, and confirming their word 
with the promised signs. 


9. "Avacras St rpwi tpory caBarov pávy tpôrov Mapia ry May- 
Sanvi, wap’ ns exBeBAnKe érrà ðarpóvia — And having arisen early 
on the first day of the week, he appears first to Mary Magdalene, 
from whom he had cast out seven demons. This is not a callida 
junctura, and could scarcely have been written by Mk. himself, 
with what he had just written in mind. The identification of 
Mary Magdalene, after she had been mentioned three times in the 
preceding narrative, is especially inconsistent. aap’ 7s — this is 
the only case of the use of this prep. in describing the casting out 
of demons, and it is as strange as it is unexampled. This appear- 
ance to Mary Magdalene is given in J. 20%. The story of the 
different appearances, in this paragraph, though taken from differ- 
ent gospels, is told by the compiler in his own manner, with some 
marked variations, and in all cases in a condensed form. The in- 
cident of the seven demons is from Lk. 8”. 


wap’ 7s, instead of åp’ 7s, Treg. WH. RV. CDL 33. It should be 
remembered that x B do not contain this paragraph. 


x 
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10. éxeivy—this unemphatic use of éxeivos reminds us of the 
fourth Gospel, but is foreign to Mk. And yet, in this paragraph, 
it is found in v.%"-*, The use in v.3, while it is more or less 
emphatic, is foreign to Mk.’s style. sopevOeioa — Here is a more 
striking anomaly. For this word, though it occurs here three 
times, v.® = 5, —in fact, is the staple word for goimg,—is not 
found elsewhere in Mk., though it is so common a word, and the 
occasions for its use are so frequent. This makes the striking 
feature, that this common word is dropped from Mk.’s vocabulary, 
and suddenly appears here. The other evangelists use it con- 
stantly. rots per’ atrov yevopévos — to those who had come to be 
(associated) with him. This paraphrase for Ais disciples is also 
unknown to Mk., and to the other evangelists. evOovo. — weeping. 
This word zev@ovox is also a word occurring only here in this gospel, 
but that does not count, as it is about the rate of its use in the 
other books of the N.T. 

11. Mark agrees with Luke that the first report of the resur- 
rection was disbelieved.’ Mt., however, states that the message 
of Jesus was acted upon, and so implies their belief in the report 
of the resurrection.2 This appearance to Mary Magdalene is 
condensed from J. 20''"*, The verbal anomalies are in the use of 
éxeivot, €edOn, and hriornoav. €OeaOy is used twice in the para- 
graph here, and in v., and nowhere else in Mk. yzioryoay is 
found here and in v. (twice in Lk.), and nowhere else in Mk. 

12,13. This appearance to the two on their way into the 
country is condensed from Lk.’s account of the appearance to the 
two disciples on their way to Emmaus.’ It differs from that in its 
account of their non-recognition of Jesus, and of the reception 
given to their story. Instead of the êv érépa poppy, in another 
Jorm, Lk. attributes their failure to recognize him to the fact that 
their eyes were restrained from knowing him. And instead of the 
unbelief of their story told here, Lk., on the contrary, says that 
the eleven met them with the story of Christ’s actual resurrection 
(ovrws) and his appearance to Peter.* The verbal peculiarities 
are in the use of pera tadra and zopevopévots. perà tadra is found 
in Lk., is very frequent in J., but is not found in Mt. and Mk. 

14. This appearance to the eleven on the evening following the 
resurrection is given in both Lk. and J.’ It differs from both ac- 
counts again in the matter of Jesus’ reproach of their unbelief of 
the stories of his resurrection. In Lk. it is not this for which he 
chides them, but for their idea, in spite of their acceptance of 
those stories, that his present appearance was that of a ghost. 
J. records only their gladness. The zerbal peculiarities are in the 





1 Lk. 2411, 4 Lk. 2416. 4, 
2 Mt. 2810. 16, 5 Lk. 2438-49 J, 2019-23, 
8 Lk. 2413-34, 6 Lk. 24% 87 J. 20%, 
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use Of vorepov, and Oeacapévots. vorepoy is found in the other 
gospels, but not elsewhere in Mk. 


Insert ôè after vorepor, Treg. (Treg. marg. WH.) RV. AD, mss. Latt. 
Memph. Syrr. Add éx vexpiv, from the dead (Treg. marg. WH.) AC* X 
A Harcl. 


15. These last words in Mt. are given on the mountain in Galilee.' 
In Lk., the farewell is said at Bethany.? These instructions in 
Lk. are given, the same as here, at the supper in Jerusalem, but 
they are separated from the ascension and the final words.* doy 
Ty «tice — to all creation. Every creature, AV., would require 
the omission of the article. The two elements prominent in these 
instructions, the preaching and the baptizing, are common to Mt. 
and Mk. | 

16. We have here a group of things common to the apostolic 
teaching, but new to the Gospels. This is the first mention of 
baptism since the baptism of John. In the fourth Gospel even, it 
is not mentioned after the early Judzean ministry of our Lord.‘ 
Then, while faith is enjoined in Jesus’ teaching, it is nowhere, in 
the Synoptics, singled out as the condition of salvation, as, of 
course, baptism is not, since it is not mentioned at all. In fact, 
if one should gather up into a single statement our Lord’s teach- 
ing about the condition of salvation, the necessary attitude of men 
towards the word, it would be obedience. ‘This statement inaugu- 
rates and prepares the way for the apostolic teaching. 

17,18. Of the signs promised here, the healing, and the casting 
out of demons, are characteristic of our Lord’s activity ; the speak- 
ing with tongues is new, and belongs to the apostolic period ; and 
the taking up of serpents and drinking poisons with impunity is 
absolutely foreign to our Lord’s principle.” The verbal peculiari- 
ties are in the use of zapaxoAovOynoe( ? ), and Oavdcipov, the former 
occurring only here in Mk., and the latter only here in N.T. 


dxoAovO}oe, instead of mapaxodNovOjoe, Treg. WH. CL. mapakorovôhoet, 
AC? 33 (A paxodovOjce.). There is a meaning of closeness of attendance 
which makes rapakoXovO4oe much more individual and probable. Omit 
Kawvats, mew, after yAwooas, Treg. WH. RV. marg. CL A Memph. Insert 
kal év rats xepoly, and in their hands, before peis dpovo., Treg. (Treg. 
marg. WH.) C*aad2 LM marg. X A Grk. 1, 22, 33, Memph. Cur. Harcl. 


THE ASCENSION 


19. pera rò AaAnoat aùrois — after speaking to them. This can 
refer only to the words spoken by our Lord at the supper in 
Jerusalem. If it had been after the entire event, and not a part 





1 Mt. 2816-20, 8 Lk. 2447-49, 5 See Note on the Appendix. 
2 Lk. 2450. 51, 4 J. 326 4.2. 
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of the event coming after the discourse, something less specific 
than this pera rò AaAnoae would have been given as the mark of 
time. The ascension therefore, according to this, was on the 
evening after the resurrection. So Lk., even supposing that the 
omission of xai dvepépero eis Tov oùpavóv (Tisch. omits, and WH. 
RV. marg. double bracket) is accepted.’ Mt., however, gives the 
appearance to the disciples on a mountain in Galilee.? xai éxaOt- 
oey éx Seftwv Tov Oeod — and sat down on the right hand of God. 
This belongs to the creed, not to history. 


Insert "Inoots after ò Képıos, Treg. (Treg. marg. WH.) RV. CKL A 1, 
22, 33) 124, mss. Lat. Vet. Vulg. Syrr. Memph. 


20. Zhe Lord helps the disciples in their subsequent work. ‘This 
statement is introduced to show how both command and promise 
were fulfilled in the missionary activity of the disciples. The 
verbal peculiarities are in the use of ¿xeîvor, mavraxod, ovvepyouvros, 
BeBatotvros, and éxaxoXovOowrwy. mavraxov is not found elsewhere 
in Mk. (once in Lk.). ovvepyotvros, BeBavotvros, éxraxoAovOovvTwr, 
are not found elsewhere in the Gospels. They belong to the 
vocabulary of the Pauline Epistles. 


Omit ’Apyy at the end, Treg. WH. (Tisch.) AC? 1, 33, mss. Latt. Syrr. 


THE RESURRECTION 


Mk. does not himself recount any appearance of the risen Lord. 
But he makes the angel at the tomb announce the resurrection, 
and promise that the Lord would meet his disciples in Galilee. 
The difficulty with this part of the history is that Mt. and Mk. 
give one version of it, Lk. another, the Acts still a third, and 
1 Cor. a fourth. The account in Acts coincides with Lk. in regard 
to the final appearance, but, in regard to the time, differs from it 
more radically than either of the others, while Paul differs from 
them all in regard to the persons to whom Jesus appeared. But 
these differences of detail do not invalidate the main fact. The 
testimony of Paul is invaluable here. He writes his account about 
A.D. 58, and we know that he had had intercourse with both Peter 
and John, and James, who are named by him as among those to 
whom Jesus appeared after his resurrection. This first-hand testi- 
mony to the fact of the resurrection entirely outweighs any dis- 
crepancy in the details. It puts the latter in the class of varieties 


1 Lk. 2451-53, 2 Mt, 2816-20, 
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of account which do not invalidate nor weaken the historicity of 
any record. There is a false impression made by the unusual 
consistency of the Synoptical Gospels which weakens unduly their 
testimony in the parts where they show more independence and 
variety. Of course, Mt. and Mk., on the one hand, and Lk., on 
the other, give independent and varying accounts of the resurrec- 
tion. But the variety is caused by the independence; it is no 
greater than the ordinary variations of independent narratives, 
and it does not therefore invalidate the main fact of the resurrec- 
tion. But the Synoptical Gospels, in the main, in their record of 
the public ministry of Jesus, are interdependent, and so there is 
an unusual sameness about them. This should not weaken their 
testimony, when they become independent, and so variant. 


. THE ASCENSION 


The result of textual criticism is to render it doubtful if there is 
any account of the ascension of our Lord in the Gospels. Mt., 
Mk., and J. contain no account of it. And the passage in Lk. 
which gives it is put in the column of doubtful passages, being 
omitted by Tisch., and double-bracketed by WH. RV. On the 
other hand, there is no doubt that Lk. means by the dear az’ 
avrav, he was parted from them, a final separation from the disci- 
ples on that first day following the resurrection. And this brings 
it directly into conflict with the account of the forty days in Acts. 
Moreover, the story in Acts is the only one that relates, or even 
implies, a visible ascent. The dvepépero in Lk., and dveAndOy in 
Mk., though their presence in the originals is impossible in Mk., 
and doubtful in Lk., can be traced back to first century sources 
through the old Latin and Syriac versions, so that they can be 
taken as witnesses to the event. But neither of them can be 
taken as independent witnesses to a visible ascent. That is sup- 
plied by the account in Acts. 
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its divisions, headlines, etc., it is admirably adapted to the wants of all 
thoughtful students of the Scriptures. Indeed, with the other books of the 
series, it is sure to find its way into the hands of pastors and scholarly lay- 
men.” — Portland Zion’s Herald, 


“ Like its predecessors, this volume will be warmly welcomed — whilst to 
those whose means of securing up-to-date information on the subject of which 
it treats are limited, it is simply invaluable.” — Edinburgh Scotsman. 


“ The work is done in an atmosphere of scholarly interest and indifference 
to dogmatism and controversy, which is at least refreshing. .. . It is a noble 
introduction to the moral forces, ideas, and influences that controlled the 
period of the Judges, and a model of what a historical commentary, with a 
practical end in view should be.” — The Independent. 


“The work is marked by a clear and forcible style, by scholarly research, by 
critical acumen, by extensive reading, and by evident familiarity with the 
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index at the close is serviceable and satisfactory.” — Philadelphia Presbyterian. 
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“The work of the authors has been carefully done, and will prove an 
acceptable addition to the literature of the great Epistle. The exegesis is 
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“A commentary with a very distinct character and purpose of its own, 
which brings to students and ministers an aid which they cannot obtain else- 
where. ... There is probably no other commentary in which criticism has 
been employed so successfully and impartially to bring out the author’s 
thought.” — N. Y. Independent. 

“We have nothing but heartiest praise for the weightier matters of the 
commentary. It is not only critical, but exegetical, expository, doctrinal, 
practical, and eminently spiritual. The positive conclusions of the books are 
very numerous and are stoutly, gloriously evangelical. ... The commentary 
does not fail to speak with the utmost reverence of the whole word of God.” 
The Congregationalist. 
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EDITORS’ PREFACE. 
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THEOLOGY has made great and rapid advances in recent 
years. New lines of investigation have been opened up, 
fresh light has been cast upon many subjects of the deepest 
interest, and the historical method has been applied with 
important results. This has prepared the way for a Library 
of Theological Science, and has created the demand for it. 
It has also made it at once opportune and practicable now 
to secure the services of specialists in the different depart- 
ments of Theology, and to associate them in an enterprise 
which will furnish a record of Theological inquiry up to 
date. | 


This Library is designed to cover the whole field of Chris- 
tian Theology. Each volume is to be complete in itself, 
while, at the same time, it will form part of a carefully 
planned whole. One of the Editors is to prepare a volume 
of Theological Encyclopædia which will give the history 
and literature of each department, as well as of Theology 
as a whole. 


The Library is intended to form a series of Text-Books 
for Students of Theology. 


The Authors, therefore, aim at conciseness and compact- 
ness of statement. At the same time, they have in view 
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that large and increasing class of students, in other depart- 
ments of inquiry, who desire to have a systematic and thor- 
ough exposition of Theological Science. Technical matters 
will therefore be thrown into the form of notes, and the 
text will be made as readable and attractive as possible. 


The Library is international and interconfessional. It 
will be conducted in a catholic spirit, and in the interests 
of Theology as a science. 


Its aim will be to give full and impartial statements both 
of the results of Theological Science and of the questions 
which are still at issue in the different departments. 


The Authors will be scholars of recognized reputation in 
the several branches of study assigned to them. They will 
be associated with each other and with the Editors in the 
effort to provide a series of volumes which may adequately 
represent the present condition of investigation, and indi- 
cate the way for further progress. 


CHARLES A. BRIGGS. 
STEWART D. F. SALMOND. 


VOLUMES ALREADY PUBLISHED. 


An Introduction to the Litera- By S. R. Driver, D.D., Regius Pro- 


ture of the Old Testament. fessor of Hebrew, and Canon of 
Christ Church, Oxford. 
Christian Ethics. By NEWMAN SmyTH, D.D., Pastor of 


the First Congregational Church, 
New Haven, Conn. 

Apologetics. By A. B. Bruce, D.D., Professor of 
New ‘Testament Exegesis, Free 
Church College, Glasgow. 

History of Christian Doctrine. By G. P. FisHer, D.D., LL.D., Pro- 
fessor of Ecclesiastical History, Yale 
College, New Haven, Conn. 
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In connection with this Series, the publishers have pleasure in an- 
nouncing that the following Volumes are published or arranged for: — 


Christian Institutions. 


Theology of the Old Testament. 


An Introduction to the Litera- 
ture of the New Testament. 


Contemporary History of the 
Old Testament. 


Comparative Religion. 


Philosophy of Religion. 
The Apostolic Church. 


Theology of the New Testa- 
ment. 


The Christian Pastor. 
Theological Encyclopedia. 
Canon and Text of the New 


Testament. 

The Study of the Old Testa- 
ment. 

Old Testament History. 


The Latin Church. 


The Ancient Catholic Church. 


By A. V. G. ALLEN, D.D., Professor of 
Ecclesiastical History, Episcopal The- 
ological School, Cambridge, Mass. 

In press. 


By A. B. Davipson, D.D., LL.D., Pro- 
fessor of Hebrew, New College, 
Edinburgh. 

By S. D. F. SALMOND, D.D., Professor 
of Systematic Theology and New 
Testament Exegesis, Free Church 
College, Aberdeen. 

By Francis Brown, D.D., Professor 
of Hebrew, Union Theological Semi- 
nary, New York. 

By A. M. FAIRBAIRN, D.D., Principal 
of Mansfield College, Oxford. 

By RoBERT FLInT, D.D., LL.D., Pro- 
fessor of Divinity in the University 
of Edinburgh. 

By ARTHUR C. M’GIFFERT, D.D., Pro- 
fessor of Church History, Union The- 
ological Seminary, New York. 

By GEoRGE B. STEVENS, D.D., Profes- 
sor of New Testament Criticism, Yale 
University. 

By WASHINGTON GLADDEN, D.D., Pas- 
tor of Congregational Church, Colum- 
bus, Ohio. 


By CHARLES A. Briacs, D.D., Profes- 
sor of Biblical Theology, Union The- 
ological Seminary, New York. 

By CaspAR RENE GREGORY, D.D., Pro- 
fessor of New Testament Exegesis in 
the University of Leipzig. 

By HERBERT EDWARD RYLE, B.D., 
Hulsean Professor of Divinity, Cam- 
bridge, England. 

By HENRY PRESERVED SMITH, D.D., 
late Professor of Hebrew, Lane Theo- 
logical Seminary, Cincinnati, Ohio. 

By ARCHIBALD ROBERTSON, D.D., Prin- 
cipal of Bishop Hatfield’s Hall, Dur- 
ham. 

By Rosert Rainy, D.D., LL.D., Prin- 
cipal of the New College, Edinburgh. 


New York: CHARLES SCRIBNER’S SONS, 153-157 Fifth Avenue. 
Edinburgh: T. & T. CLARK, 38 George Street. 
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History of Christian Doctrine. 


BY 


GEORGE P. FISHER, D.D., 
Titus Street Professor of Ecclesiastical History in Yale University. 


Crown 8vo, $2.50 net. 


One of the most important and eagerly looked for volumes among 
those announced in the International Theological Library has been 
the work on the History of Christian Doctrine, by Prof. George P. 
Fisher, of Yale University. This work is the fruit of many years of 
study and experience in instruction in this branch of Church History. 
It comprises not only an account of the rise of dogmas which make 
up the established creeds, but, also, of the course of theological 
thought and discussion from the foundation of the Church until the 
present time. It includes thus a comprehensive survey of modern 
theology in the Protestant and Roman Catholic bodies, with a clear 
statement of the influence exerted by the philosophical and scien- 
tific researches and theories of recent times. 


EXTRACT FROM THE PREFACE. 


“ A number of the ablest of the recent German writers on Dogmengeschichte 
confine themselves to a description of the rise and establishment of dogmas in the 
official significance of the term, according to which it denotes simply the accred- 
ited tenets of the principal divisions of the Church. The terminus of this branch 
of study is, therefore, set not later than about the opening of the seventeenth cen- 
tury. In the present work, the history of theological thought is carried forward 
through the subsequent essays at doctrinal construction down to the present 
time. In other words, the present work is a history of Doctrine, as well as of 
Dogmas. Those who hold that such a treatise should have a more restricted aim 
are at liberty to look on the chapters which cover all this additional ground, as 
being, to use the lawyer’s phrase, obiter dicta. It is, after all, a question of 
nomenclature. A history of modern doctrinal theology, none will deny, is a 
legitimate undertaking.” 
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Apologetics ; 
Or, Christianity Defensively Stated. 





By ALEXANDER BALMAIN BRUCE, D.D., 


Professor of Apologetics and New Testament Exegesis, Free Church College, 
Glasgow; Author of ‘‘ The Training of the Twelve,” ‘‘ The Humilia- 
tion of Christ,’’ ‘‘ The Kingdom of God,” etc. 


Crown 8vo. 528 pp. Net, $2.50. 


Professor Bruce’s work is not an abstract treatise on apologetics, but an 
apologetic presentation of the Christian faith, with reference to whatever in 
our intellectual environment makes faith difficult at the present time. 

It addresses itself to men whose sympathies are with Christianity, and dis- 
cusses the topics of pressing concern — the burning questions of the hour. It 
is offered as an aid to faith rather than a buttress of received belief and an 
armory of weapons for the orthodox believer. 


“The book throughout exhibits the methods and the results of conscientious, 
independent, expert, and devout Biblical scholarship, and it is of permanent 
value.” — The Congregationaltst. 


“The practical value of this book entitles it to a place in the first rank.” — 
The Independent. 


“ A patient and scholarly presentation of Christianity under aspects best fitted 
to commend it to ‘ingenuous and truth-loving minds.’ ” — Zhe Nation. 


“ The book is well-nigh indispensable to those who propose to keep abreast 
of the times.” — Western Christian Advocate. 


“ Professor Bruce does not consciously evade any difficulty, and he con- 
stantly aims to be completely fair-minded. For this reason he wins from the 
start the strong confidence of the reader.” — Advance. 


“ Its admirable spirit, no less than the strength of its arguments, will go far 
to remove many of the prejudices or doubts of those who are outside of 
Christianity, but who are, nevertheless, not infidels.” — Mew York Tribune. 


“In a word, he tells precisely what all intelligent persons wish to know, and 
tells it in a clear, fresh, and convincing manner. Scarcely any one has so suc- 
cessfully rendered the service of showing what the result of the higher criti- 
cism is for the proper understanding of the history and religion of Israel.” — 
Andover Review. 


“ We have not for a long time taken a book in hand that is more stimulating 
to faith. ... Without commenting further, we repeat that this volume is the 
ablest, most scholarly, most advanced, and sharpest defence of Christianity 
that has ever been written. No theological library should be without it.” — 
Zion's Herald. 
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AN INTRODUCTION TO 


The Literature of the Old Testament 


By Prof. S. R. DRIVER, D.D. 
Canon of Christ Church, Oxford 





Crown 8vo, 558 pages, $2.50 net 


Dr. Driver’s volume is not in the sphere of history or of theology, 
but is acritical account of the contents and structure of the several 
books of the Old Testament, considered as Hebrew literature, pre-sup- 
posing their inspiration, but seeking to determine the precise import 
and scope of the several writings by the means of critical research 
and inductive evidence and in this way to reach definite conclusions as 
far as possible, with regard to the structure and relations of the differ- 
ent parts of the Old Testament. 

The character of this discussion is in accord with the general 
nature of scientific critical research in its more modern aspects, but 
Prof. Driver's treatise is in every regard reverent and in harmony with 
the spiritual, but at the same time soundly philosophical, views of the 
best Christian scholars of our day. 


“It is the most scholarly and critical work in the English language on the 
literature of the Old Testament, and fully up to the present state of research in 
Germany.”—Prof. PHILIP SCHAFF, D.D. 


‘‘Canon Driver has arranged his material excellently, is succinct without 
being hurried or unclear, and treats the various critical problems involved with 
admirable fairness and good judgment.”’—Prof. C. H. Toy. 


“His judgment is singularly fair, calm, unbiassed, and independent. It is 
also thoroughly reverential. . . . The service, which his book will render in the 
present confusion of mind on this great subject, can scarcely be overestimated.” 

—The London Times. 


‘‘As a whole, there is probably no book in the English language equal to this 
‘Introduction to the Literature of the Old Testament’ for the student who desires 
to understand what the modern criticism ¢kivks about the Bible.” 

—Dr. LYMAN ABBOTT, iz the Christian Union. 


‘The book is one worthy of its subject, thorough in its treatment, reverent in 
its tone, sympathetic in its estimate, frank in itsrecognition of difficulties, conserv- 
ative (in the best sense of the word) in its statement of results.” 

—Prof. HENRY P. SMITH, in the Magazine of Christian Literature. 


‘‘In working out his method our author takes up each book in order and goes 
through it with marvelous and microscopic care. Every verse, every clause, word 
by word, is sifted and weighed, and its place in the literary organism decided 
upon,” — The Presbyterian Quarterly. 
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“It contains just that presentation of the results of Old Testament criticism 
for which English readers in this department have been waiting. . . . The 
whole book is excellent; it will be found helpful, characterized as it is all through 
by that scholarly poise of mind which, when it does not know, is not ashamed to 
present degrees of probability.” —New World. 


‘‘ While my opinions differ widely from his, I am delighted with the book. It 
is a full and compact presentation of the views now held by many able scholars. 
Alike for them and for their opponents it is desirable to have just such a clear pres- 


entation of the matter placed within reach.” 
—Prof. WILLIS J. BEECHER, Auburn Theological Seminary. 


‘*, . . Canon Driver's book is characterized throughout by thorough Chris- 
tian scholarship, faithful research, caution in the expression of mere opinions, candor 
in the statement of facts and of the necessary inferences from them, and the devout 
recognition of the divine inworking in the religious life of the Hebrews, and of the 
tokens of divine inspiration in the literature which records and embodies it.” 

. —Dr. A. P. PEABODY, in the Cambridge Tribune. 


«To faith in divine revelation and profound reverence for the Bible as the 
record of that revelation he joins a broad, general scholarship, a thorough knowl- 
edge of the Hebrew language, an intimate familiarity with every part of the Old 
Testament, a well balanced judgment that knows how to discriminate between 
the certain and the merely probable, a strong love of truth, and a calm courage in 
setting it forth..—Reformed Quarterly Review. 


CHRISTIAN ETHICS 


By NEWMAN SMYTH, D.D., New Haven 
Crown 8vo, 508 pages, $2.50 net 


Dr. Smyth’s volume fills a gap in English ethical literature, as it 
aims to give ascientific and complete account of the ethics of the Chris- 
tian consciousness and life. The application of ethics to the individual 
duties and social problems of modern life and the authority of the 
Bible are among the specially interesting aspects of the discussion. 
The volume is a worthy successor of Prof. Driver's ‘‘ Literature of the 
Old Testament,” the remarkably successful initial volume in this new 
Library. 


‘‘It is by no means a dry disquisition on ethics in general, presenting those 
views of life and duty which the heathen might share with the Christian, but 
it recognizes Christianity as a power in the world, having its own standard of 
right, and using means for the realization of its ideal in human souls and in 
human conduct."— Zhe Journal and Messenger. 
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“As this book is the latest so it is the fullest and most attractive treat- 
ment of the subject that we are familiar with. Patient and exhaustive in its 
method of inquiry, and stimulating and suggestive in the topic it handles, we 
are confident that it will be a help to the task of the moral understanding and 
interpretation of human life.” —Zhe Living Church. 


“ This work of Dr. Smyth is worthy of careful perusal, while it is com- 
prehensive, it is developed from a central idea. It is also thoroughly, often 
practically, finished in’ the details, Part Second is a very able discussion of 
practical Christian duties, furnishing, at the same time, many pages adapted 
to devotional Sunday reading.” 

—Extract from a letter of Rev, George N. Boardman, D.D. 


“ This book of Dr. Newman Smyth is of extraordinary interest and value. 
It is an honor to American scholarship and American Christian thinking. 
It is a work which has been wrought out with remarkable grasp of conception, 
and power of just analysis, fullness of information, richness of thought, and 
affluence of apt and luminous illustration. Its style is singularly clear, simple, 
facile, and strong. Too much gratification can hardly be expressed at the way 
the author lifts the whole subject of ethics up out of the slough of mere 
naturalism into its own place, where it is seen to be illumined by the Christian 
revelation and vision.”— Zhe Advance, 


‘‘ Far from narrowing the subject by the apparant limitation of the title, 
Christian Ethics, Dr. Smyth has broadened it as one broadens his landscape 
by ascending to the highest possible point of view. The subjects treated cover 
the whole field of moral and spiritual relations, theoretical and practical, natur- 
al and revealed, individual and social, civil and ecclesiastical. To enthrone 
the personal Christ as the true content of the ethical ideal, to show how this 
ideal is realized in Christian consciousness and how applied in the varied de- 
partments of practical life—these are the main objects of the book and no 
objects could be loftier."— The Congregationalist, 


“TIt is a noble book, So far as I know Ethics have hitherto been treated 
exclusively from a philosophical point of view, as though there were no prophet 
of the Moral Law whose interpretation of it we accept as final and authorita- 
tive. In treating Ethics from the Christian point of view Professor Smyth 
has made a notable contribution both philosophically and practically. His 
well-balanced statement of the Christian sociological principles, his moderate 
and well-balanced statement of the relations of the Church to sociological 
evolution, and his exposition of the duties of an agnostic toward the God who 
is unknown to him, and yet whose existence is not denied, strike me as among 
the most admirable features of a book admirable throughout, which I hope 
may find its way into our Christian schools and seminaries as a text-book.” 

—Extract from a letter of Dr. Lyman Abbott. 
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